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The Challenge of the odern or to the Church
M Die Herausforderung der modernen Welt für die

Gemeınde
V Le efi du monde moderne l’Eglise

Klaas Runia, Kampen

USAMMENF  SSUNG
Nach eiınem kurzen Überblick ber dıe honservatıve (jemeıinden Un hleine ınner—und
Geschichte der Säkularısierung ın dem die außerkirchliche Gruppierungen) und durch
Renaıssance, dıe Reformation, dıe Aufklärung, Anpassung (die größeren tradıtionellen
dıe ındustrıelle Revolution un der nach dem Konfessionen). Eıne wesentliche Rolle ın

Weltkrieg erfolgte Durchbruch behandelt dıesem Anpassungsprozeß spielte dıie Art der
werden, wırd dıe Frage gestellt, WasSs Verkündigung. ‘Eın wahres Evangelıum muß
Säkularısierung eigentlich sel Die Antowrt auf verkündbar seıin WwWar das Schlagwort, dıe
diese Frage hängt UON der Perspektive ab (aUSs führte jedoch zumeıst einer Verkürzung des
der dieses Phänomen betrachet wırd. (jerard Evangeliums (vgl Bischof Robinsons G(ott ıst
Dekker, eın nıederländıscher anders’ un dıe darauffolgende
Relıgonssoziologe, erwähnt rel Aspekte: eıne useinandersetzung).
Abnahme der relıgıösen Praxıs, eıne Ist dıe Lage hoffnungslos? Vıele Soziologen
zunehmende Eingrenzung des Unı bleiben, dem Beispiel Max Webers
Einflußbereiches der Relıgıion un dıe folgend, pessimistisch. Andere Un
Anpassung der Relıgion dıe Jeweıls leiben, dem Beispiel Dürkheims folgend, eher
herrschende Kultur. (Gierben Heitink, eın optımistisch. Sowochl elier Berger (Soziologe)
nıederländischer T’heologe, betrachtet das als uch Lesslıe Newbiıgın (T’heologe) gehören
Phänomen aus der Sıcht des Eınzelnen un Z letzteren Gruppe. Sıe teılen dıe Ansıcht
entdeckt rel andere Aspekte: den Verlust eınes nıcht, Säkularıstierung sel eın
relıgösen Bezugsrahmens, den Verlust der unausweichliches Schicksal, das zu.
Relevanz un den Verlust der Transzendenz. Aussterben aller Relıgıon führen werde. Die
Beide Beispiele zeıgen, daß ın Westeuropa eın Säkularısıerung selbst könnte bald ın eıne
vollständıger Paradıgmenwechsel ınnere Krise geraten Sogar arvey Uox Sa
stattgefunden hat Säkularıstierung findet sıch ezwungen, eın uch schreıiben:
Jjedoch nıcht ın der Isolatıon Sıe ıst eıl “Göttiche Spiele. Meıne Erfahrungen mıt
eines vıel größeren Phänomens des den Religionen 1989; dıes stellt ın gewisser
Modernisierungsprozesses, der UOnN eıner Weise eınen Widerruf seiınes früheren Werkes
Dıfferenzierung sowochl ın der Gesellschaft als “T’he Secular City‘ (1965) dar. Anscheinend ıst
ganzer als uch ım Leben des Indıwiduums dıie Relıgıon doch sehr gesund und munter!
gekennzeichnet ıst Der mündige Mensch OÖffensichtlich ıst der Mensch unheıilbar
(Bonhoeffer wurde ın verschiedene Prozesse religiös.
miteinbezogen: Demokratisierung, Das Evangelıum bleibt eıne befreiende
Subjektivierung Un Ratıionalısıerung. Dıies Botschaft. Der moderne Mensch hann nıcht
führte eıner grundlegenden Pluralisierung DVOr den exıistentiellen Fragen fliehen, dıe seın
der Gesellschaft, dıe UNSsSere moderne Welt ın eıgenes Leben berühren. Be: UuNnserer
eine nachchristliche Welt verwandelte. Im Verkündıgung des Evangelıums brauchen wır
allgemeinen haben dıe Kırchen auf dıe nıcht ach relıgiösen Berührungspunkten
Säkularisierung auf rel unterschiedliche suchen: das Evangeliıum schafft sıch seınen
Weisen reagıert: durch Vorherrschaft eıgenen Landeplatz.
(besonders ın den römısch-Rkatholischen Darüberhinaus ıst dıie christliche Botschaft
Ländern), durch Wıderstand (Rleinere nıcht nur eıne Botschaft für den Eınzelnen,
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sondern für eine Kultur. In diese Kultur Zersplitterung Uunserer modernen Kultur. ber
möchte sSıe dadurch eindringen, S1Le das Evangelium besteht nicht LUr AauUSs Worten;
sıch ın iıhr verleiblicht un Sıe UonNn ınnen heraus fordert uch Taten heraus, Taten
verändert. selbstloser Liebe

Das Evangelıum zielt ber och weıter. EKs ıst Darın bestand dıe ınnere Stärke der
dıe einzıge Botschaft, dıe eiıne einheitliche un Urgemeinde, dıe ın eıner vorchriıstlichen
kohärente Weltanschauung anbiıetet. Dies wırd Kultur lebte Darın besteht uch dıie ‘A ntwort
besonders Brief dıe Kolosser aufgezeıgt. für eıne Kırche, dıe ın eıner nachchristlichen
Nur das Evangelium hıetet eıne Antwort auf Kultur lebt
dıe Differenzierung, Pluralis:erung Un

RESUME
Apres COUF' historıque la secularisation, ’interieur des Eglises),
TaLlan. brievement de la Renaissance, de la s’accommodant (les plus grandes
Reforme, du sıecle des [umieres, de la denominations historiques). Dans DTOCESSUS,Revolution ındustrielle et de l’expansıon quı les mınıstres du culte ont souvent Joue röle
SZLLUL la seconde uerre mondiale, Ia questıon ımportant. Le slogan est devenu: un vral
est DOSEE: ‘qwest la secularısation?’ La reponse Evangıle doit POUvOoLr etre preche, MAaLS CecL
depend de la manıere dont consıdere le souvent mene Evangıle reduıit (: Honest
phenomene. Le Hollandaıs Gerard Dekker, (10d et le debat qul SWLUL).
specıaliste de sociologie de la pratıque La sıtuatıon est-elle desesperee? De
relıgieuse, mentionne troLs aspects UNne baisse nombreux sociologues, la suLte de Max
de la pratıque religieuse, UNe dimınution Weber, ont et ont enCore UNe VISLON
croLissante de l’importance du religieux bien pessımıste. D’autres, suıvant Durkheim, OoOnt
des domaınes, et P’Paccommodatıon de la ete et Sont plus optımıistes. Le sociologue Peter
relıgion elle-meme Q la culture domiınante. Le Berger et le theologien Lesslıe Newbigin
theologien hollandais Gerben Heıtink aborde appartıennen LOUS deux deuxieme
question du poın de Ul de ’indiwidu el sıgnale tendance. Ils croıent QUE la secularısatıon est
FfroLls autres la d’un cadre de destin ıneluctable quı conduıra la
reference religieux, la perte de pertinence et Ia dısparıtion de religion. La secularısation
perte de transcendance. Dans les deux Cl O1S elle-meme peult AavoLr faıre face bientöt UNne
constatons qu’ıl s’est prodult changement erise ınterne. Meme Harvey Uox dü eerıre
complet de valeur de reference Europe NOUVEAL livre, Relıgion ın the Secular City, la
occıdentale. religion ans la Cıte seculıere‘ (1984), ans

Toutefois, la secularısation s’effectue DAaS lequel, une certaıne manıere, ıl retracte
iısolement. est aspect du phenomene Dr rapport / 50N premıer OUUrage The Secular
beaucoup plus vaste qw'est la modernisation, et City, ‘la Cıte seculıere) (1965) La religion faıt
quı caracterıse la dıfferenciation dans la DFeEUVE une grande vıtalıte. Apparemment,
socıete general el dans la VLE des ındıvidus. l’homme est ıncurablement religieux.L’homme atteınt majJorıte (Bonhoeffer. et L/’Evangıle demeure MesSsage liberateur.
s’est ımplique dans des DTOCEeSSUS dıivers: Ce L’homme moderne peut echapperde la democratisation, de la subjectivisation et ınterrogations existentielles quı concernent

la rationalısatıion. out cela conduıt Uune PTFOpPFTE Vıie Dans notre proclamatıon de
pluralisation profonde de la socıete, Vec DOUTFr l’Evangıile, OUS devrions NOUS soucıer
resultat QUE notre monde moderne est devenu des poiNts de contact religieux: l’Evangılemonde post-chretien. cree Lui-meme sa pıste d’atterrissage.En general, les Eglises ont reagı la En outre, l’Evangile chretien s’adresse
secularıiısation de troLs manıeres dıfferentes: seulement ’individu, MAalLSs C’est
exercant Uune certaıne dominatıon (specialement Mmessage qul la culture entiere. Il
dans les DaYysS catholiques), resistant (Eglıses veut penetrer culture SY ıncarnant
conservatrıces plus petıtes netıts gTroupes Q- ul-meme et la transformant de ’interieur.
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La portee ’Evangıle est Mmeme plus vVvastie l’Evangiıle CONSLISTE DasS seulement
est le seul Mmessage qQUL offre uUune U1LSLON du paroles; ıl appelle l’action, UunNnNe actiıon

monde unifiee eft coherente Nous rencontrons genereux. ötaıt lä la force ınterieure
cela artıculıer dans ’epitre U  &2 Colossiens de l’Eglıse primiıtıve qQUL vLUVaLL dans Uune
Seul ”Lvangıle offre remede la culture pre-chretienne. est la ‘solutıon
differerencıiation, la pluralısatıon et Ia DOUTF UunNne Eglise VLUVANT ans Uune culture DOSt-
fragmentatıon notre culture moderne Maıs chretienne

