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.  Ka Christian entity in the raeco-Roman or
COChriıstlicheen der Griechisch-Römischen Wellt
L ’Identite chretienne dans Ie monde greco-romaın
ar Skarsaune, slo

RESUME
Dans le debat theologique recent, souvent ete desapprouve. pfopos &“ qQUE Ces relıgions
soutenu qQUE les affırmatıons tradıtionnelles du paıenNnNneSs aıent ete ’une des ancıennes
caractere absolu du christianısme ötaıent religions natıonales (anımistes DOUF la
devenues nulles denuees de SEeNS, tout plupart) le culte offıcıel rendu dieux
simplement Dar le faıt du pluralisme relıgieux. gZgreco-romaıns, eNnCoOore ’une des nouvelles
Vecı semble qQUe ’affirmatıon d’un religions mystere faisalt aUCUNE
caractere absolu avaıt son sens ans dıifference sıgnıficatıve. Toutes Ces relıgions
Contexte OU le chrıstianısme exercaıt etaıent elles-memes plutöt tolerantes et
monopole relıgieux et culturel, MAaLS quw'elle pouvaıeENt s’accommoder d’autres CrOYaANCES
perd son sens dehors de ontext On peul quı n ’ etaıent DAasS exclusıves, LOout elles
repondre R cela avancant la th  ese 0DPDOSEE: n’etaient DaS elles-memes exclusıves. est le
es son orıgıne, le chrıistianısme ajlırme So  s refus ulf des chretiens d’avoir quol qQUE so1t
caractere absolu, alors qu'ıl est ne seın de la faire Vec les autres religions quı les MLS
sıtuatıon pluralıste de ’empire romaın. MAarge el faıt d’eux probleme DOUT
Autrement dıt, c’est precısement UunNne sıtuatıon leurs VOLSINS et DOUT les autorıtes romaınes.

pluralısme relıgieux el culturel qul Pour les autorıtes romaınes, le refus des
constıitue le muiılıeu d’orıgıne de affırmatıon chretiens de partıcıper la relıgıon offıcıelle
d’un caractere absolu. Ainsı, UnNne tude plus eal le seul et unıque probleme. Cecı explique
approfondıie du DTOCESSUS Dr lequel le Ia polıtique adoptee Dar Rome ’egard des
christianısme s’est definı dans le monde greco- chretiens. En meme lempS, refus explıique le
romaın prend fout SOn sens de Ia secreit de la vıctorre l’Eglıse SUur ’un des plus
sıtuatıon actuelle. puLlssants empıLreS QUE le monde aıt Jamaıs

Les non-Juifs qul ont OT’U Christ attıraıent
attention de leurs VOLSINS Dar leur attıtude En qul les mliéions mystere la

ıntolerante VIS-AÄ-ULS de Lout culte rendu nn partıcıpatıon des chretiens DOSaL DaS le
genıe de l’empereur 1eUX romaıns. meme probleme. d @  etaıt meme ’inverse: le
Seuls les Juifs avaıent le privılege legal de chrıstianısme pouvaıt etre consıdere
refuser de partıcıper culte Quand les tres semblable religions mystere et
chretiens d’orıgıne patlenne ont commence pOouvaıt etre ınclus parmı elles la
comporter des Juifs Sr pont, sSanıs ‘versıon mystere’ du Judaisme. Les
etre Juifs eux-memes, ıls disposalient apologetes chretiens reconnaıssent quelques
d’aucun fondement jJuridique pour Justifier leur sımılıtudes entre les sacrements chretiens et
refus de prendre part la relıgıon officielle. les rıtes des relıgıons mystere, MAaLSs ıl

Deux OMS qQUE P’on es ’orıgine attrıbues ’expliquent Dar Ia theorie de l’imıitation
AUX chretiens, christianoi et ‘le troısıeme demoniaque. Le defi le plus subtıl qQUE dut
peuple (nl Jutfs, nl grecs), 015 mMmontren qQUE relever le christianısme vınt du gnostıcısme
les chretiens devaıient definir leur ıdentite Dr QUl, souvenl(, presentaıt DAaS Uune
rapport CUX entiıtes: le Judaisme et le autre voLE UE le christianisme, MAalLs le
paganısme. En qul le paganısme, christianısme meme. Le gnostıcısme etaıt
les chretiens d’orıgine pailenne partageaıent la compatıble Vec la religion officıelle et Vec
convuıction fondamentale des Juifs selon d’autres religions. Ainsi, ıl na prodult de
laquelle Lout culte paıen constıtualit de En refusant la voLe gnostıique,
l’idolätrie et devaıt DAr consequent etre l’Eglıse disait non UunNne approche facıle, et tres
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seduisante, du pluralisme. Ile disaıit voulaıit rendre ses lecteurs pDalens conscıentsegalement non une approche qul DOUVaLt du fait qQUeE les chretiens n ’etaient DasS les seulsentrainer Pextinction du christianisme lant refuser le culte officıel. Parmı leurs grandsqQUE tel, Vec Son ıdentite PDTODre, et la hommes les plus eminents, plusieurs avaıentdisparition des chretiens peuple faıt de meme. L’un d’eux, Socrate, eial memedifferent. devenu DOUFr raıison. Ainst,L/’idee, emıse Dar JSustin, Clement ’un des grands heros de la culture greCque, led’Alexandrie eft d’autres parmı les premıers plus grand des philosophes, Justin trouveperes de l ’Eglise, une revelation exterieure allıe, porte parole, precısement DOUFr cet’Eeriture n’attenue aUCUNE manıere element qul emDlait le plus antı-culturel dansapproche Sans COMpDromIS des religions la fol chretienne: le reje de la relıgionpalennes. St Justin, "auteur de ’idee du Logos officıelle.spermatikos, pensaıt DAaS du fout qQuUuUe Christ Par consequent, est absolument DaSeti la realıte cachöee derriere les religions ans la reliıgion non-chretienne qQUe Justıin voıtpalennes. CUe n’etait DaS non plus la pensee de le Logos spermatıkos l’oeuvre, MAaLS dans leC'lement d’Alexandrie, nl d’aucun autre pere reje Dar des NOn chretiens de la relıgion nonde l’Eglise prımiltıve. Justin partageaıt la chretienne. La meme ıdee retirouve chezconvıction COUrFranilte parmı les chretiens qQUE Clöement d’Alexandrie et meme chezrealıte cachee n etait DAaS Christ MAaLS les Tertullien. Les tentatıves modernes de fairedemons. savaıt aussı qQue reje de la des premıers peres de l ’Eglise les parolerelıgion officielle RLa consıdere de ’idee d’un °OChrist cach  e  49 ans les relıgionsoutrage et qu ıl condutsaıt martyre. Maıiıs ıl palenNNeSs sont ONC Sans fondement.

USAMMENFASSUN
In der modernen theologischen Debatte ıst oft eınem Begriff, weder Juden och Griechen. Miıtbehauptet worden, tradıtionelle den Juden teılten Sıe sıch den Glauben,Bestätigungen ber dıe absolute Natur des dıe Anbetung der Heiden Götzendienst War-—Christentums mıt der einfachen Tatsache des egal ob die Form der altertümlichenrelıgiösen Pluralismus’ zunichte gemacht natıonalen Religionen annahm; oder dıiewurden. Das deutet a solch eın Gedanke offizıelle Anbetung, dıe den Griechisch—
nur ın eınem Kontext sınnvoll ıst, ın dem das Römischen Göttern angeboten wurden; oderChristentum eın kulturelles Un religiöses eıne der Mysteriumreligionen. DieseMonopol ausübt Das Gegenteil ainn Jjedochbehauptet werden: UonN Anfang hat

alle tolerant’, war dıie jüdische’Intoleranz der Christen, die Sıe für ıhreChristentum seiınen absoluten Charakter Nachbarn unerträglich machtenbestätigt, obwohl ım Herzen des Für die römischen Behörden War dıepluralistischen Römischen Reiches entstanden
ıst Daher ıst eın Studium darüber, wWLıe das

