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B ‚Jesus and Dostoevsky
Jesus eft Dostoievskı

K Jesus und Dostojewskiı
Lorant Hegedüs, Bishop of the eiorme: Church of Hungary

UMMARY INTO religion and IS resurreCcNOon Of |AZGrUus
eSsUSs IS the redeemer Of DOostToeVSskYy. DOstoevsky IS 4S get this from Crime and Punishment.
X XIst wITNeSss Of EeSUSs, COMING fortn fraom tIhe Ihe Christ-like understanding Of ihe (SOd-Man
genlus Of NIS Dropheftic VISION n Ihe CcentTury IS n OCUS Of DOSTOeVSKY' fewor| In IT Christ IS
An Inhrough Ihe X XTn Ihe WOrd and In elr always oresent 45 origind Image Of uman
AGSsSsOCIGTION signifies ihe reIiGTION Dbeiween Master eyistencCce., Ihe suffering Redeemer Truly redeems ihe
ANd isciple: tihe eNnCcOouNter Of the S0Od-man WhO world and only he Oes 5 nstead Of Gall the
for MAaNS sSsGalvation esSCENAdSs nel| aNnd IS IcTer CONQqUENNG redeermers, WhO DV ine weilght Of er
glorified, ANd Of Ine NI WhO n Order ind (SOd OWT) greamess, CTIUuS ine wWOrld TO death
QOSS Inrough hel| S  e| Ihe Delieving DOSTOEVSKY N Ihe KNOowledge Of (SOC Dorevaills VerT
completely accepte anNnd Durfie DV eSUuSs Cdical denIial| IS MNe Ir greaft Un Ihe knowledge
hat he ITneologian seEee$s n Dostoevsky’s WOFrK Of Of S0 Of ihe X XIst CcenTury sShOould De SUCH

arft, IS Ihart T represenfts the Derspective Of Ine XAXIST endures The Kirllovian annılihilation Of S0d the
Schatowlan SOd-radicalisation, Van KaramdazOoVvV'scen 'aith In Christ. We CISCUSS SIX AaspeCTS Of TNISs

alth negafive e0dICYy and the atheism for Christ Of
Ihe understanding mman integrated INTO KINIOV. In ıs knowledge Satan eveals imself.

religion IS AaDOVe Gl DOSTOeVSKY ' Derspective Of GITMN Our NneXt DON IS ine deep reGIISTIC knowledge
Mn Christ. WItn Tner dOo ee| ihe Sarmne Of Satan Satan TO Ivan KArTraMaZOV and
4S WITN nIM, wnen WITN SVETY ne Deneirates eCcIares ihree stages HIM Irs he does nOoT
deeper and deeper INTO HIS Characters SOUl, WhO n EXIST: SE@CONAd, imself IS IVan KOraMOGZOV,
Turn NOT CICT n everyday asNION, DUuT Truly 1NaN); and Ir he eCIares Thart he IS e dewvil SO
Dehave aNnd Gct n ACcCCOordance WITR deep OS Yy- OeSs leCd ATAN nell
CHOIOQY. In Ine XXIST NODOOCY COUl elieve Christ OVeTrCcOMTeSs Satan AaNnd ne gives
WhO WOUI nOoTt Of Ihe SUDCONSCIOUS, Ihe spirtual-scientific world-knowledge. We Car
wWwhose GITN WOUl onIy e superficlal, and WOUI KNOW nOoT only SCIE!| aCTs ISO spiritual-
not nvolve ihe readim Of deep DSYCHOIOgy. Ihe Doln sclentTific WOT|I TIhrough symbols. 'le ine
Of VIEeW Of deep DsyChology ansters INTO Iinhe ymDOIs Of ine revelaTION (Ie kepf alıve Mn the

VIE@EW Of deep MEOIOgY In Ihe WOTKS Of OSTOEGVSKY. ine req ANnd WINE Of HOIYy Communion),
In ,  Crime aNnd Punishmen JO 0es nOT see IneYy UTrgeS US TO ea the unspeakable and Join
RaskKOINYIKOV N SVO| Ise SSeCc NIM MOT n SONNES DOsive COMTMNMON vVibrations WIM Me Infinte.
N ne WOUl SSGe Iimself sS$ecs XASKOINYIKOV n Culture WIIT| kepft alıve ANd DOsMve, WT
ine SUrNIe WOY IS S0 OOKS UDOT) her. Ihe only inese symbols T BeCcOoMmMes EeMPTIyY Civilization
16eCSOT) TIhart she Cr Oorgive IS DeCAUsSe she WOS Just erefore EeCISIVeE and need In QUTrT
forgiven. Ihe (TeUsSOT) WNVY she CT Dractise N SI IS urgent demand for CONVversIONn and
Ihnat she erself |ves In Ihe CreaTlive Uunder- Dromise Of resurrection 45 CT} Sa T In ihe
anding Of 1NAN DeCcOoMeEeSs Creative TransformINg examples Of XASKOINYIKOV, Aljosa KOraMaZOV and
KNowledge. Ihıis N ihe resurreCTION, ne beginnINng Of Prince SKIN Ihey all, and the whnhole ifework Of
eternal lıfe TnIS Hmate understandin Of DOostoevsky, dOo Droclalm tihe MESSCAE: VOU must
IMAaN, MANS destiny IS Dirtual, MOTA| and Oohysica change YOUT ıfe!
death OQUTr understanding Of [NOAM/M Integratfed

RESUME ntre JE et Dostolevski, me IC reiation nire
SUS est le QUVEUT Dostolevski Dostolevski est Maitre e7 Isciple: IC rencontre enTtre e Dieu-

TemOlIN SUS dUu 21° siecle,e| DAT le OMME qui est EeSCENdU enTfer DOUT le salut de
de VISION Drophefigue si&cle eT Qul |humAanNıTe et qui ensuilte, Ste MT eT Ihomme

ITraverse le 720e conjonction «eT» ANsSs le ITr qul, DOUT Irouver DIieu, Iraverse l’enfer ul-MemMme
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Croyanrt Dostolevski est SNTIE  menTt aCccepTe et? Dostolevski Le Christ est OUujOUrs Doresent IT
Dunfie DOT UuS |Image originelle de ’existence humalne Le

(3 UU le eologien VoIlTt GNS OeUuvre e7 l’art de redempfteur SOUTITANT, et lul seul, vraımern le
Dostolevski est QU  Ils representent l opfique de Ic mMmOoNde, lors UU TOUS les redempteurs-COoNqueranfs,
fOl Jesus-  NS siecle OIC| SIX aspeCTs de SOUS lJe de leur grandeur, Crasen eTt Derdent
elle fol (=) MOoNde

“opfique de IC fO! J&sus-  MS selon L Trolsieme grande souligne Iq
DOsTOleVSk] Aavarı TOUT DOT ’integration de CONNAISSANCE de [DDIieu quli urmonTe IC negation
Iq VISION de I' homme GNs IC reilgion. UCUuN utre raadicale. LG CONNAISSANCE de Dieu 211e siecle
Auteur cCommMuUNIQUE quelqgue CNOSe sembia- devralıt Slre JJe QqQUu  ole supporme l aneanTISssemMENT
ble ud C cChaque scene, DEeNeTre Dlus kirllovien de Dieu, Iq radicalisation divine selon
DrofondemenTt ANs "Ame de ses DE|  geS, Qul, 'OV, IC OdICeEeE negative d’Ivan KArAMOGZOV,
( leur TOUr, n agissen DOS C Iq acon TOous lIes GINS! QuUuE ’atheismMe DOUT le Christ de KINIOV. Satan
JOUrS, MAGIS condulsent eT agissen ACCOord r&vele GNs UMNe alle CONNAISSANCE
VSC Iq D  l  l des Drofondeurs. Au siecCle, Le Doln ulvanrt Ic CONNAISSANCE,

DOUIMO Crolre S | n’est DOS COoNscCIeNT U r eT Glıste de Satan CTaN apparaft
subconscilenft, S| fol reste surface e7 Ivan KAraMmMaZOV e? ul fart TTOIS declarachons:

DOS de ChOoC GAGNSs le domalne de IC ul n existe DOJUS; ensulfe, Qui’ll est Uul-Meme 'NomMmMEe
D  [  ıe des DrofTondeurs. IC DsyChologie des Ivan KAraMGZOV: eNTIN, ul est le diable est GINS!
Drofondeurs ansTormMme eologie des DrO- QUE CTaN mMmene enter.
ONdeEeUrs ANs Ies O6UuUuVvVTes Dostolevski ANs GIIs le Christ est vainqueur de TaN e7 MOUS
Crime 27 ment, Sonia VoIlt DOUS Raskolnikov ONNEe Iq CONNAISSANCE sclienftifico-spirituelle u

TOoUT le MONOCEe lje verraift, al T MONdeEe OUS DOUVON\NS COoNNAaATITEe MOT) seulemenTt
verrai ul-meme: SONIa VOIT Raskolnikov IC memMe des falts sclentifigues mMAGIS CUSS| MONCOCEe spirttuel-
mMmaNıere UU Dieu Iq regarde, alle LG seule ralIlson sclientifigue, DA le de Y  les Tanrt UE Ies
Qqul IU Dermette de DardonnerT, C es QUu  elle STe symboles de IC revelation estent Vivanırts (la Irnte
DardonNNEE ealle-MmMäme IC ralson DOUT Iaquelle Jle IC CTOIX, lje Daln e? e vVIN de IC ne IS MOUS
DeuTt SXESTCST IC MI  ICOrde =131 gu  elle VIT, lle- DOoUussen exprimer l Inexprimable eT C vibrer
meMe, Aans Iq gräce IC comprehension Creatfive Dositvement VSC “Infin! ensemMmble IC culture
de Ihomme devient UuNe CONNAISSANCE e[0| 'CaNnsSs- esterag Vivante eT7 DOSsiVveE. MaIs, S7715 Ces ymboles,
'OmMe e7 Qquli Cree( IC resurreCtfion, 1 debut de JJe devient UuNe Civilisation vide
IC vIe ternelle SaNs celle comprehension ultime, est OUFrQUOI e DesOIMN ufme eT determinant
IC esinee de homme est IC MoOTT spirituelle, de nolre SpOoqUE, C’est appe!l Dressan ( IC COMN-
morale >UVeC nolre comprehension version, eT IC de IC resurrectlon
'hommMeEe |  168 ANs IC reiigion e? IC fOl, es Iq Dercepfible Aans les exemples de Kaskolnikov,
rrecton de Lazare, IT 1OUS le decOouvrons
GANS NMeEe Ääfhment

Allocha KAramazZOV e7 e Drince IC  Ine TOUS, eT
Toutfe OeWNTEe de Olevs! DroclamenTt leSS

Oomprendre Ie ljeu-homme de VOUS evez7 CcChanger de vIe
Christigue est centre OuTtTe Oeuvre

ZUSAMMENFASSUN [)GS Ver:! des enschen, der In die
eSUSs IST der rlöser Dostolewskis. Dostojewski IST an ellgion nineingenommen IST, überstelgt De|

des einundzwanzigsten Jahrhunderts eSUS, Dostojewski die W des Iqgubens Christus. Mit
der MT der abe seIner Drophefischen ViIsion Urc keinem anderen als Dostojewski fühlen WIT
das 20.Jh n CGS {l Das Wörtchen und IM mI, WeT1N) el In jeder zene efer und efer In die
tel kennzeichnet die Beziehung zwischen Meilster eele seIner igur eindringrt, die > einfach
UunNdg Jünger: die BegegnNung Ischen dem (SOM- alltäglich handelr, sondern tatsächlich In UÜberein-
Menschen, der der Seligkeit des enschen siimMUNG mnit der Tiefenpsychologie. Niemand
willlen ZUT lle niıederfuhr UnNnd spätTer vernerrlicht M glauben, der NIC| uchn das Unterbe-
wWwurde UNd dem Mann, der die Je INg wußtseirn WU serın (SIaQube bliebe oberflächlich

(SOTT finden Der glaubende Dostojewski ıST UNnd brächte eInen Schock IM ereich der
Urc esus völlig angeNoMmMMmMeEnN UNG gereinigt. TNefenpsychologie aallı siıch DIe Sichtweise der

FÜr den Theologen ST Ostojewskis erk deshalb TNefenpsychologie Uhrt IM erk DOostojewskIs
VOoTr) deutung, well s die Perspektive des (Slaubens einer Tiefentnheologie‘. ONja SIE)| In Schuld und

Christus IM 21 . r  räsenfiert. Wir diskutieren ne Kaskolnikov wIe Jeder andere Inn sie)
SECNS pekte dieses auDens NOCNH wWIe d SICH selbs ere Sonja e RKasSkOlnIıkOov

50 a UuroJIh



( eSUs and Dostoevsky Ka

offenbart SICH der Satan selbsT.vielmenr geNAUSO, wIe (SOM sIe ansliehrt. Inr ist ere!|
Der Öchste Punkt ST die fefe readle ennMmisvergeben UNG das ST der eINzZIgE un WdGOTUTT)

uch sie vergeben In der Lage IST. Sie kannn des (@1(0| Der Satan erscheint Vvan KAramazZOW
Barmherzigkeit üben, wel| sIe selbst Arn lebt. Das Uund behauptet drei Erstens, daß el NIC
geschöpfliche Verstehen des enschen Ira eyxisthere Zweitens, daß ST se| Van KAraMmMaZOW,
einem Kr@GTIV verändernden Wissen Dies ıST die der Mensch, sel Dritfens daß d der e| sel
Auferstehung, der Beginn ewigen |ebens hne führt der Satan In die e
dieses letzte Verständnt des enschen wÄdre das Christus überwindet den Satan und ST gibt Uurns
menschliche Schicksal der geisfliche, moralische Ine gelistlich durchdrungene wissenschaftliche
UNG Dsychologische Tod FÜr Verständntis des Welt-Erkenntnis Wır können A MUrT wissen-
Menschen, das In eligion UNG Slauben eingebefttet schaftliche en kennen, ondern uch Ine
IST, Dedeutet dies die Auferstehung des | GZGrUS wIe aufgrun VOT) yMmM geistlic‘ durchdrungene
SIE UNS n Schuld UNGd begegnert. wissenschaffliche Welt. solange die Symbole der

Das christusgemäüße Verstehen des (SO17- Offenbarung lebendi erhaften werden die Irnität.
Menschen sSTe IM enTtTrum des |ebenswerkes das reUZ, Brot und en IM eilige Abendmahl)
DostojewskIs. ITISTUS egegne sSTe Gls das drängen sIEe UuNns, das Unsagbare auszusprechen.
eigentliche Bild menschlicher XISTeNZ. Der I1e] DIie ird lebendig erhalten werden UNG DOSMIV
röser UNG MUTr Ol, erlöst die Welt wirklich UNd dies sen, Jjedoch hne 1EsSSE Symbole eIner eeren
IM GegensafTz allen heraufdrängenden Erlösern, Zivillsafion werden
die UrCc das (Sewilcht inrer eigenen die (Serade deshalb ıST die entschiedene
Welt Tode ertrümmern Notwendigkel UNSSTST Zeit der ringende Ruf ZUT

(Die Sotteserkenntnis, die die ernan Umkehr UNGd die Verheißung der Auferstehung,
Üüber die AalIkale SoMNesverneinung gewinnft, wIe e5s den Beispielen Raskolnikovs Aljossa
DılderTt die drte große Finhen. DIie (Sotteserkenntis KAAraMmMaZOWS Uund des Prinzen Myskin senen IST. Sie
des 74150 soltfe die Kirllovsche Gottesvernichtung, alle, wWwIe uch das gesamte EDENSWi DostojewskIis,
die ScChaTowlansch offesradikalisierung, Ivan verkünden die Ine Otschafr [JU ußt deln
AGramazZOWSs negative Iheodizee un INIOWS Andern!
ATnelsmus qushalen kÖöNNen In Olcher Frkennmis

ave LO lımıt ourselves 1N the discıple: the encounter of the (iod-man wh
for man’s salvatiıon descends LO hell an 15length of thiıs apDer, SINCEe the STaVl-