Introduction

are lıving secularized world an an figures These believe ATre
all NOW 1E Whether CoOoMmMe from for at proper understanding of

Holland Tea Briıtain from Germany hat OUrTr OW day
Scandıinavla, from France Spain Italy, At the beginning of the Middle Ages
from Hungary Rumanıa, AT all when the so-called onstantinian era STAa:
surrounded by secularized world In Man Yy the European world embarked uDOoN the road
WaYys ıt. strange and UMlqUeE phenomenon. toward OChristianiıization At the height of the
In the ‘“Choruses from T’he ocCk)’ Elliot 1ıddle Ages this PFroOCEeSS appeared to ave
wrote een vVe successful al that tiıme ONe COU.

It that something has happened that speak of Christian culture civilization
Western Kurope As Gilbert DUuts 1Thas appene before though NOW

NOot JusSt when, why, how, where ‘Medieval Kurope owed 1ts coherence LO
Men ave left G(OD not. for other gods they the COMmMIMMON on of basıc Christian

SayYy, but for god an this has ONSEeENSU: 20)
appene before But hidden under thıs COININON Christian

lan Gilbert who quotes these words, culture wWere forces that WOU eventually
SayS “The possibilıty that entire culture, lead LO the secularızation of thıs vVe Samne

not ]Just elite elements wıthin 17 might culture As matter fact at the end of the
14th century ese forces already presenteddispense wiıith relıgıon altogether uniquely themselves Italy the so-called Renaıtssanceproduct of modern Western civilization’

And he rıghtly adds that this secularızed started takıng hold of the herıtage of the
culture PTFOVINS exportable even pOSt- ancıent Greek ciıvılızatıon hıch Was char-
colonial age KFor however true 1t MaYy be acterized by the centralıty an! autonomy of

INa At first the Renaissance seemed tOo bethat the church grow1ng vigorously mixture of both Greek and ChristianAfrica anı Iso s()INE Asıan countrIıes,
such Indonesia, Korea an China, 1E thinking The S ANNE Was true of Humanısm
equally true that secularızation makiıng that developed alongside 1T Many humanısts

of the 15th an 16th cCentury for instance,1ts ıimpact the youth Man y NOoN-
Desiderius Erasmus) WeIite devout membersWestern countries, especlally the

people that flock LO the cıtiıes. of the Catholic Church At the SsSaInle time
they shared wiıith the Renaılssance the COMN-
fidence the intellectual of INa  - anshort hıstory of secularızation
they Iso shared 1ts eritical evaluatıon of

Even OUTr Western world secularization ancıent traditions an dogmas KEven though
did not eMeTSgE all of sudden Though OUr the Christian oNnsensu remained largely
generatıon May ave witnessed tremen- unquestioned the acceptance of free INQUITFY
OUS upSurge of secularızation, the DFrOCEeSS an! rational erıticısm meant that the WaYy
ıtself started IMNany centurıes agOo not toward secularization Was opened

you wiıth a  a long drawn out historical The Reformatıon of the 16th century
but will confine myself tOo few AaCts made 1ts OW contribution 'To be SUTre the
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Reformers themselves continued to adhere remained dominant, the Christian WOorld-
LO the ıdea of Christian ulture an even 1e W WwWAas longer normatıve(36).
maiıintained Constantinian V1ECW of soclety er movements absorbed much of
rone an altar usually retained their Enlightenment thought an speeded the
close relationship 1n countries that WerTrTe PFrOCEeSS of secularization. thinking of
deeply influenced by the Reformation). Yet the French Revolution at the end of that vethere wWwWere elements 1ın reformational think- Same CenturYy, ıth ıts well-known slogan:
iIng which 1n the long could anı would ‘Liberty, equality an fraternity’, all ideas
promote the DFrOCEeSS of secularızation. derıved from the Enlightenment. Iso
thinking here, for instance, of Luther’s doc- thinking of the effects of the Industrial
trıne of the priesthood of a ]] believers. hıs Revolution 1ın the 18th an 19th centurYy,doctrine not only offered LO each individual alienating large parts of the working classes
bellever direct ACCESS LO but also, 1ın from the Christian faıth anı the Christian
fundamental WaVY, made him independent of church. The industrial revolution Was not
the ecclesjiastical offices an authorities. only econOomıc and mater]: ransformation
Gilbert mentions three maJor contributions of soclety, but ıt. W as Iso soclal and
of the eformation al this po1ın It left cultural phenomenon that completelyKuropeans wıth profound erıisıs of authority. changed the existing culture and the lives of

It re-1ımposed upDonNn Europeans distinc- people involved In this culture. Gilbert calls
tiıon between Christianity an culture. It ıt ‘watershed 1n human experlence wıth
set ın motijion Varlous soclal an! polıtical which only the Neolithic Revolution of DPTre-forces leading eventually to religious tolera- history 15 comparable’(43).
tıon In most European societies Still, even the industrial revolution dıd

The ma)Jor SOUTCEe of today’s secularızation, not yet de-Christianize Western Kurope.however, 1 LO be found 1ın the 18th century hıs happened only after World War II,
movement of the Enlıghtenment. Lesslie when of sudden the ams broke an the
Newbigin even ca ıt. “conversion rıver of secularızation swep everythingperience’.“ 'The whole outlook reality anı along, 1C 00 ıIn ıts wa arlous

man’s place wıthın realıty changed COINN- largely independent an yet interrelated
pletely Immanuel Kant, ONe of the Tathers’ actors combined to bring this about Ca  ;
of the Enlightenment formulated ıt thus only mention them increasıng prosperiı1ty,‘Enlightenment 18 man’s exodus from his higher levels of education for all, the increase
self-incurred utelage. Tutelage 1s the 1N- of free tıme an of mobility, the ıimpact of
abılıty use one’s understanding wıithout the INass media, 1n partıcular of television,the guldance of another Derson Dare to etc The result of all these actors together 1S
know! Have the COuUTrage to use VOour OW that the Christian face of Kurope changedunderstanding; this 1Ss the mo of the rapıdly. Even9 this Christian face has
Enlightenment.’ By iıts emphasıis the already disappeared an has een replacedhuman Tatıo’ the only WaYy LO understand by v  ‚e secular face: Western Kurope has
reality an the only of arrıving al become secular contınent.
ultimate anı absolute truth, the nlighten-
ment broke the basıc T1ıstl1an CONSENSU What 1s seculariızation?
that had characterized the Middle Ages and
to SOINeE extent Iso the Reformation per10 It 18 not Cas y LO define circumsecribe the
At the SamInle time it. provıded Ne  S frame- phenomenon of secularization. The orıgınalwork paradıgm for Ne understanding meanıng of the term 1s quıite clear. T’he
of realıity Shorter Oxford English Dıictionary g1ves the

The Enlightenment itself, however, not. following meanıngs. The conversiıon of
yet de-Christianize Kurope. It Was largely ecclesiastical religi0us institution ıts
imited tOo the higher classes an did not yet property to secular possession and use.
affect the COININON people. Nevertheless, 1t. The g1ving of a secular non-sacred
made profound ıimpact uDOoN Western cul- character direction to art, studies, etC.;ture. Gilbert formulates it. aptly ‘Whıile ıt the placıng of morals v  Q secular basıs; the
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restricting of educatıon to secular subjects SCODCS, an to the present lıfe live ıt.
In INOTe general one between birth an death Even theology has

Ca  - Sa y that secularızation today the at times adapted ıtself to this WaY of lookıng
proCe>sS>s ın which oclety al arge an arge at realıty. Although aul Tillich an John

Robinson still wanted to believe 1n God ansections of societal liıfe ATre being divorced
from the impact of the Christian Gospel, did not want to do AaWAaY wıth the whole idea
without adopting an y other form of religion. of transcendence, 1ın their theology (10d Was

Owen Chadwick g1ves the following broad longer SCcEeIl the Transcendent One,
wh 1S 1SUNC from the world an o0es notdefinıtion. “T’he growıng tendency 1n mankind

to do without relıgiıon, LO ir y to do without eed I, but 1n panentheistic WaYy they
religion.”® deseribed Hım the Ground of eing