Verweigerung der Christen, dem offiziellenKult teiılzunehmen, das einzıge Problem, unChristentum sıch selbst ın der Griechisch— das erklärt ıhre Feindseligkeit. Dies war jedochRömischen Welt verstehen bekam, relevant uch der Schlüssel dem Sieg der Kırcheder modernen Sıtuation.
Geschichte.
ber eines der mächtigsten Reiche ın derNicht-jüdische Christen el dıe

Aufmerksamkeit ıhrer Nachbarn auf sıch, ın Das Problem ım 'all derdem S1e sıch weıigerten, der Anbetung des Mysteriumreligionen, un besonders ın deralsers oder römitıscher (Jötter teiılzunehmen. Gnostik, war die Versuchung sıch glNur Juden hatten vVO. (resetz her das Privileg einıigen oberflächlichen Ahnlichkeitensolche Anbetung verweıgern. Christen, dıe anzugleichen. Die Gnostik WwWar ‘umfassend’.ursprünglich Heiden '9 begannen sıch ın Miıt der Ablehnung dieses Weges lehnte dasdieser Hinsicht wWıe Juden benehmen, hatten Christentum eıiıne Möglichkeit ab, die seıneber keine gesetzliche Grundlage dafür. Identität zerstoört hätteChristen wurden als ‘das drıtte olk’ Und zuletzt, gibt ın den Schriften
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bestımmter Kırchenväter (insbesondere daher das Logos Spermatikos nıcht als mittätıg
Justin’s 0g0S Spermatikos heine ın anderen Relıgionen, sondern nur ın der
Rechtfertigung für dıe Annahme, Chrıistus Verweigerung UoON eiınıgen Nicht-Christen beı
dıe versteckte Realıität ın heidnischen nıcht-christlichen Relıgionen. Daher sınd
Relıgionen Wn  O Justin, ım ezug auf moderne Versuche, eıne Basıs für die Annahme
Sokrates un andere, wollte nur aufweisen, des verstiecCRien Christus’ ın nıcht-christlichen
Christen micht die Einzıgen9 dıe eiıne Relıgionen ın den Schriften der Kirchenväter

finden, ohne Grundlage.offizielle Relıgıon verweıgerten. Justin sıcht

only relıgion of Christian Kurope, they INaYy
ave een credible in other per10ds an

he present-day relevance of theme when Christianıty W as the domiıinant
could be indicated by slight reformula- element 1ın certaın culture, they INaYy eVEeNn

tıon of the title Christian identity ın ave een creadaıbie when there WerTIe realistic
religiously pluralistic world As 1S ell ProspecCcts of Christianıty becomıng the only
known, Christlians ın general and theo- dominant religion of certaın Tea But
log1ans 1ın particular ATre not ın agreement NOW, wıth the prospecC of increasıng rel1g10us
concerniıng the question how Christians pluralısm, and Christianıty losıng ıts
should respond to the realiıty of relig10us cultural monopoly 1n the ‘old world’, the
pluralısm. Chrıiıstian claıms of absoluteness become less

aul Rajashekar, the leader of the LW an less eredible The ontext In which they
office for the Church an People of Other DgaVe meanıng 1 vanıshiıing.
Faiths, OoONCcCe sa1ld the following:* ‘Whiıle mMust confess that historian of the
hold allegıance the universal Lordship early Church fınd ıt rather surprısıng that
of ‚Jesus rıst, Christianıty itself 1s Parr- aDn yVONC should hold this 1eW It LO
icular religion ın religiously pluralıstic PresuppOse that the claıms of absoluteness
world an! ere 15 indication that it. originated In the Constantinlan period,
will remaın Today cannot take the maybe EeVenN 1n Medieval urope As evVveryoN«e
SaIne attıtude which Man y Chriıstlans 1n the should know, this 1Ss not the Case The Bible
past took 1n dismissıng other faiths did not orıgınate 1n homogeneous, unıfied
SOINC form of satanıc substitutes demonic culture, Jewish Christian It took shape
deceptions.’ Rajashekar continued Dy sayıng 1n sıtuatıon of cultural and relig10us
that hrıstlans 1n OUTr tiımes 1n increasıng pluralısm an confrontation, of ethnic anı
eAasure ave SEEI1 the Man y posiıtıve values racılal onflict The Samne descr1iption holds
1n other religions, an that other relig10ons true ıth regard LO the formatıve of
ave established themselves 1n Christian the early Church. T’he world of relig10us
countries an ave WON considerable hearıng. pluralısm, the world of the pluralistic metro-
‘In thiıs situation the traditional absolute poliıs, W as not foreign world LO early
claıms of Chrıistianıty ave become rather Christianıty. IT WAas precisely 1n thıs world
tenuous ome hristlans ave even raised iıt had tOo define itself from the eginnıng,
the question of whether Christian faıthful- and all the sayıngs of absoluteness
ess demands the repetition of the absolute
claims of the New Testament and the early un1ıqueness ave exactly thiıs world their

background. ÖOne could, ınu that
church.’ ıt 1Ss only 1n pluralistic sıtuation that
f not mistaken, this quote 1s rather sayıngs oOu un1queness ATe really INeanNn-

representative of certaın WaYy of thinking ingful ointing out that ere 1S only 0) 81
1C has een VerYy much 1ın voguc lately. SavlOUr and only ONe WaYy leading LO salva-
It MaYy be summarızed liıke. The absolute tion, 15 INOTEe approprlate 1n setting where
claims of Christianıty WeTe credible ın several Savlours an WaYys ATre competing,
certaın per10d an ın certaın setting They than ıIn A monopoly situation 1n which
wWwere credible when Christianıty W Aas the alternatıves are allowed LO apDeCar
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Accordingly, the eed to define Christian they refused to ave anything to do ıth
identity In sıtuation of relig10us pluralısm
1s by INeans DNDEW challenge Christians.

normal, ordinary religion al Antioch, exactlylike the ews They would not DaYy anFrom the beginning, Christians had to find respect to the official gods of Rome, let. alone
out hat belief 1ın Jesus mean 1n exactly sacrifice to them They would not urn 1N-
this kınd of envıronment. We shall take In front of the emperor’s statue Norcloser look at SOINeEe important aspects of this ould they DAaY respect the traditional
DIFOCESS of defining Christian identity an! gods of Antioch-—that 185 the old gods ofChristian belief 1n the pluralistic Graeco— Syria, the gods of their OW ancestors, theRoman world gods they themselves had worshipped unti.ı

recently. They ould not even ave anything
LO do ıth an Yy of the Nne religions, the
mysteri1es— agaln: exactly like the ews Like“T’he disciples wWere called Christians first at the Jews, they behaved and thoughtAntioch’ (Acts People are identified people apart, people different from otherDy their Individuals ATe gıven Inen But they were not ews They notindividual group of people wıth undergo CIrcumecision at their convers1on,strong ıdentity ıll usually be they did not observe the Jewish purıtygıven Name, for CasYy identification. Very regulations concerning food, they did notoften, the Name hıich the grFr0oup 1tsSeprefers, aDDCAT to observe the Sabbath, they did not.18 not the Samne the ame sed by Out- attend the Synagogue Servıce. And all thesıders. In Antioch, Luke uS, the disciples time they had this strange ame their

