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® God, Realıty and Religions: The Understanding
of God and Realıty ın Other Religions and OoOme
Assessments of theır Truth Cla1ıms
Dıeu, Ia realıte eft les relıgıions, Ia notıon de Dıeu
et de Ia realıte dans ’autres relıgıions et
l’examen de leurs pretentions proclamer Ia
verıte  °
Gott, dıe Wırklichkeit und dıe Relıgı:onen: Das
Verstandnıs UonNn ott und der Wırklichkeit ın
anderen elıgıionen und einıge Beurte:lungen
ıhrer Wahrheıtsansprüche

Breıivık, Bergen

securıte vıtale dans UnLVers reg. Dar
Une theologıe des dıverses relıgıons Dıeu transcendance de ’Pexiıstence
demande Uune solıde erudıtıon, MALS dans ESPACE et le MD
AuUSsSsSL Uune UU penetrante de la manıere Puıtisqgue Ces convUıLCctioOnNs SoONnt censees

representer Ia verıte et demandent LUNedont Ces relıgıions s’affırment des
eXpressLiONs de la verıte. celt egard, adhesıon de fOL, leur evaluatıon est
PeXaMmMen des convıctıons relıgieuses point crıtıque. Les erıteres DOUFr
cCONCernan[n la nature de Dıeu et la evaluer Ia verıte NLIVeaAu peuvent
realıte est d’une ımportance etre determınes GUE DAr la foL Des

elements fondamentaux dans approchefondamentale. En effet Ces Convıctions bıblıque des relıgions humaınes SONTdetermınent la Uvıiıe presente et future, la
lıberatıon et le salut brievement presentees DAr "auteur.

Cette etude EXDOSE quelques Une saıne elaboratıon de Ces elements
est devoır urgent DOUFr la theologıecaracterıstiques domınantes de la evangelıque. Malgre le ro  Ze posıtıf QUEcomprehensıon de Dıeu et de la realıte, les convıctıons relıgieuses peuvent Jouertelles GQUEC OUS les TOUUONS ans les

relıgions prımıtıves des Indıens
bases DOUFr la ULie socıale et

morale, elles peuvent Jamaıs satısfaıred’Amerıique, dans "Hındouisme et dans les besoins ultımes et profonds de l’etre
les MOUVLEMENLTS du “Nouvel Age!} Ces humaın. En d’autres lermes, ı1/ N Y
tradıtıons offrent des exemples DAasS d’Evangile dans les autres
d’orıentations relıgıieuses dıverses: relıgıons.

USAMMENFASSUNG theologısche Kenntnisse, ber uch
Eıne evangelıkale Theologıe der Eınsıcht ın dıe Wahrheı:tsansprüche
Relıgıonen erfordert fundıerte anderer Relıgionen. In dıesem
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Zusammenhang ıst der ınblick ı dıe Da dıese Überzeugungen den Anspruch
Überzeugungen relıgıiöser Menschen auf Wahrheit erheben und Glauben
bezüglıch des Wesens Gottes und der fordern, stellt sıch drınglicher
Wırklichkeit grundlegend, weıl dıese dıe Frage ach letztgültıgen
Überzeugungen dıe Basıs für das Beurteilungen Krıterıen 21 Beurteılung
gegenwärtıge und zukünftıge Leben für solcher Wahrhelit hönnen nUuU

Befreiung und Erlösung bılden Glauben angenom men werden Es
Diıese Arbeiıt IWeLs auf eıiınıge der werden 1LE dıe grundlegenden Elemente

hervorstechenden der bıblıschen Sıcht menschlicher
Glaubensüberzeugungen bezüglıch Relıgıonen dargelegt deren fundıerte
ott und der Wırklıichkeit den Ausarbeıtung eLNne drıngende Aufgabe
Relıg:onen amerıkanıscher UVreinwohner evangelıkaler T’heologıe LST Ungeachtet
(Ur-Relıgi:onen) Hındutsmus und den der posılıven Funktionen, dıe relıgıöse
New Age Bewegungen hın Diıese berzeugungen als Grundlage für das
Tradıtionen ıllustrıeren verschıedene gesellschaftlıche und ethısche Leben
relıgıöse Orıentierungen dıe Sıcherheit haben, hönnen SLe NLe dıe etzten und
des Lebens vVO  - (Grott geordneten tiefsten Bedürfnısse des Menschen
Unwersum der dıe Transzendenz der befriedıigen Mıt anderen Worten <1bt
gegenwartıgen Kxıstenz Raum und den anderen Relıgıonen eın
eıt Evangelıum

feature of esternONSPICUOU: realıty INean humanıty's deepest COIl-

elıg10us lıfe days pluralısm Vict10Ns LO the nature of Dıvınıty and of
'T'hıs pluralısm not only ımplıes confliet- realıty We shall focus what relig10us
11 and competing aNnSWEeTs LO ultımate INa believes LO be the truth about hımself

and hıs lıfe about the COSI110S5 and theexıstent1jal quest1ions but Iso
feelıng that such aD SWEeTs must be IMNanNnyYy, ultımate SOUTCE of ex1istence These truths
that truth eESSEeNCE plurıform hıs AaTe formulated myths and behiefs They