LY, profoundness of Dostoevsky’s lıfe-work later glorified, an of the INa  - wh 1n order
threatens LO become LOO detailed, an thus LO find (GG0d 1s go1ing through hell iıtself. The
the CESSCHNCE, the MOST tal part of 1t, MaYy believing Dostoevsky 1s completely accept-
evade OUT attentiıon Therefore the PresSCH- ed and purified Dy Jesus. He proclaıms
tatıon of ‘Dostoevskian’ faıth projected ‚Jesus ıth hıs whole lıfe’s work but not
into the twenty-first Century 15 rather ıth his whole lıfe! He W as not °Christ’s
endeavour LO outline co-ordination SYS- faiıthful apostle ın the tru Nn  9 ıke the
tem, 1n which everybody who would lıke LO apostle Paul, but he Was gen1us, if fic-
do while readıng Dostoevsky’s work 1on-wrıtiıng prophet, wh: 1ın lıfestyle WAas

INaYy substitute the perception of his OW: 91 ONCE slave an sovereıgn of thıs talent;
belief, gulded DYy V1S10NS of Dostoevsky’s flagbearer of hıs work, but Iso the victım

of it!faıth, who agaın, believe, Was led Dy
bıblical ‚Jesus. He Was born 1ın 1821 1ın MOosScCow, the SOM

We 11 begın OUTr ecture ıth the defini- of well-to-do nobleman, although he did
not inherit CNNY, though he would avetıon of the words appearın ın the title

“Jesus an Dostoevsky.. needed it badly, S1INCe hıs entire lıfe
Jesus 1S the redeemer of Dostoevsky. became huge battle with DOverty Several

Dostoevsky 1s twenty-first-century wıt- tiımes he had LO ESCADEC from hiıs cereditors.
ess of Jesus, comıng from the gen1us of In all probability he WwWAas epileptic wiıith
his prophetic Vvlsıon 1ın the nineteenth CEe1N- psycho-neurotic ethiology. He Was afflicted
LUrYy and through the twentieth. by this morbus Sanctus when his opeless-

The word and’ 1ın their assoclatıon S12N1- 1y alcoholic father Was kılled for hıs cruelty
1es the relation between the aster an by on of hıs ser{fs. hat 1s when
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Dostoevsky got hıs first Ssel1zure. Most of ancıent, unadulterated TeSOuUTCES of Russı1a,
his lıfe 1S dominated by the entanglements whence, according LO his belief, the world’s
of his outside an insıde world an ıts ten- true renewal would COINE
S10NS, ıt Was ın the miıdst of thıs dramat- ‘Wınter Notes’ 1S the title of the extreme-
1C COUTSeEe of his lıfe that he would truly 1y sarcastıc account of his Western trıp
become the world’s greatest dramatic wriıt- Yet they ınterprete hiıs per1odical 1ın such

an novelist. hıs sayıng justly applıed WaY that it. brought him polıtical urmoıil
tO him, ‘Life ıtself 1S the greatest novelist!’ agaın. Vear later he ventures abroad
Life produces the great works of his lıfe agaın, he travels West an this tıme ıth
Real-lıfe events form the ro0o0t of al] of student, named Polina Szuszlova, who 1UT-
Dostoevsky's novels. One 1S INOTeEe fantastıc tures nıhilistic ideas. hiıs trıp WAas actual-
than the other! Our wrıter 1n hıs youth 1y CSCADE from his unhappy marrıage to
gets involved 1ın polıtical movement, an the intoxıcatıon of love, but SOON he 1s
he 1S sentenced LO ea he 1S en to the unhappy agaın, S1NCe the twenty-year-old
place of execution, but al the last moment girl] leaves him ın Parıs. From 110  S OUur
hıs lıfe 1S spared DYy the of the wrıter becomes passıonate, impulsive
'Almighty Ozar'’! Hıs sentence 15 changed LO gambler; 1ın roulette, three tiımes ın TOW
hard labour ın Siber1a, where he spends he WI1NS francs wıthiıin minutes; he
four ater he LWO 1ın gets an leaves, but he returns agaınthe milıtary. On his return irom Siber1a, only to lose everything, and more! Polina
he releases hıs otes entitled, The House 1n the meantıme returns LO the unhappyof the Dead, which brings hım fame an writer, but at that time he 1s interested
prestige. lıterary gazette published only 1n gambling; he gambles AWAaVY hıs OW.
together ıth his brother establishes hım watc Eeven the girl’s jewels, and all these

public figure On the other hand, his en In the pawnshop. They ATrTe forced LO
marrıage to his sSıck an unfaıthful wife, return oOme borrowed He 15 bıt-
Mara Dmitryevna, whom he brought back terly disillusioned an wrıtes the ‘Notes
from Siberlila, 18 very unhappy ıt. 1S the from the Mouse-Hole’ Meanwhile he falls
unfortunate mixture of love an hatred 1n love agaın, thiıs tıme ıth the admiral’s
which 1S aggravated eVen INOTe by the daughter, Anna Korum-Krukovskaja, but
sneaky, almost unbearable child of her she 0€es not return his affection Her
first marrıage, who 1S sıding constantly younger sıster Son]a, the other hand,
ıth her mother. Meanwhile his publıc lıfe falls 1n love ıth hım, but he o0es not Eeven
became INOTre an INOTe turbulent; nıhılists, notice It. 1n spıte of her playıng for hım the
revolutionists, slavophiles an westerners Pathetique sonata the plano, an ın
spread their 1deas. The OCzar Was forced tO spıte of the fact that she later becomes the
gıve 1ın the 1ssue of the liıberation of world’s first mathematics professor

1ın Stockholmsertfs. 'T’'0 set. example, members of 1n1-
versıities, colleges, instıtutes of higher edu- hıs 0es not help Dostoevsky, althoughcatıon WerTe ımpr1isoned, but later SOINE hıis whole lıfe could ave en dıfferent
of them, ıth less dangerous ideas, Were turn S0o, he AasSsSumes his deceased TO
released LO avo1d makiıng them heroes, er's debts, accepts the Care of his sıster-1n-
martyrs for the opposıtıon. By this tiıme law and her four children, and drivingthe disillusioned Dostoevsky already himself hard for work an9 avolds
feared anarchy, distrusted the revolution CENSUTE, an struggles ıth adversaries.
an nourıshed himself ıth strong mystı- At the tıme he WTOTLEe LO ONe of hıs friends, 1
CcC1sm owards hiıs beloved Russı]a. Hıs IN YyS- would gladly DO back LO prıson, if could
ticısm STCW deeper from hiıs Western leave behind. All the TESEerTrves of
European trıp, when he Was forty streng aAare SONE, alone, COIMN-
old But he Was homesick CVECN ın Parıs, pletely alone!’ During ese difficult tımes
London, Geneva Florence, yearnıng, he starts LO wrıte his famous book Crimefrom that WOoOr. of artıfıcıal culture, INONN- and unıshment Parts of the book are
C attıtude of SUCCESS al an Yy prıce, for the publıshed an they eAaTN hım recognıtıon.
52 EUuroJTh



eSUus and Dostoevsky ®  R

He recelıves NnNe contract LO wriıte anoth- tıon, but the heights Are pointed out wiıth
book, ıth verYy strıct deadline great authenticity t00 The greatest novel-

requırement, that if he were late only by ıst 1s the greates 1ın integrating ın the
ONeEe single day 1ın deliverıng 1t, he would entirety of hiıs life’s work ese authentic
not receıve honorarıum. In spıte of this, aspects of spirıtual lıfe whether personal
he travels abroad LO sSee Polina, where he world-wide 1n What he shows the
gambles aWAaY the roulette the whole entire TaCce 1S nothing else but the peTrSPECC-
own-payment of the book He has LO o tive of twenty-first-century faiıth ın
home, SInce ere 1S only ONMNeEe mon till the Christ
deadline of the delivery of the promised Spengler consıders Dostoevsky SOINE@-
book They get stenographer for him, body who stands at the ve eginnıng of
twenty-year-old timıd lıttle girl, Anna, an far unmeasurable NEW cultural circle.
with her help wiıthıin twenty-five days George Lukäcs leaves hım out of his eOTrYy