The Dutch soclologıst of relıgıon Gerard eing itself.
Dekker ree Universıty, Amsterdam), look- All these aspects, both the ONes mentioned
ıng al the phenomenon of secularızatıon Dy Dekker an oOse mentioned by Heitink,
from the perspective of socıety whole, sShOw that 1n the Western-European world A

concludes that should distinguish at complete change of paradıgm has een anı
eas three aspects (1) There 15 decrease 1s takıng place When COMDATE the

Nne paradıgzm wıth the old, notice thatın relıgi0usness the populatıon. An
Eever larger number of people longer autonomy has taken the place of heteronomy,
attends church serviıces, eVen leaves the that democeratiıc WaY of thinking has
church. (2) There 18 growıng restrıctıon of replaced the hierarchical WaY of transmıtting

truth and authority, an that the idea ofthe Zl signıficance of relıgıon. Reliıgion
longer has bearıng huge segments of transcendence has gıven WaYy to that of

societal lıfe It 1s virtually restricted to immanence.°
person’s prıvate liıfe (3) elıgıon itself 1s Naturally, should not make the mistake
accommodatıng ıtself to the NEeE W WaYysS of of ınkıng that thıs shift of paradıgm 1s
thinkıng and hıving which ATre dominant 1n happenıng everywhere 1ın the Samne WaY an
ocılety al arge In other words, the ideas to the SaIne extent Dekker rightly points
an experlences of relıg10us people them- out that the three forms of secularızatıon
selves ATe changıng L00 Dekker ere speaks which he has mentioned do not simply
of inner’ secularızation. coinciıide. There 1s al thıs poın quıte

difference between the Unıted States an'T’he Dutch theologıan Gerben Heitink
also teaching 1n the Free University) has Western Europe. In the former relıgıon has
somewhat different approach. He looks al adapted ıtself to greater degree LO the

developments 1n ocı1ety al arge, while 1nthe phenomenon of secularızatıon from the
angle of the ındıvidual erson and notes the latter religion W as less adaptable, the
three er aspects that ATrTe characterıstic of result eing that the gap between modern
the dominant secular world-view of Ou socıety an the church became INOTe DrO-
day.* (1) The loss of reliıgıi0us frame of nounced and Man Yy people abandoned religıon
reference. The believer longer supported altogether. Gilbert, who Iso notes the dıf-
by hıs envıronment, but 1S largely left to ference between the United States and
himself. hıs easıly leads to doubt and to Briıtain, mentijons another difference
questions such Is ıt still worthwhile to According LO him 1n Briıtain institutional
believe an live Christian life? (2) The secularizatıon 1n the wıider ocıety has
loss of relevance. People begın to ask them- advanced INOTeEe rapıdly than 1n America, an!
selves: What 1s the value of belief 1n world the residuum of rel1g10us termıinology’ an
that has become autonomous, that has formal Christilanıty 18 therefore less COIMN-

cluded (G0d from ıts centre and that to SP1ICUOUS, less uthentic,;, less seri1ously
be quıte able to mManage without Him? (3) regarded (106). Even wıthın estern urope
The loss of transcendence. One of the ma)or ere ATe dıfferences. In OW. COUNTrY, for
aspects of secularızatıon 1sS the restriction of instance, the results of secularızation aAaTre 1n
all realıty LO the unıvyverse NOW ıt and SOMe WaYys INOTeEe pronounced than 1n er
explore it ıth OUuUr telescopes and micro- Western European countries. Whıile 1n most
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countrıes secularızation leads decreasıng OW. choice ın the world of values and truths
church attendance, without causıng COIMMN- the PrFroCesSs of subjectivization). In the third
plete Tea ıth the church the NOoN- place he Was expected, even Ssupposed, to plan
church-goers remaın nominal members of his OW future and to bend thıs future to his
theır church), ıIn OW. CoOuntry SsSECeE that OW. 11l the PFOCCSS of rationalızatıion).
INanYy people make clean Tea wıth the All these PTrOCeSSECS together ave ead to
church and officlally and statistically profound pluralization of soclety. Modern
become non-church members. society shows lıttle coherence apa from the

So far ave concentrated the PFroCeSS fact ofmoderniıty itself!), but consısts of great
of secularization ıts OW. In actual fact, number of competing pluralistic systems, each
however, secularization o0es not take place constituting small unıfied world and vyıng
on ıts OWN It 18 aspect of much larger for the interest and Support of al members of
PFrOCEeSS, the DTOCESS of modernizaltion, hıch soclety.
has een goıng 1ın Europe for at least TOomM the viewpoint of the Christian Gospel
SOMIME centuriıies. Here, LOO, shall not gıve must Sa y that OUT modern world 1s DOSLT-
detailed SULrVEY of the entire ProOCEeSS, but Christian world, generally characterized by
only mentij.on S(OINE of iıts striking charac- such secular presupposıitions only scientific
terıstics. The most striking 1s perhaps the knowledge knowledge of acts 1S true
dıfferentiation that has taken place soclety knowledge; convıctıons equalliy valuable
at arge In the past, even to the second an legıtimate; religious convıctjıons are
half of the 19th cCenturYy, soclety whole relegated tOo prıvate hfe; SIN 1s antıquated,
Was still characterized Dy unıty an! coher- al the Ve. most personal|l poin of VIEW; lıfe
eNCceEeE an the lıves of the indivıidual members iıtself 18 restricted LO lıfe In this world, that 1S,
of socıety Were equally characterized by to the comparatively short per10d of tıme
unıty and coherence. Family lıfe an PFrO- between birth and death
fessional lıfe WerTe closely interwoven. Quite
often the whole family Was engaged Iın the An evaluation of secularızation
SaIne Tra profession, hıch Was usually
pursued iın the building ext OO0T As In the fifties quıte few theolog1ans WerTIe
result of the industrial revolution an the quıte optıimıstic ou the DPFrOCEeSS of secular-
increase ın technology famıiıly and trade/ izatıon. In book Verhängnis und Hoffnung
profession became LWO separate worlds, der Neuzeıit: Die Säkularıisierung als the-
exıisting side by side, the trade/profession ologisches Problem 1953),‘ the German
often being practised aWaY from ome theologian Friedrich Gogarten dıstinguished
Gradually nearly aspects of lıfe became between secularızation and secularısm.
independent and occupiled elr OW.: world The former 1S appreclated posıtıvely
the arts, education, medicine, econ0om1Ccs, TUl of the Christian faith, leading LO
etic The SsSamine Iso happened to relig10n: ıt de-sacralization of the world anı the histor1-
LOO became Q separate world, onfined LO the zatıon ofhuman exıstence. The latter 1s SEeCN
sphere of prıvate lıfe ‘Christian al negatıve development, 1ın which the
became-—Ffor most people— a prıvate and meanıng of lıfe 1s sought an! oOun: wiıthin
domestic matter strictly separated from the the confines of lıfe ear (ideological
public worlds of polıtics and economics.®© secularısm) 1ın which people sımply

During this SaImnle DTrOüCEeSS of moderniızatıon to look for the meanıng of lıfe (nıhilistic
the place of INa  - himself wıthin the spectrum secularısm).® A ‚similar liıne of thought
of socıety changed He became INOTre and INOTe 1s pursued by Va Leeuwen 1n his
independent, to put ıt. 1n the well-known Christianıity ın World Hıstory (1964), SUD-
words of Dietrich Bonhoeffer: ‘Man Came of plyıng Man y historical iıllustrations. Other
age In the 1Irs place man Was allowed, even optıimıstic appreclatiıons of the phenomenon
supposed, LO speak his OW mind 1n the of secularization 1n those days WerTI’e OUnN! ın
Varlous, differentiated spheres of life the the books of John Robinson,* Harvey
ProCess ofdemocratization). In the second place Cox 10 an Ronald Gregor Smith.1!