aTe the innermoOost basıs of rıtual lıfe ofattıtude of pluralısm has SONE deep 1ınto
lıfe and SOC1LELY such We ATeEe dealıngthe present theologıcal study of relıgı10ons

questionıng, and SOTINE openly ıth ex1ıstent1al AaLLSWEeTS Convıctl]lons by
dıscardıng, the VeC bases of Chrıstian which people lıve an dıe, that they

demand faıth hen the question oftruth T’he CMETSCNCE of pluralıstic the-
aSSesSsS1ıng theır truth claıms becomesology of relıgı10ons leaves doubt that

concentratıon the essentıals of Chris- urgen an 1T becomes INOTE than Just
tıan faıth has TLO be ınherent part of theoretical question

As regards method must avo1d SEeN-theological study of relıg10ns eralızıng classıcal but obsoleteevangelıcal theology of relıgıons
takes ıts stand the Biblhlical revelatıon phenomenological WAaY, ACTOSS

embraced by faıth But before Ca
multiple of relıg10us tradıtiıons We must
rather make ontact wıth concrete relı-understand the an SWerTrTs of 0d’s revel- 910US lıfe and focus partıcular contem-

at1lıon the subject of other relıgı10ns relıig10ns Furthermore the
mMusSt Listen tO theır AaNSWEeTSs TtO uman- inexhaustibility of theme makes 1T
ILy S deepest problems of lıfe Our NECESSATYV LO focus few INall pOo1Nts111 be elementary, VerYvY elementary Our selection of relıig10us tradıtiıons to
ındeed contrıbution owards such know- large extent determiıined Dy the 115e of
ledge concentratıng the understand- NeO relıg10us mMoOovements the West By
1n of God an realıty. turnıng TtO Natıve American Relıgions and

By the understandıng of God and to Hınduljsm AaTre focussıng at least
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LWO of the SOUTCES LO which modern S10NS 1n humanıty'’s lıfe and envıronment.
humanıty turns for spirıtual renewal. 'The On the other hand wakan)’ 1S CXPTCS-

S10N of the human experıence of the un1ı-New Age Movement, LO which turn
ın ıts inserutable andlast, 1S5 genuıne result of thıs renewal.

By thıs selection, fundamentally dıfferent incomprehensı1ıble, Ven threatenıng,
relıg10us orJjentatiıons AT iıllustrated dynamıc an spirıtual 1ımens1o0ns. Conse-
ell quently, ıt has een understood

equıvalent LO OUT categorıes "T’he Sacred’
Primal Religious 1S10NS: Native "T’he Supernatural’.‘

North Ameriıica. In hıs Care for food and health the
Lakota, for example 1ın hıs TE-TESCTVA-

Primal relıg10ns AT nOot, despıte centurıes tıon lıfe 1ın the Mınnesota forests, had to
of Chrıistianızatıion an Westernizatıon, comply ıth the wakan pPOWETS, the SDIr1-
phenomena of the past In ManYy tual 1mens1ıons and the spirıts of nature

ForemostNthem WEeTe the four greatthey persıst, directly indırectly influ-
enced by Chrıistianıty, and they form the pPpOWETS, related tO the prımary direections.
basıs of ınnumerable 1ie cultural and In V1S10NSs humanıty entered, and EVEI

relıg10us movements.* Local churches arce, today enters, ınto personal relationshıp
Jargely the basıs of present ecumenı1cal ıth wakan spırıts, prerequisıte for
thınkıng, tryıng LO integrate prıimal tradı- becomıng g00d hunter WAarTIOr. Heal-
tions and Chrıistianıty ın indıgenous ıng 1S dependent upOoN the spırıts and
theology and indıgenous Christianity.® theır ESCHNCC, SEENMN 1ın the modern day
Last, but not least, prımal relıg10ns, Yuwıpı ritual.® In Lakota rıtuals, not least
especlally of atıve Ameriıca, AT 1mMpOor- the Sweat Lodge and the Sun Dance, the
tant SOUTCES ın neorelıg10us movements.* Great Spirıt Wakan Tanka 1S approached
'T’hese trends Ca all be observed N: through the Pıpe, the central rıtual ele-
the Lakota of S which take OUT ment, and representatıon of the total
poınt of departure 1n thıs section.?® unıverse. On the 0)81 hand WakanTanka

One of the mMOStT salıent features of 1sS prayed LO the personal God, chiefly
Lakota, an! of Indıan spirıtualıty 1ın SCN- under the Namle Tunkasıla (Grand-
eral, 1S the unıtary visıon of realıty, of ather)—creator and sustaıner of the
humanıty, nature an! the spirıtual world world On the other and WakanTanka 1S5
Realıty Comprı1ıses visıble and invısıble viewed the totalıty of the wakan forces,
1ımens1o0ns: humanıty and nature the EeVEeN the totalıty of the unıverse iıtself—
OIl! and and the spiırıts and God the the myster10us and incomprehensıble.
other. Humanıty 185 the ord of 'T’he introduct.ion of Chrıistianıty has
nature hıs envıronment 1ın nature, but strengthened the personal dıiımensıons of
he MUST lıve 1ın deep dependence and WakanTanka, hıch ATr promiıinent 1ın
respect for nature. Consequently, there today’s relıg10us lıfe.?
exısted, an exısts today, deep feelıng of On Y,isıon’ quests people achljeve ıntımate
inner harmony between humanıty and personal experıences of the spirıtual
nature.®© world But behef ın spiırıts and ın

