
FuroJIh 992)I 23—]

K Ethical Deci1isions 1in the Old Testament
® Les O1LX 1ques dans T’Ancien Testament
&* I1ISCHAE FEntscheidungen 1m en Testament

T1S$ right, Director of Studies and cturer ın Old Testament, All Nations T1st.lan
College, Ware, England

SUMMARY
RKesponNdiINng O Ihe 500 of created Order. This ethical (Gen Old Testament EINICS Inus nas

includes: MONOTNESISIC SstANCEe wnICh COMbDAaTS DbomM MISSIONATY aNd eschatological dimensIion
tIhe mora degeneraCYy Dolytheism and ISO IS fundamental TO Od’s redempfive DUNDOSE. nOoT
simpliifies EtNICS TO fundamenrtally single CcCholce Just Dy-product.
TO IOove ANd obeYy Yahwen OTr noTt TO: PAasIC Cconfi-
enCce n tnhe WOTrT|I 4S Dliace cCreated an Responding e of redempfive ACTION.
ordered DY S0 In SUCNH WOY moral choices rough redempfive ever\ Of tihe EXOdUS and

Ihe mMmakiIng Of INe COvenan Sinal, (S0C calledmatier and Nave oredictable MOTAOI CONSEQUENCES sragel riestly and NOlYy (Ex 4-6 IheCC NOWN ANd anficlpated: nigh egree demand Of obedience TO ine IW IS TInUus seft InOof secular rTeedom n NOW Ive In earn
unfenered DY TIne bondage OCCulfism, SCCrAal wider ContexT, 145 mora exemplar TO tIhe NATIONS
TaDOOS ANnd ne fear @( manipulation Of MAgIiC; ilMe ICW Nas deonfological dimensIoNn,
Drimary regard for The value Of uman |ıfe 4S made CSse the aufhority Of Yahweh T IS ISO Nas

MO  IONC| clauses WNICH nclude9gr ImTatonIn Image Of SOd WNRAIC DOTN sats the sne  INg Of Aand valı consequenfalism SElOof INNOCeN IO0 MNEeUCiT the TOop Of ine INı Of etnhical ‚Od’s knowledge Of Wn IS Dest for uman ıfe andnegafıves and seTs ihe equality Of Gll uman DEINOS soclely. Ihe foundation Of eTtTNIcal Cawareness In1eCT ine TOp Of ihe list Of ethical DOsMves. urmnemMmOTE,
ihe ethical values Inart 1HOow fraom inNese OQUTCeS d(re srcge|l WOS iIne COMDINE didactic roles Of Ine family
TO De Dreserve ANd VEl OUufT, Ver) In inhe Of and tThe Driesthood ere IS Vl  ence In Ihe
Cursed eGMN and fallen nhumani!y WRAIC| constanftiy Nar  ves and In eMIMICGI pologies (e.g Ds
undermine, deny OT everse Ihem Job ä Fzek 18) Of relatively S  Iisticated eve| Of

ethical CONSCIOUSNE@SS In sragel alongside Mne
[ RKesponNding TO Ihe (=00 Of COVeNAanNn DUMNDOSE.
Od’s Dromise TO Abraham WOS Inat all NaTIONS

knowledged 'GCT Of endemiICG efhiqol allure.

WOU De blessed INrougN NıMm ere IS erefore In CONCIusion, SOTTIE TNOUghTs @ |(-. offered NOW
Ture ANd nope In uman NISTOTY, S0d’s Mne ethical relevVvance Oof ihe OT IS TO applied
COvenAarı DUTDOSES, mMakes ICS WOTTNWNAINEe. OY, TO Mne church @|{ eCcular SOCIETY, Ihe Ors
Ihe lje Of S0d cChosen In Abraham NOV! Daradigmatic apprOoGCN, evelope elisewnere, IS
MISSION n Ihe Of fallen uman SOCIETY, IC IS Driefly explained and advocated

RESUME orevisibles; NAUTr IDbere seculiere
‚ethigue de Ancien Testament est essentielle- ANs IC on de Vivre SUT erre, DOT Iberation de
ment heiste eT, ODGT CONSEQUENT, Caract!ı  Ise l’asservissement de | OCCUulTisme, des TaDOUS
DGr IC eponse falte ( Dieu ette eponse SACT@S, IC DESUT eT de IC mMmaAaNIpulation mMAag!i-
developpe ANs TOIS directions DriNcIpaIes. UQUE; e espect, Avar\Y TOUT. de IC valeur de IC VIe

n  Te Dieu de Ordre creationnNel. humAalne Cre&g Image DIeEU, qul Dlace
SC| COMPreNAd: UNeS DOsiton NO  ISTe qul SION el Sag InNOCenNT täte de IC ISTe des
IC fOIS, CcCOombart IC degenerescence morale CU IntTerdliTs iques eT loge premtler Ian des
DOolyiheisme simplifie / etTNIUE, IC ramenan affirmations IV 'egalite de TOUS les Tes

unIique CNOIX fondamental, rendre MO NumAaINsS Dlus, Ies Vvaleurs ethiqgues QqUuIi U-
Yahwen eT ObeissancCce: IC conflance lent de Ces OUTC6SS doivenrt Stre Dreservees eT7
ANs le MOoNCEe leU Cree 7 OrdonNNe DOT Iradunes ANSs IC vIe, mMEMEe SUr UNS erre mAaudite
DIieu de ealle SOMTe UE Ies CNOIX OTrOUuX COMP- eft millieu une umaNTES dechue qul Ies SaPpeE
tTenTt, >1 enTtra  Inent des CONSEQUENCES orales COoNsTamMmMmMENT, lIes nıIe Ies Nverse
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e DIeuU Au desselnn Ad’alliance Dieu sSION fortemenTt deonfologique, fondee SUT

DromIs Abraham UUE toutes Ies naTtTions ’autorite de Yahweh certalines Clauses 'ap-
serqaler DbenNies IUl ONC QventıIir eT UuNese DorenTt CUSS| CIUX Mofivations, IC grafi-
esperance GNs ’histolre Ihuman fondee tude el |']  ITatliıon de Dieu, eTt d’autres Dreceptfes
SUT e dessern de ’allılance de [Dieu quli ONNEe ( referent (de aC valide) CJUX on  eNCES

des condules Dieu SCIIT quel est le melleur DOUT|  iqgue valeur. Deuple de DIeEU, cholls!|
IC vIe humalne, ndividuelle e7 oclale IC CSseAbraham UMNe MISSION sern de IC OCIGETE

NumMmAalINe echue qul est UuNes ISSION morale (SN de IC CONSCIENCE mMoOTAOA| srael, Irouve
L eINIque ncIen Testament GINS! CONJOINTS Ies röles didactiqgu de Iq 'amille eTt de

UNS dimension ( IC fOIls MissioNNAGIir: QT ESCNOATO- IC Dr  MN AAs 1es reCITs eT7 lIes typologies
IOogIque est IÖ aspect fondamental du S (par exemple, Ps 31 F7 18)
desselnn redempteur Dieu, 7 MOr DOS UNIQUE- mMmanNnıfesie NIVEeOGU reiatTıvemenT raffine de

CONSCIENCE morale srael, ( CÖTE de V’echecmenTt aspect derve
Keponadre DIEU de l’action redemppfrice. moral endemiqgue QVOU fait.

Par "evenemMmMment redempfteur de ’exode eft DOT
En conclusion liraı quelques reflexions SUTr Iq

donTt IC Dermnence morale de ncıenallılance CONCIUe INGI, DIeEU appele SrC6l ( estamern EVTC s’appliquer aujourd’hul ( ’EgliseStre Deuple SsaCcerdotlal eT SGIN 7 ( IC OCIETE sSculiere L'approche Daradlg-L ODEISSANCE ( Iq IO est AINS! Dlacee AaNns maTtIque de QUuTeUTr, developpee allileurs, estCOoNTexie Dlus arge, Tanrt u’exemple mora brievemenTt expliguee et DreconiIisee,DOUT Ies NaTIONS Tandıs UE IC IO UMNEeS dimen-

ZUSAMMENFASSUNG Antwort auf Gotles Handeln Im S
DIe alHestamentliche IST IM wesentlichen OTTes Verheißung Abraham bestand Grn,
INne TNeIisTIS: UNd demzufolge als daß UrcC Ihn lle Völker esegne werden
Cuf Cdas Handeln es verstehen 1esSE sollen Die Seschichte der Menschheit UurC|

Ira Cuf dre| Fbenen entfaftelt: OTIes Bundesgedanken Zukunft UNd Hoffnung,
die le loNhnNnenswert MAC| Das Volk OTTes