Many advocates of such optıimıstiche Was allowed, evep Supposed, to make his
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interpretation of secularızatıon appealed to aAaTre Just lamps God suspended from the
Bonhoeffer’s Letters and Papers from Prison. ceiling of the unıverse) and that nature thus
In on of these etters he introduces hıs 18 made the object of man’s exploitation 90)
theory of A world COINE of age an of free, Secularızation 1n itself, therefore, 15 neıither
autonomous INa wh has earned LO CODEC good NOr bad All depends hat direction
ıth all questions of ımportance without ıt takes Berkhof at that time distinguished

to working hypothesis.!%* between secularızation Chrıstian
At the SAaIMe tiıme he rejects everYy Christian anti-Christian phenomenon As the
apologetic that attacks the adulthood of the former it 15 ‘conversion projected culture—
world Such apologetic 1s pointless, ignoble the Christjianızatıiıon of ıfe 91)
an un-Christian Yet onhoeffer by Since the seventies Berkhof has become

abandons the Christian Gospel On INoOore careful, even to SOMME exten pessimIıstıCc
1n hıs uUuse of the term secularızation. He NO  Sthe contrary, fully accepting this world COME

of ape he 185 vexed Dy the question how Sses threefold distinetion: secularısm (a
Ca reclaım this world for Christ.?® T'wo world an lıfe, entirely without God),
weeks ater he wrıtes LO his friend Eberhard secularızatıon also negatıve term, indi1-
Bethge: “T’he only WaY to be honest 1s LO catıng the gradual disappearance (echpse of
recognıze that ave to live 1n the world from the ‘manageable’ world of man) and
etsı eus nn daretur. And thıs 15 Just hat emancıpatıon (a posıtıve term, indicatıng

do see—before (J0d 1s teaching the independence of InNna. OVer agalinst de-
that must hıve INe  — who Ca  — get along sacralized nature an his task of controlling
ve ell without hım Before God an nature).!‘ hıs emancıpation, however, 1s
ıth hım hlve wıthout (God allows wholesome and beneficial only when INa

himself LO be edged out of the world, and accepts his Teedom gıft of (G0d As SOONMN

to the 15 weak an! powerless 1n he ses it. for hıs OW purposes, detached
the world, an that 1s exactly the WAaY, the from the of the Creator ıth z
only WaYy, 1n which he Canl be with an world, it. becomes secularızation. Emancıpa-
help us hiıs 1S optimısm indeed, but not of tiıon and secularızatıon LWO movements
the kınd find ın Many ater authors that ATre often intertwined an at tımes even

Central iın this conception 15 the whi 18 look similar, an yet they ATre essentially
weak an powerless, Christ W as different Emancıpatıon 1S ın lıne ıth
the C  9 but whi the suffering 185 (Genesis Z where read of the divine
ıth and helps And 1n the meantıme command to till anı keep the garden; SECU-

Bonhoeffer, 1n hıs prison, read his Bible and larızatıon 1S 1n line wıth enesı1ıs 5R where
saıd his prayers and Sang the Christjian ear the volce of the tempter, promisıng
ymns of hıs Lutheran tradition!!4 INa that he will be like (G0d, knowing g0o0d

Indeed, ere 15 hlittle TEeASON to be optimı1s- an evil.
tic about thıs all-embracıng ProOCEeSS of SCECU-

The church and secularizatiıonlarızation, In the miıidst of which spend
OUT OW ves Hendrikus Berkhof, who 1n
the fifties an! early sixties Was still rather Never before has the church had such
optimıstic, afterwards changed his mind an! difficult tiıme 1n OUT day; not even 1n the

first. centurıes of ıts exıstence, when ıt W asbegan to speak of the ‘eclıpse of As
matter of fact, even 1ın hiıs INOTE optimiıstic attacked and persecuted all sıdes. In
days he clearly recognized the ambivalence OSe days ere Was Nn who W as

of the concept an realıty of secularızatıion. easıly recognized. oday the church 1s facıng
As early 1958 he wrote ‘“Secularızation 1s n who 1S disguised iın
the child of the gospel, but child wh

71
Ways fully agre«c wıth G:lbert, when he

SOoNerTr ater rises agaınst his mother. wrıtes: ‘Secularization 1s much deadlier foe
ee he gOCS back further and sees secular- than an y prevlous counter-relig10us force 1n
1zation as the child of religion. Especially human experlience’ And the trouble 18
1n the ecreation storles SsSCceEe that nature 18 that thiıs 1s present everywhere,
desacralized (sun and MOON, for instance, though not 1ın the saImne WaY an LO the SAa
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extent In American socıety often Iso behind the pope’s recent proposal to
counter strange miıixture of secular values evangelıze Europe. Here secularızation 18
and religious terminology. In 1961 the not really taken serl1ously. Ignoring the
American sociologist Peter Berger formu- realıty of secularization the church sımply
lated ıt thus “The churches operate ıth aspıres dominate the natıonal European
secular values while the secular institutions culture. There 18, however, hlıttle Iecason for

permea wıth relig10us terminology.’18 optımısm, far the outcome of this
The result 185 that at tımes ONne Ca  - hardly D'  e of re-evangelization 1s ncerned.
distinguish between church members an In order LO succeed it. would eed reversal
those who are ‘unchurched’. oth SEEeIM to of the overpowerıng PFroOCeSses of secuları-
cherıish the Samne values and use sımilar ter- zatıon an modernization, rospec that 1sS
minology. ‘Usually the most that be sald highly unlikely.
15 that the church members hold the sSame The second possibility 1S resistance. In
values everybody else, but ıth INOTe this Case churches small wıthin
emphatic solemnity Britain secularızation the churches refuse the modern wor. dis-
has advanced INOTre rapıdly an INOTre radı- tance themselves from ıts secular culture,
cally There less left of formal Christianity, fence for the traditional faıth an seek to
and relig10us termıinology has disappeared ıt. from the Corrosion of the WOor.
almost completely from public lıfe In CON- outsıde hiıs attıtude 15 usually found In the
tinental Europe secularization has progress smaller conservatıve churches 1n COMN-
even INOTe radıcally. Throughout the 19th servatıve wıthin the larger denomi-
century the impact of the French Revolution nations. Gilbert calls it ‘lonely sectarıan
(which WAas experienced 1n Briıtain!) road’ anı menti]ons example the
W as felt In Man y WaYys an gradually public Briıtish Baptists (138f.), Kvangelicalism
hfe Was completely divorced from relig10n (139f.) and Pentecostalism (140{.) Here
and relig10us impulses. In ou day the secularızation 1s taken ser10usly, but the
DrüCeSSs has advanced to such extent that prıice to be pald 1s rather high Not only 1S

such resistance rarely successful, but it Isoal of Western Kurope has become ONe large
miıssion field! On his return LO England isolates those who opt for iıt from the rest of
Lesslie Newbigin took minıstry 1n ONe soclety, the result often being that they find
of the industrial sections of Bırmingham themselves 1n A  Jkı cultural backwater.
anı 1070701 discovered that communicating the The 1r possibility 1s accommodatıon.
Gospel 1n secularized ırmıngham 185 ven hıs W as the road usually taken by the
INOTe difhcult than In multi-religious India!?® larger historical denominations. The SDIr
The Western culture, INOTe than an Yy other of tolerance, characteristie of pluralistic
culture, has become resistant tO the Gospel soclety, Iso entered the churches and

How the churches react? In general consequently most of the larger churches
there are three possibilities an SEeE how became pluralistic themselves. The secular
all three of them aAare being T1€e' out 1ın OUr WaY of liıfe became COINMON an! natural
OW') 20th cCenturYy. that most church members Were not eVenNn

The first ün 1s dominance. ome of the fact that their lives WerTfT'’e
churches ave trıed and stil] Lr Yy LO uphold becoming highly secularızed. As early
the dominance of the church 1n the midst of 1900 the President of the Methodist Church

secularizing culture. 'hıs attıtude applıes 1n England saıld 1n his presidential address:
1n partıcular to the Roman Catholic Church ‘You aAre 1n the wor. brethren, steeped ıIn
1n predominantly Roman Catholie countries. ıts affaırs, conversant ıth ıts ideas an
Although the church authorities Were affected Dy ıts fashions and maxıms LO
an! AIe ell of the Ser10us inroads ‚av degree that WOUuU ave hocked VOur
secularization 1s makıng into ook fathers.’20 Today there 1s often httle dıfference

between the church member and the NOoNn-and CrFann Y of soclety, they nevertheless
continue their OW:) work, As ıf al of soclety church member, apar from the fact that the
18 still under the SWaYy an! even tutelage of former still attends the worship services,the church. Similar ideas, al aAare either regularly ONCe 1n Ö while, an the
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ordınary church people, especlally ose wholatter has abandoned this practice. In this
situation the term ‘worldliness’ has become had hittle personal relatiıon to the church,
obsolete. “Churches hıch ONCeEe fulminated concluded: ‘Well, ıf bishop of the church
agaınst secular novels an frivolous CONMN- Say>s that ıt 1S enough LO ead decent lıves
versatıon, an pronounced anathema the and be kınd to others, why In the world should
card table, dance-hall heatre, Ihave| still DO LO church”?” T'hus the secularızation
ended see1ıng nothing essentially of theology passed the poın beyond which
ıth these things’ (Gilbert, 109) ere 1s simply powerful ideological LTEeASON

maJor role 1n this PTFOCECSS of accommoda- for callıng people out of the ‘world’ into
denominational ‘“Church’tıon Was usually played by the minıstry of

the church. Of COUFTSe, they not INnean to
introduce secularızation into the church. As Is the sıtuation hopeless?

