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E eology and Experlience
Reflections Cognitive and Experilentlal Approaches to Theology

® La theologıe eft lPexperience
HM  K Theologie und FErfahrung

Alıster McGrath, Lecturer In T1st1an Doctrine, W ycliffe Hall, Oxford

SUMMARY
The artıcle deals ıth the Manner ın which the ıth partıcular reference the wrılıngs of
cognıtıve an experiential aspects of Chrıstian artın Luther anı Lew:ıs It LS shown how
theology relate LO ONe another. LS shown that Christianity ITLOL Y be related LO experıence
theology provıdes ınterpretative framework wıthout tO the discredıited ıberal
by hıch human experıence be addressed, appeal ‘general UuUman expertience‘
iınterpreted an transformed. The relatıon compromısıng the total groundıng of theology
etween theology anı experıence LS explored Lın the self-revelation of (j0d ın Scripture.

RESUME
T’auteur traıte des rapports entre l’aspect comment le echristianısme Tal l’experience
cognıitıf et l’experience dans la theologıe Sans qu'ıl so1t besoıin de faıre appel Ia notıon
chretienne. soutıent QUeE la theologıe fournıt lıberale disereditee de Texperıence humaıne

cadre ınterpretatıf quı permel consıderer, generale’, Sarns compromeltre le prıncıpe
d’interpreter de transformer l’experience selon lequel theologie doıt fonder
humaıne. examıne relatıon unıquement SUur la revelatıon QUE Dıeu OUS

s’appuyant princıipalement SUur les eecrıts de donnee Iu:-meme dans ’Eeruiture
Martın Luther et Lewıis. montre

USAMMENF  SSUNG
Dieser Artıkel befasst sıch mıt dem Verhältnis wırd gezeıgt, WLLE eın ezug zwıschen dem

Christentum un der Erfahrung hergestelltzwischen dem kognitiven un dem
erfahrungsmäßıgen Aspekt christlicher werden a'nn ohne entweder auf dıe
T’heologıe. Es wırd gezeıgt, Theologıe eınen diskredıitierte Iiberale Berufung auf dıe
Rahmen bıetet, mıt Hılfe dessen dıe mensch- ‘'allgemeıne menschliche Erfahrung‘
liche Erfahrung angegangen, ınterpretiert un zurückzugreıfen oder dıe ausschließliche
verwandelt werden ainn Das Verhältnis UON Gründung der T’heologie ın der Selbstoffen-
T’heologie Un Erfahrung wırd unter barung (jottes ın der Schriıft
besonderer Berücksichtigung der Werke UoON kompromulttıeren.
Martın Luther un Lewiıs untersucht. Es

through lıfe (ex-perientia)’. In this broadxperlience’ 15 imprecıse term. The
Or1g1ıns of the Englısh word ATre rela- ıt an accumulated body

tively ell understood: ıt derıves from the of knowledge, arısıng through first-hand
Latın term experıientia, which could be inter- encounter ıth lıfe’ When on  0> speaks of
preted which arlses out of travelling an experienced teacher’ an experienced

UuroJInh ® J



Alister MCcGrath

doctor’, the implication 1sS that the eacher Theology 1s thus the Christian attempt LO
doctor has earned her cra through first- reflect upon this COINMIMON human experlence,
hand application. Yet the term has developed ın the knowledge that the Same experlience

acquıred meanıng, which particularly underlies the other world religions. We shall
ere It has COMe to refer to the retiurn to thıs poın later 1ın dealing ıth the

inner life of indivıduals, 1ın which those question of the relation of Christianity to
individuals become of their OW. sub- the other religlons.
jective feelings an emotions.! It relates to his approach Iso has consıderable
the inward and subjective world of experlence, attractions for Christian apologetics,

oOpposed to the outward world of everyday the writings of many recent American
ıfe Serl1es of wrıtings, including Wılliam theologians, especlally aul Tillich an
James’s celebrated study T’he Varıeties of aVl Tracy, make clear. In that humans
Relıgious Experience (1902), ave stressed share COINMON experlence, whether they
the ımportance of the subjective aspects choose LO regard ıt religi0us’ not,
of relıgıon 1ın general, an Christianity In Christian theology ca address this COINIMMON
partıicular. Christianity 1sS not sımply about experlence. The problem of agreeing upon
1deas; it 1sS about the interpretatıon an COomMmMmMoOon startıng poın 1S thus avolded; the
ransformation of the inner ıfe of the startıng poın 1S already provided, 1n human
indıvidual hıs CONCeEern ıth human experience. Apologetics Ca  —_ demonstrate that
perlence 15 particularly assoclated wıth the the Christian gospel makes of COMINMmMON
moOovement generally known ex1ısten- human experlence. This approach 1s probably
tıalism, which has sought LO restore seen at ıts best in au Tillich’s Sermoans The
WAarenes. of the importance of the inner Courage Be, which attracted consıderable
iıfe of indıvıduals LO both theology and attention fter their publication 1n 1952 It
philosophy.% seemed to INanYy observers that Tillich had