Guf Handeln In der Schöpfung EIW! In Abraham NaT einen IS  en u  ag
DIies mMfTfasst frolgendes: Ine moOoNOTheistTIsche mmen In einer gefallenen menschlichen (Sesell-
TU die die MmMoralische Verdorbenheit des Mose Die des AT DeiNnhaftet
POl  l bekämpfrt UnNnd die Quf die er sowohnl Ine MissioNarische Gls uch INe

einer einzigen grundsäftzlichen Nntschel- eschatologische Dimension Sie DilderTt eIN wesenTt-
dung eduzle we jeben Un ihm Iches lement In OTTIeSs ErlOÖsungsabsicht und IsT
gehorsam sen der dies IC Tun: NIC [ UTr Nebenprodukf.
grundsüäftzliches emnrauen In die Welft als VOor\ (SO17

eschaffen Un geordanert, daß moraliısche Nniwo Cauf ONes Handeln in der rlöÖsung
Entschelidungen VOT) BedeutTung SINa Uund erkenn- ur das erlösende rei  IS des Uus und
Gre und vorhersehbare Konsequenzen den Bundesschlus INa Derlef (SO17 sragel ZUTr
en Maß sökularer reiher In UuNsSsSSeTST Priesterscha UNd Heiligkeit (2.Mose Der
Lebensgestaltung, unbelastet VOT)} der eDpunden- Aufruf Zzu  3 Sehorsam gegenüber dem ese
heit des Okkultismus, sGakralen us UNG der Ira er In eInNeN referen Zusammenhang
Furchft VOT le Ine Drimdre ACcChTung des gestellt. d.Nn als MoOTAIISCAHEeS Vorbilg für die Völker
erTes Mmenschlichen Lebens als benbild (Sottes, Während das (Sesetz7 INe starke. Cuf der 'Oritäat
die GCIZU UnrT, daß Cdas Vergießen unschuldigen Jahwes gegründete UunNd verpflichtende Imen-
es eINes der wichtigsten EeTINISCAEN VerboTtTe SION n NOaT $ ucn MOTIVIEerenNde eile, die sich
UNGdG die Sleichhelt aller enschen, eINes der z.B Cuf Dankbarkei UuNnd Nachfolge grüunden.wichtigsten (Sebote darstellen Weinterhin sollen GZU daß das des (Sesetzes
die GQUuS diesen Quellen stammenden eINISCANEN Konsequenzen nach SICH zZIie die darauf grun-Werte ernalen UNG ausgelebt werden, se|Ibst den, daß (SO1 das este für das MensSC|  e
MI!  ern IM eIner verflu  en Welt un einer en UNGd die (Sesellschaft 'eNnN Die rundlagegefallenen Menschheirt die ese Werfe STÄNdIg für das ISCHe Bewußtsein In Srcgel bildetfe die
untergraben, verleugnen der umkenren Verbindung der erzieherischen unktion der

Familie UNd der Priesterschafft. DIe Erzählungen
und die ethischen Iypologien, z.B ps. 15 HIOD
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und Hes. ] ewelsen ean reis EeTINISCAHES ETINISCHNE Relevanz des AT heute ZUr We  u
Bewußtseiln In srael, begleitet VOoTrT) der MNeTlT- In der eMeEeIMde der In der Welt OMI Der
annten des allgemein verbreitetfe Dbaradigmatische Ansatz des Verfassers, der In
IS! ersagens. anderen erken verteft IST, ird KUrZ erläutert Uund

Zum Schluß ira darüber reflektiert. wIiIe die empfonhlen.

INTRODUCTION the (God of redemptive actıon wh delivers
his people an then g1ves them and LO lıve

he original full title which W as gıven 1ın and law to lıve by
for this apDer, ‘How WerTEe ethical

dec1ıs1ıons made 1ın the Old Testament?’
RESPONDING TH  P GODreminded of examınatıon questions

where you had to spen most of VOUr ANSWeTr CREATED
interpreting an defining the question. It
could be approached 1ın al least LWO WaYys “The fear of the ord
canonıcal approach would be to look al the
ethical teaching of the maJor sections of the The assumptıion of monotheism 1n the OPCN-Old Testament to enquıre hat they ave to ıng chapters of the 1s obviıous that
offer usable mater1al that Ca easıly mı1lss ıts ethically revolutionary
theologically synthesize ınto OU OW character. The creatıon narratıves almost
Christian ethical agenda. An empıirıcal effortlessly exclude polytheism and dualısm,
approach would be LO ask how Mr an Mrs an the pervasıve ethico-cultural edifices
Average Israelıte Camne to make ethical de- that O ıth them Only ONne God reated the
C1s1ons 1n dally lıfe, assumıng that the heavens an the earth Human beings aAare
Hebrew Bible affords the kınd of evidence answerable only LO that ON (G0d Whether

eed LO ANSWerTr that After tryıng several walking an talkıng ıth hiım 1n the garden
poss1ible WAaYysS of juggling the materı1al ave In Eden, fleeing from hım In the restless
finally opted to organıze ıt canonıcal and of Nod, east of Kden, ıt 1sS on an the
basıs, an illustrate each maın section ıth s\amne (10d ıth whom ave LO do hıs
whatever empirıcal evıdence O_ ımmediately introduces fundamental S1m-
prlate LO that dimens1ıon of the subject. plicıty into biblical ethics. Commitment to

It 15 something of truısm LO Sa y that love an obey the ONe hlıving God LESCUES ONe
bıblical ethics 1sS eIiIstic hat 1sS LO SaY, ıt. from the fear of offending ONe god by tryıng
assumes the existence of ONe lıving personal LO please another, from the confusion of
God an! sets the whole of human ıfe ın moral requırements, from the moral CynN1-

LO him Eithics 1sS not. agenda, c1sm that arlses when people feel that ıt
to end, inflexible law, self- oesn’t really matter ıIn the en how yYOoOUu live

fulfilment an y of the er terms that because yOou can’t W1Nn The gods 111 get you
MaYy secondarıily desecribe Varlous human 1n the en
formulations of ıt It 15 primarily LO FKor Israel, the fear of Yahweh alone W as
G0od, who he 1s an hat he has one In the the first. princıple not only of wisdom, but of
Hebrew Bible that 1s 1ırs set 1ın the ethics. ‘Fear him, VYOU saınts an yVou l
ontext of creator, that 1sS where then ave nothing else LO ftear’ (from ate
begin Secondly, meet the revelatıon of anı Brady’s hymn, 'Ihrough all the changıngthe God of covenant DUrDOSE whose COIN- SCENES of h1ıfe’) 1sS not. quıte the words of the
mıtment LO bless the human raCce ea| hım Psalmist but he would doubtless ave
to iınıtiate speclal relationship ith Israel agree heartily. Certainly, In salm the
wıthin which their ethical 18 thought directly from the sole creatıve
entral eature. Thirdly, find that PUTrDOSC word of Yahweh LO the unıversal challengegıven Concretie historical form meet LO a]| human beings LO fear hım (6—8), sınce
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he 15 the moral adjudicator of all human basıs for evangelıcal ethics 1ın his Program-
ehavıour (13-15) The sSame unıversal ethi- matiıc study Resurrection and Moral Order
cal thrust 1s5 found 1ın SOINeEe of the Psalms Whıile ıt. 1Ss clear that Biblical ethics 1s
celebrating the kingship of Yahweh (e.g vVe securely tied LO the actıon of (0d 1ın
96:4{., history (which consider below), ıt. 1S

'To Sa V that ethics 1ın the Old Testament ımportant that gıve adequate attention
WAas sımple 15 not to Sa y obedience Was CasYyY to the Hebrew Bible’s ereatiıon doectrine wıth

that ethical decısıon-making Was matter all ıts implications for OUT world-view. An
of black and white choices. It 15 LO Sa y that emphasıs hıstory alone, wıthout the
the task of lıving 1ın thıs world 185 not compli- safeguards of the biblical creatıon faıth,
cated by divided allegiances to competing could deliver iınto the kınd of historical
gods, obscure philosophies which demand relatıvism which puts al things, moralıty
relig10us expert’ elıtes to interpret them included, af the of the historical
for Sometimes thıs essential sımplicity 1S proCcess. This 1sS danger which O’Donovan
referred to Dy WaY of encouragement to aCctT Iso of, insısting that the only
1n accordance ıth 0d’s ll ‘Now hat ProODer protection from iıt. 1Ss the 1Ca

commandıng you today 1S not. difhcult affırmatıon of gıven order of creatı:ıon
for you beyond VOULr reach)’, SayS Moses, which, though disturbed Dy the fall, 1S still

the order wıthın which hıve, an whichNo, the word 1s Vvery ear VOU, ıt 1s 1n
yVYOUur MOU an In VOUFr heart that you will finally be restored LO ıts perfection and
MaYy obey i (Deut 30:1 1—14) ‘He has shown glory through (j0d’s redemptive actıon, hıch
VYOU, Ma hat 1S good And hat o0€es the has already een achieved In the resurrection
Lord requıre of you? LO actT Justly and to love of Christ and will be complete al hıs return.

an LO alk humbly wıth yVOUur (50d’ hat which moOost. istingulshes the conceptMic 6:8) Although these EeXTIs Were spoken of creatıon 1s that ıt 15 complete. Creationto Israel, they Ca  - be relevant to humanity
al large inasmuch aul generalizes the 1s the gyıven otalıty of order which forms

the presupposıtion of historical ex1istence.requırements of the law something wrıtten ‘“Created order’ 1S that which 1s not negoti1-the hearts even of those who heard able wiıithin the COUT’'SE of history, thatiıt Rom which neıither the terrors of chance NOr
the ıngenulty of art Ca overthrow. It

“The ear 1s xed defines the of OUTr Teedom and the
limıiıts of OUTr fears. The affırmation of the

Another unmistakeable eature of enesis psalm, Sung the abbath which cele-
1s ıts presentatıon of the creation place brates the completion of creatıon, affords
of order, system an structure. We live 1ın ground for human actıvıty an human
COSIMMOS, not chaos, an do because of hope “T'he world 15 established, ıt shall
the creatıve word and actıon of G(G0d hıs 1s be moved”. Wiıthin such world, 1ın
not only aflırmed 1n (Genesis but celebrated which ”The Lord re1gns’, are free to aCct
In Israel’s worship anı sed by prophets to an Ca  - ave confidence that God 31l act
exalt the of Yahweh OVvVer agaınst Because created order 15 gıven, because ıt
the gods of the natıons Isa 45:18{££.) This 1Ss SCCUFTE, are LO be certaın that (10d
reated order has LwoO effects bıblical ll vindicate ıt ın history ‘He to
ethics. jJudge the ear He 1l Judge the world

ıth rıghteousness and the peoples ıth
hıs truth’ (Ps 96  ’L} As bulwark agaınst relativism