Were called Christians“—presumably by lıps, “"The Anointed One’, Ho Christos. So,outsiders.® It Was nOot amne they chose for
themselves. And for good rcason, for 1t. Was

hat else could you call them, these strange
non-Jewish Jews, than °those people ofhardly mean honorary posıtive the Anointed One  w ‘the Messianics’, Ho

aine Calling SsSOINEONE christianos Was ChristianoL.
equa. LO sayıng that he belonged LO the sect
ounded by Christos (the Anointed ne)
Chrestos (the useful one)—both words wWerTITe 111
pronounced the Same WaYyY Names wıth the
ending—ianos Were typıcal sect, In My theme 1s Christian i1dentity 1n thethis Case, the ame LO which the ending Was Graeco-Roman Wwor. an! could think of
appended, INaYy ave een strange In ıtself. better poın of departure than the sıtu-
If Gentiles 1ın Antioch took ıt to mean The atıon 1in Antioch, when the disciples Were
Anointed One, they would not. be familiar gıven the ame hristians. And think ıt
ıth ıts meanıng. Well informed Gentiles 11 fIruitful to stay Little INOTe 1n
WOU. ave SOINeEe knowledge that ıt Antioch, anı make SOMe points concerninghad something LO do ıth the natıonal Christian identity wıth constant reference
aspırations an hopes of the Jewish people, to that city.*maybe they WOUuU even NOW that “The
Anointed One'’ WAas the expecte natıiıonal Antioch Was the 1r biggest cıty of the
redeemer. As long eWs In Antioch talked Roman empiıre, and ıt WAas the old capıtal of a

arge empiıre er than the Roman. It WAasabout this Anointed One, their Gentile ounded INn the förth entury B  9 shortly aftersurroundings ould hardly take notice, and the ea of Alexander, Dy ON of his threehardly bother. What Was speclal 1n Antioch, leading generals, Seleucus Nicator. He named
Was that increasing number of Gentiles the cıty after his father Antiochus, and madebegan behaving strangely Jewish And al ıt the capıtal of his empıre, 1C extende:
the time these Gentiles were talkıng about from the shores of the Mediterranean and all
The Anointed ÖOne, even INOTe than the the WaY the borders of1a It WAas Jaı ‚ypıcally
ews themselves. These Gentiles wWerTe Hellenistic cıty, wıth nucleus of S1X OuUusan!ı

Athenian ımmigrants In ıts population, thestrange people. They behaved vVe Jewish, rest of 1C WAas mostly natıves from thethey Were thinking VerYy Jewish. First of all, regıon (Aramaic-speaking Syrians), an
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substantial Jewish colony.? Antioch S0oOon willingly by the Romans, an they always
flourished, and especilally under Antiochus carried grudge agaınst the ews and WerTe

deeply SUSPICIOUS of them But they had topiphanes ıt. became true metropolis,
admıiıt that ıt WAas old an establishedconsciously hellenized, magnificently adorned,

NOWN the centre of culture, art, an pleasure tradition the ews that they could only
ın the East, of the Olympic It worship the (God of Israel an nobody else, and
Was also under pıphanes that the Jewish the Romans had deep respect for tradıtions;
question for the first time WAas put the theır OW. and those of other peoples. Nobody
agenda ın Antioch. Jewish resistance to could deny that the ews Were ollowiıng the

traditions of their forefathers when they be-Epiphanes’ programm of Hellenization did
not. make them popular, an! when the StOry of ave! ın thıs peculiar WaYy 1ın all atters of
Jewish resistance 1n Jerusalem became known religıon anı ritual
ın Antioch, anti-Jewish riots TO. out, the
first such riots record Eever When the In the diaspora outside the Land of Israel,
Romans took control of the proviınce of Syrla Judaısm Was recognized relig1ı0 ıcıla,
and Palestine ın 64—63 B  9 Antioch took legal religi0n. There wWwere Jewish colonıes

1ın all the ma)Jor cıties all around the
Ne significance the Roman stronghold
agaınst the ar  1an empıre 1n the east It Mediterranean, an! 1n their conduct ofeır
became typically Graeco-Roman cıty, the relıgıon and rituals, these Jewish colonıies
1r biggest 1ın the empiıre er Rome an Were protected by the legal statu: of Judaısm
Alexandria, and ıt. provides with - But they WeTIC not loved by their Gentile
ellent and typıcal example of the relig10us,
cultural, and political setting ın 1C early neighbours They WerTe under great

owards assımiılatıon and loss of Jewish
Christianıty had to define itself. Ly They wWere under grea LO
S of all, SCcE quıte clearly that the id9nfii

TININUINLUZE Jewısh ritual observances, because
identity of hrıstlans had to do with eır ese kept them most apart an made soclal
relationship to Judaism and the Jewish lıfe wiıth ntiles diffecult. In other words:
people. As long ATeEe talkıng of the In the diaspora, Jewısh identity WAas much
communıty of Jewish believers 1n ‚Jesus 1n INOTEe problematic, it. W as something yYou had
Jerusalem, that might be considered self- LO be CONSCIOUS about, an perhaps fight for.®©
explanatory. Of COUTSE the 1rs believers 1ın hıs W as the Case 1ın Antioch, L00 So, 1ın
Jesus had to define themselves VIS VIS the Antioch find the LWO relig10us and

cultural elements that WerTeEe always ımport-rest of the Jewish people, the great maJor1ty
wh did not believe 1n Hım But want LO ant ın Christjian sgelf-definiıtion the ews
emphasize that this relationship to Judaism and the ntiles, the ewWws and the Hellenistic
anı the ews wAas not less ımportant 1ın population. T'he Jewish believers ıIn ‚Jesus
typically Graeco-Roman cıty like Antioch hardly represented problem to theır Gentile
Maybe ONe could reasonably arguec that it neighbours They wWwerTe Jews, they were

became MOTe ımportan ere, than 1ın allowed LO behave Jewish— and probably
Jerusalem. WerTe expected behave Jewish—with regard

In Jerusalem, the eWIl1S. identity of all ews LO official religi10n. It W as therwise ıth the

WAäas, 1ın certaın unproblematıc. Jew Gentile bellievers ‚Jesus. They, LOO, behaved
Jewish iıth regard to official religion. In

In estine COU. belong to the par' of the
refusing LO ave anythıng LO do ıth officialSadducees, the Pharısees, the Essenes, the

disciples of Jesus; he COU. be Zealot, he religıon emMperor worship they behaved
could belong to particular party at. all In Jewish, they claimed Jewish privilege. But
an y Case, hıs eWIl1lS. identity such Was not they WeTlIi’C not. ews They Were the neither-
1n question. He elonge to old natıon, nor-people. Early 1n the second century they
recognized such by the Roman authorities. WerTITe called ‘the third people Not Jews, not
He belonged to natıon ıth rather peculiar Gentiles, but the third people.‘ 'hıs Nname,
reiig10us traditions, but even that WAas o8- ell the ame Chrıstianol, tells that
nized by the Romans, to the poınt that they Christijan identıty 1ın the Graeco-Romanallowed the ews nolt LO take part ın fficial
worship of the Roman gods and the gen1us of world Was defined wıthın the soclal, cultural,
the kKmperor. This speclal privilege, granted to and relig10us tensıon between Gentiles and
the ews and tO nobody else, Was not granted ews T'he relationshıp ‚Jews/Gentiles to
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speak provıdes ıth diagram wiıithin ıth other pantheons of the eastern
which ca  — deseribe Christian ldentity. To peoples. In Antioch this PFrOCEeSS W as begun
understan: this better, shall ave to ook before the Roman CONqUEST, the Greek

httle closer al the Gentile element 1n thıs Seleucıds had identified the old Semitic gods
diagram. of Syria ıth the Greek pantheon already,

an this DTrOCeSS of Hellenization Was
complete by New Testament tımes, that only
the Greek of the deities of Antioch

Let look al Paganısm 1n Antioch. Antioch SUrvive ın OUrTr SOUTCES, not the Semitic ones
W as metropolis, true mega-cıty Dy the On LOP of thıs, the Roman identifications
standards of those days, ıth maybe wWere added, and the old cults of Syrla could
much half million inhabitants.® hat parade the official worship of the Roman
91n Antioch find the typiıcal plural- gods, wh wWwere longer local, but 1n
1SMmM of all bıg cıtıes, ancıent modern. In universal, al least unıversal A4s the
Antioch, 1n Rome, Alexandria, Ephesus, empire itself. his WAas not religion for the
Carthage—the 1ve biggest cıtles 1ın the individual, prıvate Man,;, ıt Was the official
Roman empiıre, and 1Iso the five most worship carrıed out Dy the authorities. Its
ımportan centres of Christianity, er PUrDOSEC Was the wellbeing an and
Jerusalem—we three elements ın agan prosperity of the empire. Its latest addıtion
religion.? rings thiıs out most clearly: the worship of