matter of fact, they started from the other
avıng COME far, there to be onlyen! Their question Wä!l  N how Ca  y still

reach people wh: are liıving 1ın thıs secular ONe conclusıon left the siıtuation 15 hopeless.
world of OUTS ith the Gospel? hus al the ere aDPDeCAar’s to be ESCADC from secuları-
beginnıng of thıs century the (German the- zatıon. It to be irreversıble fate

that hangs OVer OUr heads immovableologıan Friedrich Niebergall wrote hıs Tree
volume work: Wıe predigen wır dem an threatenıng thunderstorm.
modernen Menschen? How do preach the As matter of fact INanYy sociologısts AT

Gospel to modern man?)21 In England very pessımIıStıC about the future of relıgıon
Reginald Ompson, chaırman of the 1n OUTLr secular soclety. Max eber, who wWwWAas

OIlle of the first to gyıve Serl10us attention toCongregational Unıon of England and
Wales iın 19383, sa1d 1n officıal address the proCcCess of secularızatıon, wWAas of the
We ‘have abandoned doctrines ONCEe thought opınıon that there would longer be
essential: physical hell; total depraviıty; end- place for soclally operatıve forms of relıgıon

1n fully secularızed soclety. Many othersless punishment for S1INSs committed 1n thıs
moment of lıfe; T1S punished by (G0od for ave followed hım thıs path Wıth regard
others SINS; the predestination of SOMME LO to the German National urches Kuphal
eternal WO'  D All ese dogmas WerTrTe ONCeEe sed the picture of Lree 1n autumn In
abandoned because the working mınıster the National Socialısm
found they simply could not be told 00d funectioned the strong WIN that shook the
News LO the people. Irue Gospel muUusSt hbe leaves oWwn oday lıve 1ın per10d 1n
preachable’ ert, 119) In OUTLr OW lıfe which the leaves sımply fall down, whiıle
time have SEECeNMN similar adaptatıons of the there 15 alr stirring.““ Aquaviva

closes hıs book T’he Decline of the SacredGospel 1n Man Yy theologies, eventually lead-
ing even to the death of God theology. But ın Industrial Socıety ıth the pıcture of
whatever the shape of the theology MaYy be, umanıty entering long nıght, which 11l
thiıs so-called ‘preachable’ Gospel always become increasingly darker the generaäa-

tıons IMOVeEe O.  9 night of which cannotaDDCAaAI’S LO be reduced Gospel an 1n the
long ıt promotes secularızatıon rather yet SCceCc the end It 18 nıght 1ın which there
than diminishing it. Gilbert points out that to be place for the ıdea of God for
‘the appCarahnce ofonest God WAas tal the concept of the sacred an 1n which the
event the makıng of post-Christian rıtaın. traditional WaYy of 91VINg meanıng LO lıfe
It precipitated attitudes owards religion of facıng lıfe and death aAIe increasingly
which had long remained 1n suspens10on— becomiıng untenable.?25
> inchoate, undecided It 18 1mMpoS- Others Ale INOTEe optımıstıc. In the wake of
sible () not to conclude that the publıcatıon Durkheim’s approach they believe that even

1ın almost completely secularızed worldhastened the decline of Brıiıtish Christianıty
an actually increased the estrangement ere ll be elements of Christian values 1n
from the secular ulture of that wanıng secular institutions (Parsons) forms of
relig10us tradıtion hich the Bishop sought civil relig1on Bellah) eier Berger 1s ONe of

ose who reject the theory that ‘moderniıtyLO make INnoOoTrTe preachable’ 121/2) Many
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1S intrinsically anı ırrevers1ıbly antagonistic ıth iıts practical tasks not only 1ın the
religion’.24 Already In earlier publications private and domestic life of the believers but

he had maıntained that relıgion will SUrVIive Iso 1ın the public life of the cıtizen)’ 27
ın the secularızed world, because INa  - cannot Naturally Berger and Newbigin cannot
faıl LO seek AaNSWEeTITs LO the fundamental offer ‘hard’ evidence for their thesis that the
questions of the whence, the whither an the PFroOCeSS of secularızation 18 coming to dead
why of his life He calls the ‘secular’ answers en But they do gıve indications that
to these questions ‘banal’ They 11 ead something like this 18 actually happening.
only the all-pervasıve tedium of world 'To these indications MaYy ad the fact
wiıithout gods.*> In artıicle of 1982 he that the prediction of Man y scholars In the
polnts out that secularıty world-view, sixties that religion would gradually fade
including the myt. of9 has een out of soclıety has not COMe true In 1965, for
severely shaken 1n modern tiımes. ‘Whıile ıinstance, Harvey Cox wrote his best-seller
modernization brings promises and tang1ble The Secular Uity, 1ın which he predicted the
benefits, ıt 1Iso produces tens]ıons and demise of relıgion, at least of transcendent
discontents both institutionally an psycho- religion, In the secular cıty of OUur tıme. He
logically’ 15) It 18 therefore wonder that then quoted ıth approval Amos Wilder’s
In recent several V1gorous counter- words: ‘_ are to ave an Yy transcendence
secular an counterpluralistic °‘resistance today, even Christian, ıt must be 1n an
movements’ ave COMe into exıstence. through the secular. Hf we are to find
Besides the uUuDSUTrSe of relig10us movements Grace ıt 15 to be found 1n the WOor. an not
1ın the Third or and the revıival of overhead. The sublime firmament of OVeTr-
relıgıon ın the Soviet Union he mentijons the head realıty that provıded spirıtua. oOme
Y1se of the so-called counterculture and the for the souls of INne  — untı the end of the
resurgenCe of Kvangelica Protestantism 1n eighteenth century has collapsed’ But
the Uniıted States (16{f£f.) Berger even ıIn 1984, 1ın his Nne book Religı:on ın the
consıiıders the possibility that soclety (ın Secular City, he had to etract IManYy of his
America!) 111 become less secular. hıs prevl1ous notijons an predictions. He had to
May happen when ‘°the symbolic center admıit that there had been Ne  S developments,of the sociıety would INOVe to the rıg indicating that relıgion 15 by dead
relig10usly’ 21) He already sSeES S1gNs pomlınt- In this later book he mentioned
ing 1n thiıs direction. others the revıval of fundamentalism, the

In The Other Sıde of1984 Lesslie Newbigıin reSuUurgenNCce of evangelicalism, the rise of
ollows sımiılar line. He wiıith the lıberation theology an the comıng into
philosopher Michael Polanyı that the erıtical being of the INOTe radical Christian ase
movement which started In the Renaissance communities, not only In Latın America butan which has enriched mentally an Iso 1n the Uniıted States and Western
morally LO extent unrivalled Dy an Kurope. Admitting all this, Cox himself
per10d of sımılar duration, 1S gradually remaıned unrepentan modernist.
comıng to ıts end °*Its incandescence has fed Throughout his book he still presented the

the combustion of the Christian heritage prımary goal of modern theology the eed
1ın the OXYSCNH of Greek rationalism.’ But LO adapt religion to the modern world
NO the fuel 1s exhausted and the eritical But whatever OUur evaluation of (Cox’s OW.
framework ıtself has burnt aAaWAaY 21) What theology INaYy be, OM  > thing 1s vVvery clear:

NO  S eed 15 NEW ‘post-critical philos- religion 1s by dead, but it. 18 ST1
ophy Newbigin believes that the Christian very much alıve and kRicking. It MaYy not
Gospel 18 able to provide Ne  S paradıgzm It always be the Christian religion,
must be ‘based unashamedly the revela- understand it. but it 1s religion nevertheless.
tıon of God made 1n Jesus Christ and The Same 1S true of the New Age movement
attested 1n scripture an the tradition of the which 1S S () popular 1n OUr day We MaYyChurch’ an! must be offered as a fresh wholeheartedly disagree ıth ıts relig10usstartıng poın for the exploration of the content, for ınstance, iıts pantheism, ıts
mystery of human existence and for copıng belief In reincarnation ıts deep interest 1n
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matters occult, but it cannot be denied that ın OUr OW evangelical tradıtion. So start
the movement 1S relig10us through and ıth attempt LO cConvınce people of eır
through. sinfulness an their guilt V1IS-Ä-VIS anı

then O tOo speak of the of ‚Jesus ASsApparently INa 1s incurably relig10us’.
Or au w SayYsS iıt ‘A Ina without the of explatıon anı reconcıihatıion.
“religion” 1s contradietion 1n itself. In his But 1sS this really the correct WaYy to
“religion” INa gıves account of his relation communicate the Gospel 1ın secular world?
LO (30d Hıs religion 1s reaction upon (the It MaYy be the right method of communtıcatıon
real pretended) revelatıon of God Man 1s within the church itself, because there
incurably relig10us’, because his relation LO people to large extent share COININON
(GGod belongs LO the very eESSEeINCE of INa frame of reference, hıch includes the COIMN-
himself. Man 1s only INa man-before- viction that ın the face of (G0d ATe al
God.’26 'his 1s 1Iso the reason why modern!i- siınners. But the problem ın OUuUr modern
zatıon anı secularızatıon are unable to fulfıl world 1 that secular InNna o0€es not NOW thıs
the deepest human needs. They leave INa feeling of guilt, because he has inner,
alone ıth his most essential personal qUES- persona|l relationship ıth (0d In fact, he 18S

generally well-meanıng DCISON, who trıestıons, such Whence do come? Whither
going? What 15 the meanıng of lıfe? to make the best of hıs lıfe an 18 willing to

How do CODE ıth illness, bereavement, help his fellow-humans 1n the best WaYy he
loneliness an death? cCan NOW Man y secular Inen an

There 15 therefore TeaSOoMN whatever to who, far eır moralıty 185 concerned,
let the whole PTFOCCSS of secularızation happen ave higher standard an better record
to ü ıf it. WerTe fatal disease for which than Man Yy church people know!