SECEVEeTS them from human lıfe anNature, however, W as always greater
than humanıty, incomprehensıble IN YVS- soclety. Relıg10us lıfe aıms, SsCECIN ın the
LerY, confronting humanıty wıth spırıtual rıtes of healıng and the Sun Dance, or1g1-
dimensıons and POWEeTS. It 1s thıs MYSLTEeTrY, nally rıte of cCOSmı1C renewal, qaT securıng

nature an human exıstence ın nature.thıs incomprehensıbilıty of the unıverse,
which 1s reflected 1n the Concept of 'The goal 18 postmortal paradıse,
wakan). Thıs 1s central but MOST. dıffi- but g00d lıfe wıthın the recurrent

rhythms of nature an socıety. 'The 10UXcul  A oncept ın 10UX relıg10us lıfe On the
ON hand there AT wakan)’ POWETI'S, that 1S Case does, however, indıcate features of
spırıts and iınvısıble entitiıes and dımen- Natıve Amerıcan understandıng of (G10d
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and realıty such, features discernıble The World Religions: Hınduism
ın prıimal relıg10ns 1ın general.

Hındui1sm 1S5 general term for extremely
Nature and human lıfe aAaTe realıties of dıversiıNnled complexes of heterogeneous

visıble and invısıble dımensiıons. hat ıdeas and practıces the Indıan subcon-
Realıty 15 essentaally unıty. Spir- tinent. 'Thıs dıversıty the socıal, phılo-

ıts an dynamıc forces of lıfe Aare nNnOt sophıcal and relıg10us level 1S the outcome
unreal, ın agnostıc estern interpreta- of immemor1al revaluatıons of archaıc
tıons, but AT real 1ın the TUues of sStructures an of internal innovatıons
the the word. throughout the centurIıles. Kunnıng
'T’he spıirıtual an dynamıc dimensıons ATe through the dıversıty, however, at least
1ın fact the prımary constituents of lıfe an Lwo recurrent 1ıdeas i1deological COIN-

realıty. plexes Ca be observed: 1) 'T’he polarıty
between the phenomenal world of nature
and of man/’s CONSCIOUSNESS the OMBelief In ultımate refer-

1N1Ce of ex1ıstence 1sS prevalent 1ın moOost hand an the deeper eternal realıty the
socıeties—-God, the all-encompassıng other. The karma-samsara-moksha

and sustaıner of Lıfe As such he 1s complex of human destiny and salvatıon.
Despite the atheıstic nature of domiınantdeus ıncertus, that 1S5 ultımately unap-

proachable, wıth dıvınıtıes, spırıts, COSmI1C phılosophical Systems, relig10us lıfe 1S
forces and ancestors the INOTEe 1immedi- inherently concerned wıth the relatiıon-

sh1ıp of INa and Dıvanıty.aTe reference-points of ex1ıstence. He 1S5 The MOST influential Hindu interpreta-hardly absolute transcendent God,
exıstiıng rather wıthın the closed cırcle of

tıons of God and realıty AT probably
found ın the Vedanta tradıtions. The 1e0O-

human and COosSsmıc lıfe, al tiımes Ven hındu1sm of Vıyvekananda an Radhak-
diffcult to dıstinguıish from that cırcle. rıshnan W as ell founded 1ın Vedanta,(z0d 1ın today’s Afrıcan relıg10ns, hıghly hıch Iso became brıdge to Indıa-
praısed by theolog1ans Idowu an Mbıti, inspıred Ne relıg10us mMmovements 1ın the
185 really God infÄiuenced by Christianity. West, Modern Indian theolog1ıans regard
'The prımary force ın relıg10us lıfe 1ın the Vedantıiıc spıirıtualıty Very highly.*?

In non-dualist Vedanta there exısts onlymaJorıty of tradıtional socıeties, OCCUPDYV-
ing the place of God, 1s rather the 11CEeS- ON realıty-the eternal and immutable
LOrS, representatıons of ıfe iıtself.10 brahman, the ımpersonal absolute which

1S5 ıdentical wıth the eternal human Self—
The fundamental or1ıentatıon 15 atman The phenomenal world of nature

and hıstory an of man’s CONSCIOUSNeESS 1Sowards lıfe an securıty wıthın the
rhythms of nature and socılety, 1ın har- from the absolute poınt of V1eW
INONYV wiıt. visıble and invısıble dimen- ıllusion; that 1S, ıt 1S relatıve an COTI1-