The first. 1S hat could call the old the emperor’s personal gen1us.
natıve religion. hıs would be different from The thır and newest Jement of Paganısm
cıty LO cıty, from TeAa to areca, because the In cıty lıke Antioch WAas hat nowadays
gods of natıve religion WerTeEe local In Antioch would call the Ne  S religilons. This Ne  < Lype
the natıve religion would be Ve close LO the of religion Ca  — be sSseen product of the
religion of the Canaanıiıtes of the iıt cultural an religi0us common-market
9 that aal Was maJor deity.19 established ıth the empiıre iıtself. When
It Was religion concerned wiıith fertility and people travelled from cıty cıty, when people
vitality, liıfe9 INe  ; an! beasts met ıth other people of quıte dıfferent
an the fıelds; aal Was dyıng and backgrounds In the bıg cıtlıes, something
rısıng god, he died an TrToOose wıth the barley appene LO tradıtional, national religion.
1n the fields It Was religion concerned People WerTe forced LO COMMDATE and to think
ıth personified forces 1n nature, ıt Was ou eır relıgıon. They WerTIe forced LO
basically anımistic religion, concerned to ralse the problem of universality: Is
appease the divine forces, good evil In religıon jJust the religion of this localıty,
other words, the COTe of traditional religion 18 it 1n an y WaYy the truth for al men?
1ın Antioch WAas classıc anım1ısm, SEL This resulted 1n two things. It resulted 1n
find it at the COre of popular relıgıon all OVer high degree of religious relativism an
the world syncretism. But ıt Iso had another an

The second lement Was that which apparently different result. ome became
COU. call fficıal relıgıon, lying second convinced that their old local religion really
ayer above the old natıve worship. The W as the truth for all me an they
Romans Were convınced that the welfare of loosened their old faıth from ıts national
their empiıre WAas directly dependent the limiıtations and made ıt offer to all Imnen
goodwill and favour of the Roman gods, and In thiıs WaYy SOMMEeE national cults became
eır avourite technique for accommodating international and M1SS10NATY; most of them
other peoples pantheons WAas identify the had eastern orıgın. We call them the
Roman gods ıth ose of other peoples.*! mystery relıg1ons, because they had rıtes of
Only the differed, the gods WerIe the inıtıatıon that WerTrTe kept SsSecre outsiders.1?
SaIinle This PTFOCeSS had een carried out 1rs It 1S interesting LO observe that these
ıth regard LO the gods of Greece; In this religions of eastern orıgın WerTe consciously
Case there x1isted officlally recognised Hellenized, that 18 westernized, before they
identifications. But the Same PTFOCEeSS went WerTe presented tOo the Greek-Roman world
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In Nock’’s words: ‘WHor the exbansion observatıons the situatiıon of Christians
of cults from the Near Kast In (Gireece and In Iso
the West (they) were substantially trans- As ave sald, high degree of mutual
lated into Greek an remade ıth Greek tolerance prevalled withıin the Roman empıre,
elements ınto cults which retained especlally ıth regard to religion. Old
Oriental flavour but were divorced from their national relig10ns WerTe accepted, and even

original cultural an relig1i0us setting. ı13 the m1ss10Nary mystery relig1ons WerTIete toler-
The mystery cults of Dionys1os an 18 ated But speaking of tolerance, should

stress the word mutual. ere WAaSs, LOCcCame from Asıa Minor, the mysterıes of Isıs
cCame from Egypt, an the mysteri1es of speak, unwrıtten rule of the Same If you
Mithras cCame from Persıa. These mystery tolerate gods, 11 tolerate And
relig10ns not aspıre to the position of Ne respected thıs rule—excep the

ewWws an the Christians The 1TeASON W asstate relıgiıon, they hardly al all want to
become ffic1al religion—and the only ONe to simple. As ONe Jewish histori1an has put ıt,
achieve kınd of semi-official standıng Was "The ods of Gireece could easıly compromiıse
Miıthraism, which for ONe period 1ın the third ıth the (G0od of Israel, but he could not

compromıi1se with them.’1*century W as popular ıIn the arm y and ıth
SOINEC No, the mystery religıons The problem ıth the Jews, SCEIN from the
WerTIe satisfied LO form NeEe  S kınd of relig10us Roman perspective, Was that ıt proved quıte
soclety: the prıvate religi0us ocıelty club impossible get the ewWws DPaYy homage
The peak of this movement W as the ‘N e w whatsoever to the Roman gods 'T’0 the Jews,

of COUTSC, that would ave een idolatryAge phenomenon of antıquıity: Gnosticısm.
It tried to make amalgam of all the hbest plaın and simple. And LO worshı1ıp the
oriental wisdom, an presented ıt Ne Emperor would be bad if not. 9 for
wısdom ın the West, old and Nne  < al the Samnle that W as worshi1ıp of human eing if he
time. WerTe (God So the ewWws proved absolutely

It g0€eSs wıthout sayıng that this Ne stubborn ese pomts: No homage to the
religi0s1ıty Was typical cıty phenomenon. Roman gods, worship of the CMDECXIOL.
Very lıkely, the mystery cults satisfied the hıs W as very hard LO accept for the
eed of big-cıty people for Ne soclal net- Romans. No other people made such diffi-
works. In the mMmYyStery cults, the individual culties. No other people had (0d lıke the
Was taken seriously. Mystery religıon very people of Israel, (10d who tolerated
much centred the salvatıon of the indi1- other god beside himself. Because of thıs, the
vidual. And the mystery socıetles acted Romans did not love he Jews, LO put ıt.

mildly. In fact, ere were Man Yy who did not.fellowshıps of mutual help and assıstance.
At the Same tıme, the mystery cults did like the ews very much. The eEeWSs WerTe

not, bother about interfere wıth the er popularly called atheısts, meanıng that they
relig10us loyaltıes of the cıtızen. He could refused anYy partıcıpatıon 1n fficıal relıg1on

They WerTIe called haters of Men, meanıngapply for membership ın mystery cult, and
al the Same time perform the oblıgatory anti-soclal people, because eır rules of
rıtes of fficial religion. He could be inıtiated ritual purıty dıd not allow much ontact
1n INOTe than ONe mystery religion; after ıth Gentiles. They could not. eat together
SOMe tiıme ıt became ideal to be inıtiated ıth non-Jews, for example. *>

Nevertheless, the Romans WerTe realistsın ‘all mysterlies’. Therefore the Romans
could tolerate these Ne  S mM1sSS10Nary religions, enough to understand that there Was WaYyY
despite the fact that they regarded SOMME of they could change force the ews behave
them wıth considerable suspiclon. differently 1n ese matters the Romans

had respect for old tradıtions. They had LO
recogn1ze, although they MaYy not. ave
1, that the ews WerTIe following the tradıtion

We must NO look al the er side of OUr ofelr ancestors when they refused to ave
anythıng to do ıth an Yy god beside therelig10us diagram, the Jewish side. And ıt

MaYy be fruitful LO include al ONCeEe SOINEC of Israel. Accordingly, the Roman authorıties
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made exception from the general rule: 1dolatry plain an simple, the very thing
T’he JSews Were allowed abstaın from Wor- most of the WAas directed agaınst The
shıp of the Roman gods and the emperor. ews an! the hristilians took notice of the
art of the 1Te4A4ASON for thıs tolerance Dy the basıcally anımistic character of the old
Romans W as probably their convıction that religi1ons by claiming that the ofhcijal gods
Juda1ısm Was an would remaın the national WerTe not really gods at all, but deceptive
relıgıon of the Jewiıish people And 1ın thıs demons, eviıl spiırıts. Official religion Was

they WeTITe not mistaken. The problem Came nothing else than worship of eV1. spirits!!”
wıth Christianıity, when ıt. became clear that This W as earned theory of advanced
Christianıty Was not. destined LO remaın theologians only It W as impressed all
Jewish relig10us STrOUD, but recruıted INoOTre Christians minds, at their baptısm
followers outside than insıde Judaism. When Gentile Was baptised, he sald LWO

ave saıd that the mystery religions things He confessed his faıth 1ın the FWYather,
Were old national eastern religions turned the Son, anı the Holy Spirit 1n the form of
unıversal anı MI1SS1ONATY. In S perspective, affırmative AaANSWeTrs LO the three questions of
OonNne Ca  - easıly ımagıne the role into 1C faıth—which developed into the three
Christianity would be cast Christianity artıicles of the creed .18 But before the bap-

tismal candıdate confessed hiıs faiıth 1n thisCOU. be interpreted 4S Judaısm turned iınto
unıversal mystery religion, the mystery posiıtıve WaY, he sald the following ormula

versıon'’ of Judaısm Probably this W as L renounce thee, Satan, anı all Servıce of yYou
how SOINE SEa ıt. 1n antıquity. Certainly it an all VOUur works.1+ We still ave basıcally
has een seen thiıs WaYy by SsOINeEe modern the SsSaIine sentence 1n OUr Norwegian bap-
scholars.16 And although bel1ieve this tismal liturgy, and NO0-o0N an longer
perspective 1S, the whole, misleadıing, ıt knows exactly hat ıt 'To the early
certainly makes sSee the identity problem Christians it. had very clear an drastic
of early Christians clearly. meanıng: hereby declare that