The moOost important ecCc of this truth atever the ulture whatever the
regards ethics 1s that ıt. provıdes the objective Juncture of history, all ave LO liıve 1n
basıs and authority for the exerclise of moral reated world his human creatures.
freedom, whiıle exposing the wrongheaded- ere 1s basıc shape LO that world which
ess of moral relativism. Oliver O’Donovan did not invent, an therefore CoOrres-
has reinstated the ımportance of the creatıon ponding shape the moral required
126 ® FuroJIh 1:2
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of 1f ATre to live within ıt ıth the kind VIECW of ethical decisions 1s found precisely
of TrTeedom which, by od’s ordering, it. 1ın the Wisdom lıterature, which tends to
authorızes. Moralıty, ın biblical erms, be grounded 1n creation rather than a  A
therefore, 1S preconditioned by the gıven redemption theology. Much of the advıce and
shape of creation, which underlies the rela- guildance gıven In Proverbs 15 prudential.
tıvıty of cultural reESPONSE LO ıt wıthin ”T*h1 hat will happen Behavıoural
history and effect Are repeatedly linked ard

The biblical authority, then, for OUr ethics work produces wealth Lending and borrow-
iın world of moral relativism, 15 based ıts ıng will lose yOUu friends Careless words cost
twın affırmation of creatıon an history lives. And ıt g0oOeSs
creatıon the fundamental order that Possibly the most interesting example CONMN-
shapes OUuUr existence 1ın history, an which 1s5 Cerns the Wisdom tradition’s sexual ethıc It 1s
destined for restoratıon ın the Ne creation 1ın full accordance wıth the law, of9but
of the kingdom of God; an history the ıt 15 not. explicıtly sanctioned by law Whereas
stage which observe the cts of the the law sımply SaVYyS ‘Do not commıt adultery,
(0d whom aAare commanded to miıtate by penalty ofdeath’, the Wisdom acher SaYySs,
‘walking 1ın his ways’. °Do not commıt adultery because of the appal-

lıng CONSCQUECNCES that YOu will| YOUT-
LL} As basıs for legıtımate consequentialısm
In Christian evaluatıon of different ethical

self and YOUr whole famiıly and property It
ısn ’t WOor the risk. Common ıtself

stances, consequentialism' usually gets bad WAarns agamlınst hat the law pro  ICS Moral
It 1S the VIECW that moral choices shoul rules and moral CONSCQUCNCES actually rein-

be evaluated In terms of their lıkely Se- force ONeEe another In thiıs WaY of thinking (e.£
QUuUeNCEeS, not 1ın terms of prior.ı moral Prov. I, 6:2435, We eed remember
princıples hıich Are regarded absolute and however, that the Wısdom tradıtion’s CONMN-
NECESSATY the latter 1e W being termed sequentı1alısm 1s thoroughly personal an
‘deontological’). 'The most influential secular theistic. It 1s NnOoLt ımpersonal fate armda.
Tanı of consequentialısm 1s5 Utilıtarianism, ehınd all the prudential advice of the
hıch al ıts sımplest that the Correct stands their OW foundational ax1o0m, the fear
ethical choice In anYy matter 1s that hıich 15 of the Lord 1s the beginning of w1ısdom..
lıkely achleve the greatest happiness of the Whatever results follow from OUTr actıons
greatest number of people his 15 not the not mechanıical an effect, but the
place enter into crıtique of it.? What outworking of (10d’s OWTNNN order ıIn his WOTr.
WOU. liıke sShow 1 that the effects of The consequentlalısm of Wısdom 185 thus
the bıblıcal teaching the established order based hat would theologically call
of creation 1s5 degree of conNidence ıIn the (10d’s sovereıgn providence and ustice
rehability an predictability of ıfe 1ın thıs In the narratıves COINeEe ACTOSS kınd of
world This 1s not, of COUTFSE, suggest that empirıcal consequentialısm when appealsnothing untoward EVEeTr happens unexpectedly consclence AI made the grounds of hıkely(see the discussion of Ecclesiastes below), still outcomes Abigail’s warnıng LO avıd takes
less LO endorse unbiblical fatalısm. It 1s this approac (1 Sam 25:301.) Conversely,
sımply tOo note that the Hebrew o0es the Category of folly’ 185 sometimes portrayed
INOVeEe from the observation of regularıty, not merely the absence of COINMMON s@eNSE
consistency and PETMANENC! 1ın creatıon ıtself (though ıt. Ca  — be that, Jonathan reaction
(e.g 1n Jer 91:351.), LO affırmations of the LO his ather’s absurd prohibition his
sSame characteristics 1ın G0d, and thence the soldiers eatıng day of battle shows,
assumptıion that certaın CONSCYUCNCES 111 Sam 14:24—30), but allure LO look beyondalways follow from certaın actıons. ere the emotion of the moment (2
Causes and effects ın the moral realm, In Sam 13:12{£.)
the physical, and ıt 1s part of WISEe lıving In
this world to take ote of them and behave desacralized world-view
accordingly

It 1S interesting that consequentialıst Another dimension of the creatiıon ethic of the
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Hebrew Bible 15 the WaYy ıt desacralizes dom LO act within the created order, an
certaın of ıfe which In polytheistic havıng entrusted LO dominion OVer
cultures tend LO be shrouded In mystique, creatıon, ON route LO achleving mastery
taboos and risk for mortal mmen and Was prohibited magıc and the occult, The
Death, for example, 1S not SOINE external creatiıon narratıves themselves exclude an Yy

independent deıty, but fact decreed magıc dimension to the WaY 1n which
and controlled by God, gıven moral and created and ordered the world, and likewise
spirıtual rationale 1n relation uman S1INn. It the task of working out OUrTr approprlate
remaıns horror and 9 but has ethical task 1n the world 185 not be short-
personal LO direct gulde how ONne circuited bypassed by magiıcal mechanisms.
ves ere and DNDOW. For that you gO the The fact that magıc it 1s practised In ManYy
lıving God an! hıs CXDTECSS law alone an cultures Can ‘white’ ‘black’ shows that it
neıither Death itself NOr the dead Isa 15 ıIn fact amoral force. It attempts evade

the respons1bilıty of making the moral choice
Wıth greater practical an ethical rei- which CXDITESSCS personal to OUT

EVAaNCle, ecreatıon faıth Iso desacralızed personal and instead ylelds other
SE  »< It played part the PFrOCEeSS of the forces an the mastery that God
creatıon of the world, but 1s siımply ONn entrusted
feature internal creatıion. Human sexualıty
15 part of the ılmage of but not In tself The image of
part of It wiıt. creatıon,
enjoyed wıth (J0d’s essing, but not INeans
of manipulating eıther nature, it. Perhaps the most famılar of all the implica-
wıthın the fertility cults that usually exıist tıons of the creatıon materı1al for biblical

ethics 1s the affırmation that God madesymbiotically wiıth pO.  eısm. Thus ıt. 1s that human beings 1n his OW image. 'Thıs has1n the Hebrew STNIC laws the
ontext for the exerclise of OUu. sexualıty een explored 1ın grea depth by Man y
coexıst wıth the unrestrained om of the scholars, biblical and ethıical ould want

LO pick out Just two maın results of itSong of Solomon’s exaltation of the JOY of regards ethical decision-making In the Oldunder (10d’s blessing. In this CasC, the Wisdom Testament,Tal  107 adorns hat the law protects.
'T’hıs desacralizing of ımportant of lıfe

1ın the Hebrew Bible actually increases the L T’he sanctıty of UuUuman Lıfe
of personal freedom. Old Testament law As early the texts of the Noah covenant the

Sound restrictive because of ıts negatıve princıple Was state that human lıfe Was
tone But reflection it 1S actually the Case treated 15 invlolable the grounds of the
that negatively framed law 1S much INOTe ımage of Kven anımals ould held
lıberating than posıtıve irective law It 18 account by for the kıilling of humans. The
INOTE hberating be told you INaYy do hat influence of this principle Ca be sSeen 1ın
VOUuU choose, wıth specıfied liımits and CD- Israel’s law Laws about domestic anımals
t1ons, than be told hat yYou must choose that ınJure kill humans Are COININON 1ın
do 1n a ]] cırcumstances. 'The park which ancıent Near Kastern ega COFTrDOTa. All of
allows yOou freedom do hat yYou hıke, but them prescribe Varlous degrees of COMDECN-has notice 1C Says not piıck the satıon and punıshmen) of the OWNer. Only the
flowers’ 1sS better place be than the safarı Hebrew law prescr1ıbes Iso that the typark where VOou must follow the prescribed Was stone: ea (Ex 21:28{ff.) It
route and Stay 1n VOUuUr Ca  b Even 1ın the garden most lıkely that this Was because of the
ofden ıt Was thus ‘You are free eat of an Yy religi0us influence the law of the principletree of the garden eXcept his DgaVve LO of the sanctıty ofuman hfe, 15 crystallized ın
humanity of freedoms 1ın the WOrT. (Genesis 9:5 $
hich INanYy relıg1ons’ WOU. ave hedged Empirically, this high value shows tself 1ın
much INOTeEe restrictively. the narratıves several places where ere 1S