of novels, S1ncCce ıth hım Ne lıteraryhe presents the final product, The
Gambler; thus he recel1ves the for 1lt, specı1es eg1ins Antal Szerb observes that
but not. only the an the apprecıla- Tolstoy still belongs LO the lıterary order,
tıon, but he Iso W1INsS Anna Grigorjevna, but Dostoevsky 1S completely distinet from
who 15 twenty-four yvounger than he, ıt
an who later becomes fabulous, ideal What the theolog1an sees ın Dostoevsky’s
wife to hım Krom thıs tıme she would work of art 1S that ıt represents the DeT-
be not only his secretarYy, but gx00d INall- spective of twenty-first-century faıth 1ın
ager LO his household, hıs finances, an rıst, the aspects of which ATEe

publishing endeavours. TOM 110 The understanding of humanıty inte-
everythiıng 1s ın order, Anna es Care of grated ınto relıgı10n;
hıs affaırs splendidly. Anna SUrV1Ves her 'T’he knowledge of the Christ-like (jod-
husband by orty9 wrıtes two-vol- Man,;

knowledge of God prevaılıng OVeTr19888{ book 10108 hım, establishes an INall-

ages Dostoevsky INUSEeUI!N rememberıng radical denial;
hım untiıl her death and constantly T'he deep-realistic knowledge of
remıinding the publıc of her husband, who atan;

The spiritual-scientific world-knowl/l-‘understood everything an forgave E
thing edge;

Wiıthout the StOrYy of his lıfe cannot urgent demand for conversion and
understand the meanıng of hıs novels an promıiıse of the resurrection.
theır message. In the true
Dostoevsky's lıfe 1sS God-seeking lıfe goıng THE UNDERSTANDINGthrough hell, an by the of God, HUMANITY S
newly found ıfe He wriıtes ıth hıs lıfe
and lives 1ın hıs wrıtiıngs It would be fool-

This understandıng 1Ss above all1s LO COMDAT'EC his lıfe ıth his wrıtings,
an then ame hiım for not puttıing ınto Dostoevsky’'s perspectıve of faıth ın rıst,
practice the highest ideals he proclaimed, sSınce the human Dostoevsky starts ıth
for the 1TeaSOIN he spen hıs earthly lıfe ın the understanding 6f INa an g0OeSs PTO-
anguish an 1n hell W as that ater he gressively deeper into iıt through hıs entire
could live hıs EeVenNn INOTeEe real an genuıne lıfe ıth unbelievable intensıty. Wıth
ıfe 1n his works, of which INaYy really er author do feel the Same

SaYy, °He reated Ne world ifrom nothing'. ıth him, when ıth CVEIY he peENE-
trates deeper an deeper ınto hıs charac-He not only CENSTAVECS, photographs, eflects

reality, but he recreates ıt ıth hıs artıstic ters’ soul, wh: 1n turn do not aCct ın W
an faıthful inspıratıon. He truly lives 1ın day fashion, but truly behave and aCct
the world of lıterary creatıon, 1n the begın- according LO deep-psychology.

Dostoevsky 1S accused of pathologicalnıng an after-lıfe of hıs works, where the
depths ATe revealed ın the deepest perfec- irrealısm an it Was sa1ıd followıng the
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actıon of his novels, seeing their charac- face of the earth 11 look In the future; OUr
ters, lıstening LO their dialogue that such interest lies only 1ın and stability ın

thing o0es not exı1st 1ın reality,9 OUur days. Yet there are unlimited varıeties
ıt 1S impossı1ıble! But penetratıng deeper ın hat Can happen LO even 1ın ONne S1N-
ınto it, everybody Ca  — SE  D that the basıs gle day There Aare unlimited possibilitiesof deep-realism, deep-psychology, all of 1n the mental reactions insıde of ONe singlewould spea thıs WAaY, ıf had the PerSOoN, an OoONne even this, of COUFrSe,
COuUTageE LO do S an ıf the barriers, the that ave to accept these unlim-
conventions, the gıfts of the general STAaCEe ıted possibilities ıth outlook for pOSsI1-of God an certaın of humanity did tıve infinity, tryıng LO solve them,not. prevent from doing Hıs charac- endure them ıf there 18 solution 1n sightters behave themselves authentically from If ave negatıve V1ECW of infinıty, about
the po1nN of 1e W of deep-psychology an the absolute beginning an end, an about

ralse the question: 1s there greater the infinıte possibilities of the present, ıf
d1iscovery 1ın the twentieth CeENtUrYy than tOo SaYy that birth Was accıdental, that life
turn deep-psychology iınto psychology, the continues LO be forced upDonNn IN that die
subconscious iınto the conscious? In the because of weakness, an the whole
twenty-first century nobody could believe world 185 only accıdental wound the
wh 1Ss not of the subconscious, bosom of nothing Büchner saıd 1n the
whose faıth 1s only superficial, an 0es Death of Danton then ıt. 1s evıdent that
not involve shock 1ın the realm of deep- ave nıhilistic VIeW, full of doubts an
psychology despair about the beginning an the end,Even Shakespeare did not. ave such an about events an attıtudes of the ere
understanding of INan, neıther are the for- and NO H4 ave posıtıvemalıties of dramatics sulitable to reveal owards the infinıte beginning, future an
the sou| 1S the unlimited perspectıve of end, owards the infinite varıeties of
the novel. O find the INa 1n the INa events an attıtudes, then ıt 1s clear that
ıth complete realism 1S entirely Russıan whatever happens 111 SaY, Everythingraıt, an 1ın thıs thoroughly belong that God o0es 1S go0d’ When Hande!l lost

the people, because VIEeEWS COMe from hıs eyes1ıg. he sat own al hiıs an
the depths of the Christian spirıt of the started tLO play, ‘'Everything that happenedpeople, although unknown Dy the 155 good’! hıs that Handel had
Russıan people of thıs day but 111 posıtıve 1e W ın relation LO infinity, an
become known by them ın the future.... OUrTr 1e W of infinıty 111 definitely deter-
They call psychologist, but thıs 1S not mıne Our inner attıtudes an OUuUTr modes of
true only ealist ın higher actıon day by day, 1ın Case of severelyL.e reveal al] the depths of the human shocking experiıence jJust 1ın the Case of
sou[l’, Dostoevsky WTOLTLEe at the beginning of lıttle helplessness, for the infinite unıtes 1ın
hıs Career ıtself not only the mMoOst unıversal VIEeWS but

Dostoevsky’s soul-searching an IW Iso the mMoOst personal Vvlews, if this pOSI1-sentatıon of INa  - 1S not entirely motivated tıve infinite 1S God And, of COUTrSEe, 1ın the
ın the early beginning by hıs Christianity, of the gospel, he 1s the Father of

ıt 1S not generally relıg1o0us. Jesus, an Our Father. What 1S ıth
Descending deep into the human soul, he the human being of the twentieth Centuryinsısts that despite all of man’s superfi- 1S that 1ın the realm of the finite he has
c1al protest, the real 1sSsue for hım 1Ss the everything taken Care of: he has efriger-question of relıgıon 'Man’s utmost goal 1ın ator, CAar, colour TV, opportunıty to travel
ife 1sS LO find his personal relationship LO abroad, but he has ontact ıth the infi-
Infinity.’ We IMaYy think that ATe not
interested 1n hat 111 do infinite

ıte In the miıdst of Man Y finite possibili-
tıes he aCccCepts the unpredictability of the

number of days from 110  S and are inter- infinı:te ıth ever growıng anxıety an
es only 1n hat aAare going LO do neurosı1s, an ıth of desperationLOMOTrTFOW. It 1s not OUTr CONCeEern how the an helplessness.
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the extraordinary INa  > to kill old uUusSuTerhope ave succeeded 1n explaınıng LO
you hat Dostoevsky when he Says 1n order LO PTFOCUTE LO make human-
that the MOST ımportan question facıng 1ty happy”? Hıs answer 1S ‘YVes’ and he COIN-

InNan 15 LO find personal relationship LO the mıts double murder ere By thiıs he
infinıte. becomes symbol for autistic man’s rebel-