Mystery relıgions WerTre very tolerant, longer vısıt the temples, longer bring the
exclusıive. f Christianity, another sacrıfices urn incense LO an Yy image,

New religion, W as put 1n this cCategory, longer onsult the astrologers fortune-
Christian refusal LO take part 1n an y other tellers, longer ave anything LO do wıth
religious worship must ave een very the relig10us tradıtions of ancestors. It 1s
offensive. In thiıs respect Christians not a]] Servıce to Satan, slavery under Satan
behave lıke the mystery people. They Now free from it, quıt all that, break
behaved lıke ews When, al the sSAame time, ıth it,
they nNnot present the natıonal aspect of One C  - easily imagıne how offensive this
Judaism, but wWere cConsclously universalıistic WAas wıth regard to family an old friends
anı M1SS1ONAFrY, they represente unıque who still were not Chnistians. And ıt brought
challenge theır surroundings. The mystery the non-Jewish Christian ınto legal
religions did present their adherents wıth man’s land where he Was unprotected Dy an Yy

a  ıtlon, Ne dimension LO their law He behaved Jewish, but he Was not
relig10us lıfe Confronted wıth Christianity, Jew He Wa not protected by the legal
yYou had LO choose, you had to Sa y LO status of Judaism He W as the follower of
everything else LO be able to SaVy VYCS to Jaı Ne  S Ne  S religion, not century-ol tradiıtion. He
master and Ne  s lıfe Let look httle had legal protection.
closer al this Christian no!’ to other faıths. believe this explains quıte exactly the

legal standing of the great majJorıity of early
VI Christians—those of non-Jewiıish orıgın. It

explains why the early Church Was DeI'-
Wıth regard LO the old natıonal religions, ecuted Church and Q martyr Church If
Christianity quıiıte sımply continued the Christianity had only had ONSCHUCNCE
rejection pronounced Dy the Judaism. wiıthin the realm of prıvate religion, there
'To worship Pagan gods by honouring their WOU ave een few problems ıth the
tatues 1n the temples Was regarded authorities. There WOU. ave een SECVeEeTeEe
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confhiets wit. the family and friends, the second phase ın the State’s ealıngs wıth
but not wiıth the authoriıties. But Christianıty the Church That Vear he aunchne the first.

systematic and full-scale attempt tOo destroyhad CONSCHUCNCES outside the realm of
the Church hrough violent persecution. Heprıvate religion. Christians—)ust like the succeeded 1n producing grea number ofJews-—refused take part ofhcial religion.

Therefore the Church had constant conflict martyrs, but he did not succeed ın destroyıng
the Church It lasted about until the

going wıth the authorıties emperor Diocletian tried ONCe INOTe LO wıpe out
the Church ONCe an for all It Was the moOstIt interesting how confhet between errible persecution eVer, an! ıIn the EKasternUrCc. and StLate developed. For the first 200

the state authorities tried, with mixed part of the empiıre ıt. lasted 10 terrible
SUuUCCEeSS, LO 1gnore the Christians far But it, not succeed. Historically speakıng,
possible. Roman policy Was delineated by the it, WAas probably t00 la  D The Christians WerTlIeC

1X070) Man Yy and Were integrated ınto the
emMperor Trajan in to fficıal In

socıety all levels that ıt, WAas practicallyBıthynıaa, Asıa Minor, ın 119 impossible to destroy them without destroyingYou aveen the right line, ear Pliny,
1n examınıng the of those denounced to the fabrıc of society.?!
you hristians, for hard and fast rule And then, ın less than ten VCAars, CcCame

Ca  - be laıd down, of unıversal application. the rea 16 introduced the 1r
phase, which In parts of Europe has lasted ıntoThey ATre not to be sought Out; if they ATe
OUr century The Constantinlilan era. Emperornformed agaınst, and the charge 1s proved, Constantine obvıously understood that thethey ATe LO be punished, wıth this reservatıon Church COU. not be beaten, ıt, had successfully__that an Yy ONe denies that he 1s an,

and actually PrOVeS ıt, that 1s by worshipping opposed the physica. of W 1C
OUTr gods, he be pardone: result of Diocletian had amassed agaınst it. There 1s

popular Ameriıcan sayıng, ST you can’t beathis recantatıon, however suspect he ma em, Join em Whether that Was Constantine’save been with respec the past. Pamphlets
rTreason NOtT; it. clearly WAas his policy. Thepublished anonymously should

weight 1ın an y charge whatsoever. They COIN- only WaYy to make the W of Rome and the
stitute ve bad precedent, and are Iso Out. spirıtual DOWECTI of the Church coexıst peacefully
of keeping with this age.?0 and wıthout unbearable conflict, WAas LO make

Christianıty the religıon of the state.22The meanıng of the emMmpeTror 1s quıte clear:
Make few martyrs a possible. Do not make think that 1S very interesting STOrYy
actıve investigatıon who Christlians What WAas the force that drove this STOTYOnly when persons ATe denounced
Christians by eır neighbours actıon forward; hat W as the secret behind the

Church’s victory OVeLr ONe of the mostrbe aken—bu: then due punishment must be ful empıres the world has ever seen? thinkgıven. Refusal to worship OUTr gods 18 the Ve
mark of the rıstlan, and 1sS capıtal offence. 0381 mMaYy put iıt quıte simply: It W as the

This fficial policy Was normally the oONe siımple fact that the Christians refused to
actually carried out The early eports take part 1ın official relig10n. In the long run,

confirm that the inıtiatıve legal that left the StTAate wiıth only LWO alternatives:
persecution did not cCome from the authorities, beat em Jomm em Through this stubborn
but from OTr  ary people nelig!  urs, relatives, refusal to partıcıpate 1n official relıgiıon, the
slaves etrayıng elr asters and VICe Christians conquered the empıre. In the

Part of the Teason why the Romans ould
avold great numbers of martyrs, Was that they words of eier Brown: "T’hey remained

small group but they succeeded 1n becomiıingregarde Trıstıan martyrs 4As good publiciıty bıg problem.’2$ It did COost them terriblefor the Church an bad publicıty for the
prıice: The blood of the martyrs But throughauthorities. They knew the truth of Tertullian’s

famous words: The 00 of the martyrs 1s the 1t, they WOonNn

seed of the Church But the problem WAä:  N Wiıith
without this publhicity, the UrCc. continued VII9TOW In the 1r century, Christjans had

become that OoONe of the MPECTOS,
Declus, decided ıt. intolerable that Man Yy Wiıth regard to the mystery relıg10ons, the
people openly pposed the obligatory duties of sıtuatiıon W as similar, and yet different
all oya. cıitizens. In 251 Decıus introduced There W as obligatıon to take part 1ın
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these, the Christians WerTe not. the only OoONnes wiıth exactly D, option. It made Christianity
wh refused LO ave anything LO do ıth unpopular, ıke Judaism, an for much the
them The greatest problem Was the simılar- sSame Te4son But INnOTre than that It made
1ty between the mystery religions and Christijians visıble, it made them ‘public’,
hristianıty itself. Theref{fore, Christian because the Christian rejection of agan
polemic at this poın 15 not sımply take- worship Was not. private affaır. It could
Ver from Judaism, because the ewWs did not. make them martyrs
ave thıs problem. The early Apologists,
like Justin, sSee the problem an usually 111
follow the strategy of admıiıtting superficial
S  arıtYy, especlally wiıith regard to the rıtes In the lıght of this—what about the early
of the Christian sacraments, but attrıbuting Christian sayıngs that SEEeM to speak for
these LO demonic imıtation. 'T’he demons tolerance and for the idea that Christ Was
NCW 1ın advance oOu Christ and the actıve Iso outside Biblical revelation, the
Christian sacramen(ts, because they NEeW Logos Spermatıkos? What do these sayıngs
the Old Testament prophecies. Therefore tell about Christian identity? In OUr days,
they produced DOOTF parodies of these things SOTINE theologlans advocating INOTeEe inclusiıve