Yet, havıng gıven humanity such free- abhorrence for the shedding of innocent
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blood (e.g Sam 19:4—6, 25:26, Sam. 2:22,; from fellow human beings from adverse
3:28, 31) an inexplicable cırcumstances. would

poın to LwoO signıficant
LL} T'he equalıty of human beings First, ın the Psalms ere 1s z remarkable
The Old Testament dıd not eliminate a ]] reflection of Israel’s ethical value, struggles
soclal distinctions, such a for example, the an endeavour, scarcely matched al all 1n
soclal an economIı1c inferlority of the slave. Christian hymnody. It 1s5 noticeable how

often the Psalmists affırm their intention LOIt did, however, long WaY 1ın miıtıgatıng
the worst effects, by theology of essential continue LO DUCSUC righteous ehavıour 1ın
human equalıity based OUr COININON CTre- spıte of surrounding lımate of evil, LO
atedness. In ıts law, the Old Testament speak anı do the truth when engulfed In
knows nothing of the grade penalties for hes, LO keep clean hands In dirty world
erımes agaınst different ranks of victım, The cost of this stance 1s5 consıderable an 185
1S COMMMON 1n ANE law There W as equality Iso reflected 1n the anguish of the Psalms
before the law for natıve and alıen. The The Person wh keeps hıs word ll SOINE-
slave Was gıven human an ega riıghts tiımes find that he ends hurting himself,
unheard of 1ın contemporary socleties. hıs 1s5 but ıt 1 qualification of acceptable worshiıp
reflected 1n ‚Job’s great ethical self-defence that he ST1 0es (Ps 15:4) Surrounded
in which he bases his claım LO ave reated by ProOSPCrOUs, complacent evıldoers, the
hıs slaves ıth Justice ın an y Case they bellever 15 tempted LO think his OW moral
brought agaınst hım uDON unambıguous efforts ATe utile, an Ca  - only find respite
statemen! of created human equality between an perspective 1n worship (Ps 63} The
master an slave: ‘did not he who made world 1sS wicked place, but the only path to
1n the womb Iso make them”’ Job happıness 1n ıt, the delıberately prefatory
Once agaın it 18 1n the Wısdom hterature Psalm makes unambıguously clear, 15 the
that find the TOAdes outworking of this committed, systematıc choice of the WaY of
creation theology into the soclal ethos of the Lord Such stance 15 wW1se an! go0od an
Israel There aAre several EXTS ın Proverbs godly That 1s LO SaYy, the ethics of the
which ffirm the equalıity before (10d of rich Psalmists bind together, 1ın on inclusıve
and DOOT (2212, an others which world-view, the intellectual, the moral an!
identify God wıth human eing, the relig10us spheres WYor, conversely, the
gardless of status, that hat do to them opposıte stance 1s oolısh, eviıl an ungodly:

do to himself 1439; The fool SaYyYS 1n hıs ear “T’here L5 od’,
This 18 not the only place where Ca  - ear because he has chosen the WaYy of corruption
distinet echoes of the Wısdom tradition 1n (Ps 14) If the ethos of people’s worshiıp 15
the ethical eaching of Jesus. g0o0d gulde to the ethics of their soclety, then

the strong ethical character of the Psalms 15
Disordered creation very revealing of the moral liımate

devout Israelıtes
All the poınts above flow from Israel’s Secondly, the 1sdom tradıtion, for all ıts
understanding of the world place created commıtment to consequentilalıst 1e W of
an ordered by But of COUTSeE 1t. 1s5 Iso the world 1n which moral Causes and effects
place spolled an disordered by humanıty. ATIe broadly predictable, that ethıcal
Ethical decision-making, therefore, has to decisions Ca  - be made wiıith reasonable CONMN-

respond to the of eviıl an apparen f1dence, 1S that ıt o0es not always
chaos wıthın human ocıety an the world work out ıke that 1n real ıfe Kcclesiastes 1S5
ıtself. It could be saıd that the whole Bible often regarded 1ın 1sdom’s OW
from (Jenesis 1S the deposıt of that self-criticısm, counterbalance LO the
struggle. But regards specific thical TOA:| optımısm of Proverbs. It refuses LO
behaviour, the maın thrust of the Old esta- ı1ıgnore the brutal realıties of ıfe ın this
ment 1s that DeISoN must DerSseVvVere 1n hıs world (some ave saıd ıt 1s the Hebrew
commıtment to upright behaviour 1n the Bible’s best commentary enesis 3: the
sıg of even 1n the face of contradiecetion absurdities, the in)ustıces, the WaY the
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unexpected disaster Ca ruın Ou best cts of God 1ın history, for ıt. represents 0od’s
endeavours, the unpredictability of lıfe how commıiıtment to the ultimate g0o0d of hu-

tree ll fall the wınd 111 OW and manıty ‘In you a]] the famıilies of the
above all, the menacıng enı1gma of death earth be blessed’ The unıversal of this
Yet 1n the midst of all ese, Ecclesiastes promise echoes throughout the patrıarcha
remaıns both theistic bel1iever thıs 1S5 still narratıves Gen 18:18, 22:18. 26:4{f.,
0d’s world an AT accountable LO hım an then through the rest of the Hebrew
and committed subseriber LO the essentı1al Bible
moral stance of Yahwısm to fear Yahweh
an! keep his commandments (12:48): for Teleological ethics
that 1s hat ıt LO ‘temember VOUFr
Creator’ maJor effect for ethics of thıs commıtment

In conclusion to this first maın section, to covenant DUrDOSC of redemption
then, ave sSeen that thıcal decis]ions 1ın od’s part 1s the injection of hope We lıve
the Old Testament were made 1Irs of all 1ın wıthın hıstory an all OU ethical decisions

to (God creator. That includes: and actıons AT subject LO ıts apparen
monotheistic stance which both excludes the uncertaıntıies. As Ecclesiastes observed so
moral degeneracy of polytheism an Iso long agQO, ıt 1S CasS y to succumb LO the
simplifies ethics to fundamentally single meanıinglessness of lıfe ıf cannot s C E
choice LO love and obey Yahweh, not LO; beyond Eeven OU. OW lıves, let alone fathom
basıc confidence 1n the WOor place grand desiıgn to ıfe, the un]ıverse an
created an ordered by (G0d 1n such WaYy everything'. Ethics becomes httle Inore than
that moral choices matter an ave predict- short term expediency for slightly INOTe

tolerable sSoclal exıstence 1n short allottedable moral CONSCYUECNCECS that Ca  — be known
an anticipated; high degree of ‘secular'’ SDan TOM such nıhılısm ATre rescued
rTeedom ıIn how lıve 1n the earth, unfet- only by the teleological 1e W of history
ere by the bondage of occultısm, sacral which SsSCCecs ultimate goal declared Dy
taboos an the fear manıpulatıon of od’s covenant promise to Abraham an
magıCc; prımary regard for the value of amplıfied 1ın the rest of the Hebrew LO
human ıfe made 1n the image of God, nclude whole Ne creatiıon. ere 1s5
which both Sets the shedding of innocent future. There 1S hope. ere 1s purpose Wıth
blood ear the LODP of the 1ıst of thical such foundations, ethıcs 1S5 worth the effort.
negatıves and sets the equality of a ]] human The empirıical ıimpact of this eschatological
beings ear the Lop of the list of thical ontext for ethics 1s rather indirect, but
posıtıves. And ave SPCEN that the ethical ST1 discern1 an take ıt.
values that flow from ese SOUTCEeS AT LO be shortly.
preserved and lived Out, eVvVen 1n the mı of

cursed ear and fallen humanıty which The people of God
constantly undermine, deny Teverse them

The second ve significant dimension of the
I1 RESPONDING THE GOD Covenan ıth Abraham for 1D11ca ethics

PURPOSE W as the promıise of people 0d’s AaDNSWerTr to
world of natıons scattered 1n arTroganCdce

The (50d who created OUTr world an then an strife, which W as the world portrayed
watched SpOo1 it chose neıther to destroy through the StOrYy of the tower of Babel 1ın
ıt. NOr u but nstead LO commıt hiımself (jenesis 11 W as LO create Ne communıty.
under Covenan LO project of ultiımate It ould be people descended from Abraham
redemption an recreatıon that would 1N- and blessed he Wäas, but who would
volve the whole of the rest. of tiıme and ultımately be the vehicle for the blessing to
hıs 1S the of hat God inıtıated the ole world of natıons. And ıt would be
through hiıs dealings ıth Abraham, begıin- people whose contribution LO that PUrDOSC
nıng 1n Genesis It 15 the cCovenan of would be by eır ethical distinctiveness.

which stands behind all subsequent Simply eing Israel W as thıcal agenda
FuroJTh
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an! mi1issıon 1n the ml of the world T be identity distinct ethical communıty
Israelıte Was to be called LO respond LO ell before the Sınal covenant an

covenant DUrDOSC for the natıons by Mosaıc law It Was somethıng wrıtten into
lıving the people of (30d In their midst their genetic code, to speak, whiıle they

This MaYy not SCEIN LO fit ıth the COMIMNMON WerlIe yet In the loıns of Abraham. In fact,
1e W that the covenant ıth Abraham Was such ethical distinctiveness 1S put orward
unconditional. But question whether that ere Dy (10d himself the verYy Te4A4SoNMN for
1e W 1S correct In all 0d’s covenant the election of Abraham 1 ave chosen hım
arrangements 1n the Bible are unconditional that The of purpose 185 ve
1n that they do not. depend for eır inıtıatıon strong 1n the Election election

an Yy actıon meriıt of OUTI'S an In that to ethical agenda 1ın the midst of Corrupt
world of Sodoms.they ll be fulfilled ultimately by od’s

an not u LO sustaın OoOu But that ethical agenda 1s5 itself only part
Yet at the Same tıme, all the of still wıder PUrDOSC. The goal of the

covenants recorded 1n scrıpture ATr Iso into third PUrPDOSC clause:
conditional 1ın the that 1s5 that the Lord INnaYy bring about for Abraham
required. In the Case of the covenant ıth hat he has promised hım  w hat 15 clear
Abraham thıs W as not. merely the personal reference, 1ın the lıght of the preceding Vl  ’
requırement of faiıth an obedience his LO od’s ultimate intention to rıng blessing
part but included Iso the intention that the LO al natıons through the descendants of
people descended from hım should be COM- Abraham. hat 1sS od’s mM1SS10N, od’s unı1-
miıtted LO the WaYy of the Lord 1n full ethical versal agenda. That LOO W as the TEASON for
obedience. the election of Abraham What 1s therefore