T wo maın approaches INaYy be discerned succeeded In correlating the Christian PFOC-
wiıithin Christian theology LO the question of lamation ıth COINIMNON human experience.“
the relation of experlence to theology: But there Are dıifhculties ere The most

Kxperience provides foundational obvious 1s that there 1S actually very lıttle
SOUTCE for Christian theology. empirıcal evidence for ‘common COTre

Christian theology proviıdes inter- perlence’ throughout human history an
pretatıve framework by which human culture. 'The idea 1s easıly postulated, and
experiıence INaYy be interpreted. vırtually impossible LO verify hıs approacThe first approach has een of maJor 1mMpor- has found ıts most mature anı sophisticated
Lance wıthın recent ıberal theological expressıon 1n the 'Experiential-Expressive
approaches; the second 18 especlally Theory of Doctrine’, LO use term employed
soclated ıth evangelical orthodoxy, an Dy the distinguished ale theologian Georgebe explored In the present artıcle We Lindbeck In his volume T’he Nature of
begin, however, by consiıdering the first Doctrine (1984), Lindbeck provıdes 1M-
posıtion. portant analysıs of the nature of Christian

The ıdea that human religious experlence doctrine * One of the Man y meriıts of this
Ca act foundational for book 1 the debate which ıt has inıtiated OVer
Christian theology has obvious attractıons this unjustly neglected aspect of Christian
It eSts that Christian theology 1s COIMN- theology, hıich has assumed Nne  S importancecerned wıth human experience—something recently account of the impact of the
which 1s COINIMNON LO al humanity, rather ecumenıcal movemen
than the exclusive of small group Lindbeck suggests that theories of doc-
'To those who are embarrassed by the ‘scandal trıne INaYy be divided iınto three generalof partıcularity’ the approach has Nan y Lypes The cognıtıve-propositionalist theorymierıts. It su  ests that all the world lays stress upon the cognıtıve aspects of
lıgions AÄre basıcally human reSsSpoONSeSs to the religl1on, emphasizing the INanner 1n which
SsSame relig10us experience—often referred to doctrines function TU claıms

COTe experlıence of the transcendent). informative propositions. The experliential—
& UrQo.
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expressıve theory interprets doctrines LWwoO are artıculations of respoNseS to the
non-cogniıtıve symbols of inner human former.
feelings attıtudes. third possibilıty, For such reasoNs, the second approach

outlined above LO the understandıng of thewhich Lindbeck himself favours, 1S the
cultural-lınguıstic approach to religion. relatıon between experiıence an theology
Lindbeck assoclates this model wıth rule has regained hearıng. According LO this

‘regulatıve) theory of doctrine. It 1S approach, Christian theology provides
Lindbeck’’s eriticism of the second such theory framework Dy which the ambiguilties of
which 1S of particular interest to at = perJ]ence MaYy be interpreted. Theology 1mMs
po1ın to interpre experlence. It 15 lıke net. which

The ‘experiential-expressive’ theory, Ca cast OVerTr experlence, ın order LO
capture ıts meanıng. Experience 1sS SPEEeNaccordıng to Lindbeck, sSEES relig10ns, 1N-
something whiıich 1S to be interpreted, rathercluding Christianıty, public, culturally

conditioned manıiıfestations an affırmatıions than something which 1S itself capable of
of pre-linguistic forms of Consclousness, interpreting. Christian theology thus 1ms
attıtudes an eelings. In er words, there to address, ınterpret an transform human

experlence. In hat ollows, propose to15 SOINE COMMMON unıversal rel1g10us
perlence’, which Christian eology (ın plore ese themes wiıt, particular reference
COININONMN ıth other relig10ns) attempts to to the wrıtings of artın Luther and Clive
CXDTIECSS 1ın words. The experl1ence fırst; Stapleton (Jack) Lewıs, best known to his

Man Yy readers Lew1s’. Europeanthe theology In later As Lindbeck
theology, wiıt. ıts long tradıition of wrestlingargues, the attractıon of thiıs approach to

doctrine 18 grounded In number of features ıth experıence withın cognıtıve frame-
of ate twentieth-century western thought work, has importan contribution make
KFor example, the ontemporary preoccupatıon LO thıs global discusslon, of especilal relevance

1n experience-centered age.°ıth inter-relig10us dialogue 1sS considerably
assısted by the suggestion that the Varlıous
religı1ons Are diverse expressi1ons of Theology addresses experiıence
COTe experlence, such ‘isolable COTE of
encounter’ ‘unmediated WAarenes: of Chrıstian theology cannot remaın faithful LO
the transcendent). ıts subject matter ıt. regards itse purely