It 15 extremely long pathway leadıng lıon, he attempts LO change all values.
through the understanding of INa that But 1S ıt. possible for hım this WaYy LO real-
brings hım LO thiıs conclusion. In the The 1ze hıs inner transcendency, his OW. infını-

LY, becoming 0OMO vlator of whom PascalHouse of the ead Ou wrıter trıes LO
arrange prıson ocıety ın different cate- OINCeE wrTote, Man becomes INa  —; only when
gorl1es. But then he ralses the question, ‘Is he transcends himself infinıtely”? ‘NO„
thıs at al possible?” Realıty 15 infinıtely replıes Dostoevsky. By trans-evaluating all

values, and breakıng aWaY from order,colourful an o0es not tolerate strıct, sharp
d1v1s1o0ns. It 1S NeCeEeSSarCY LO observe ıth ONn Ca  — realıze the transcendency of hıs

conscıent.iousness an ın detaıil. But OW: infinıty, ONe Canl transcend himself
do S ıt 155 mandatory LO fulfil LWO endlessliy.

requırements; ave LO cultivate Ou 'T0 put this into effect, 190078  - 1ın hıs autistic
self-understanding, an ave tO keep rebellion needs the integrated unıty of the
the discipline of objectivıty. No asty COIN- judicial an creatıve understandıng of
clusion insult, convıctıon insults INa humanısm derived from T1S
should be allowed LO lead prejudice. So ıt OW LO explaın this very dıfficult
turned out that the portraı of host of sentence ın INOTeEe detail. 'T assocılate the
prısoners completely changed ın the CYCS of ndless possibilities of OUuUTr OW spirıtual
the wrıter 1n contrast ıth hıs fiırst lıfe ıth Lrue infinıty, ıt 1sS NECESSALY to
impressı1on. Everybody 1S strictly indivıdu- POSSCSS judicial an creatıve understand-
al, lıke theiır personal tıtle ıng of INan, and for ese LWO, namely the
Everybody 1sS replaceable, but nobody 18 self-convicting and self-reactıng under-

standıng of INa LO reach the heart 1n COIN-exchangeable.
Individualistically-minded people AT plete unıty hıs 1S the humanısm derived

mostly humiliated 1ın ıfe strangely enough from Christ, which the ON hand COIl-

others think that DOOT INa  - has nothing vıcts u an the er recreates
In his possess1ıon that could be sold d1ıs- pUts LO death an brings back LO lıfe
posed of; DOOTF INa  - o0€es not even ave One of the greatest twentieth-century the-
self-esteem But that 1S exactly why the ologıans sald, 1ın complete agreement ıth

Dostoevsky, There ATe Lwo possibilıtiesDOOTL ONes ATe sensıtıve. They S1zZe
when OIl meets Christ; eıther OIl dies,ıth fear an mıstrust everybody wh 1S

passıng by; they lısten intensely for CVEIY an Christ lives ın hım, OIle stays alıve
word an wonder hat people might thınk an kılls Christ, puttıng hım out of his

hlıfe’ Strictly speakıng, Dostoevsky empha-of them hıs 1S the TEeASOI why the "MoOuse-
hole man decides LO attack the proudly- S1zZes this sentence of theological language
walking arıny officer, an when finally he when he states, ‘In the real understanding
0es it tO 00S his C9O, the fficer jJust of INa  - first arrıve al the realızatıon that

everybody 1S un1ıque, then that everybodywalks AaWAY without EVENN blinking,
reacting LO 1t, pretending that nothing hap- 1S unbelievably sensıtiıve about himself
pened. That 1S how small, thoroughly SOINE acknowledging thıs an others deny-
insıgnıficant, the officer considers this 19101028 ing ıt. When hıs sensit1ivıty o0€es not brıng

SUCCEC5SS, he becomes rebel, but rebellionlıttle creature
But the un1ıque, sensıtıve lıttle soul o0€eSs 0eSs not solve anything either, but only the

not consent LO this Hıs autistic passıon humanısm of Christ does, which
knocks oWn the barrıers 1n the most from G0d, who condemns an recreates
determined ONes an then urns LO chal- me Naturally Dostoevsky 1S noLt the great-
lenge the unıverse. est al showıng negatıves, although he 1s

Raskolnyıkov asks, °Is ıt permissible for VeC g00d al that LOO Dostoevsky 15 truly
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g]ant when ıt tOo posıtives, SINCe this during intermission ın OoOnNne of his CON-
1S possible when SOMMEONE at least 1ın soul Certs 1ın Leningrad general asked him ın
an spırı has truly lived through these ve degrading WaYy DIr, ave VYOu ever
things. Thus, thıs ]Judgmental an creatıve een 1n war”? Liszt answered, ‘Never, but
understanding of INa surfaces ın Crime did yYoOu ever gıve concert”?’ The general
and Punishment, where the jJudge, Porfiri became indignant when he continued, ..
Petrovich, an Sonja share ese Lwo qual- had nNnot protected you from the9
ıtıes In congenial unıty In Christ 0)81l finds yVou could ave gıven concert). Liszt
the judgmental an recreatıve understand- replied, (My ear SIir, ıf there wWwere
ıng of INa together ın On PerSoN, the artıstic hıgh poıints 1ın lıfe, there would be
understanding of INa  —; which transforms Tea4ason at all to SAaVve anybody from the
to the likeness an ımage of ‚Jesus. But LO enemy.. Thus, beauty has een squandered
understand thıs truth better, Dostoevsky upDoN this world by God, but without thıs
divıdes it ın the Judge he has the Judg- squandering there would be WOr LO
mental understandıng of ma  9 Sonja, and the physical and moral unıverse that 1S
ın SonJja the recreatıve understanding of sustaiıned by truth and goodness.
Inan In od’s wasteful, prodigal CCONOMY

What kind of jJudgmental understanding Porfiri Petrovich ıIn Crime an Punishment
of humanıty 0es the jJudge possess? The has the role of erımınal Judge ant ONCEe
profession of ]Judge ıt aAaPPCATS In Urıme sald, ‘Beauty 15 that which pleases without
and unıshment 1S OPpPEeN art In the selfish interest). Porfiri Petrovich examınes
order of divine prodigalıty it 1s above al the guilty an remorseful Raskolnyikov
selfish interest. 'T’he jJudge 1S not practısıng wıthout an y elfish ınterest, wiıt. absolute
his profession ın order LO SUrFrVIVe. He o0es objectivity, gentleman-like if INaYy SaVvy
not ear Out Raskolnyikov constantly thıs 1S exactly Dostoevsky's CXPDITCS-
because he has SOINE ulterior motiıve. The S10N. He 0es not reproach Raskolnyikov,
jJudicial understanding of humanıty for this there 1S violent, premature interference
jJudge, repeat, 1S OPCN art: and 1S hıs part eıther:; he always listens,
Christ-like to the extent that a  9 the order always hears, ıf NECESSATVY he quest1ions,
of beauty, belongs really the order of and always waıts, and keeps waıltiıng
divine prodigality. Truth, and iındefinitely. He g1ves opportunıty for self-
prec1s1ıon Are the pıllars of the order of the accusatıon an later for impeachment, but
visıble un]ıverse. We should LrYy LO ımagıne not to destroy Raskolnyikov, but solely for
hat really could happen ıf ere WerTe be the PUrpoSsSe of seekıng Justice. In doing S  9
tıny mistake ın the Iqaw of STAaVıLYy In the he 1S the embodiment of Christ-like Judi-
velocıty of lıght that determines the rela- c1lal understanding of InNnan What really 1S
tıonshıp of matter an E=mc2 thiıs Christ-like Judiclal understanding of
mistaken decimal po1n ere would man? It 1S OPCN art ın prodigal
the world LO collapse. In connectıon ıth order, ıt STays above al] elfish interest,
this, Nietzsche SaVyS, "The entire history of wıthout prejudice, an ıt 0es not allow
the WOT 1S the experimental den1lal of the violent an premature meddling ıIn SOTINE-
moral order of the unıverse). But 1n aın one’s personal lıfe thus, Behold, STLan
0€es WOT history experimentally deny at the 0O00T an NOC ıf anyone hears
moral order, for moral order remaıns Vo1lce an T1 the door, 11 COINE ın LO
long ere 1S goodness, thus Jesus, 1n hım an eal ıth hım, an he ıth me
the twentieth Century Mahatma Gandhıi, not breakıng OoOWN the (070) 8 Let him
Albert Schweitzer, Martin Luther King the er sıde of the 00T lıve unjustly
Wiıthout mora|l order ere 1S chance for long he pleases But meanwhıiıle keep
humanıty LO SUrVIVe, and the moral world speaking, waıtıng, an knocking. The OUr
order COU not ex1ist wıthout goodness. of Justice ll COINE when somebody