The clearest expressıon of this 1s enesıs highly significant 1n the structure of the
18:19 V  9 syntactically ell theologically,

ave chosen him that he will direct 1sS the WaYy ethics stands the middle term
between election and mı1ss10n. The distinctivehıs household an hıs children after hım quality of lıfe of the people of God, committedto keep the WaY of the LORD by oing

righteousness and justice that the LO his WaYy of righteousness an ıustice,
LORD INaYy rıng about for Abraham stands the PUurposec of election the ONM

hand an the LO 1ssıon the otherhat he has promised hım It 15 the ulerum of the
'The ontext of this 1s (0d’s immınent

jJjudgement upon Sodom an (omorrah. It 1S, Ethics and eschatology
1n fact, part of conversatı]ıon between (G0d
and Abraham while God, ıth hiıs Lwo What ave SCECN, then, 15 that Israel Was

angelic eputies, W as his WaYy down, to called LO specific forms of ethıical ıfe 1ın order
spea LO find out the TrTu about the cıties LO facılıtate PUrDOSEC of bringing the
an aCT accordingly. hıs makes the ethical essing promised Abraham the natıons.
heart of the EeVeEeN INOTeEe notable. In the Old Testament ethics 1sS set 1ın unıversal
mı1 of world characterised by om an eschatological framework, linked to the
whose evıl 15 causıng OUtCrYy (vs 201., mı1ıssıon of being the natıon for other natıons.
twıce: tsa‘°gah: ONEe wonders ıf the word hıls Was dimensıon of elr callıng that
play LS ıntentional here, ıt certaınly LS ın Israel tended LO forget an ıt could not be
Isa where T1ghteousness’ (ts°daqgah) and called COININON widespread. But ere AT

CI y (tsa‘“qah) form contrast parallel to echoes of ıt 1n SOINE places 1ın the rest of the
Hebrew Biblethat between ‘Justice’ (mishpat) and blood-

shed) The of ese LWO phrases,
"CThe WaYy of Yahweh)’ an doing righteous- L} Psalm
ess an Justice’ (both of which would COIMNeEe There ATe number of connectlons between

the brahamıiıc covenant an the covenantthe LOp 1ve of the most sed s U1111-
marıles of thical values), ere 1ın the ıth Daviıid.* mong them 15 interest 1n
patrıarcha narratıves shows that Israel’s the unıversal of hat (10d WAas oıng
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In Davıd’s LO od’s covenant ProO But beyond that, by lınking the kıing rule
1Se, for example, ere 1sS the wWAarenes: that LO the brahamic cCovenant, the Psalmist
hat God would do through the house of makes the poın that od’s PUrpDoSe of bless-
Davıd would become talkıng poın ing for the natıons 1S inseparable from the
the natıons Sam The prayer of ethical quality of ıfe his OW people.
Solomon al the dedicatıon of the temple L1} Jeremıiah T(which Was the historical outcome of the

The SaIne thought exercized Jeremiah’’s miıindimmediate desıre of Davıd that had led LO
the declaratıon of od’s covenant ıth hım), he called the people LO repentance al
has the remarkable section askıng God to tıme, probably early In his miınıstry, when
fulfil the prayers of foreigners wh ll Dray that W as ST1 felt to be poss1bilıty. In

4:1—2, Jeremiah 1rs the people toLO hım ere havıng heard of hıs reputatıon
(1 Kgs 8:41—43) The motive behind the ıdolatry an make their worship
Drayer 15 that ‘al] the peoples of the earth an general soclal liıfe (which 1S probably
mMaYy NOW VYOUr ame anı fear you hat 15 mean by swearıng as the LORD
ethical demands the house of Davıd WerTIe lıves’) compatible ıth truth, Justice an

rıghteousness’. Only such radıical return towrıtten into the covenant from the STAr 1ın
the sonshıp of obedience Sam the covenant demands WOUuU be credible

They had In an Yy Case een spelt out genuıne °return'’ LO Yahweh (4a, which
ollows the lengthy exposıtıon of the ‘return'’ın the law of the king 1n eut 17:14—20, sub-theme 1ın ch But hat ıf they dowhich unmistakeably put the kıng under

the covenant law of Sinal, wit ıts demands respond thus? The fact that jJudgement would
for Justice and protection of the weak. hıs thereby be averted from Israel herself 15
W as precisely hat Man Yy kings faıled taken for granted an Jeremanah’’s visıon

skips orward LO INOTeEe unıversal V1S10N,LO do Towards the en of the monarchy, an another clear allusıon LO the AbrahamicJeremiah 00 aft the gate of the roya covenantpalace itself LO declare the ethical require-
ment the incumbents of Davıd’s throne hen the natıons 11 be blessed by hım

declaration 1C clearly subordinated an 1n hım they l glory Jer 4:2b)
107 tOo Sınal Jer ote that the
natıons Are In 1e W agaın, ıf only In baffle- Clearly Jeremiah beheved that the quality
ment (v 8{.) of srael’s ethical ıfe Was not Just en 1ın

The clearest lınk between the unıversal tself, but Was Ssuppose LO ave far-reaching
CONSCQUECNCES for the natıons ell Muchof the Davidic ideal an the ethıical
INOTe W as al stake 1n the matter of Israel’sdemand 1s5 OUN! ın Psalm In the form of

pPrayer for the kıng, ıt concentrates strongly moral an spirıtual repentance than Just
the Varlous forms of moral government savıng Israel’s OW skıin from Judgement

that should flow from 1t, emphasızıng yet
agaın the socio-ethical combınatıion of LLL} Isaıcah 468:1, T ET
Tighteousness an jJustice’ which he, the In the following generatıon, those wh had
embodiment of Israel, should manıfest DUTrT. faıled LO heed the warnıng of Jeremiah and
excellence. And 1n ıt looks beyond Israel the pre-exilic prophets heard the almost
to the rest. of the world, wit. clear echo of wıistful VO1lCe of God ruefully ponderingthe brahamic cCovenant of blessing to the hat m1g ave een the Case if they had
natıons. one In 1 the prophet makes sıimılar

All the natıons 111 be blessed through poın to that of Jeremiah above: the peoplehim (LE:, In this context, the roya S17} of WerTe claiming the ame of od’s people an
David, ruling 1n Justice and they wiıll call Were usıng his ame 1ın worship and soclal
hım blessed. ıfe But all this W as contradiected ın their

The maın thrust of this salm 1s that ıf practica|l ıfe bDy the absence of truth and
the kıing leads the natıon ın line ıth 0d’s rıghteousness)’. Then, In 1/ 1n kınd of
moral requırements then, first of all, the ‘unrealized eschatology’, God indulges 1n
natıon iıtself 111 en]oy and prosperıty vVery human kınd of \r only
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wıngs and brought yoOu to myself. Now ifeffectively Says that ıf only Israel had een
the communıty of obedience and righteous- YVYOU obey fully an keep covenant,
ess that he desired an! planned for them, then out of all natıons yYyou 111 be
then the promıse LO Abraham could ave treasured possess1on. oug the whole

earth 1Ss mıne, yOUu ı11 be foreen fulfilled! The poın 1S rhetorical an
kingdom of priıests an holy natıon (Kxhypothetical, of COUFTSC, and not LO be pushed

literally. But ıt. 0€es very strongly bınd
together agaın the ınk between T'his 15 eruclal text, It 15 hinge between
emptive PUrpoSe for umanıty, signalled the redemptive history of the exodus and the
ın the Abrahamıic covenant, and hıs thical law an covenant EeEXTIS that follow. In ese
demand Israel the people of God verses God g1ves LO Israel identity and

m1ss10n, which 15 the basıs for the ethical
LU) Folly ın Israel? demands of the law And behind both stands
The above examples are taken from Israel’s the redemptive actıon of God himself. So by
worship an the words of the prophets. WaYy of preface to all the detailed legıslatıon
inkıng empirically, cannot poın LO an Yy to follow, the fundamental ethical principle
examples from the narratıves where ONeEe 1S that 0d’s requırements depend, first,
could that thıcal decisıion hat (:0d himself has one and, second,
stance W as governed Dy thıs consideration, wh' Israel 15 We ook at both of ese
al eas explicitly. Nevertheless ıt. 1Ss
parent that there W as WAarenes that L} od’s ınıtıatıve an unıversal ınterest
Israel WAas called LO high moral standard ‘You ave Seen hat ave one Just

he would later do when introducing the tendistinctive of national ıdentity. wonder ıf
such cConcept hıes, almost sub-consciously, commandments, ere (10d begıins ıth
behind the expressıon that OCCUFTS several historical reminder of hıs OW actıon. YKor
times ‘Tolly 1ın Israel’. When certaın events oOSe lıstenıng thiıs Occasıon ıt W as

happen that AT abnormally wicked, the recent MEIMOTY. Three months previously
verdict them, whether In the mouth of they had een slaves 1ın Egypt Now they
partıcıpants In the events, 1ın the inter- Were free. And (G0d reminds them that ıt had
pretatıon of the narrator, 15 that such things een because of his OW. inıtıatıve of DSTAaCE
0Ug not tOo be one 1ın Israel. Israel 15 called an promise-keeping. The importance of thıs

cannot be overstated, for iıt 1s principleLO better WAaY, an such things must be
ruthlessly excluded The expressıon features runnıng through the whole of biblical ethıcs
1ın the followıng (Gen S40l eut atever moral endeavours MaYy make
Z202M Josh (:19, Jdg 19:23, 20:6, 10; Sam Ca  — be INOTe than LO hat
13:12 (0d has already one for The prior1ity of

OVeTLr law Was not New Testament
111 RESPONDING TH  > GOD discovery revolution, but ul into the

REDEMPTIVE ACTION nature of divine-human encounter from
the beginning an explicıt part of the

The Go0od who declared hıs covenant purpos«c covenant ıth Israel. We ıll ote the
to Abraham went LO act 1ın accordance eme of gratitude motivatıon for SOINE
ıth ıt 1n the historıc deliıverance of Israel laws later
fifrom Kgypt The exodus 1S explicıtly sald to But even the historical reference homes
be motivated by 0od’s faıthfulness LO hıs In od’s specılal actıon for Israel, his
covenant ıth Abraham. And wıthın Tee ‘treasured possess1o0n’, LWO phrases make
months of the event, God introduced Israel SUTre that the perspective Stays broad
to the ethıcal implicatıons of hat had broad od’s CONCEeTN for ‘all natıons’ and
happened to them ‘the whole earth’ Israel od’s speclal

possession WeTe not his exclusıve possess1on,
Priestly and holy for he Ca  — Sa y ‘the whole earth 1s5 m1ıne).