CUTre exısts. The Gospel ASs ıt has een But 15 ıt really NeECESSaTCY always LO begın
gıven to 1ın Jesus T1S most certainly 1s with OUTr OW) tradıitional understanding of
just much v liberating mMessage for OUrTr the Gospel? In readıng of the New
modern, secular world and for secular Inen Testament, struck tıme an agaın by
an 1ın thiıs modern world ıt Was the fact that the apostles proclaimed the
for INne  ; an 1n the declining Gospel ın INLATL'Y dıfferent WAaYS eter, for

instance, pictured 1n Acts, usuallyof the Roman Empire. But ıt 1sS
liıberatıng message only when preach the preaches the Gospel LO Jewish audıence.
full Gospel. An accommodated Gospel 15 And he o0es start at the poin where these
cul-de-sac. Only message that contaıns the people Ar He addresses them the
full richness of the TY1ıst1an spe will do covenant people wh are acquainted ıth

hıs MaYy INnecan that evangelicals eır holy Scriptures. When he speaks of
111 ave to accept kınd of ‘sectarıan)’ Jesus, he Duts Hım 1ın the ontext of ese
posıtıon that others will regard Scriptures and tells them that ın Jesus
kind of antiquated relig10us subculture, the prophecıes of old ave een fulfilled

He calls Jesus the Messıah, term thatbecause refuse to accept certaın cultural
and moral developments 1ın the modern 1s famıiılıar to his audience. He further
world But thıs saecrıfice 1s small, compared emphasizes agaın an agaın that they ave
with the result communıty of Nne people erucified an kıilled thıs (z0d-given Messiah
who ATre bound to Christ their Savlour Acts 2:23); 3:15; 4:10), but that God has
an ord anı who are guided by the Holy raised Hım from the dead, thereby confirming
Spirıit. Hım Lord an Christ In Peter’s

SETINONS the cConcept of salvatıon plays
central role (forg1veness of SINS, 2:38; turnıngHow to communicate E liberating

Gospel to others? from his wickedness, 3:206; aal-
vatıon, 4:12) an tiıme he ca hıs

My first. comment 1s should start at the hearers to repentance (a well-known concept
1n Old Testament relig10n), ın order thatpoın where people really are! As evangelicals

ATre often inclined to bring the message ın they MaYy share 1ın the mess]lanıc salvatıon.
the SAame WaY ourselves ave heard ıt When aul proclaims the Gospel tO
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audıence, hıs approach 1S quıte dıf- transcendent God who has revealed Himself
ferent We See this clearly ın cts 14 when 1n ‚Jesus T1S Is thıs not. hopeless sıtua-
he speaks to Epicurean an Stoic philos- tion? ere then LO start?
ophers al the reopagus. Agaıin aul starts gaın Say ave LO start at the poın
al the poın where his listeners are He where these people arı  ®S 1n secular world It
speaks of the altar LO the unknown God anı MaYy be world characterized Dy the loss of
he quotes from SOINE of their OWIN poets ‘In frame of reference, loss of relevance an
him live an INOVE anı ave OUTr eing loss of transcendence, but this 0€es not
an ‘We Are indeed his offspring”. Taking his alter the fact that they are human beings
CUe from these facts he speaks of the and that uman beings they cannot ESCADE
whi created the world an everything 1n 1ıt, firom existential questions that touch their
who Iso DaVe a]] natıons an al indivıiduals OW lives: Whence do come? Whither
their partıcular place earth an who going? What 1sS the meanıng of liıfe? How
hopes that they will feel after Hım and find A#  - CODE wiıth such existential problems
Hım So far ıt, looks if aul has Ne illness, bereavement, loneliness an death?
mMessage for these people But in actual fact would not be surprised if Paul, SUpposing
ıt 1s brand NCW, for aul preaches the ONe he could address audience 1ın OUuUr present
(30d who 1s the Creator of the unıverse an Western European world, would start wıth
of everything In ıt. an wh 1S great that ese questions. Modern INan IMaYy ave ost
he cannot be represented Dy anythıng all of transcendence, yet he cannot faıl
earth He o0es not. leave ıt al this, but D0€S LO ask ese questions, which, perhaps ın

LO call these people LO repentance an to negatıve WaY, poın 1n the dırection of trans-
pomnt to Jesus Christ, wh:i will be the jJudge cendence. And would not be surprised al
of all history, (GG0d clearly indicate all ıf Paul 1ın such Case would agaın poın
by ralsıng Hım from the dead In his COM- his secular listeners to the MmMessage of the
mentary cts Bruce calls this an God who created this whole world and who
introductory lesson In Christianity for cul- Iso called his hlisteners personally into being
tured pagans The hirst lesson SLATTtSsS wıth and who wants to take them along iınto his
their self-confessed 1ignorance of the divine future. And if modern INa  - would ask Paul
nature an wıth statement of the Tu how he knows al this, the apostle would
about God, 1ın creation, providence and undoubtedly agaın poın LO Jesus Christ,
]Judgment, ending by introducing the Man of wh after his suffering an death the
0d’s appoıntment. Undoubtedly the second Was raised by from the dead, not.
lesson would start wıth this Man an his tOo return LO thiıs life and to this hıstory, but
resurrection. enter iınto the NCW, eternal Kingdom hich

So SEE how Paul interprets the MESSag«c (10d has promised.
1n the language and thought-forms of the No ou 1n OUr day, LOO, Man y of the
culture of his Llisteners. Newbigin poınts out. people who would ear thıs message of
that this 18 always rısky business’.?2/ Too resurrection would-mock, SOMEeE of the
often the figure ofJesus has een represente Athenians d1d, but others might Say "That
1n er cultures ‘merely image of 1s interesting; would ıke LO ear you
their| OW: ideal. And yet this approac. 1s agaın about 1s firmly believe that
unavoidable. We ave to start there, where should not LOO much ou the fact
people find themselves, that 1S, In OUTr Case that there 15 hardly an y poın of ontact
1n the secular culture of Western Kurope. between secular Man and the Gospel, f an Yy
'hıs Case, of COUTSEC, 18 partiıcularly diffieult. al all Man’s relig10usness 1s INnOTre poın
Secular Inen an of OUTr day an apc of ontact for the Gospel than modern
Seem to be completely a-religlous. They do man’s iırreligion. As matter of fact, man’s
not. ave an y altar at all, and most certaiınly religiousness IMaYy be the greatest obstacle to
not OMNeE dedicated unknown There the Gospel, because he believes that he
Oes not. SEEeIMM LO be an y po1in of contact’ knows (God already 1n and through his OW.
Anknüpfungspunkt) between modern religion (ef. arl arth’s statement ‘Religion
secular INa  w} an the Christian INESSage of 1S unbelief’!). Or he INnNaYy incorporate Jesus
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Ohrist into his OW relıgion image of the Reformation perlod. But Was thiıs truly
the ideal of this religion. The Gospel 0es ‘“Chrıstian culture, Was ıt hLittle INoOTre
not really eed relig10us pomnts of ontact than synthesis of T1sSt1aAn world-view
It creates ıts OW. poın of ontact O if you an remnants of culture? OWever
wish, its OW.: landing place And ıt 0eSs this this INaYy be, the experıment of the .ncarna-
because it 1S instrument In the hands of tion’ of the Gospel 1n culture, 1Iso OUuUr
the Holy Spirıt. ‚Jesus did not only bequeath OW culture, must be rıs.  e for ıt 15 the only

the Gospel of his and resurrection, WaY LO ‘redeem)'’ culture.
but He Iso sent the Holy Spirıt to be his In fact, fiınd SOINE splendid examples of
wıtness (John "T'he Spirit 18 the ONe z 'experıment’ the New estamen) itself.
whose wıtness makes possible the wıtness of Over agaınst but Iso 1n relation to incıpıent
the Church (John 5:18227{) The Spirit 1s Gnosticısm, the apostle aul 1n his first

letter the Corinthians 0€eSs not hesitate toalso the prosecutor who brings the funda-
mental aX10MS of ulture under judgment use the terminology of this Gnostic thinking
(John 16:7—11).728 Agaın and agaın he ses theır famıiliar terms,

such ‘sophia’ and 'mysteerion’. But he fills
The broad of the Christian them ıth Nne content, the ontent of the