S10NS of ex1ıstence and not transcendent dıtioned. ]gnorant of the truth, INa takes
thıs world LO be the real OI an ctsdivıne paradısal ex1ıstence. We INnean

harmony prımarıly regards theır accordıngly. Man’s present lıfe 1S COIMN-

understanding, an nOot regards COINM-
dıtioned by former karma, present
karma condıtions comıng ex1istences.crete experıence and emotiıions. 'The rela- 1gnorance and karmıiıc actıons bınd INa  } totıonshıp ıth nature INOTE

promınent 1ın Natıve Ameriıca, at least ın SaMSAara, to condıtioned ex1istences 1ın
and tıme, and the world toOtradıtional tımes, whereas the soc1al real- appear 1ın accordance wıth karmic res1-1ty, Comprıisıng lıyıng an dead, ues 'The ultımate a1m of lıfe 1s lıberation

INOTeE promınent 1ın Africa. In an y Case, from SAUAMSATQ Meanwhiıle 0)81 has LO lıve
°the sanctiıfcatıon of life’ remaıns the wıthın the orders of human and soclal
prımary relıg10us orjıentatıion 1ın prımal ıfe—-the dharma, and LO ear the fruits of
socjeties .11 thıs lıfe, hıch INaYy brıng O closer to
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final lıberatıiıon from the eternal cycles of that ON wıth dıvıne realıty. hıs 111
death and rebıirths. gıve human lıfe posıtıve value, but the

What about (0od? God 1sS ultımately hope of humanıty hes elsewhere, outsıde
identical ıth brahman: G0d 1S5 the human lıfe, ın the transcendent.1®
impersonal absolute which Causes 18N0- The Bhagavadgıta had ENOTINOUS

LO produce realıty 1n and infiuence 1ın the development of bhaktı
time. 'The personal gods of devotion ATr al] devotion and bhaktı relıg10us thınkıng
wıthın the INANYO, the world of ignorance.*® theology. In thıs tradıtiıon find the
'To iıllustrate thıs from the interpretatıon iınfiuential RamanuJa and Caıtanya. 'T’he
of Radhakrıshnan: brahman 1S Beıng latter became famous for hıs ecstatiıc
ıtself. 'Thıs absolute 15 OU.  — VerYv Self. The devotion LO Krıshna, the hiıghest deity.*‘
personal divıne being-Ishvara-ıs ıdenti1i- But Krıshna w as not only the personalcal wıt the absolute SEEeN from the Lord, he W as al the SaIinle tıme the ınner
human mınd The world o0es exıst, but ı$ ESSEIlCE of realıty, the world proCesSss beıing1S nOot ultımate realıty. It 15 expressıon
of the ultımate. 'To Radhakrıshnan

the eternal play of God The that
brings forth the external world Iso CTe@-

Advaıta Vedanta represented the un1ıver- tes iınternal love an devotijon. The WaYyYsal relıgıon, the real anıswer to modern of devotion 1s the WaY of lıberatıon, culmı-
humanıty.

Popular Hınduism, practiced wıthın the natıng ın the absorbtion of the Self 1n
(G0d Calıtanya consequently took the

ordınary soc1ıal structures, concentrated amne of Krıshna Caltanya: ‘He whosedevotion tOo personal deıties. The lead- mınd 1S Krishna. 18ıng SsStireams of Hındu relıg10us lıfe to
modern tımes ear the of these 'T he tradıtıon from Calıtanya and hıs
deıties: Vısnu and 1va. In 1snu1lsm SUCCESSOTS has had great importance 1ın

the cultural and rel1ig10us hıstory of Indıa,humanıty 1S absorbed 1ın personal EeVO- especlally In Bengal. Durıng the last CEe1-tıon to Vısnu, Creator and ord of the
unıverse. Alternatively the focus of EeVO- LUury the mMoOovement has een renewed,

ıts messagsge reachıng ven the esterntıon 1S OI} of hıs avatars, of hıch Krısna world The modern movement,1s5 the most ımportant, beıng equated wıth that 1s the International Society forDeıity ıtself. hıs devotion-bhaktı-1ıs the
WaVYV of lıberation. 'T’he WaY of devotion 1sS Krıshna Consc10usness, 1S5 direct COIMN-

central MesSsSase ın the famous Bhaga- tinuatıon of this. strand of Hındu spirıtu-
alıty 1n estern countries.19vadgıta, LO whiıich 110 turn 'T sSummMarıze section Hındu1lsm:umanıty, hıstory and nature, that 1S

realıty ın OUT termınology, 15 orand 'To leadıng Hındu tradıtions (0d 1S PCTI-
cyclıc PTFOCECSS of creatiıon and destruction. sonal, but thıs (GG0d ultımately TLO be

manıfestatıon of the impersonal andBy hıs actıons humanıty perpetuates hıs
eternal Realıty, ıdentical wıth the humanex1istence wıthın thıs PTOCESS, iındeed PCTI-

petuates the world iıtself. Wıthın thıs Self. The world of nature and hıstory 1S
PTOCESS, hıs Spirıt Self 1S held 1n bond- lıkewıise projection of, play DY, thıs

ultımate realıty. Laıberatiıon 1sS prımarılyage At the SAaIne tıme, God, Krıshna, 1sS
liberatıon irom the cycles of bırth, deaththe OIl wh: bınds the manıfold realıty

together, SINCE the whole 1s hıs body and regeneratıon, cycle which of
“"CThen the S()  - of Pandu See the whole contaıns temporary JOVyS, but hıch E11-

unıverse ın One converged, there 1ın the tially 1sS cycle of hopelessness.
body of the (+0d of gods, yet divided Out 1ın
multiplicity’.* God 1S both immanent and Modern Western Spirituality: New
transcendent. He 15 brahman., an brah Age the New Paradıgm
M®a 15 ıdentical wıth the personal God