But without beauty lıfe Ca O 0 the 00r Raskolnyikov, LOO, opened the
although the WOoOrT. 111 be greatiy 1mMpoVver- 0O00T himself; ıt. Was not broken oOWn byished ave LO Quo Franz Liszt, when Porfiri Petrovich. So, hat gen1us thiıs
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Christ-like INa  - of Justice 1S, the embodi- Urime and Punishment.
ment of the judicial understanding of INa So this 1s5 the WaY Dostoevsky starts out
1ın one of Dostoevsky’s novels. tLO reach the perspective of twentieth-cen-

But of COUurSe, this alone 15 not enough! If LUrYy faıth 1ın Christ, wıth the understand-
Chriıst were only LO bring Justice without ing of humanıty integrated ınto religion

Thus, first un1ıqueness, sensitivıty,recreatıve love, then he would only be
plaın judge instead of Redeemer. hıs 15 vanıty, barrier-breakıng rebellion, then
the 1TEeASONMN that Sonja stands beside Porfirı judicial an recreatıng understanding of
Petrovich 1ın Urime and unishment LO be umanıty.
the God-given incarnatıon of the creatıve
understanding of humanıty for the sake of KNOWLEDGE THE CHRIST-Raskolnyıikov. The mySstery of under- LIKE OD-MANstanding of humanıty belongs LO Sonja
SonJja sSees hım 1n the WaY (G0d would lıke hıs 1S5 the focus of Dostoevsky’s lıfe work;
hım LO be Sonja o0es not sSee Raskolnyikov 1ın iıt T1S 15 always present original

everybody else would SsSee hım, 1107 he ımage of human existence, often hidden,
would s e himself; on)Ja SECEES other tiımes quıte apparen ıth effective
Raskolnyikov God looks upon her the force. According to Dostoevsky, the validity
Same WaYyY The only reasomn that she ca of this original ımage for beliıevers and
forgıve 1S because she WAas forgiıven. The non-believers an even for nihilists, has
reason she Ca  ; practise 1S that che decisive s1ignıficance, \ somebody WerTe LO
herself lıves ın thıs The creatıve LO that Christ and jJustice AT

altogether LWO different things, an hadunderstanding of humanıty becomes CTe-
LO choose between ese LWO would defi-atıvely transformıng knowledge, even

through spiritual-moral death, SINCEe an nıtely choose Christ’ But let be careful,
thıs 1sS agaın dec1ısıve Dostoevsky SsSe1- for this 1Ss thoroughly dıifferent from
ence "T'0 truly believe 1ın (G0d LO Ignatıus Loyola  S sayıng that, - wWere to
belleve ın the resurrection; this See that thiıs ceiling 15 whiıte and ıf the
1s the beginning of eternal lıfe’ church saı1d authoritatively that ıt. 15 black,

The question 1s not whether ere 1S ıfe an only aC then would confess ıth
er death, but whether ere 185 God full convıction that ıt 1S truly an exclu-

ıfe after death 1S one er than the sively black’”. But thiıs has LO do ıth the
ıfe of Almighty God, which sounds g0o0d authority of the church and Dostoevsky
theologically. ern1ıty 1S the lıfe of the would not ave saıd this al all He insısts
eternal God, an the resurrection 1S noth- concern1ing the question, that the incarnat-

ed love of (Go0d 1s super10r truth Over S1IM-ıng else but NnNe ecreatıon Dy (G0d Out of
annıhılatıion, Dy the God wh creates Out of ple truth In er words, ‘“a had LO
nothing In the eginnıng of tıme (30d CTe- choose between eing right lovıng,
ated the world from nothing, an al the would SaVY, he who loves 1S right' This 1S
en! of tıme (iod creates 1e heaven an the 1n which Dostoevsky makes the

above statementD1EW earth out of annıhıilation. Resurrection
1s another ame for God who creates T1S 1S the ultimate ideal, who became
things D1ECW hıs 1s the Treasomn why SonJja flesh, an the most cConcretie reality. ere
SaYySsS, an through her Dostoevsky tells u 1S talk of idealism ere if MaYy SaYy

ere talk ou the materı1alısm of the"To believe 1n (G0d believe In the
resurrection, this 1S the eg1in- Word becomıng flesh hıs embodied ideal
nıng of eternal Lıfe’ reveals humanıty's secret 1ın Tee WaYs

Without thıs ultimate understandiıng of ırst, Christ reveals humanity’s des-
humanity, human destiny 1s spiritual, tiny, the complete commıtment of hıs egO
moral an physical ea Wiıth OUr under- LO his Ilow-men an LO the unıverse ıth
standıng of umanıty integrated ınto relıi- love for the unıverse. hıs that ıf
g10N an faıth, human destiny 15 the UufI- Christ 1S 1ın the centre, then destiny 15

love fellow human beings an therectıon of Lazarus get thıs from
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COSINOS ıth Christ-like love. To cıte facıal muscles, but her soul. that laughed.
Dostoevsky, ‘Brothers, don’t let yourselves Christ brought her this beauty. Christ
be discouraged from loving Dy the wicked- brings redemption through the of
ess of the world! Love yoOur fellow INne  >; hiıs unıntentional effect humanıty and
oge  er ıth their S1NS, m1serles and through hıs works. In connectijon wıth this
faults. Moreover, love the whole world of would liıke LO emphasise that although
God, CVEIY SmMa blade of 9TaSSs and drop of the so-called ‘Russian Christ’ 1S
water, all the birds an clouds, the SUnrıse Dostoevsky’s decisive Message, yet he o0€es
an sunset. Love 1s the great W that not insıst ıt The real Christ above 1s
on cannot resist, an when God 1s ıth everything, ın whom suffering 1s ternal
u 111 see that there 1s nothing else an almost iımpersonally unıversal. Thus,
liıke i 1n the ıfe-work of Dostoevsky the most S1g-

Secondly, Christ reveals earth-bound nıfıcant thıng 1s not. the spirıtual Conques
man’s ev]lıatıon from this destiny, his of Russ]ıan Christ, but the Christ who,
shameful distance irom the ideal and NEeV- being God, suffered an endured all the
eless hıs constan endeavour LO follow suffering of the whole world Through thıs,
the ideal suffering becomes personal; all of aAaTe

Thirdly, because of this endless devija- suffering for everybody else an this unıl-
tıon, Christ reveals the temporarıness of versal suffering 1S Christ, through whose
OUuU earthly being, an the eternıty of suffering ı11 be blessed by eternal
thoroughly ıl1ieren future. riıghteousness, happıness an the c_

So hat 1S the meanıng of Christ? We t1on.
aAare called LO love OIle of OUr fellow- The locus classıicus for thiıs 1s the 1n
INen an the whole unıverse; We ave LO Urıme and Punıshment when Raskolnyıkov
acknowledge that are unable LO fulfil before Sonja’s feet an SaVyS, x not
thiıs call 1ın OUuUr OW. trength; Sınce kneeling before VOU, kneeling before
Ca  ; not fulfil these asks, hope for the suffering of the entire humanıty! The
better land, hope an for future suffering of the whole humanıty 1s unıver-
stTate when through the of OUTr Uur- sal, but ın the INa  ; of Nazareth, Christ
rectiıon, thiıs call of IIN would be fulfilled personally became flesh Thus, 1ın the DeT-
ın eternıty spectıve of twenty-first-century faıth 1ın