Gospel Gospel of ‚Jesus TY1S ‘“Since 1n the wısdom
of God, the world did not. NOW (0d through

The Tıstlan Gospel, however, 185 not Just wisdom, it pleased (God through the folly of
personal message for individual human hat preach LO SAaV E those who beheve
beings lıving wiıthın certaın culture, either For ews demand S1gNSs an Greeks seek

relıg10us secular ulture It 1s w1sdom, but preach Ohrist crucıfied,
message for the entire culture an ıt wants stumbling block LO ewWws an folly LO Greeks,
LO enter iınto that ulture 'hıs it. does, not. but to those wh: Are called, both ewWws and
by accommodating itself to that culture, Greeks, Christ the of God and wısdom
that the culture itself remaıns unchanged, of God’ 1:2124) (z0d Himself made ‚Jesus
but by ıncarnatıng ıtself 1n thıs culture and Christ the wısdom of the believers
changıng it from within. hıs 1S5 VerYy For thıs TEASON Paul’s MESSaSC LO the
complicated ProCeSSs that Ca  - hardly be des- oriınthlans W as .  not 1n plausible words of
er1ıbed The Gospel enters into OU. culture, wisdom, but In demonstratıion of the Spirit
shows the features of thıs culture an ql anı> that their faıth might not rest 1n
the SsSame tıme er1ıtic1ızes this ulture The the wısdom of INe  - but ın  e of (G(0d’
Christian faiıth 1s5 always to great extent (2:4, yet hıs mMessase 1S Iso MesSsage
qualified by the ulture 1n which ıt 15 at of wisdom, namely the ‘secret and hıdden
work, and at the sSsame time 18 erıtical wısdom of G0d, which God decreed before
factor owards this ulture There 1S always the ages for OUTr gloriıfication’ (2:6, 70} It 15

strongly dialectical relationship between evident that this spe 1S VerYy eritical of
the ulture of wıisdom. aul o0es not mindulture an the Gospel Wıthout the

incarnatıon of the Gospel certaın culture, sayıng that ‘the wıiısdom of the world 15 folly
thıs ulture could not be reached, NOr could ıth (30d/’ And then he Nn the
ıt be eriticeized 1ın iıts OW) erms The Gospel of the wısdom of the Gospel ‘Al
1s volce that challenges ulture 1n ıts OW things ATre9whether Paul Apollos
cultural language an style Cephas the world lıfe death the

Of COUTSEe, thıs, LOO, 1s5 rısky busıness. present the future, all aAre u  9 an you
The Gospel might be ‘domesticated’ by the Are Christ’s an COChrist 1s 8:21:423)
ulture into which ıt enters. As matter The most beautiful an encouragıng
of fact, ulture (including OUTr OW example of the communıcatıon of the Gospel
Western Kuropean culture!) trıes to do this 1n an to A particular culture 15 undoubtedly
Looking at the istory of OUr OW. Western the Gospel of ohn Lesslie Newbigıin has
Kuropean culture, INaYy sometimes become pointed out that ere the language an the
nostalgic an look back longingly the thought-forms of the Hellenistic world Are
Christian culture of the Middle Ages and of employed 1n such WaYy that Gnostics 1n all
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ages ave thought that the book Was wrıtten must ave sounded attractıve, because it
especlally for them.?? ‘And yet nowhere 1n spoke language with which they, be they

ewWws Hellenists, Were familiar. And yet ıtScripture 1S5 the absolute contradiecetion
between the word of an human culture must ave een strange LOO, for ıt prized all
stated with INOTre terrible clarıty The Gospel famılı1ar terms OPDCN an! filled them wıth
starts ıth prologue (1:12:18) that nNne unusual and azzlıng ontent. believe
sembles the openıng theme of ymphony W hristians of today, ave to do the Same

when encounter those who Aare under theIn this prologue most of the fundamental
ideas aAare unfolded.®9 The Gospel itself CONM- spe of New Age thinking of Eastern
sists largely of TrTee parts (a) 19—12:50 mysticısm. Why not speak the Gospel LO
deser1ibes the pu minıstry ofJesus, where them 1n their OW language an! thought-
He shows Himself to hıs OW. people the forms, showing that find the true unı]ıon
revelatıon of God, but hıs OW. people reject ıth (50d only in ‚Jesus Christ? admit that
Hım (b) 'T’he second part, runnıng from 13:1 thıs 1s rısky method indeed. it Are not.
to 16:33 contaıns the farewell discourses, In very careful, the Gospel mMaYy be ost 1ın the
hıich ‚Jesus himself 1S the radlating center PTrOCeSS of translatiıng ıt into this language
of 1g an love, and all cırcumstances an! an ese thought-forms. Yet the risk has to
future history are illuminated an made be taken And ıt Ca  - be aken, long
meanıngful by that hght and love’ (Newbigın, hold the essential eatures of the Gospel
53) (3) The last part, 7:1—920°:31 (wıth the that Jesus 1S both the self-revelation of
later addıtion of chapter 21) tells the StOTrY an the prototype of the ne humanıty,
of Jesus’ ‘gloriıfication’ 1n his passıon and 0d’s DEW creatıon.
death the C  9 in hıs resurrection and
1n his bestowal of the Holy Spirit The whole T1sSt1an world-view
DPUTDOSC of the Gospel 1sS summarızed 20:31

you IMaYy believe that ‚Jesus 1s the Son The of the Gospel, however, 18 still
of God, an that believing VYoOu IMaYy ave life wıder. 1t 18 the only message that offers
In hıs ame  ? unitfied, coherent world-view, 1n which CVCIY

In this proclamation human culture, both aspect of created realıty has ıts OW place.
contemporary Jewish anı Greek-Hellenistic There ATre at least four 1n the New
culture, 18 penetrated by the Gospel of Jesus Testament, belonging LO Tee different
Christ In sublime an al the SAINEe time authors, that lınk ‚Jesus Christ ıth the
er1tical, eVEenNn devastatingly eritical WaYy divine act. of ecreatıon: John —} things
Terms which belonged to the COININON Were made through Hım the Logos); Cor
lig10us and cultural heritage of that tıme, 8S:6—Jesus Christ, through whom ATe all
such Logos, ph00S, ROSmoSs, aleetheia, ZOEE, things; Col 1:15ff.—in Hım all hings WerTe

Z1nN00SROO, marturıa, etc, AaTrTe freely used, but created and 1ın Hım al things hold together;
af, the SaIne tıme they aAare filled to the brim Heb AL Son, through whom He Iso
ıth the NEW revelatıon that has taken place created the world In all four ‚Jesus
1ın ‚Jesus of Nazareth It 1S wondertful StOTY, Christ, who died the an wh: rose
but ıt 1s5 Iso ragıc SLOrYy “The true lıght agaın, 18 connected ıth the very act of
that enlightens INa  ; W as comıing into creatiıon. According to Many contemporary
the world He Was In the world, an the theologlans should not read ese
world W as made through him, yet the world press1ons 4as indicating the pre-exıstence of
NECW hım not He Camme LO his OW. [home]l, ‚Jesus Christ anı therefore his real involve-
and his W people received him not’ ment’ 1ın ereatiıon. These spea
(1:9—11) ragıc StOrYy indeed! But Iso from the perspective of redemption an use
wondertful SCOTY, for ‘all who received him, extrapolating mode of speaking, 1n which
who believed ın his Namne, he SaVe to the rısen Christ 1s related tO the primeval
become children of God; who Were Orn not act of creation. en! Berkhof, who 0€eSs
of blood NOr of the wıill of the flesh NOr of the not believe 1n the pre-existence of Christ,
11l of INa but of (50d/’ (1:12, 13) explains the statement sayıng ‘the world

For people In John’s OW. day this Gospel W as created ın UVLEW of Jesus Christ; God
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would not ave created the world not ın threatens the ve existence of soclety. For
\it, 1S difficult LO SeEeEe how soclety ca SUrvViveconnection ıth hıs coming and exaltation’.°4

It 1S debatable, however, whether this without basıc moral consensus.’?  2 The
interpretation o0es justice to the meanıng of individual member of modern OCclety Iso

suffers from similar pluralısm. Since hisese Classical an evangelical
liıfe has become INOTeEe an INOTe ompart-theology always interpreted them speak-

ıng of the an actıvıty of ‚Jesus mentalized (Gıit 1S subdivided 1n different
rıst, the 0£g0S incarnandus, 1n the act spheres—famıily, work, leisure, church—,
of creatıon. Bruce speaks for thıs tradıi- each often wıth eır OWI)l gefl, of morals), he