The princıpal objection LO thıs theory, thus propositional cognıtıve ın nature. The
stated, 15 ıts resistance LO verıfication. As Christian encounter ıth (Gjod 1S5 trans-

formatıve. As alvın pointed out, LO NOWLindbeck poınts Out, relig10us experlence’ 1s
(10d 1s to be changed Dy God; true knowledgehopelessly iıdea. °It 1s difficult

impossible to specıfy ıts distinctive features, of ea| tOo worshıp, the believer 1sS
an! yet unless thıs 1S done, the assertion of caught 1n transforming an renewıng
commonalıty becomes logically and encounter ıth the lıving (GGod 'To NOW

God 15 LO be changed by God.® As renpırıcally VacCuous.’ The assertion that ‘the
Varıous relig10ons Ale diverse symbolizatıons Kierkegaard pointed out 1n his Unscıentific
of ONe and the SAa COre experıence of the Postscript, to NOW the Tu 1s to be NOWN
timate'’ 1s ultımately unverıifiable hy- Dy the truth “"Truth’ 1s something which

affects OUT inner being, become 1N-pothesis, not least account of the difficulty
of locating an descr1ıbing the °core volved 1ın an approprlatıon proCce>ss of the
peri1ence’ concerned. As Lindbeck rightly most passıonate inwardness’.‘
poınts out, thiıs would aDPCalr to suggest that hıs 1S ın to deny to de-
there 1s at, least the logical possibility that emphasıze the cognıtıve aspects of Christian

theology It 18 merely to observe that thereBuddchist an Christian might ave
basically the Ssamine faıth, although expressed 1s INOTeEe to theology than cerebraliızed 1N-
VeErYy dıfferently’. The theory Ca only be ormatıon. eology which ouches the
eredible ıf it. 15 possible LO isolate COMMMON mind, leavıng the heart una{ffected, 18

true T1st]1an theology— a poın: stressed DyCOTe experlence from relig10us language an
behaviour, an demonstrate that the latter both Luther an Calvın. Although Luther
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1S eritical of the role of experlence ın 9 tears streamıng oOWnN their lined
spirituality, he o0es not dismiss ıt an hardened faces, INn church Corfu OM
irrelevance. Indeed, Luther insısts that 00d Friday. asked SOMMEONE why they
there 1S on experjence which 15 basıc to wWere weepıng "Because”, he sald, "their
being theologıan. He desecribes this briefly Christ 1S dead.” ave en thought that
1n OoONne of his most. quoted and most difficult!) ıll understand hat resurrection
statements ‘It 1S lıving, dyıng, an even until Ca  - WEeCD ike tha Nichols’
being condemned which makes theologian poınt, memorably made, 1S that ca  -

appreclate the JOY an hope of the— NOL reading, speculating an understand-
ng When first read these words of Luther, resurrection, unless ave een plunged

found them bafflıng. Surely theology Was into the of hopelessness and helpless-
about reading scrıpture, an tryıng to make ess which pervaded that first 00d Frıday

of ıt? What WAas Luther complaining What 1S true of the resurrectjion 1S Iso true
about? Now know, an convınced that of forgıveness. Christian spirıtualıty 15
Luther 18 right 'To be real theologıan 1S tOo grounded 1ın WAarenes.: of eing CONMN-
wrestle ıth OoNne other than the lıving demned sınner— an experıence which 18
God-—not ıth ideas about God, but ıth utterly transformed Dy divıne forgıveness.
(God himself. And how Ca sınner eVer We Ca  - understan hat forgiveness
hope to deal adequately wiıt. this God? really until ave wept the ears of
fyvVou want to be real theologıan, Luther condemnation.

insısts, you must ave experienced Just about an yonNne Ca read the New
of condemnation. You must ave had Testament, and make SOTINE SOrt of of
mMoOoment of insight, 1ın which yYou realize jJust ıt. But, Luther insısts, the real theologıan 1s
how sınful vou really are, an how much yVou SOINEONE who has experienced of
meriıt the condemnation of God Christ’s condemnatiıon account of sın—who reads
death the spells out the full extent the New Testament, an realizes that the
of od’s wrath agaınst SIN, and shows mMessage of forgıveness 1S g0o0d EeWS for him