'The central COTeE of the spırıtual andKrıshna But Krıshna 1S5 God of STraCle,
ready to SAaVE those wh aTre devoted to alternatıve movements generally called
hım The a1m of human lıfe 1s LO realıze ‘N e w Age’ 1sS the creatıon of holiıstic VIeWS
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of humanıty and the unıverse, synthesız- plex. The dıversıty ın nature and human
ıng elements from estern occultısm, lıfe 0)81 Ca deny. But behind ‘al]
Eastern mysticısm and prımal shaman- outwardly manıfested form 15 timeless
1SM, reinterpreted tO meet humanıty's realm of absolute CONSCIOUSNESS. It 15 the
modern ex1ıstentıial Cr1ISs1S. Indıyıduals and great Oneness underlyıng all the diıver-
loosely knıt al Ver the world, Sıty, a ]] the myrıad forms of nature. It
networks drawıng from these SOUTCECS, ATr IMaVy be called God, ıt. INaVy be deemed
propagatıng the total renewal an SPIr1- beyond all namıng-and there{fore, ın
tual regeneratıon of humanıty. More the East, be called 'THAT 0)81  D 15 of
ımportant perhaps than New Age 1ın ıts agnostic turn of miınd, OI Ca refer LO ıt
apocalyptıc v1isıon 1S the general under- “creatıve intellıgence”. But from ıt.
standıng of humanıty, realıty and IDıv- derıve all archetypal ıdeas hıch manı-
ınıty—a 1815 paradıgm propagated wıthout fest ın the phenomenal world HFor that
usıng the N1AaTnle New Age, but wıt. appeal world 1SsSues ultimately from spirıt, and
ın al walks of lıfe

These movements ATe concerned wıth
ıts forms miıght be conce1ved frozen
spiırıt. 'The quality of being permeatesthe vVeryvy exıstence and Survıval of 11a1ll- everythıng, suffuses everythıng. Dıvıinıtykınd, thereby strıkıng the deepest sSeNs1- 1S therefore ınherent everywhere.’*}ıvyıtıes of lıfe 1ın U  — tıme. But Survıval 1ın Another leadıng New Ager 1S avıd

the nuclear age has LO do ıth the Veryvy Spangler, formerly of Fiıindhorn. Matter,understandıng of realıty an of ourselves, Spangler tells u 1S ultımately nexplıcıtely stated by Capra Nn and Spirıt. He speaks 1n fact of ‘the inner
others; the Crses of estern ciıvyılızatıon Christ’ 1ın humanıty and nature. In addı-
ATe manıfold: ın iınternational polıtıics, 1n tıon there 1s the Cosmic Christ, 1ın
econOm1Cs, ın health CaTrce, etc But the hıgher sphere above humanıty and
deepest CY1IS1IS the understandıng nature. hıs Cosmic Christ has partıallyof humanıty and realıty. Here, however, al
the MOST eruc1ı1a|l of all cr1ses, there ATe

revealed hımself 1n the relıgi0ns. TIwo
thousand agOo he became incarnate

solutions LO be found, and consequently, 1ın Jesus, and revealed the possı1ıbılıtıeshope for mankınd al the turn of the latent 1n humanıty. ‚Jesus Christ becamemillenn1ıium.?9 the prototLype, express1ıon of OU.  — OW:'The foundatıon myt of Fındhorn, for
INOTeEe than Lwo decades mıdwıiıfe of New

ıinner Chrıst-consciousness. Today sımılar
incarnatıions ATe gradually takıng placeAge, poıints to the general understandıng all Ver the planet, thereby fulfillıng theof God an realıty pervadıng New Age prophecıes of the return of Chrıist We1deology: Behind iımmedıate physıcal

nature there Are spirıtual entities-devas-— c<hall all become Chrısts, Just lıke ‚Jesus ın
hıs tıme. As the Chrıist-consciousness ofmanıfestations of ultımate inpersonal ‚Jesus inıtıated world-wıde spırıtualCOoSsmı1c N! Through medıiıtatıiıon hıth- growth, the present ıincarnatıons wiıllerto unknown spırıtual an insıght

Was released. The Ne CONSCIOUSNESS PTFO-
brıng mankınd LO fulfilment planetary
regeneratıon and spirıtualization.“%moted osrowth 1n humanıty, 1ın the terraın Important New Age tenets ATe the fol-of Northern Scotland. Harmony of lowıng, formıing the basıs of Newhumanıty, nature and spırıt condıtj]ons

unıversal evolutıon, physiıcally an SPIr1- Paradıgm:
tually. Findhorn became visıble manı- Our Concept of the aal Ärae ıt. has
festatıon of the reahtıes of the Ne evolved Iın the wake of Descartes, Newton
Aquarıan Age and Kant 1S WTOoNg through and through.