Even while they had een ın Kgypt God hadYou yourselves ave sSeen hat did LO
made this clear, ıIn word and deed, PharaohKgypt, and how carrıed VoOu eagles’
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(Ex 9:14, 16, 29) So, a  oug al this poın would COome Yahwen. Later prophets piıck
1n the canoniıcal SLOFYy the focus 1S5 primarıly both ideas: the law of (God going out from

Israel an the unıque redemptive and Israel LO the natıons, an other natıons
cCovenant relationship between them and comıng LO (God to through Israel (or
God, the unıversal of the Abrahamic Jerusalem). The priesthood identity of Israel
Covenan has not. een ost S1g. of. Whatever thus g1ves to ethics yet another dimension
ethical demands follow must be set. not only of 'm1ss1onary’ relevance. 1g al the start
1n the immediate historical context, but 1ın of their historical Journey, (10d sets eır
the SsaIne broad ontext that sketched ethical agenda In the context of their miıssıon
above 1ın section 11 1ın the midst of the nations.?

Holy The word o0es not INnecan that
21} Israel’s ıdentity and moral oblıgation Israel WerTe to be extra speclally relig10us.
Havıng aıd the oundation of his OW Rather ıt has the of distinctiveness

an dıfference. Israel would be natıonredemptive actıon and unıversal CONCETN,
God g0€eS LO spe oOut the roles and er natıons, but they were to be holy
mı1lssiıon of Israel In LWwO phrases which echo dıfferent from the rest of the natıons. The
elsewhere 1n the and indee AT picked called Holiness ode CXPDTeSSES this very

and applıed to the church Peter succinctly:
‘You shall be for priestly kingdom and

holy natıon.’ It 1S the qualifying erms, You must not do they do 1ın Kgypt,
priestly an holy, which Are significant. where yOu sed LO lıve, an yOou must not
hat 1S5 the kınd of kingdom an natıon do they do 1n the land of Canaan,
Israel Were to be In the miıdst of the WOrT. of where bringing yYyOou Lev 18:3)
natıons. ach term deserves SOMME explication hiıs 15 the practical impilcation of thefor both Are key words 1ın Israel’s ethical priestly doctrine of srael’s election fromSsystem.

a) Priestly. priest In Israel Was
the natıons:

SsOTITNEONE wh STOO! 1ın between (0d an the You shall be holy LO IX} for Yaweh
rest of the people He W as mediator 1n both holy, an ave separated yYou from the
directions. On the ONne hand he represented people that yYou should be miıne LevGod LO the people, both 1ın hiıs ıfe an
example, but especlally through his res- Even the foreigner Balaam recognized this
ponsı1bılıty for teaching the law (Levs conclusive of distinctiveness about
eut Jer 18:18, Hos 4  9 Mal DL Israel Num 23:9)
9) Through the priest, then, the people The outworking of this characteristiec
could NOW (0d On the other hand, he affected dimension of natıiıonal lıfe,represented the people before God, SINCEe ıt including their religion, but permeatıng
W as his task to bring the sacrıfices an to soclal, ecONOMIC, political and personal affaırs
make atonement for the people al the altar Iso hiıs 1sS mMoOst clearly seen 1n Leviticus
Through the priest, then, the people COU.
COomMme God.

1 chapter full of vVe practical laws for
daily lıfe, all under the heading ‘You shall

So it. 1s5 ıth this double sıgniıficance that be holy, L, Yahweh VOUr God, holy’(30d SaysS tOo Israel whole communıty, ome of the laws 1n this chapter ave to do
you are LO be priesthood 1n the miıdst of ıth the cultiec ıfe of Israel, but the maJorıtythe natıons of the earth’ On the 0)81 hand, Are soclal 1ın nature. Holiness affected INOTe
Israel would represent the true God to the than the rıtual Tea of ıfe What you do ıth
natıons revealing his wi1ll, hıs moral VOour agrıicultural produce 15 part of holiness
demands, hıs savıng PUrpoSe, efc Through (9f., cf. Dt. Holiness Iso dictates faır
Israel, other natıons would NOU) Yahweh. treatment an payment of employees (13, cf.But also, ıt WOU be through Israel that Dt practical cCompassıon for thewould eventually bring the other natıons to disabled and respect for the elderly (14, 32ihimself 1ın redemptive, atonıng, Covenan cf. Dt the integrity of the Judicialrelationship. Through Israel, other natıons DIrüCeSS (15 cf. Dt 16:18—20); safety Dre-
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caut]ons (16b, c£. Dt 2205 ecological sens!1]- Obeying the law
tivıty c£. Dt 20:19{.); equalıty before
the law for ethnic minorities (381., cf. Dt The 1rs respoNse, then, LO .0od’s redemptive

honesty 1n trade an business (35 actıon W as for Israel LO recognı1ıze eır OW

C£ 25:1314.) In short, to love your identity and mıss]ıon 1n the world, od’s
neighbour and eVvVen the stranger) VOUT- priesthood, called LO be holy distinctive 1n
self (18, 34), 15 not. revolutionary love ethiıc Tea of hıfe That havıng een grasped,
iniıtiate Dy Jesus but the fundamental iıt W as then gıven detaıjled and specific
ethical demand of Old Testament holiness. ontent 1n the law itself. The logıc of Exodus

John (jammlıie’s recent book, Holiness Lın 19:5 15 that ıf Israel 111 obey the law and
Israel,® verYyY helpfully distinguishes the dif- keep the Sinali) Covenant, then they Ca
ferent reSspONsSCc>Ss to the demand LO be holy function od’s priesthood 1n the mı1ıdst of
that are found 1ın the priestly materı1als, the the natı]ıons. hat 1S, obedience LO the law 185
prophetic books, an the 1sdom tradiıtion. condıtion of the fulfiılment of theıir mM1SS10N,
HOr the prlests, holiness required funda- not prıor condıtion of their redemption.
mental cleanness 1n part of ıfe Kor hat had already een accomplıshed, God
the prophets, holiness must be demonstrated repeatedly insısts. All else 1s But
In societal Justice. Kor the 1sdom schools, the 1S essential LO 0od’s PUrDOoOSe for
holiness must be SEENMN ın personal and them Once agaın sSe  €> the vital ınk
practical moralıty. T'he categorıes AI help- between ethics and mı1lss1]ıon.
ful, but nOL, of COUT'SC, mutually exclusıve. Setting the Old Testament law 1ın this
For example, (Gjaammıie appreclates that Lev11- perspective (God’s redemptive actıon an!
ticus 1S most ımportan chapter 1n human LO ıt) 15 helpful 1n softening
demonstratıiıng that the priestly tradıtion the otherwise starkly deontological flavour
W as not concerned merely ıth the cultic of the law In the popular miınd, ‘Old esta-
exXpressıion of holiness. It not. only contaıns ment ethıcs 1Ss sed shorthand for
moOost. of the ecalogue 1n ONe WaYy another, aDsolute rules, mostly beginning “T’hou
but Iso echoes INan y of the of the not’, an sanctioned by SCeVEeTeE retrıDutLLIvVve
Deuteronomic and prophetic movements not punishments. Liıke al carıcatures, this
LO mentıon ıts being ma)Jor SOUTCE behind popular ımpressıon eXxaggerates eature of
the ethical eachıng of the epistle of James) the Old Testament which nevertheless o0€es

For the authors of the Holiness Code| the exıst. The covenant relationshıp between

meanıng of the divine challenge to be Israel an (30d entaıjled obedience to ‘laws,
StTatutes an ordinances’. Ethics certainly‘holy (ones)’ extends far beyond the idea of involved rules, not Just esults But the‘separatıon’ from other peoples LO nclude

the deepest kınd of ethical an humanı- ımportan ıng 1sS that the Old Testamen
tarıan Not only are proper deontology Was elstic ıts CONSCHUECN-
attıtudes an duties toward fellow human tialism. The authority of the law Was not

that of AaDSTLra«Cc ethical absolutes but thebeings enumerated 1n thiıs chapter the authority of the persona|l (10d whom theyrequırements of holiness but Iso DroODeL NEeW creator an redeemer. Obedience toduties and attıtudes toward (G0d
which TEeVeEeTrTENCE especlally 1s emphasized the law Was thus not Just conformiıty LO the

rules PDET but personal loyalty LO the(vv 14, 32) Levıticus must clearly wh gaVe thembe ranked ON of the high pomınts of Old
estament ethics, along ıth AÄAmos d, akıng ethical dec1ıs]1ons 1n the Old esta-
Micah 6, Ezekiel 18, an ‚.Job 31 It 15 ment, then, certainly took account of obey-

ing od’s law (to the extent it. W as knownthus altogether misleadıng an carı- poın discussed urther below). But thecature of the priestly understandıng of law iıtself contaıns high degree of ‘moti.veholiness LO reduce ıt LO set of rules
pertaınıng to purıty (pp 331.) clauses’ 1C clarıfy why an how the law