ONnes wh aAaTre condemned. It 1S only from her The gospel 1S thus experienced
thıs poın that Ca  —_ fully appreclate the something lıberatıng, somethıng which
entral theme of the New Testament—how transforms OUr sıtuatıon, something which
(God Was able to deliver sinners from their 1S relevant LO It 1S very Cas Y to read the
fate Without full WAarenes: of OUr S1n, New Testament ıf ıt. Were nothing mMore
an! the dreadful gulf thıs between than an er plece of lıterature And
ourselves an God, cannot apprecılate the Luther reminds that ıt. 1S only through
JOY an wonder of the proclamation of for- being of OUr S1IN, an al ıts impl1-
gıveness through Jesus Christ. In v letter LO catıons, that Ca fully appreclate the
his colleague Phılıp Melanchthon, dated wonder of the electrifyıng declaration that
January 1522,; Luther suggested that he ask (God has forgıven OUTr S1INs through Jesus
the so-called ‘prophets’ who WerTre then T1S
confusing the faıthful al Wittenberg the
following question: ‘have they experlienced Theology interprets experlence
spiırıtua. distress and the divine bırth, death
an hell?’ ist of spiırıtua sensatı]ıons 1sS It 1 CONSCQHUECNC:! of the Christian doctrine
substitute for the terror that accompanıes of creatiıon that Are made 1n the image of
real encounter ıth the lıving God For (+0d There 18 inbuilt capacıty—indeed,
these modern prophets, Luther wrote, ‘the might SaYy, inbuilt need-—to relate to
sıgn of the Son of INa  - 1S mı1ssıng”. God 'To faıl to relate tOo (God 1S LO faıl to be

modern iıllustration mig make this completely human. 'To0 be fulfilled 1sS to be
poın In his book The Kestoring Word, fiılled by God Nothing that 1S transıtory Can
Randall Nıchols wrote of experlence he ever fill this eed Nothing that 18 not itself
had while visıtıng the Greek island of Corfu (G0od Ca  - eVer hope to take the place of God
‘“Some of the most, beautiful mMusıc evVvVer And yet, account of the fallenness of
heard Wäas the chanting of Greek peasant human nature, there 1s NO natural ten-
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enNnCYy to Lr y to make other things fulfil this Thoughout Augustine’s reflections,
eed pecially ın the Confessions, the SaImlnle theme

recCcurs We ATe doomed to remaın incompleteSın aWaY from God, an tempts
to place other things 1ın hiıs place Created ın OUT present exıstence. Our opes an

thıngs thus COTMNE to be substituted for God deepest longıngs 111 remaın nothing but
And they do not satisfy. And 1ıke the child opes an longings. The resolution of this

bıtter-sweet tensıon remaıns real, even forwho experlences and eXPTeEeSSECS dissatisfaction
when the SQUAaT'EC peg faıls to fıt. the round the Christıian, wh becomes increasingly
hole, experlıence of dissatis- of the wonder of God, an of the
actıon Somehow, AT eft ıth feeling inadequacy of OUT present of that

wonder. ere 18 of postponement, ofof longing—longing for something undefin-
able, ofwhich human nature knows nothing, longing, of wistful yearnıng, of groaniıng
Save that ıt 0€eSs not. POSSCSS iıt, under the straın of havıng to tolerate the

This phenomenon has een recognized present, when the future offers much.1?
SINCE the awn of human civilization. In ONe The grand themes of ereation and redemption

there find creatıve reworking which de-of his dialogues,? Plato human
Serves careful attentıon Because ATbeings to leaky Jars Somehow, aAare always

unfulfilled. We MaYy DOUTF things iınto the ereated by In hıs image, desire him;
contaıners of OUTr lives, but something DPre- because ATEe sinful, cannot satısfy that

desire ourselves—either by substitutingvents them from EeVerTr eing entirely filled.
We AT always partly empty—and for that somethıing for G0d, by tryıng to COeTrTce

reason, experience profound awarenes of hım LO COMe LO And real of
ack of fullness and happıness. "Those who frustratıion, of dissatisfaction, develops. And

ave endured the o1d NOW that they ave that dissatisfaction—but not ıts theological
encountered distinective hunger, empti1- interpretation—I1s part of COM IMMON human
NeSS, nothing earthly satısfies ıt} (Diogenes experlence. Perhaps the finest statement of
Allen).19 This well-documented feeling of thıs exquisıte 18 found 1n Augustine’s
dissatisfactiıon 15 ONne of the most. ımportant CI Y that he 18 groanıng ıth inexpressible

groanıngs wanderer'’s path, andpoints of ontact for the gospel proclamatıon.
In the first. place, that proclamatıon inter- memberıng Jerusalem ıth ear lıfted
prets this vague and unshaped feeling owards it—Jerusalem ome land,
longing for (iod It g1ves cognıtıve substance Jerusalem mother.’l® We are exiled from

OUT homeland-—but ıts memorles returnand shape LO hat would otherwise be
amorphous an unidentified subjectiıve 1N- hauntingly.
uıtıon And ın the second, ıt offers LO fulfil Augustine finds ONe of hıs finest recent
it, There 18 of divıne dissatisfaction apologetic interpreters 1n the writings of the
—MT dissatisfactiıon ıth God, but dis- Oxford lıterary erıitic and theologıan