ATe LO get fuller understandıng Though the foundatıon of modern cıyvılıza-
of New Age, have toO turn TO theır tıon, it has brought to the edge of
leadıng spokesmen. Among them 1S Sır extinection. total Ne paradıgm, comıng
George Trevelyan. Kor hım, ordınary LO terms wıth the real eSseNCce of realıty, 1S
world of experı1ence 1s dıverse and COIN- absolutely NECESSATYV.: Spirıt 1S proJec-
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tıon of matter, ıt 1S rather the other WaY preting prıimal V1S10Ns of the unıty of
round. humanıty, nature, spirıts and Divinity.®$

General ıntentijons and efforts LO lıveUltimately realıty 15 Spirıt, ntellı- and aCT ın accordance ıth the Ne v1ısıon
n Creatıve nergy ıf ıt. 1s felt of realıty ın all of lıfe, for exampleconvenıent) Dıvanıty, organızıng outer dıs- nutrıtıon, food production an health. Inparıty ınto ınner system an unıty. It
W as thıs ultımate realıty which Wa

thıs WaYVY New Age 1deology 15 continually
revealed became incarnate 1ın Jesus, being iınfused iınto alternatıve mediıcıne,

agrıculture, paedagogıcs, etc More 1MpOor-whereby Christ Chrıiıst-consciousness 1S tant than spıirıtual peak experl1ences ATeEebut another Name for thıs realıty. the 111e styles of lıfe, based uPDON 11E

All 1s One-everythıiıng that exısts 1S V1isıons of ı
ultımately of the SaIne nature and realıty. New Age 15 at the Samne tıme 1e W of
In al ıts varıatıons, New Age VIEeWS of lıfe, style of lıfe and therapy of lıfe Its
realıty ATre onıstiıc. There ATEe funda- formatıve impulses ATr’e legıon From the
mental d1ıv1s10ns, neıther between (God prevı1o0us the continunties wıth Hın-
and humanıty NOr between humanıty and u1sm and prıimal tradıtiıons ATe evıdent.
spirıt, neıther between masculıne and Realıty 1S organıc and evolvıng unıty of
femıinıne 1910)8 between g0o0d and evıl 'T’he unıverse and humanıty, founded In
unıverse 18 ONLC, an iıt 15 ONEeNesSs 1ın absolute and ultımate ESSENICE Spirıt,
iındıvıdual an COSm1cC evolutiıon, C11]!| Energy Intellıgence, nOot renouncıng
gent evolutıon owards hıgher iıntegratıon the world ultımately 1ın Hindu1ism, but
and spırıtualıty. affırmıng ıt 1n prımal tradıtions. 'The

ecologıcal features AT N the mostTurnıiıng LO the question of God, AT promınent ın New Age By declarıng (+0dmerely facıng the New Age understandıng tO be ainle for Spiırıt, an experl1encıngof realıty from another perspective: What
humanıty ın Chrıstianıty an other ıt. absolute realıty, Dıvınıty 1sS absorbed

1ın the total anthropo-cosmic unıty. 'T’hererelıg10ns has experiıenced God 15 1n fact 1s 100IN for personal communıtythe inner ESSEICE of realıty. God 1s but between (GJ0d an humanıty: New Age 1Sanother N1Name for Spirıt, Cosmic Energy,
Intelligence. Humanıty 1S separated from the dissolution not only of Dıivaınıty but

Iso of personal indıvıdualıty. New Age 1S5God only 1ın hıs CONSCIOUSNESS. 'To put ıt 1ın not only den1al of God, but strangelythe christianızed termıinology: humanıty iıt INAaYy sound, equally denıal of realıtyhas LO realıze hıs inner Chrıst-consc10us-
ess of hıch ‚Jesus W as the unıversal and humanıty.

Havıng consıdered S® OTE elements 1ınprototype. the relıg10us lıfe of humanıty, repeat
ONCEe INOTe have LO do wıth convıctionshumanıty 1S5 TtO SUTFVIVe ıts present

threatened extinction, there 18 but OI by which people lıve an die, exıstentıial
WaY possıble: tO realıze the inner nature an SWEeTSs demandıng faıth Fınally the
of iıtself and of realıty. It 1S5 possıble to question of assessing these truth-claıms
dıstinguish between LWO generaäl of becomes urgent.
realhlızatıon: Techniques for alterıng
CONSClLo0UuSNeSS, for the personal realızatıon Assessing religious ruth-claims
and release of the inner ESSENCE through oOme Biblical presuppositions.
mediıtatıon, channellıng, etic These ATe
the WaVYS of direct personal insıght and Assessing relıg10us truth-claıms, PTr’O-
transformatıon owards harmony, ınte- ceed from the descriptive and hermen-
gratıon and creatıvıty. At present sha- eutical level of relıg10us studıes LO the
manıc 1Sdrumming increasıngly normatıve-evaluatıng level, demandıng
popular technıque. Very often ıt 1s part of normatıve erıter1a of truth Such crıter1a,