T’hıs Christ brings JOY The vVery first Christ, the reates work of Dostoevsky
miracle ın Cana promote thıs JOy Thus, g1ves such knowledge of the Christ-like
Christ 1Ss not the pale Galılean for G(0od-man, which bears the concentratıijon
Dostoevsky, but Aljosa Karamazov, OTle an endurance of unıversal suffering, 1ın
of the strongest believers ın his novels, whıich do not exXxpect cConquerıng
ecrl1es Out excıtedly, ‘Mıracle In Cana. The Savlour, but suffering Saviour, before
distriıbution of wıne the desperate whom fall Our knees together ıth

What lovely miracle! So, ıth his suffering humanıty. Kor Christ SaVyS, ‘As
1rs ıracle ‚Jesus enhanced JOYV nstead of yVou dıd ıt. LO ONe of the least of these
SUOTrTOW, thus contrıbuting LO the JOYy of brethren, VoOu dıd ıt LO me And
men hıs Joy-bringing Christ has decisive Raskolnyikov saıd LO Sonja, A} not
sıgnificance for Dostoevsky, who had een kneeling before VOU, but before all the suf-
through lot of suffering. his ve SaImne fering humanıty!’ The suffering Redeemer
Christ brings beauty, SIince he 1S the abhso- truly redeems the WOTr and he alone,
ute beauty. The imbecile SEESs the true face nstead of all the ConNquerıng redeemers
of Nastasja Lilıpovna the Samne WaY “"This who, Dy the weıight of their OW: greatness,
1sS not YOur true face’, he Says LO this eau- erush the world death
tiful ın the mıdst of hysterical fit
°Christ Wants LO s C E you ın different KNOWLEDGE GOD PREVAIL--lıght, an sSCce yOou ın different lıght, too IN'  C OVE RADICAL DENIALHer facıal expressıon SMO0OtLhNe Out, an
1OW iıt Was not Just Nastasja Liılıpovna’s According the INECSSagC of Dostoevsky’s
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grea life-work, the knowledge of God of theıir bayonets, how Ca  _ believe 1ın God? If
the twenty-first century should be such this 1S hat lıfe 1S like, then returning
that ıt endures the Kirilovian annıhilation theatre-ticket LO the play of lıfe, to the
of God, the Schatowılan God-radicalization, director of the theatre’. Aljosa coverıng hıs
Ivan Karamazov’'s negatıve theodicy and face ıth hıs hands ecrl1es out ın answWer,
the atheism for Christ of T1LIOV ‘“Stop 1t, enough'’ then fallıng his

Thus, self-evident faiıth ın God knees SaYyS, ‘My ear God, don’t want
according to Dostoevsky’'s nineteenth-cen- rebel agaınst VOU, only cannot accept
LUrYy liıfe-work would lose ıts validıty COIN- your world’. The conclusion of how the
pletely and only faith 1ın the non-self-evi- faıth of Aljosa Karamazov endures the NnOoßg-
dent God 111 SUrVvViıive ın the twenty-first atıve theodicy of Ivan Karamazov 1S thıs,
century. In the twenty-first Century only ‘He dropped LO the ground weak child
faıth g0o1ng through the purıfyıng furnace an he rose determined fighter for the
of the greatest doubts 11 stand chance. rest of hıs life omebody visıted soul ın
Among these purıfyıng furnaces the most that hour’, he proclaimed er ıth
prominent ONne 1s the Kırılovıan annıhıla- strong faıth In his prayer he descended
tıon of (i0d. EeVeEenN deeper than the ghastly S11n of bayo-

Kirilov decides LO commıt sulcıde LO neted children, he descended the Crucl-
for all tımes, ıth hıs ıll left fixiıon of olgotha, LO the unj)ust executıon

behind, his heroic attıtude of not being of God, an he who eEever descends to such
afraıd of God and of eternıty Thus, he ep should be able LO endure the
attempts LO ONCE an for all ıth his theodicean problem of CVeETIY smaller sS1in 1n
sulcıde that ONe should be afraıd of (G0d this world But the faıth ın God of the
and of the er world ‘Wıth thıs sulciıde twenty-first century ca only be ONe that
shall not annıhilate mysellf, because 11 endures the negatıve theodicy of Ivan
become absolute hero, but 111 annıhıt- Karamazov ell
ate God, because 111 that nobody Finally, the twenty-first century’s faıth
should be afraıd of hım  w he sa1ld. No ONle has LO endure EVEeN the atheism for T1S5
ever escrı1ıDe INOTeEe vivıdly the continuous of Kirilov. hıs 1S hat Kirilov Says af
drama of the separatıon of hiıs spiırıt from nıght LO oOse ıth whom he 1S conversing:
God, did Fjodor Mihajloviıch Dostoevsky. Hear thıs now! One day there WeTeEe three

In the S amne WaY, faıth 1N God must CTOSSeEeSs that stood 1n the centre of the
endure the Schatowıan radıcalizatıon. world, an he that 1sS the greates of all
When the deviıls, the fallen ONES, ATe talk- who ever lived the earth Was hangıng
ıng about the problems of life, about lıfe ONe of 0OSsSe CTrOSSEeSsS Wıthout this INa  ;
an ea sickness, ecerımes an human OUT whole planet 1sS but foolishness. No ONe

lıke hım ever lıved before hım er hımmanipulations, Schatow ecrl1es OuUtL, Let’s
not talk about superfluous, second rate He had strong faıth, but the thıngs he
questions. talk about the fundamen- believed ın diıd not COINE E If the laws of
tal question, Is ere (G0d not?’ And nature ATeEe themselves lıe, how could
they decide together: 43 this 1S hat the believe 1n them? ıf the laws of nature
WOTr 1S like, then only OMNe conclusion Ca  — dıd not want him, then this whole
be drawn, that ere 1S (50d T’he twenty- planet 1s Just the SOUT’CE of lıe All of this
first century's faıth 1n God has LO endure 1S Just devilish comedy, therefore why
the negatıve theodicy of Ivan Karamazouv should gO living? this 1s atheism,
ell When Aljosa Karamazov becomes because of the sufferings of T1S Let Sul-
enthusıiastic about the goodness of (Go0od cıde be committe proof that OIlle has
ıth his faıth ın self-eviıdent God an the fear of (G0d an the fear of
Ivan Karamazov SaVS, ‘You naıve child, hat er death Dostoevsky’s faıth
Just be elated. Anyway hat ave yYOu SPEEIIN prevails OVeTr al ese arguments. Ivan
ın life? But 1 who ave SEEI) Kozaks tear- denies the (30d who ex1sts; Tolstoy seeks
ıng babies from their mother’s TINS to LOSS after the (Gj0d wh' must be until he finds
them ın the alr, an to Catc them ıth hım But Dostoevsky found God ın denial
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ell ın faıth, Iın Ivan ell In Finally, he SayYSs that he 1S the devil But
Aljosa. hiıs 1S hat the statement9 why 1S he sayıng thıs NO when earlier he
that ın the perspectiıve of twenty-first sald, ‘lo Yahweh)’ 4 don’t ex1ist”? Somehow
Century faıth ın Christ there 1S place for the Tea4ason 1S an this 1S the Same ıth

knowledge of God which prevaıiıls OVer Dostoevsky LOO hat Max TY1SC Says 1n
radıical denjial. the twentieth century 1ın Bıedermann an

the Arsonıst that the announcemen of the
EEP-REALISTI KNOWLEDGE truth 1S the concealıng of the truth al the

highest level, 1ın arı age living far aAaWAaYSATAN from God Since everybody has got sed
Our ext po1nN 15 the deep-realistic know/l- LO lies, nobody believes ıt when truth 155
edge of Satan He who descends to the declared. When something 15 sald, TYy-
depths, finds hell an 11 reach the final body believes Just the opposıte. Therefore,
divine only through hell He 111 SsSee nOot at time when they consider hiım abso-
only absolute evil, the radical evil of Kant, lute liar, even the deviıl 1S willing LO
but malıgnancy 1n principle, and beyond acknowledge that he really 1s the devil
that, Satan himself. atan aAaPPCATS LO Ivan hiıs 1S the deep-realistic knowledge of
Karamazov an declares three things LO Satan Naturally, cannot leave out the
hım first, that he o0es not ex1ıst; second, visıon of the great inquisitor. In the legend
that he himself 1S Ivan Karamazov the he introduces the rea dreadful an
INan an thırdly he declares that he 1S the clever spiırıt, the spırı of self-destruetion
devil and non-exıistence, wh did not emp