Lew1s. Perhaps on of the most originalsatisfaction ıth all that 1S not God, which
arıses from God, and which ultimately leads aspecCcts of Lewis’ writing 18 his per-
tOo (God Sartre 1S rıg the world cannot ıstent and powerful appeal LO the relig10us

Here he echoes the imaginatıon, ın developing Augustine’sbring fulfilment
maxım ‘desiderium SINUS ecordıs longingChristian vleW, which g0€S LO affırm that

here, ın the midst of the world, something makes the ear eep)’ Like Augustine,
which 1s ultimately beyond the world makes Lewı1s W as of certaın deep human
iıtself avaılable LO We do not eed to waıt emotı]ons which pointed to A dimension of

OUT exıstence beyond tiıme and Therefor eternıty LO experlıence G0od; that
perıence C:  — eg1in, however imperfectly, 1S, Lewis suggested, deep and intense feel-
NOW.,. Perhaps the greatest statement of this ıng of longing wiıithın human beings, which
feeling, and ıts most exquisıte theological earthly object experlence Can satisfy.

Lewı1s erms thıs ‘JOy', and thatinterpretation, MaYy be found ın the famous
it points to God its SOUTCE and goal (hencewords of ugustine of 1ppo ‘You ave
the title of hıs celebrated autobiography,made for yourself, and OUT hearts AT®e

restless until they rest 1n you)’.*! Surprised by Joy) Joy, according to Lew1s,
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18 an unsatisfied desıire which 1S itself INOTre satisfy’, desire, still wandering an NCeTr-
desirable than an y er satisfactıon taın of ıts object and still largely unable to

See that object 1ın the direction where itanyone who has experienced ıt will want it
again. ** really hes’ There 15 something self-defeating

'To understand Lewis at thıs poınt, the ou human desıre, 1n that hat 15 desired,
idea of JOoy needs LO be explained ın SOINE when achieved, LO leave the desire
detaıil. TOM the Wwindows of his ome 1ın unsatisfied. LewI1ls iıllustrates this from the
Belfast, Northern reland, the Lewis age-old ques for beauty, usıng recognizably
could the distan:  — Castlereagh Hılls Those ugustiınıan magery
distant hılls seemed LO hım LO symboliıze The 00 the musıc ın 1C. thoughtsomethıng which lay beyond hıs reach. the beauty Was ocated will betray ifof intense longing he COIMN- TUS to them; ıt Was not ın them, it only Came
templated them He could not Sa y exactly through them, and hat CaImIne through them
what it. WAas that he longed for; merely that Was onging ese ings—the beauty, the
there Wäas of emptiness within him, of OUTr OW. past— are good ımages of
which the myster10us hiılls seemed LO hat really desire; but if they are mistaken
heighten, without satisfyıng. CeWIS deseribes for the ing itself they turn into dumb idols,
thiıs experıence (perhaps better known reakıng the hearts of theır worshippers. For

they are not the ing ıtself; they aAare only theLO students of German Romantıcısm
Scen of flower ave not ounNn! the echoSehnsucht) 1n SOINE detaiıl 1n his auto- of tune ave not. ear! EeWS frombiography. He relates how, child,

he Was standıng Dy flowering currant Country ave not visited.16

bush, when—for SOINE unexplained TEeA4SON-— Human desire, the deep an bitter-sweet
Was triggered off. longing for something that ll satısfy u

There suddenly TOSEC ın wıthout warniıng, points beyond finite objects and finıite PperSoNSs
ıf from ep not of but of centurı1es, who SEEIMN able LO fulfil this desire, yet

the of that earlıer mornıng at the Old eventually incapable of doing SO); ıt
House when brother had brought hıs LOYy poınts through these objects, an DPDerSsoNs
garden ınto the NUrser y It 1sS 1M11ICU. to find owards their real goal an fulfilment 1n
words strong enough for the sensatıon IC (G0d himself. It 18 if human love polınts LO
Carmne OVer INe, Milton’s “"eNnOrmMOUS 1SS of something beyond ıt, parable.Eden somewhere ear ıt. It Was

sensatıon, of COUTSC, of desıre; but desire for Pleasure, beauty, persona|l relationships:
what? Not, certainly, for biscuit tın filled all SCCIN to promıise much, an yet when
with MOSS, NOr even though that Came ınto ıt) grasp them, find that hat WerTIe

seeking W as not ocated 1n them, but hesfor OW. past and before NEeW hat
desired, the desire itself Wa gonNe, the beyond them ere 1S ‘divine dissatis-

ole glimpse wiıthdrawn, the WOT. turned faction’ wıthın human experlıence, 1C
commonplace agaın, only stirred by longing prompts LO ask whether ere 1s anythıng
for the longing that had Just ceased. It had which May satısfy the human ques LO fulfil
only taken moment of tıme; and ıIn certaın

eve:  ıng else that had ever appene the desires of the human heart, Lewis
that there 1s Hunger, he suggests, 1Sto Was insignıficant In comparison. *° excellent example of human sensatıon