1sS Iso 1ın danger of losing the coherence oftion, when 1n his commentary T’he Epistle
the Colossıians (1957) he interprets Gol his lıfe Only the Gospel of Jesus Christ

declarıng ou Lord’s divıne offers framework 1n which the unıty of
essecNCC, pre-existence, an creative agency’ realıty, both 1n the societal and individual

sphere of lıfe, 18 rediscovered anı! regained.‘Here Christ 155 presented the
'To ONe of the great challenges of theagen of (GJ0d 1ın the whole n of Hıs

graCclous PUurpoOsc owards me from the modern world to the church 1S that ıt should
primaeval work of creatıon through the stimulate the church LO bring Gospel that

o0es not estrict itself to personal salvatiıonredemption accomplished history’s miıd-
only, but that 18 full-orbed, offerıng OUTLpoın to the Ne ereatıon which God’s

purpose will be consummated’ When fragmented world Ne perspective of unıty
Paul calls hrıst ‘the firstborn of all creation’, and coherence: “Jesus T1S ın whom all
thıs expression should not be interpreted 1n things hold together’ Col 1:R7)

Arıan ashıon indicatıng that T1S
Was the and foremost of (50d’s creatures, Word and deed

‚ww declaratıon that He Was present when
creatıon egan, an! that ıt Was for Hım T’he Christian Gospel, however, o0es not
well through Hım that the whole work only offer message of persona|l salvation
W as one In Hım, 1ın ‘sphere’, the an unified world-view, but Iso Ll  n  alls for
work of creatiıon took place But He WAas not actıon. Christians aAare called to perform g00d
only the medıator of creation, but Iso ıts works Dy which they praıse their Lord an

SETrVeEe theır fellow uman beings and creatiıongoal (*unto hım Yes, ın Hım all things
cohere hold together. hıs 0O1C term whole The New Testament 1sS full of
(sunesteeken) 18 sed Dy aul LO signify that promptings this
the inner unıty of the entire creation 1Ss It 18 interesting LO ote that EeVeEeN 1n OU.

found 1n Jesus T1S Apart from Hım the secularıiızed world constantly encounter
Varı0ous aspects of the creation dıisıntegrate people who, though fully secular 1n eır
and fall back into chaos. Only 1ın relatıon to philosophy of lıfe, still retaın Man y of the
Hım do they ave coherent meaningful Christian values that for Man y centurlies
relationshıp wıth each other ave een part and parce]l of OUr Western

believe that ere find OoONne of the most European culture In spite of their philosophy
significant of the T1st1an Gospel of moral autonomy, they SEl adhere LO
for modern world If ONe ing 18 lacking INan y of the moral values they inherite
1ın OUT modern world ıt. 1s coherence. The from their paren their schools, the socleties

of hıich they members etc explainsdıfferentiation that started after the indus-
trial revolution 1s still continuiıng an both to arge extent why, iın spıte of the ongomng
soclety as ‚ev whole and the lıfe of the 1N- PTFOCESS of secularızation, ere Was much
dividual SECEIMNM increasingly tOo become interest the movement the sixti]es
fragmented. Likewise pluralısm 1sS Treaten- and seventies and why today Man Yy people
ing both the unıty of soclety al arge and the Joın the greecn movement. Likewise, when
life of individual member of soclety. appeal 1s made for those who die of hunger
ern soclety 1s not only characterized Dy 1n Afrıca, INanYy secularized and religionless
political, soclal and relig10us pluralısm, but people ATe willing LO make 0na-

tions.increasingly Iso by moral pluralısm, hich
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Christians, wh NOW the Pauline Lesslie Newbigin, Foolishness LO Greeks.
hortation: ‘As ave opportunıity, let. do The (z0spel and Western Culture, 1986,
g0o0d LO all men, an especially LO those who CGf. also hıs T’he er Sıde of 1984. Questions
are of the household of faıth’ Gal 6:10), for the Churches, 1983,

Chadwick, T’he Secularisation of the EKEuro-should emulate their secular neighbours ın
Dean Mınd ın the Nıneteenth Century Theal such actıvıtiles. And they should ]Jo1ın Gifford Lectures for 973/4), 1975, 1Rthem In the struggle for Justice and equalıity Heitink, ‘Secularisatie het individuele1n world, ın which there 1S ST1 much geloofsleven)’, ıIn Dekker Gäbler

in)ustice, inequality, intolerance, diserim1- eds), Secularisatie ın theologisch perspectief,natıon, racısm, etc They should show In nıd.. 164ff.
their actıons that they are prompted by ( . TAar' Dekker, eit 48{f£.
unselfish love, IC has iıts orıgın In the Lesslie Newbigın, T’he er Sıde of 1984,

Despair an Hope for Our Tıme, 1970self-giving love of Jesus Christ, who told his ı5 ©© L 0O In subsequent publications (especlally In hisdisciples that He did not. COMmMe LO be served
but LO SCTVE, and LO gıve hıs ıfe rTansom posthumous Die rage ach Gott (1968)
for Man y Mar Following his Gogarten strongly emphasized the negative

tendency secularısm: without God autono-example Was the inner and outer strength of INOUS INa back into nNne slavery. CTthe early church Undoubtedly these early endrikus Berkhof, Christian al 1979,Christians formed kind of subculture 1n D17
the soclety of their day. They Were repressed John Robinson, Honest LO God, 1963

10an persecuted maJority an lıved Harvey Cox, T’he Secular Ciıty, 1965
'strangers’ In world But they 11 na Gregor mM1 Secular Christianity,
celled Christian love. The church historlan 1965
Henry Chadwick wriıtes of this mınor1ty 192 Letter of une Sth 1944

13 Letter une 30th 1944church “T’he practical application of charity Cf. also his ‘Prayers for fellow prisoners’,Was probably the moOost potent single of e AT to the etters.Christian SUCCeSsS The comment ‘See 15how these Christians love on another’ Thıs 1s the translation of term borrowed
from Martin er Gottesfinsternis.(reported by Tertullian) W as not 1rONY. 16 endrikus Berkhof, Christ the Meanıng ofChristian charıty expressed itself 1n Care for Hıstory, 1966,

the DOOT, for W1dOWS and orphans, 1ın visıts 17 Berkhof, ‘Emancipatie, seculariısatie de
to brethren ın prıson condemned LO the zending Va  —_ de er in Ibıd Bruggen
living death 1n the miıines, an 1ın soclal

18
bruggehoofden, 1981, 176{f£.

actıon ın tıme of calamity lıke famine, Peter Berger, T’he Noı:se O;  otlemn Assemöblıes,
earthquake, pestilence war.’$3 1961, 41

19 SS Newbigin, erder dan 1984’ Beyondf all this 1s true, why should be pess]1- ın Martien Brinkman and Hermanmistic? Who WOU ave expected that, two
thousand agoO, insıgnificant, glao.ordegraaf (eds), Het evangelie ın het Westen,
prıimarıly ewl1s. cult might succeed 1ın turn-

7
(3iibert, eit. 107

ing the grea classical world upsıde down? The three volumes Were published ın 1902,And yet this happened! To be SUre«e, 0208 1906 and 1921 respectively.
sıtuation 18 different. They lived 1n DPre- up SCHLE: vVO.  S der Kirche Tradıl-
Christian culture; are living 1n pPOStT- tionsabbruch ın der Volkskirche, 472
Christian culture that LO be inoculated 23 Op CI., 1979,
agaınst the Christian 2a1 But STl Berger, ‘From the Crisis of Religion to the
ave the sSame wondertful and potent Gospel Crisis of Secularity’, In Mary Douglas and
and OUuUr Lord 1s STt1 the One 1n whom not. Steven Tipton Religion ın A merica.

Spiritual Life ın Secular Age, 1972, 14—24only all aspects of creatıon cohere, but LO
whom the xalted One has een gıven all Berger, Facing LO Modernity, 1979,
authority ıIn heaven and ea chapter 13 (: also Berger, Rumor of.ngelsSıgnals of Transcendence ın the Modern Oor|

lan Gilbert, T’he Making of Post- 1969 and Andrew Greeley, Unsecular
Man , 1972Christian Brıtain. HıstoryO;Seculariza-

tıon of Modern Society, 1980, XIl 26 Blauw, “CThe Biblical View of Man 1ın
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hıs Religion’, 1ın Anderson (ed.), T’he ( arshall, ' Johannine eology,
eology of the Christian Missıon, 1961, 1ın T’he International andar'ı Encyclo-

P Lesslie Newbigin, T’he er Sıde of 1984;, pedia, Vol IL, 1982, 1082
28 Newbigın, loc cıt 31 Berkhof, Christian al 167 Berkhof

Lesslie Newbigin, Foolishness fo the Greeks, ollows ere Barthi’s line of inking. In his
By quoting thıs statement. of Newbigin 1{11 ar made Lwo interrelated proposıi-

do not INnean to Sa y that Gnosticism iıtself WAas tions: creation 1S the external basis of the
eady -grown plan iın the first century covenant-—the Covenan 18 the internal basıs
But incıplent Gnosticism pre-Gnostic forms of creation.
of thinking, at least ın the shape of docetic Peter Berger, art. Cit., 23
inking, Were very ely present. On the Henry Chadwick, T’he arly Church Penguin
other hand, there 18 considerable agreement Church History), 1967,
today that E: spe. 1s essentlally Semitic
an has primarily eWIls. ackground.
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