the entiles, that when the real approach ave pointed LO the 0g0s
ıng Came, people would SaYy Just another Spermatıikos idea early Christian Velr-

myth, Just another mystery.“* S10N of the idea that Christ 15 the hidden
his sharp polemical attıtude Wa realıty Iso 1ın non-  rıstian religion.“®©

itself part of the bıg difference between Let STAate thesıs quıte bluntly: The
Christianıty and the mysterI1es. The world author of the Logos Spermatıkos ıdea, Saıint
of mystery relıgions would easıly ave Justin, did not think that Christ W Aas the
accommodated Christianity and made ıt hidden realıty behind agan religions.?” Nor

member of the SgrouDp, had not Christians did Clement of Alexandrıla, Nor an y other
insısted that their al eXCIUdE: a]l er father of the early Church Justin shared the
forms of worship. COMINIMMNON convıctjion Christians that

'The bıggest problem 1ın this field Wa thiıs hidden realıty Was not rist, but the
Gnosticism, because ımportan STFrOUDS demons. He Iso NEeW that thıs rejection of
within this movement insısted eing the ofhcıal relig10n Was regarded outrage,
true Christians. Whiıle the mystery relig10ns and that ıt produced martyrdoms. Like SOINE
mMa Yy ave accused Christians of eing Jewısh apologists before him, he lıiked to
narrow-minded because they WOU. allow make hıs Gentile audience of the fact
alternatives, Gnosticism presented itself not that Chriıstians Were not the only ONes wh

alternative but Christianıity iıtself. rejected ofhfecial worship ere wWwWerTrTe SOINE
There Avle Man Yy aspects of this conflict wıth their OW. greatest INen wh had one
Gnosticism hıch ere 1S LO O into the Samme One of them even became martyr
here; only draw attent.lon ONe feature for 1t, liıke the Christians: Socrates. In ONe of
Wor the most part, nosticısm presented the big heroes of Greek culture, the greatestiıtself the open-minded version of of philosophers, Socrates himself, Justin
Christianity. Which Gnostiec finds ally, spokesman, an spokesmanChristianity Was compatible ıth the es- for precisely that element 1n Christian faıth
Sa partiıcıpation 1ın officıal religion, an which seemed most anti-cultural: the rejJec-Iso wıth membership 1n ONe INOTre of the tiıon of official religion.agan mysteries. By an arge, Gnostics

Oose who WerTrTe Orn before YT1S WerTreavolded being persecuted, anı they SEEIN LO
ave mocked Christian martyrdom COINN- dragged iınto law courts irreligious and
pletely unnecessary.“> me:  ing PeETrSONS, when they tried uman

NarrownNnNess to 1n. out and things DySo—to s{ In world of relig10us Te4son. Socrates, the most ardent of 1n thispluralısm, Q world In hıch people intensely regard, Was accused of the VerYy erımes that are
disliked choose alternative and xclude imputed They cClaıme: that he introduced
all others, Christianity presented people Ne  S deities and rejecte: the state-sponsored
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gods But hat he did WAas to ostracıze Homer antıicıpate and answer such difficulty. We
and the other poets, and to instruct INe  —- to ave een taught that Christ W Aas First-
expe the eviıl demons and those who per- egotten of God, and ave indicated above
petrate the ee narrated by the poets;28 that He 185 the Og0osS of whom all mankind
and to eX INne  - by meditation learn INOTeEe partakes. ose wh 1VvVe by TEAaSON (or
about (G0d who Was unknown to them, sayıng: according to Logos) ATe ‘Christians/’, even

‘It 1s not CasYy matter to find the Father and though they ave een considered atnNnelısts
Creator of all things, OT, when He 15 oUunNn! such the Greeks, Socrates,
1s ıt. safe LO hım to all men.’? Yet, Heraclıitus, and others lıke them; and
OUuUr TY1S did all this hrough His OW. W! the foreigners, Abraham, Ananılas, Azarılas,
ere Was ONe who elleve! much ın Mishael, Elyah, and Man Yy others Ü Apol

46:1—3, transl]. Falls)Socrates to die for hıs teaching, but not, only
philosophers and scholars believed 1ın rist, ould suggest that Justin has christianizedof whom eVenNn crates had + vague knowledge, ‚Jewısh idea: The Gentile person who alle Christian identity in the Graeco-Roman world *  gods. But what he did was to ostracize Homer  anticipate and answer such a difficulty. We  and the other poets, and to instruct men to  have been taught that Christ was First-  expel the evil demons and those who per-  begotten of God, and we have indicated above  petrated the deeds narrated by the poets;?®  that He is the Logos of. whom all mankind  and to exhort men by meditation to learn more  partakes. Those who lived by reason (or:  about God who was unknown to them, saying:  according to Logos) are ‘Christians’, even  ‘It is not an easy matter to find the Father and  though they have been considered atheists:  Creator of all things, nor, when He is found,  such as, among the Greeks, Socrates,  is it safe to announce him to all men.”? Yet,  Heraclitus, and others like them; and among  our Christ did all this through His own power.  the foreigners, Abraham, Ananias, Azarias,  There was no one who believed so much in  Mishael, Elijah, and many others . . . (1. Apol.  46:1—3, transl. Falls).  Socrates as to die for his teaching, but not only  philosophers and scholars believed in Christ,  I would suggest that Justin has christianized  of whom even Socrates had a vague knowledge,  a Jewish idea: The Gentile person who all on  ... but also workmen and men wholly un-  educated, who all scorned glory, and fear, and  his own repudiates Pagan religion is heading  death (Justin, 2. Apology, 10 (transl. Falls)).  in the right direction, he is an honorary  ‘Jew’—or, mutatis mutandis, a ‘Christian’.  Accordingly, it is not in non-Christian  The model case is Socrates: He repudiated  religion that Justin sees the Logos  Athenian religion (idolatry, demon worship)  Spermatikos at work, but in non-Christian  and exhorted the Athenians to seek the  rejection of non-Christian religion.®° In  Unknown God.  Justin’s case, it is precisely the most offensive,  the most provocative aspect of Christian  IX  behaviour within a pluralistic society,  namely the stubborn adherence to Christ  alone, which is brought home and explained  It is time to conclude. We have seen that the  identity, or the self-definition, of early  in a culturally meaningful way through his  idea of the Logos Spermatikos.  Christians was a complex phenomenon with  To sum up: In Justin religion and philos-  many aspects. Instead of trying to sum up  ophy are antagonistic entities. Philosophy is  everything of relevance, I would like to end  valued in so far as it destroys official religion,  by highlighting one conclusion.  and it is this destruction of non-Biblical  Christianity was born in a religiously  religion (idolatry) by Pagans which is  pluralistic world, among pluralistically  regarded as manifestations of Christ the  minded people. In such a world, many things  Sower, the Logos Spermatikos, by Justin.%!  are tolerated. But one thing is difficult to  Whence did Justin get his idea that Pagans  tolerate: The message which claims to be  who repudiated idolatry should be reckoned  absolute truth for all men. The early Church  as Christians? There is a Rabbinic saying,  was under a constant pressure to dilute or  transmitted in different contexts, which  soften its claim to possess an absolute truth  says: Anyone who repudiates idolatry, is to  for all men. The best proof of this pressure  be called ‘a Jew’.32 Pagans who reject idolatry,  are the many martyrdoms. Christians were  are, so to speak, Jews honoris causa. The  martyred for not being willing to respect the  Rabbis could sometimes group Abraham,  Roman gods and the divine status of the  Ananias, Azarias, and Mishael (the three  emperor. It was incompatible with their  young men of Dan 3) together as model  Christian faith. Their uncompromising  attitude with regard to Pagan religion in  martyrs or model proselytes, precisely  because they all repudiated idolatry. In  general probably made people in general  exactly the same way Justin can group such  dislike them to the extent of instigating mob  people together as ‘Christians’:  persecutions. On the other hand, it was this  Lest some should unreasonably assert ...  Christian unwillingness to compromise which  that we affiırm that Christ was born one  made them such an insoluble problem to the  and should  authorities.  hundred and fifty years ago  Early Christian ideas of Christ as the  accuse us as if all men born before Christ were  not accountable for their actions, we shall  Logos Spermatikos in no way softens this  EuroJTh 2:2 e 129but also workmen and InNne  ; wholly
educated, who all scorned glory, and fear, and hıs OWI repudiates agan religion 15 heading
ea Justin, Apology, 10 transl 1n the right direction, he 15 honorary