Lewis ere desecribes brief moment of which corresponds LO real physical eed
insight, devastatıng moment of feelıng 'hıs eed poınts LO the exıstence of food by
caught ın something which goes far which ıt MaYy be met Simone Weıl echoes
beyond the realms of everyday experlence. thiıs theme, an poınts LO ıts apologetic 1MM-
But hat ıt. mean? What, if anythıng, portance when she wriıtes: “The danger 1s not
did it po1nN: to est the soul should doubt whether ere 1S

Lewı1s addressed this question 1n an Yy rea' but lest, by he, it should Der-
markable SECETINON entitled “The Weight of suade iıtself that iıt 1S not hungry It Ca  — only
Glory  > preached before the University of persuade iıtself of thıs Dy Iyıng, for the realıty
Oxford une 1941 Lewiıis spoke of of ıts hunger 1S not belief, ıt 1S certainty.’!‘

desire which natural happıness 111 Thirst, according to Lewıs, 1s urther
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example of human longing pointing LO amıliar biblical concerning human
human need, which 1ın turn poınts LO ıts longıing for (God ‘As the eer pants for
fulfilment 1ın drinking—Iif the human being streams of water, soul pants for VOU,
In question 1sS to SUrFrVIVe. Any human long- My soul hırsts for God, the lıving
ing, he9 poıints LO genulne human (30d’ (Ps A244) ote the grea of

longıng for expressed 1ın this Verse—— aneed, which In turn poınts to real object
corresponding to that eed similar poın of longıng which assumes added
18 made, although hittle cryptically, 1ın meanıng if Lewi1s’ reflections JOoYy ATe

relatıon LO human sexual desıre. And S allowed. ote Iso the biblical parallel be-
tween of need—.i1in thiıs Case, anımaleCWIS suggests, it 18 reasonable to suggest
thirst—and the human eed an! desire forthat the deep human of infinıte longıng

which cannot be satisfied by an y physical (Gjod
finıte object Derson_n must po1ın to real Theology thus interprets human experI1-

eNCcCcCE Yet at times, experlıence needs to behuman eed which Ca 1ın SOIME WaY, be
met Lewı1s argues that thıs of longing radically reinterpreted. T'his 1S maJor eme
pomınts to ıts orıgın an ıts fulfilment 1ın of Luther’s ‘theology of the eross’.1  9 YKor
himself. Luther, the mounts powerful attack

another human upon which to00Lewis’ less perceptive critics—sadly, INOTE
than 0) 61 miıght ave oped—- much spiritual weight 18 en placed,

argued that hıs argument rested uponNn peclally In modern western thought The
elementary fallacy eing hungry didn’t experıence of the individual 1S5 singled out

that ere Was bread at hand The avıng revelatory authorıty What experI1-
feeling of hunger dıd not necessarıly COTrTeS- ENCE 18 hat 1s right.' ‘ on experıence ıt
pond LO supply of food hıs objection, that Way Luther suggests that individual

experJıence 1s often seriously unreliable zLewı1s replies, mı1sses the poın:
man’s physical hunger o0eSs not that gulde to matters of faıth The WaYy exper1-

eNCeEe thıngs isn’t necessarıly the WaYy thıngs
INa ll get an y rea he Ma Yy die of STATVA- really Aretiıon In rafit In the antıc But surely An example—which hasten LO ad 15 not
man’s hunger does that he of
Tace 3C repaırs ıts body Dy eatıng and sed Dy Luther himself—might be helpful 1ın
NnNnaDbıts WOor where atable substances bringing out the po1ın al 1ssue. Suppose yOou
exıst. In the Samne WaY, though do not believe ave een out of doors for SOINEC time
(I wısh did) that desire for Paradıse Very cold night You arrıve al the house of
PFrOVES that en]oy ıt, 1ın ıt, pretty friend, who notices how cold yvoOu ar  D ‘What
g0o0d indıicatıon that such ing exıists an!| you eed 1S go0od drink,’ he tells you ‘Have
that SOINE Imen ll InNan mMaYy love glass of brandy. You drıink ıt, And after
and not wın her; but ıt, WOU. be verYy odd ıf few miınutes, yOou become CONSCIOUS of feel-
the phenomenon called Tallıng In love‘’ occurred
ın sexless world.1® ıng of warmth. You experıence the brandy

havıng warmed yVou
In all thıs, Lewis echoes great eme of But 1n fact, the brandy l make you

tradıtional Christian ınkıng about the colder The alcohol Causes yOour blood vessels
orıgın and goal of human nature. We aAre LO dilate, g1ving yoOu the impressıon that
made by God, an experlıence deep VOUr body 1s producıng heat; 1ın fact, ıt 1S5