total neoshamanıc synthesıs, reinter- whether derıved from phılosophy relı-
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910US lıfe, Ca only be embraced 1ın faıth, Hındul1sm and the ancestors 1n prımal
that 1S5 ın convıctional, ultımately 110O11- relıig10ns, representatıons of Life,
ratıonal certitude. Evangelıical theology 15 elevated almost LO divıne realıty.
bound LO explicate the full Bıblhical PC.
pective (G0d and humanıty, hat T’he Biblical revelatıon g1ves ultımate
accordıng TO Biblical revelatıon consti1- 1E4S0O11S for the immanent dimensıons of

relıg10us lıfe, including humanıty ıtsutLes relıg10us lıfe hat 15 The full locus an agen We ave earlıer empha-Biblical truth of humanıty’s creatıon 1n sS1zed that relıg10us convıctions AT thethe ımage of (+0d (Gen 1L:270) Thıs truth
Ca be 1solated from: The full basıs öl humanıty's socıal an moral lıfe

Thıs function such 1S ın accordanceBıblıcal truth of humanıty’s fall and COT- wıth 0d’s creatıon of humanıty, vVen ıfruptıon, which implıes: a) Humanıty has the contents of relıg10us convıct]ons ATtrue knowledge of God, because wh not ın accordance wıth the 111 of Godand how (30d 1sS has become obscure and Wıth ıts or1entatıon owards Life, prımalambıguous (Rom 1.18{7., Eph 2.13) Hıs relıg10ns ATe really copıng ıth the Dıvyınelıfe and ques for God 15 infÄuenced wıthın the orbıt of human lıfe Wıth all ıts
VE determıned by the world of spırıts,
nature and hıstory, not only of emphasıs transcendıing the of
divine but Iso of demonıc infiÄuences reincarnatıons, Hınduljsm structures

soc1al and moral lıfe So far religz10us lıfeRom 128311 Cor 10.19f{.) C) 'T’he trıune satısfles fundamental human needs, but itGod cts humanıty'’s sustaıner and 1S5 satısfaction mıxed ıth fear andSavlour, callıng hım tO conversı1on, the
anıswer tO thıs call being decisıve for the uneasıness, which 15 especlally evıdent 1n

tımes of er181s. At the SaIne tıme, however,COUTSe of relıg10us lıfe (Acts 1E relıg10us onvıctıons an! rıtuals, an the17/254.)
These are, VerVv briefly stated, basıc spırıtual entitıes to which humanıty sub-

Biblical truths about relıg10us humanıty, mıts, keep hım 1ın bondage, leavıng hım
wıthın order of ex1ıstence hıch he 1stogether formıng the ultımate foundation unable to transcend.LO how rel1ıgz10us and soclal lıfe unfolds

wıthın the of human CONSCIOUSNESS 'The problems of lıfe and death, lıbera-
and experıence 1n nature and hıstorYy. In tıon and salvatıon AaTrTe the innermost COIN-

conclusıon, shall relate these truths tO of relıg10us lıfe Despite all iıts
the world of relıg10ns presented earlıer. efforts qaTt. creatıng meanıng 1ın lıfe and

release irom evıl and death, and despite'The understandıng of (G0d 1ın the relı- the greatness of these efforts, there 1S910NS an ın the OChrıstian revelatıon are

essentially dıfferent, vVen ıf analogous wıthın the of humanıty's spıirıtual
attrıbutes and categorıes ATeEe used 1n the poss1ıbiılıtıes gospel final test-case:

The CONCcepts of STaCcCEe 1ın Bhaktı Hınduismdescr1iption of God an humanıty's rela- an Eastern Amıda Buddcdhısm (ortıonshıp wıth (Even unbilased Jodoshinshu). The contexts make ıtdescr1iptive study of relıg10ns makes thıs
evıdent). One test-case: The inner rela- totally clear that these AT not CONCeDpTS of

D9TaCce ın Bıblıcal terms, but the easıesttıonshıp between (G0d an realıty (vıisıble possıble WaYS of self-hliberation. In prımalan invısıble, human and nonhuman) 1ın
prımal relıg10ns Hınduilsm. 'T’he under- socıeties salvatıon 1S essentaally UU
standıng of Go0od 1ın the relıg10ns 1S ambıg- tıon of securıng ex1istence wıthın the lım-