Jew’—or, mutatıs mutandıs, ‘“Christian’
Accordingly, it 1S nolt 1n non-Christian The model Case 1S Socrates: He repudiatedrelıgıon that Justin SEES the 0g0S Athenıian relıgıon (idolatry, demon worship)Spermatıikos al work, but 1n non-Christian an exhorted the thenlans to seek the
rejectıon of non-Christian religion.®° In Unknown (30d‚Justin’s Case, it. precisely the most offensive,
the moOost provocatıve aspect of Christian
behaviıour wıthın pluralıstic soclety,
namely the stubborn adherence to Christ
alone, which 1s brought ome and explained It 1sS tiıme LO conclude. We ave SC that the

identity, the self-definition, of early1ın culturally meaniıngful WaYy through his
idea of the Logos Spermatıkos. Chriıstlans W as complex phenomenon wiıth

To S1508 In Justin religion an philos- INanYy aspects nstead of tryıng to SUu

ophy ATre antagonistic entities. Philosophy 18 everything of relevance, ould like LO en
valued 1n far ıt destroys ofhecial religion, DYy highlighting ONe conclusion.
an ıt. 1s thiıs destruction of non-Biblical Christianıty W as orn 1n religiously
religion (1dolatry) DYy Pagans which 1sS pluralistic world, n pluralistically
regarded manıfestations of Christ the minded people In such world, INan y thıngs
Sower, the Logos Spermatıikos, Dy Justin.®1! ATe tolerated. But ONe thing 1sS difficult to

Whence ustın get his idea that agans oOlerate The Messasge which claıms LO be
who repudiated idolatry should be reckoned absolute truth for all INe  S The early Church

Christians? ere 15 1N1C sayıng, WAas under ‚v constant LO dilute
transmıiıtted 1n different contexts, which soften ıts claım to POSSCSS absolute truth
SaYyS. Anyone who repudlates idolatry, 18 to for all INe  S The best proof of this
be called ‚Jew’.92 agans who reject idolatry, AIe the MAany martyrdoms. Christlans Were

aAre, LO speak, ewWs honorıis The martyred for not eing willing LO respect the
Rabbis could sometimes Abraham, Roman gods and the divine status of the
Ananılas, Azarlas, an Mishael (the three CMPECTOF., It W as incompatible ıth their

InNne  ; of Dan together mo hrıstj]ian faıth eır uncompromisıng
attıtude ıth regard tOo agan religıon 1nmartyrs mo proselytes, precisely

because they all repudiated idolatry. In general probably made people 1n general
exactly the SAaINe WaYyY Justin Ca  - group such dislike them to the extent of instigatıng mob
people together “Christians persecutions. On the other hand, ıt. Was z

Lest SOMe should unreasonably assert Christian unwillingness Compromiıse hich
that affırm that Christ Was born ONe

made them such insoluble problem LO the
and should authorities.hundred and agOo arly Christian ideas of Christ ASs theaCCUuUsSe ıf all INe  — orn before T1S WerTIe

not accountable for their actıons, 0g0S Spermatikos 1n WaYy softens this
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uncompromisıng stand On the contrary, In openıng ddress at semıinar In Chicago,
they bolster it by pointing out that few and May 1986, arranged by the Commission

the Pagans anticıpated this- Studies ın the Quoted ere according to
promiısıng rejection of Pagan religion. xeroxed release by the LW  5

The Tee construction (chrematıiısal fOUSave consclously emphasized the rough mathetas christianous) 18 formally accusatıveedge of this early Christian identity. It
should not surprise Let repeat: We with actıve) aorıst infiniıtive, but the meanıng
are dealıng wıth Church suffering martyr- 1S Jearly passıve, bserved ın all translations.

entiles, not ews The ews ehleve ın the0o0MmMS And yet— allow to bring sOINe Nnoıntie One themselves, an called the
warmth LO the picture by ending ıth ‚ww Christians by the ame of Nazarenes, identify
quote hıch not. only keeps the rough edge, them ıth Jesus. The form of the adjective

chrıistianos 18 Latinism (christianus) omebut Iso speaks of the love behind ıt, It 18 the
nıcest expression of Christian identity Ca  - cholars x  D this as indication that the ame

think of: Was coined by the Roman authorities iın Antioch,
but this 18 Dy compelling inference.

The distinetion between Christians and other Siımilar WerTre usual, 15 Herodiano: et,
INen 1sS neither In Country NOr language 1910)8
customs For they do not we ın cıties ıIn For general ınformation the Antioch of antı-
SOMIMeEe place of their OWN, NOr do they use an Yy quıty, Downey, Hıstory of Antioch ın
strange varıety of dialect, NOr practise SYrIa, Princeton 1961; Liebeschütz,
extraordinary kind of lıfe Yet ıle 1ving Antioch City and Imperial Administration ın the

Tee and barbarian cıtiıes, according later Roman Empire, Oxford 1972 Concerningeach btained hiıs lot, and following the local In 10C. consult Festuglere,
customs, both ıIn clothing and food and ın the Antioche palennNne et chretienne (Bıbliotheque des
rest of liıfe, they show forth the wondertful and ecoles francaises d’Athenes et de Rome, 194),
confe: strange character of the constitution Paris 1959; Wallace-Hadrıill, Christian
of elr OW. cıtizenship: Antıoch, Cambridge (Cambr Univ Press) 1982;
They we 1ın their OWIN fatherlands—but as an ee  S, iılken, ews and
soJourners; Christians at Antioch ın the first four centurıes
they share things as ciıtizens— and suffer of Common Era (Society of Biblical Literature
all things strangers; Sources for 1D11ca udYy Nr 13). Missoula
CVEeTYy foreign Country 1s their fatherland— an 1978, 13-52
CVeETY fatherland 1S foreign COUNTFY; On Jews ın Antioch, eeks,
they offer free hospitality—but guard eır en, 0D.CIEh., 2-13; and the er work bypurıty; aeling, "The EeWIlS. Community at. Antioc.
they Dass their tiıme upDonNn the arth—but their JBL 51 (1932), 130—60
citizenship 1s heaven; Concerning Judaism ın the Diaspora of the
they obey the appoıin: aws— and they - Graeco-Roman wor Tcherikover,
Dass them ın their OWN lives; Hellenistic Civilization an the Jews, paperbackthey love men-— and persecuted Dy all
InNenNn,

ed New York 1977 (orıg. publ part IL,
269—-277; and the er work of Jean Juster, Les

they are put ea  — aN| they gaın lıfe; Juifs dans l’empire romaın, arıs 1914
they poor—and make INanYy rich; On the Concept of the third people—the oldest
they lack things— and ave things ın CUrTeENCEe Kerygma Petrou, fragm 29 apu:abundance; Clem Alex Strom. V1:5:41) )—p CS‚ vVon
they are dishonoured— and ATre glorified ın Harnack, Die 1ssıon un Ausbreitung des
elr dishonour; hristentums ıIn den ersten rel Jahrhunderten
they ATe spoken evil — Za Justified; Leipzig 1924, 1—89, ıth
they are abused— and gıve essing; COP10US references to the prımary SOUTCES.
they Are insulted—and render honour. 5  at 1S, 1ın ‘'greater Antioch)’, the entire terrıtoryWhen they do good—they are eie of the cıty ccording LO Meeks/Wilken, Cil.;eviıldoers:; (referring to Liebeschütz), Antioch pProper MaYywhen they are buffeted—they rejoice InNnen ave had 20,000 nhabitants In the fourth CeN-
who recelive Lfe LUrY, whereas the ole terrıtory of Antioch
They aAare warred uDO: Dy the ews foreigners, probably had 400,000 aybe the population Was
and persecuted Dy the reeks—but OSe already eclining 1ın the ou centurywho hate them cannot state the ofeır On religion ın the ancıent cıties, 1n particularenmity (Epistle O Diognetus, IV) Nock, Conversion. T'he Old and New ın
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Religion from Alexander the Gireat fOo Augustine ın several liturgical XS from Hippolytus (c
of Hıppo, Oxford paperb ed.) 1961; Fox, 220 AD) onwards. Texts 1ın English translation