of longing for hım, which only he Ca  - losıng heat You Ma Yy feel that yOou ATe

satısfy Although Lewı1s’ reflections the warmıng up—but 1ın realıty, yoOUu Are cooling
desire he calls JOVY reflect hıs personal oOoWn eat 1S eing gıven off from yOUuUr
perJ1ence, it. 18 evıdent that he and countless body, not taken 1ın Dy ıt, Your feelings ave
thers) consiıder that thıs of longıng 1s led yVoOu seriously astray. Were yOou to drink

widespread eature of human nature an alcohol LO warm yourself up 1ın bitterly
experlence. An ımportant poın of ontact cold sıtuatıion, ıt 1S quıite possible yOou could
for the proclamatıon of the gospel 15 thus die from the resulting heat loss. An external
established observer would be able LO detect hat WAas

Lewis’ insights Iso rıng Ne depth LO really happening—but thıs perspective
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would be denied to VOU, to the extent that relying uDon the misleading impressions of
yVou relied upon VOUr feelings. human experience, should trust ıIn (j0d’s

hıs example has real spiırıtual relevance. promıises. God promises to be present iıth
u even In lıfe’s darkest hours— and ıfIt makes the polın: that experlence needs to

be eriticized. You felt that Vou wWere being perience cannot detect him being present,
warmed up—bu the correct interpretation then that verdict of experlience must be COMN-
of that experlıence 18 that yYVou actually felt sidered unrelable
the heat leaving your body, tOo be radiated his has ımportan results for Luther’s
outward and lost you You need external understanding of faiıth al 18 abılıty
reference poınt by which those feelings Can see (10d’s and activiıty 1ın the world,
be evaluated and Judged Luther develops and 1n OUr OW experlence. Faith SEeEeS
related argument OUrTr experıences of behind external appearanCces an the m1Ss-
eed to be interpreted. The WaYy exper1- leading 1mpress10ons of experlence. It 1S
eNCE things ısn ’t necessarıly the WaYy things NNECESS, willingness, to find God where
really Aar‘  D The provıdes external he has promised be, even when experience
reference poiın by which OUTr feelings Ca  ; be suggests that he 1S not there Luther ses

the phrase ‘the darkness of faıth’ to makeevaluated an Judged
Perhaps the best WaYy to understand the thıs poın T'hıs has ımportant results for

spirıtua. ımportance of Luther’s approac Luther’s understandıng of the nature of
ere 185 to consider the of helplessness doubt,

Doubt cshows OUr natural tendency toan hopelessness that first -00d Frıday,
Jesus Christ died upon the The ase jJudgements upon experlence, rather

crowd gathering round the WeTITe than al When alr and experlıence SEEeM

pecting something dramatic to happen. If to be out of step ıth each other, tend to
Jesus really Was the Son of God, they COU. trust experlence, rather than faıth But,
expect (G0d to intervene an TeSCUeEe him Yet, Luther poınts out, how unreliable gulde

that long day WOTe O there Was sıgn experlence turns out Those who trusted
of dramatic divine intervention. In his C 1ın experience the first 00d Friday
from the C even Jesus himself exper1- looked very oolısh In the lıght of the

resurrection! For Luther, the resurrectionenced v  Jadr) momentary yet profound of
the absence of God, ‘My God, God, why demonstrates the superlor1ıty of faıth ın the
ave VYOu forsaken me?’ Many expected promiıses of (G0d OVer reliance uDOoN exper1-
to intervene dramatically 1ın the sıtuation, eNCcEe Teason We must learn to let (God be
deliver the dyıng ‚Jesus. But nothıing of the God, an TUS 1ın him an his promi1ses,
kind happened. Jesus suliered, and finally rather than In OWI finite and inadequate
died There Was sıgn of (G0d actıng In that perception of sıtuation.
sıtuatıon. So those who ase: eır thinking
about God solely experıence TEW the Theology transforms experience
obvious conclusion: Was not there

The resurrection overturned that judge- Christian theology does not simply address
ment God Was revealed having een the human sıtuatlion; ıt offers LO transform
present and actıve at Calvary, working out it. We ATre not sımply told that aAare sınners,
the salvation of humanıty and the vindication 1n eed of divine forgiveness an renewal:;
of Jesus Christ He Was not perceived LO be that forgiveness an renewal 1s offered to
present—but present he really Wa  N What 1n the gospel proclamation. If the negatıve
experiıence interpreted the absence of aspect of the Christian proclamation of the

erucified Christ 1S that Are far from God,the resurrection showed the hidden
of MaYy ave een eXper1- the posıtıve sıde 1s5 that he offers LO bring

enced inactıve, yet the resurrection showed ome LO hım through the death an Uur-
(God LO ave een actıve behind the SCCNES, rection of his Son Theology, then, o0es not
working ın secret. For Luther, the TeSUTTEC- sımply interpre OUr experlence In terms of
tıon demonstrates how unreliable the verdict alıenation from It addresses that
of human experience really 18 nstead of perl1ence, interprets ıt AS sıgn of OUr global
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alienatıon from through S1n, an! offers which ıt knows 1S ere, but LO which ıt
to transform ıt through the graCce of cannot lead