Was LO be obeyed, an SOINE of ese Ca  — be
illustrated empirically from er parts of
the Old Testament



® n e  :

L} Love and gratitude ably not only the hesed (faithfulness
The VeCIy juxtaposıtion of 0od’s redemptive to commıiıtment) hıch Yahweh commands,
actıon ıth the moral demand of the law but Iso that which he characteristically
creates the impression that the latter 185 shows. Likewise agaın, the Psalms gıve
viewed the approprlate of OSe evidence that this dimension of ethics
who ave enjoyed the essing of the former. featured 1n srael’s worshıp The constant
The impression 1S5 confirmed by the heavy praısıng of Yahweh for his ethical attrıbutes
emphasıs thiıs motivatıon for obedience 1ın W as bound LO ave sub-conscious effect
euteronomy Qı The God who loved the ethical consclence of the worshipper. But
Israel’s forefathers enough to TeSCUEe their ıt W as not. always left at the sub-conscl0ous
descendants from slavery 1s be loved level Psalms 111 and 112 AIe parallel
1n return, ıth covenant love expressed 1ın acrostic Psalms clearly meant to be taken
obedience. Significantly, the Tea of law ogether. The first 1S descriptive praıse of
where thıs motive of gratitude for historical Yahweh, the second description of the na
delıverance 1S most pressed 1S that which wh fears Yahweh In several places the
concerned the DOOT, the stranger, the debtor, parallelısm between the LWwoOo 1sS striking
the slave the very condıtions from which an must be deliberate. ote the following
God had rescued Israel (e.£g KEx DE:2ZU 23:9,; the numbers AT the s\amMle for both
Lev 19:33—306, 29138 A 54f., eut Psalms):
ere aAaIe SOIMNE examples In the narratıves their rıghteousness endures for ever

of decisions being taken INn the 1g of both ATre STraClous and compasslonate
historical example ese do not sımply O (+0d provldes food; the righteous INa  > 1s
back to the paradıgmatiıc history of exodus TrOUS, and Just
to Conquest, but somet1mes set particular (30d 15 trustworthy; the righteous ma  -
decisions 1n the lıght of aCT of (50d 1n the 15 rusting
immedlate past Saul’s choice of OVeTLr (30d provided redemption; the rıghteous
revens«e (1 Sam 11:42€) an David’s choice INa  — scatters gifts tOo the POOT (used by aul
of equal shares of the booty (1 Sam 3{): 20 LO CNCOUFasE Christijan g1Vv1ng, Cor 9:9)
25) WeTIeEe both AaSse: ımmediately prıor gaın ONM 1S led LO marvel al the pOverty
cts of Yahweh. Lıkewise ıt 1s characteristic of much Christian hymnody 1ın makıng

such direct links between the ethical char-of Psalms of individual thanksgıving and
SsOINE parts of Psalms of ament) LO make acter of (G0od anı the thıcal quality of ıfe
renewed ommıtment to obedience and required of the worshipper (ef. Pss an
right living out of gratitude for experlence 24)
of deliverance blessing (e.g Ps

LLL} For 0Ur OW. good
Obedience LO the law 1S not arbıtrary

LL} Imıtatıon of Yahwen inexplicable duty, but 18 constantly but-
The WaYy (Go0od had aCie behalf of Israel ressed Dy the ASSurance that ıt 185 for OUTr
Was not merely LO provıde the motive for OW g00d hıs 1S the thrust of the exhor-
thical obedience but Iso the model for it atıons 1ın Deuteronomy (e.g 4:40, 0:39,
hıs 1s mpliıed 1ın the COMNMON expressıon for 6:24{f., 30:15—20, etc.) Psalm 1ın to-
obedience tOo the law, ‘walking ın the WaY of gether the degree of obedience LO the law
the OTr In Deuteronomy 10:12—19 this the part of the king, representatıve and
motive of imıtatıon 17b—19) 18 added to the pace-setter for the ole communıty, wıth
motive of gratitude the degree of blessing and prosper1ıty enjoyed

The ıfe ofavı agaın affords example by the natıon. Conversely, the prophets Ca  -
of thiıs partıcular influence conduct. Hıs ınk together econOoMmMI1cC polıtical disaster
treatment of Mephibosheth 1n Samuel wıth practical disobedience (e.g Hosea
arlses from deliberate desire LO sShOow ‘the Nehemiah counteracts the greedy kind of
kindness hesed) of Yahweh)’ LO an SUFrV1VOTr self-interest that had led to exploitation and
of the house of Saul, for the sake of his impoverishment the post-exilic COIM-
promıiıse to Jonathan The expression prob- muniıty ıth higher level of self-ınterest 1n
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hıs appeal to the wealthier to ‘walk 1n the 24, Josh 4:6f., 21=-23).2 ave discussed thıs
fear of Yahweh)’ lest his jJudgement fall famıilial dimension to Israel’s thıcal ıfe
the whole natıon Neh 5) elsewhere.? The expectatıon that the moral

In these WAaYySs, the law 1s anchored 1n the 0S of Israel should be handed from
covenant realıty, which W as the personal father LO children 1S thrown into relhef by
relationship between Yahweh an not Just LWwO notable 0OCCas]ıons when ıt Was not met
Israel collectively but Iso Israelite. the allure of 1H’s SONS (1 Sam 2:12—-17),
hat 15 why the anguage of Israel’s worship an even INOTe poijgnantly, the alılure of

Samuel’s (1 Sam 6:1=5)which 1S richest ın praıse of the law sSEES ıt
the prıme WaYy of maıntaınıng, CXDTECSS-

ıng and enjoyıng that relationship which LL} The prıests
(God had made possible by his redemptive The teaching funection of the priests 15 often

forgotten because of eır role 1n the Sacrı-righteousness. The ethos of Psalms E} an!
119 1S lıght distant from the bondage fic1al system, but Sa above, ıt. Was of
of egalısm True, day LO day ethical decisions vital importance. It Was virtually part of
must be made 1n obedience LO law eır ordination charge Lev 10:10f£.) It 15
Perhaps that makes the 176 Verses of Psalm put before eır sacrıficlal role In the essing
119 the lengthiest pıece of personalızed of Moses eu an 15 the sole,
deontological ethics 1n the Bible! But the almost proverbial, function attributed LO
author could be accused of rule-book them 1n ‚.JJeremıiah 18:18 reformıng king
moralıty. On the CONtrary, ıt 1S In obedience like Jehosphaphat turned LO the levitical
that, paradoxically, he finds the greates prlıests LO assıst 1ın the dissemination and
9 securıty and reedom. admiınıstration of the law under hıs judiclal
ll always obey VoOUur law, for eVer an arrangements (2 TON 19:4—-11) Similarly,

EeVer Kızra employs EeV1 In his INass Pr  c
31l alk about In freedom, for ave of ‘theological educatıon by extens1ion’ 1ın the

sought out VOUTr precepts restored post-exilıc communıty Neh
Thus, ıt W as through the prıests that the

Knowiıng the law people should ave known the moral ll of
(30d The prophets’ quarrel ıth the priests

Canonically, then, ıt 1S clear that ethical W as precisely that they had faıled In their
decisions 1ın the Old Testament WeTIeEe related teaching role, and thus the people, deprived
LO the moral authority an explicıit detaıiıl of of knowledge of the law WeTe understandably
the law Empirıically, however, must ask liıving 1ın disobedience LO ıt. Hos 4:4—9, Mal
how the law would ave een known 1n 21 9)
Israel ere WerTIlC Lwo maın mechanısms for In spıte of the faılures In both mechanısms,
dissemination of knowledge of the law an ere 1sS eviıdence that apar from the per10ds
ıts moral demands of rampant paganısm and moral decadence

SuCcC the reign of Manasseh), average
Israelites shared COINMMON ethical ethosL) The famıly

Much stress 1S ald the teaching role of which W as substantially informed by the
the famıily. hiıs 1s not only SeenN ın the maJor distinectives of the Mosaıc law hat
hortatory chapters of Deuteronomy (e.g evidence 1s5 LO be found 1ın the thical ‘typolo-
11:419, 32:46f.), but 15 Iso reflected 1n the g1es that aAare found ere and ere; that 1S,
Wisdom tradıtion The head of each house- the portraıts of typically righteous
hold had prımary responsI1bility 1n this rıghteous behavlour. ese AI veC revealıng
domestic educatiıon. oOme scholars ave Iso precisely because they ATe not 1ın ega
detected the evidence of ancıent Israelite context, but reflect the extent tO 1C the
catechetical materlals 1n the EXTSsS where values of the law penetrated the commonly
father 1S instructed how LO respond LO SoNn’s accepte an assumed values of ocıety
questions concerning vital events 1ın srael’s Kxamples of such lists ATe found ın the
history and Iso OUu the meanıng of the narratıves (e.g. Sam IN the Psalms