ıts of nature and soclety, by of
uQUS, rangıng from the personal to the actıve rıtual lıfeıimpersonal, from 1110110- tO poly- an Pan-
theism, arısıng from humanıty's inner Despite man’s earnest an innermost
dimensıon of transcendence an feelıng spırıtual longings, there{fore, the deepest
for the dıvıne, an formed by the total problem of lıfe, OUT eternal destiny,
Ontext of hıs spirıtual experıences. ' I wo remaıns unknown an unsolved. !t 1S
other test ar  D 'The plurıform gods of solved 1ın the lıfe, death and resurrection
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of ‚Jesus Christ, od’s salvatıon LO a ]] Hultkrantz Natıve Relıgions of Or
Amerıica, San Francısco 1987people. thıs truth humanıty 15 COINMN-

vinced by the Word and the Spirıt of God, alker LakRota Belıef an Rıtual, Lan
wh regenerates tO eternal lıfe, regardless coln 1980,65{17}., DeMallıe ar
of whether ATEe nurtured ın Christian 1987,29{f£., ultkrantz T’he Relıgions of

the Amerıcan Indıans, erkeley 1979,13f.non-Christian tradıtion. Powers: Yuwiıp1: Vısıon and Expert-The final assessment of relıg10us truth- ence ın Oglala Rıtual, Lincoln 1989
claıms Ca be made 1ın attıtude of üller G(lauben und Denken der SLI0UX,

Berlin Powersspirıtual superlorı1ty. There 1S dıffer- ’  9
EINCE between and people of other 1982,19{{., DeMallıe ar
faıths: AT all tO be saved by the 9rFraCce 1987,28Tf.

We basıcally ıth n1ebel 1n hısof God I 1S God hımself, through hıs recent study the nature of God an theWord and hıs Spirıt, wh CoONvınces of ancCcestors 1n Afrıcan tradıtional rel1igz10ns;the truth, Ven ın the face of the funda-
mental questions posed by the pluralıty of cf. hıs Gottesglaube und Heroenkult ın

rıka, rlangen 1993, p  ıcularlyrelıgı1ons and theır truth-claıms. S6fr£. an
11 Ziuesse: Rıtual ()osmos: T’he Sanctıfica-

tıon of Life Lın Afrıcan Relıgıions, Athenstypıcal representatıve of the pluralistic 1979 ccordıng LO Mantovanı the ultı-theology of relig10ns 15 Paul Knıiıtter; SEE
mate COMNCEeTN of Melanesıan relıg10ns 15hıs well-known book No er Name?, ‘bıi0cosmic 111e An Introduct:on LO MelaLondon 1985 E Ocher’'s thıs

volume. nesıan Relıgions, Goroka 1984, 231
The moOost spectacular, the mMOST stud- As for Natıve America, cf. the above

references LO er.1ed, of ese movements ATe the argo One of them 1S5 Samartha, former leaderof Melanesıa. GE teinbauer Mel of the Dıalogue Programme; cf. hısanesıan argo u  S London 1979 (a SCN-
eral SUurvey) and Gesch Inıtıiatıve and book One hrıst-Many Relıgıons, Mary-
Inıtıatıon, St, Augustin 1985 (study of knoll’
modern movement). 13 Hırıyanna Outlınes of Indıan Phıloso

phy, London,Indiıgenizatıion anı contextualızation of Mınor: arvepallı Radhakrsnanheology 1S of COUTSEe egıtıimate, Hındu1lsm Refined’, aır ed eltı-
NECESSAaAT'Y, COMNCEeTI such. ( T1ienou:
T’he Theologıical ask of the Church ın gıon ın Mı ode_rn Indıa, Manohar 1991,
Afrıca, cCAh1ımo0otLa 1990,9{£. When, however, T’he Bhagavadgıta 1113 quoted from thethe indıgenous ulture 1S saıd LO be Zaehner ediıtion, xfor 1969etermınan to the ultımate AaNnswWwWerTrTs thıs T’he Bhagavadgıta 9:33theology g1ves LO the questions egardıng (F ON! Die Relıgionen Indiıens, 1L,the nature of Dıvınıty umanı u  ga 1963, 115ff. for the story of
indiıgenous theology INa Yy become, an
fact has become, channel of tradıtional

bhaktı devotion an theology.
Eıidlitz: Krsna-Caıtanya: Seıin Leben

spıirıtualıty. Quotation form Setiloane und seıne Lehre, ‚OC  olm 1968
Afrıcan eology: An Introduction, Johan- Stillson Judah Hare Krısna and the
nesburg 986,35 Counterculture, New ork 1974
'T hıs 155 especlally evıdent the SO-Calle D for instance apra T’he rnıng‘neoshamanısm)’, cf. Harnere: T’he Way
of the Shaman: UL LO Power and DE

Point, New ork 1982, part
Trevelyan Vısıon for the Aquarıan

Healıng, New ork 1980 an Meadows Age, London
Shamanıc Experıience, London 1991 pangler Reflections the Chrıst,
Cf. DeMallie Parks SZ0UX Indıan Orn 1981, especlally (F also
elıgıon Tradıtıon and Innovatıon, Nor- hıs book Revelatıon: T’he ırı of New

1987 Age, Klgin 1976
( the iınvaluable study by üller One such synthesıs 1S5 that of Kenneth
Indıanısche Welterfahrung, u  ga 1991 Meadows, mentioned In ote above.
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