It 18 one of the Man Yy merıts of the writings Theology 15 able LO uUuse words in such
of Lewis, that they take seriously WaY to offer SOIMNE poıinters for the benefit
the WaYy 1n which words ca  = generate an of those wh ave yet to discover hat ıt

feels lıke LO experıence (God It ses Justertransform experlence. In hıs autobiography
Surprised by Joy, he comments the effect of key words to Lry an explaın hat it 1sS
of few nes of poetry uDoN hiıs imagınatıon. lıke LO NOW God, by analogy ıth words
The lınes were from Longfellow’s Saga of assoclated ıth human experlience. It 15 ıke

forgiveness— 1n other words, ıf you CaKıng Olaf:
imagıne hat ıt feels lıke LO be forgıven for

heard volce that cried, really Ser10us offence, yOou Ca begın LO
Balder the beautiful understand the Christian experlence of for-

Is dead, 1 dead gıveness. It 15 lıke reconciliation—I1i1f yYoOu Ca  -

ese words had v profound ımpact upon the imagıne the JOVY of eing reconciled to SOINE-

Lewıs, he ater reflected. ONe wh: matters VeC much to VYOU, yYyOou Ca  -

get glımpse of hat the Christian exper1-
NEeW nothıng about Balder; but instantly EINCE of comıng ome LO (Gjo0od 15 ıke It 15 like

Was uplifted ınto huge reg1ıons of northern sky,
desired ıth almost sickening intensıty comıng ome after being AWAY and alone for

long tıme, and perhaps fully expectingsomething to be desecribed (except that
LO be able to return. Apologetics sesıt, 15 cold, Spaclous, SCVeTIC, pale and remote)

analogıes lıke these LO Lry and s1ıgnpost—and then OoUuUnNn! myself al the Ve. Samnle
moment already fallıng out of that desire and liıke roads leading off Lewis’ mMap LO
wishing WeTe back ın it.20 unseen own-—the T1st1An experlıence of

God, for the benefit of those who ave yet to
Words, Lewiı1s thus discovered, ave the ave thıs transformıng experlence.abilıty to evoke experlence ave not But how 1sS ıt able to uUusSe words ın this

yet had, 1ın addıtion to describing exper1- way? Is there not certaın arbıtrarıness to
eNCcEe ATre familiar ıth hat which 1s thıs whole business? How Ca  - take the
known functions poınter to that which
1s yet to be known, an! which hes 1n OUuUr uman experlence of reconcihation, an! dare

LO Sa y that ıt somehow echoes that of
STasp In his Language of Relıgıon, conciliatiıon iıth God? It 15 ere that the
EeWIS made thıs eruclal point ollows. Christjian doctrine of ecreatıon undergirds

This 1S the moOost remarkable of the DOWETIS of OU. theological affırmatıions. The analogy
Poetic language to CONVEY the quality of 1S g1ıven, not invented. It 1S, LO speak,
experlences 1C ave not. had, perhaps built into the order of thıngs. '1'0 speak of
Ca have, to use factors within OUT ‘redemption’, forgiveness’, ‘reconcıiliation’
experiıence that they become poınters to
something utside OUTr exper1ence— aas LWO

‘lıberation' 1S indeed LO speak of sıtuations
wiıithin this human world But iıt. 185 also,

INOTeE roads Map sShow us where town through the creative STAaCE of G0od, LO speakthat 1s off the MapD must lie Many of ave of the entry of (God into hıs world, an hiıshad experlıence ıke that 1C
Wordsworth records ear the end of Prelude ability to CONVCY himself through OUr words.
X; but when he speaks of ‘the V1S1O0NAarYy He wh Was rich beyond splendour became
drearıness’, 1n get inkling of it. 21 DOOF for OUu sakes— and that selfsame
At ıts best, Trıstlan theology shares this willingess and abiliıty LO become pOOFTF 1Ss

characteristic of poetic language not DO  TY demonstrated 1ın the tender kindness which
allows human words—0our words-—to be

itself, incıdentally, Lewı1s stresses, but the S1gNpoSts LO hiım.??language sed ın poetry), identified by
Lew1i1s—iI1Zt trıes to CONVEY LO the quality of Conclusion
the Christian experlence of God It attempts In thiıs article, ave explored SsOTINE of theLO poın beyond itself, to rıse above itself,
straınıng at ıts lead ıt rushes ahead, to WaYys ın hich theology and experlence relate
po1n; LO town beyond ıts Map— a town LO each er We ave argued that ere 15
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