So, this 1S the deep-realistic knowledge of Jesus, but turned around CVeETY truth LO ıts
Satan First Satan declares that, °10 eXaC opposıte, ın his first temptatıon the
Yahweh)’ 4} don’t exist’, an indeed ıt. 1S MYStTerY, an In the third ONe the authori-
undesırable biıblical grounds belleve Ly Thus, 1ın CSSCNCE, Satan did not emp
strongly ın Satan, for there 1S Ser10us Lrou- Jesus, Satan showed him only how the
ble 1f sSEee the devıl 1n everything, MesSsSage of the preaching an of the mıiıra-
although Luther sald, ‘{ convınced cles of Christ would be turned into antı-
the WOr. 18 full of devils. But ıt 1s even Christ mMeESSapge, how they would put
INOrTre full of (G0d’ But ıf SaVy that there 1S theır S18NSs for S1ZNS, how they would alter

evıl lower than the ep of INa an the mystery into SCCTECYV, an how they
stronger than the strength of ma then would form authority 1ın his ame to Dre-
the evıl on ı11 that he indeed ent Jesus from becoming everybody  S
exıists. Kor example, he 111 thıs ıth Redeemer. O talk 1n detail about the great
the Lwo World Wars, should not feel inquisitor’s V1S10N, would eed another

shortage of proofs. By ese he shows lecture, of COUTrTSe Thus, ave LO be sat-
that he ex1sts, yet he SaYS that he 0es not isfıed ıth this much, that according tOo the
exıst. Secondly, when become SUSP1- great inquis1itor ‚Jesus W as not tempted Dy
C10US that nevertheless ere 1S eviıl low- the ea dreadful an clever spırıt, the

than INnNan an hıgher than ma then he spırıt of annıhiılation an non-existence,
SaVS, 1S only VOU, yourself”. You, Ivan but he W as only gıven truth 1ın
Karamazov, yYyoOu Loränt Hegedüs, VOU, wh Satanıc setting 1n the Case of the miracle,
do not NOW hat to do agaınst such ump off the the LOpP of the temple  9 an
evil. Satan 18 partly rıg that he o0es finally the authority, ‘All these 111 gıve
not exıst at all; SINCEe he 1s the lord of noth- VOU, ıf yYOu 111 fall oOWN an worship me
ıng, and he lives nothing, OIl destruc- In the deep-realistic knowledge of Satan
tıve nothingness. As the lack of alr could 1n ave NOW that Satan shows himself
iıtself be devastating, although it 18 around ın TrTee WaYyYs He works the best when

1ın most places, evil, LOO, exısts thoroughly ı1gnore hım, when think that
W that influences the WOTrS 1n ın ATe completely Ou 0OW  , an ı11
favour of the rebellion of the reates become OUr OW' gods; an then he works
depths an of the greatest heights the best WaYy agaın, when longer
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believe the truth LO be the truth tural an religious fundamental truths.
In spıte of the above, the deep-realistic hen suddenly when think that are

knowledge of Satan ın Dostoevsky’'s work ell off, become depressed, and
becomes the centre, the knowledge of feel that ere 1s place for u either

Chrıst 1S always ın the centre, an always ere somewhere else. Life has mMean-
remaıns true LO the biblical style that, ıng for Then 1n thıs condition,
strictly speaking, NOW only ONe ec1- Dostoevsky, accordıng LO his spirıtual-scı-
S1ve fact about Satan that ıth the CTITU- entific world knowledge, NNOUNCE that
cifixion of Christ al Golgotha, Satan lost there 1s other WaYy but to fill the thor-
hıs decisıve battle oughly urned-out symbols not ıth the

old content, but ıth ontent discovered ın
THE PIRITUAL-SCIENTIFIC the twentieth an twenty-first centuries.
WORLD-KNO  GE hen In this e culture civilization 11

fMourish agaın, an humanıty 111 regaın
Here po1ın Out three things agaın, the meanıng of ıts lıfe

that the world W as created by God and
stands Dy contingency instead of necessıity. URGEN'T DEMAND FO  b
‘Why 1S ere something al all, an why PROMISE
nOt rather Just nothing”? Philosophers ave ES  10een askıng thıs question from Leibnitz LO

The decısıve an final eed ın this 1SHeidegger, till thıs day Is 1t. not self-ev1-
dent that ere 1S5 world and that urgent demand for conversıon and the
ex1st, too? It 1S miracle! Therefore, from promıiıse of resurrectijon. In OUuUrTr conversıon
the human standpoınt, OUuUTr whole ıfe 1S vertical lıne CTOSSES OUTr horizontal

line.rooted 1ın thıs miracle, an the lıfe of the
world 1sS ase the unpredictable, Raskolnyıkov's CONvers1o0n: from INUT-

contingencCy; but theologically, from der resurrection, from Nietzsche-
poın of VIEeW, the lıfe of the world 1S ase liıke self-assertion LO humane love of

creatıve miracle. We ATre unable onJ]ja
pıcture thıs (Gi0d conceptually, but only 1ın Aljosa Karamazov’'s CONVvers1o0n: from
symbols, for example, ın the sıgn of the goodness goodness. ToOomM consider-
Irınıty. Since (God 1S beyond OUT: intellect, ıng hımself go0od LO the love of the

earth Someone visıted my soul ınhe 1S imperceptible for While ese
that OuUuUrsymbols the Irınıty, the C  9 the ove

of the Holy Spirit, the bread an wıne of The converted liıfe of Prince Myskin:
holy COoMMUnNI1ON, the baptısmal water the lıfestyle of the ‘foolishness’ of

Chrıiıst SEEMN ın the Sermon theAT kept alıve arı urge speak the
oununspeakable an LO ]oın ın SOIMNE posıtıve

COININON vibrations ıth the infinıte, cul- They all ATe converted, Raskolnyikov,
ture 111 be kept alıve, and culture 111 be Aljosa Karamazov and Prince Myskın, an
posıtıve. But human culture always WAants they all proclaım ıth their converted lıves

that the realization of the ıfe of Christ 1SLO realıize the symbols, wants LO bring
0od’s kingdom oOWnN LO the earth, and the only thing that provıdes foundation
when ıt becomes LOO strong, then 1t for all of OUTr lives.
becomes vıdent that thıs attempt remaıns The lıfe-work of Dostoevsky wıth its final
unsuccessful. hen the symbols cool off, goal ending 1ın cConversıon an having the
the trıangle of the Irınıty 0es not Sa y perspectıve of twenty-first-century faıth
anything an y MOoOore, the multitude of S18NSs ın Christ, 1S, according LO Antal Azerb, like
1n holy cCommMuUuUnNnıon SaYy nothing, and the the wondertful sSsonnet of Rılke, ent1-

of olgotha Says nothing, an ulture tled 'Archaic Torso of Apollo’. As the archa-
ıll be transformed ıiınto civılizatıon. 1C OrSOo, this ancıent statue, 1S exposed to
Civilization ın turn 111 arrıve at tragedy the Su agaın, ıt proclaims the eed to
when nobody 1S willing to believe ıts cul- change OUT lıves, and o0es the Llfe-work
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of Dostoevsky. In closing, let then ear Otherwise thıs STONe would SeEeNM defaced
the sonnet of Rilke, an put the emphasıs beneath the translucent cascade of the

ıts last line: shoulders
and would not. glisten ike ıld beast’

We cannot NOW his legendary head, fur
wiıith CVYECS iıke rıpen1ıng fruit yet
his OTSO 1S stil] suffused, ıth brilliance Would not, from all the borders of itself,

burst lıke star for ere ere 1sfrom insıde, ıke lamp, ın which his
gaze, place that

0€eSs not sSEeE yYou You must change VOur
NO turned LO low, gleams In all ıts POW- lıfe!

Otherwise
the curved breast could not. dazzle yVou S
NOr could

smile IU through the placıd hips an
thıgh LO
that dark centre, where procreatıon
flared
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