(35 24), 1ın the 1sdom tradıtiıon (e.g .Joblaw itself (Kx eut 6:20—
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31), an 1ın the prophets (e.g zek 18) DOSe But Davıd (ın rare Old Testament
gaın, thıs 1sS mater1al which ave COIMN- reference LO the consclence, 24:95) places
pare 1n INOTre depth elsewhere.1© The most prı10r principle above the apparen demands
notable eature of al these lists 15 the extent of the sıtuatıon, namely the sanctıty of on
LO 1C they combine hat would call anointed by God, an chooses the still higher
prıvate and publıic moralıty everything principle of entrusting just retribution to
from inward thoughts soclal responsibility. (50d himself 12) almost 1f he had Just
The narratıves Iso provıde SOINE evidence of read Romans 11 7 (which 1S, of COUTIT'SC,

based texts) On that 0Occasıon his OW.decisions an actıons eing taken either
explicıtly implicitly ın relation LO moral reasonıng triumphed OVerTr instinc-
particular law (e.£g Sam 28:3, Sam 11:4, tıve and opportunıst ethic On another, ıt
12:6, Kgs 14:6) W as the calm moral reasonıng of

that prevented hım carryıng through
CONCLUSION emotional an vengeful COUISE of actıon

agaınst Nabal ıgall’s arguments (1 Sam
It 1s clear from al OUr discussion that Old 25:26-31) included mıxture of deontology
estament ethics overflow an Y attempt the sanctıty of human lıfe, the W:  N of

innocent bloodshed, anı of takıng personalLO DOUFLF them iınto single category. 'The
superficlal apPeCAranCce of eing exclusıvely vengeance) an consequentlalısm the later
deontological, because of the promınence effects Davıd’s consclience king ofhat
and priorıty of the law In the canoniıcal order he Was NO plannıng 1n hot blood). ese
of the Hebrew Bıble, has LO be balanced In kınds of examples of ethical argument and

dec1ısıon 1n the Old Testament ATe il-several WaYyYs We ave SCcEeN that the Old
Testament itself CNgAgECS 1ın several kiınds of luminating sıde-lıght the INOTEe didaetic
consequentlaliısm and indeed the be- mater1al.
hever LO ook LO the ends of an Yy COUT'SE of Finally, ave to face the question of
actıon and evaluate it thereby. whether the ethical teachıng of the Hebrew

Furthermore, the narratıves put before 15 still authoritative for hristilans,
u usually wıthout much moralıstic COIN- relevant al al LO the wıider world of peoples
ment, where clashes of moral rules an natıons outsıde the covenant of

an the actors 1ın StOrYy ave to make cannot ıth either the theonomist
choices according SOINE implicıt priorntizıng V1ECW which advocates ıteral but sometı1mes
evVen of the ten commandments. Sdavıng ıfe curlously selective) obedience to the Mosaic
ADDCAaI’s LO jJustify elling lies (1 Sam 19:14{ff.) law, the kınd of dispensational millen-
Sheer SUrvıval LO demand iıt Iso (e.£g nlalist 1e W which demotes postpones

Sam though the narrator MaYy the ımportance of the Old Testament for
be concealing ethical crıtı1que behind Christians In WaYy that incompatible
the wonderfully 1Tron1ıcC complımen that wıth the words of ‚Jesus an Paul.1! My OW.
the Achish DaysS to Davıd wh: has VvlIeW, which ave trıed to set, out 1n INOTE

repeatedly 1ed LO hım (1 Sam 29:6-—9, detail 1n Living the People of God, 1s that
ef. 27:10—12) Another agan, Abimelech, there Are scriptural grounds ın both esta-
actually teaches the father of Israel lesson ments for regarding Israel God’s model,

the priorıty of truth-telling OVerLr persona|l paradıgzm for both the people of God
protection Gen 20) throughout history an for the natıons

'The ambiguity of sıtuations In themselves ell hiıs depends partly the fact that
1s Iso recognized. Had Davıd slaın Saul 1ın Israel WerTrTe meant LO be law nto
the CaVve the Camp (1 Sam an 26), themselves’, but wWwere chosen precisely
both he and even Saul acknowledged that he because of od’s wıder PUrDOSCS for the rest
COU ave felt morally jJustified 1ın taking of umanıty. So although the ethics of the
the ıfe of OM intent kıllıng hım Hıs INne  - Old estamen! vVe particular, historical

LO instinctive sıtuatiıon ethics the an specific, they intentionally had unıl-
theological argumen that (10d himself had versal relevance from the eginnıng. (G0d’s
engineered the sıtuatıon for that Very PUI'> revelatıon an redemptive actıon 1n Israel
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WerTe explicıtly un1ıque, ave Seen But kind If Israel Was meant LO be lıght to
ONCe accept both the moral consıstency the natıons (CT. Is 49:6), then that 1gof (G0d an the fact that Israel WerTe called must be allowed to illuminate .12
for the sake of the natıons, there 185 What must do, then, when seeking LOessential continulty between hat he apply the relevance of an y lJaw, forquired of Israel an hat he requıres of all
human beings, including but not confined LO example, 185 to question the text 1ın order
Christians hus would u that the to discover the objective of the law and
historical partıcularısm an specificity of then seek to that objective whiıle
Old Testament ethıcs oes not estrict but changing the ontext from then to NO from

ere LO ere We eed to ask questions lıkerather sharpens their unıversal relevance.
In book explaın the use of ‘paradıgm) What STAate of affaıirs 15 this law aımıng LO
ollows produce? What kınd of sıtuation 15 ıt tryıng

LO prevent? What category of people 15 ıt
tryıng to protect because of their vulner-paradıgzm 1s something sed model

example for other where basıc ability to restore because of their loss?
princıple remaıns unchanged, though What kınd of DeISoN_N 1s ıt. tryıng to restraın
detaiıls dıffer. It commonly refers, for because of their to punısh because

of elr wıckedness? What moral principlesexample, to patterns ın grammatıcal 1N- underlie ıt? What values an priorıties o0esflection verb, SaYy, taken to exemplıfy
the WaAYy endings prefixes 11l DO for ıt embody? What 15 the balance of creatiıon
other verbs of simiılar Lype paradıgm ideals an fallen realities, of ustice an

cCompassıon, 1ın thiıs law? Then, havıng1s5 not much mMiıtate: applied It 15
thought deeply through al these dimensionsassumed that wiıll differ but, when

NECESSar’ Y adjustments ave een made, of the law 1n ıts Israelıte context, ONe has the
they will conform LO the observable pattern challenging task of thinking ou OUTr OW

of the paradıgm. socıety an askıng, hat AI comparable
The soclal relevance of Israel 15 LO be sıtuations, PeErSONS, principles, values an

objectives In OUTr OW context? What kınd ofsCCeIMN paradıgmatiıc. Indeed, WOU
regard paradıgm useful category for actıon legal, personal, collective, charıtable
ethically understanding an applyıng the statutory 11l be compatible with the

paradıgm of the law”? What exısting lawsOld Testament iıtself. hıs WaYy of looking customs In OUTr oc]ety should rıtıqueat the soclal lıfe, institutions an laws
of Israel protects from two opposıte eing out of lıne ıth the biblical Dara-
dangers digm? How Ca  - fulfil ıts objectives 1n

On the ONe hand ıt that do Ve. diıferent (or sometimes not diıfferent)
not think 1n erms of ıteral imıtatıon of human context?
Israel We cannot sımply Lranspose the hat al eas 18 the beginning of OUTLr task
soclıal laws of ancıent people into the From ere would ave to O LO fill out
modern WOTr an Lry to make them work the whole Old Testament pıcture, drawıng

wrıtten hat would be tantamount LO the riches of ıts narratıves, prophets,
worship an wıiısdom. And then, of COUI'SC,takıng the paradıgms of grammMar book

the only words ONe could use ıIn that ave LO get. all OUTLr reflections 1n the lıght of
partiıcular language. The paradıgms aATre the New Testament, relating Old Testament
there, not LO be the sSu of possible moral teaching to OUTr status of redemption

1n rıst, OUT Teedom 1n the Holy Spirıt, OUrTrcommunıcation eVer after, but to be
plied LO the infinıte complexities of the fellowship 1n the church an OUr eschato-
rest of the language. logical hope But all that 1s another story!

On the er hand, the soclal system of
Israel cannot be dismissed relevant NOVvVaN, ’"BSUITE  on and Moral rder, 1986)
only wıithin the confines of historical Very UuCI' GCCOUNT Of IS TO De 'OUun n Higgingc_>n:Israel, an totally inapplicable eiıther WEeMMAOS. Chnsthan approach Moral decision-Making
the Christian church the rest of INan- odder and oughton, CNs and
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Ihis IS NOT universa aCccepfte| scholars Of Israelte NOV! SCUSS@( MOFre fully ese dimensions of MoOTIVvaTiON
AaNd COomparatfive anclent Near Astern LOW, IS VIeW for Old estamer ETNICS In IVING 5 Ihe People of
WITN SITONG supporters, Nave discussed ihe SSU®e, wn full ch.
Dibliography In ‚Od'’s 'eople n 5005 Land: aM Land. See Soggin Cultic-Aetiological Legends and
and Property n Ihe Old Testament (Eerdamans, Catechesis In the Hexateuch In Old Testament and

156—60 Onental VeS, Biblica e7 Onentalia (1975) 1277
Ihese NOAV Deen Tnoroughiy explored DY RE Clements, In defTalil. In 00’5 ’e0ple n Land. chs. and and
Abraham and \aQvid (SCM. 1967) In Ore applied WOY, In LIViNGg Q5 Ihe People of
Ihis understandIng Of Mne Text IS reinforced DV Me IS Cn
used DY elTern, WNO IO TogemMer Me Driestliness Ofe 10 In LVMING as Ihe People of G0d, ch.
Deople (Christians, INnCIUdING Gentiles Nom he IS address- FOr representative Of Me eONOM I! VIESW,
ing) Ir WMTNEeSS TO Od’s SAVING AGCTION, and er ethical Greg Bahnsen, IMN} and Me Role Of ivil vernmer In
obligation TO IIve VISIDIy gO0Od Ives In the MI Oof Iransformahon, Aand (1988). and for comparable
watching 'Orld Pel. dispensationalist VIEW, Orman Geisler, ispensation-
Jonhn SammIie, Holiness In Israel, ( vertures TO IDIICOG alısm and Mics ITransformnation, (1989)
eS0O109gYy ess, 12 IMINO e 'eople of 43f.
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