ın Whitaker, Documents of the aptısmaPagans an Chrıistians Lın the Mediterranean
world from the second centurYy LO the CON- Liturgy (2 ed.), on 1970,
versıon of Constantıne (Penguin Books), 20 ave adopted ere the translation ın Henry
Harmondsworth 1988, 27)261 Bettenson, Documents of Christian Church

10 On traditional Paganısm ın Antioch, (2 ed.), Nndon 1963,
Wallace-Hadrıill, CI 14ff. On the theme of Church and state, persecution

11 and martyrdom ın the early Church, SeE first.Cp gilvie, T’he Romans and theır Gods,
paperb ed.) London 1986 (orıg. publ and foremost ılliam rend, artyrdom
To mind, the best descr1iption of these NEW and Persecut:on ın the arly Church, Oxford
relig1ons’, the mystery cults, 18 STt1L Nock’s 1965 reprint TAan! plds
In Conversion, chs 1ILTX paperb ed., 29 There are great Man Yy books and articles
33—-155) For convenılent collection of prımary Constantine and his relig10us policy—see for

orlentatıon Jones, (Constantıne and theSOUTCES translation, Meyer (ed.),
T’he Ancıent Mysterıies: Source Book, San Conversıion f Europe, Pelican o0ks, Harmonds-
Francisco 1987 orth 1972; and Heinrich Kr.:  S (ed.), Konstantın

13 Nock, Cil., 37 The analogies 1ın moderns der (Girosse Wege der Forschung T31X armstaı
tımes ATEe striking: ırst, the westernizatıion of 1976
Hinduism into eo-Hinduism around the turn of 23 Brown, T’he Or'| of ate Antıquity from

Marcus Aurelius LO uhammad, London 1971,the ast CenturYy; then, OUr days the American-
izatıon of eastern ideas In the cultura. melting- 65
pot of 07rn1]1a. 24 Kıg Apol O80 53f; 62:1; 64; 66:4; Dıal 70:1;
Vietor Tcherikover 1ın the book quo! In ote 78:6 et al

15 On Gentile and Roman attıtudes towards and 25 This 18 ell brought out and ell documented by
Pagels, T’he G(inostıc Gospels, New orkperceptions of Jews, ı. Heinemann, “The

attıtude of the Ancıent OT toward Judaism (Vintage Books) 1981, ch (pp
Revıew of elıgıon (1940), 385—400; 26 E‚g orge 1ın a read at the WCC
ager, T'he or1ıgıns of Antı-Semuitism. Attıiıtudes entral commıiıttee meeting at. ddis ın
toward Judaism ın agan anı Chrıistian Antı- 1970 ‘Christianıty ın Pluralist World-—the

Economy of the Holy Spirit’; later published Inquıty, New York/Oxford 1985, eSp
ager makes g0o0d Case for the VIEW that antı- Samartha (ed.), Livıing aıths and the Eeu-
ewl1s. eelings WerTrTe not universal, and Were menıcal Movement, (GGeneva 1971, 131—-142 In
alance! by much fascınatıon and sympathy for this DaperT, claıms Justin as ONe of the
Jews, often by Pagans 1ın high places. Thiıs Was orıgınators of the idea that Chris 18 asleep

OU the Case, but not be generalized 1ın the nıg of the relig1ons’ (p 142)
r On 0£g0S Spermatikos, .Ccp. ı. 0  e,unduly There presentation of the SOUTCES

ın Stern, Tee. an Latın authors ews Logos Spermatikos. Christlanıty and Ancıent
and Judaism I-II, Jerusalem 974/80 (a third Philosophy according tOo St, Justin’s pologıes’,
volume projected). Studia Theologica 12 (1958), 109—168; Pycke,

16 K‚g O1SY and Lietzmann, and ınstar ‘“Connaissance rationelle et connalssance de gräce
omnıum Odo ase. For eritical and informed chez saınt Justin)’, Ephemerides T’heologıcae

Lovanıenses 31 Louvain/Gembloux 1961, 52-85;discussion of this ‚.hes1s, CD the hapter Pagan
and TY1ıstl1an ysteries’ iın Jungmann, Waszink, ‘Bemerkungen Justins TrTe
T’he arty Liturgy, nNndon 1960 and later VO  3 Og0S Spermatikos’, ULLUS, Festschrift
prints), 152163 für 'heodorKlauser anrDuc. für und
The early Tıstlıan sayıngs to this ec Are Christentum, Ergänzungsband L: ünster

1964, 380—390; Bourgeoıs, La sagesse deseglon, ginnıng wiıth Justin The SAaIMMe idea 18
certainly presupposed already by Paul Cor ancıens dans le mystere du verbe: vangıle et

and ndicated In the LXX and the ‚Jewish philosophie chez saınt ushn philosophe et MArTUYrT,
Pseudepigrapha. Cp short revleWw and discus- arls 1981
s10n of the material 1n T’he roo0 from 28 This refers to Socrates’ erıtic1ısm of Homer and

the other poe 1ın Plato’s dialogue Republic,Prophecy. UudYy ın Justin Martyr's Proof-Text
29Tradıtion (Suppl Novum Testamentum 96), Socrates ın Plato’s dialogue T'imaeus I8C

Leiden 1987, 368f. 3() It mMaYy COINE as surpriıse LO SOMMe that Justin
Cp eSsp. eIY, arly Christian Ureeds employs the oncept of Logos Spermatikos ONIy
(3 ed.), London 1972, 40—49 twice, and both tımes ıIn the Second Apology The
'This formula, wiıth SsSome varlatıon wording, 1s 1rs eNCE, 1n Apol 8:21, 18 1ın passage

completely paralle. the oNne from Apolfirst Aatteste: 1n Tertullian 200 A and then
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quoted above. The second, In Apol. 13:3, has testamenticı Upsaliensis 213 Uppsala 1955, and
Ve sımılar context martyrdom and wıtness for OW remarks the 0£g0S Spermatıkos
the truth, fight agaınst demons, eing partıally Christology 1ın Skarsaune, Incarnation: Myth
accomplished by Some of the philosophers. Fact? St. Louis 1991, 67—70
The Christology this idea WOU. sSeeM 39 Cp. Mekhiuülta de Rabbi Ishmael, TrTactate 18.
be the concept ofT1S Logos) as the mediıiator 40—43 (ed. Lauterbach 26f); Bab Talmud,
of creation, especlally the creation of As the Tractate Megillah 13a; Sıfre Deut, paragrap.
creator, has ndowed INnan with ratiıonal Cp also the following: ‘Idolatry 15 heinous
(Logos-like capacıty. The demons an the that he who rejects it 1s as though he admits the
demonic are antiı-rational, antı-Logos. Justin’s ole Torah’ Bab Talmud, Kiddushin 40a For
idea 1S not vVe. far from 1ın Rom and D Some urther cComments this theme, sSee
and Paul’s reopagus speech In cts Cp 1n T’he roo0 from Prophecy, 4-—66; an
particular Gärtner, The Areopagus Speech Incarnation: Myth Fact?, 68f.
an Natural Revelatıon ctia Seminarli Neo-
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