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w Why Christilanity of All Religions?1
Pourquoz1 le chrıstianısme, plutot que les autres

religions
- Warum sollen wır den Chrıstlıchen Glauben den

anderen Relıgionen vorzıchen
Klaas Runila, Kampen

Qqu  D,  ıls erorıent QGUE JSesus-Christ est ressuscıteRESUME d’entre les MOTTS Quand les dıscıples Ont CON-
Le pluralısme relıgieux est LLNEe realıte hien COTL- sıdere vLe retrospectıvement partır de Ia
NUue ans notLre culture occıdentale. Au MOLNS perspectıve UNLQUE QUE donne Ia resurrection, ıLs
quatre VaSUES de syncretısme Onft ımpact ON decouvert double mystere 18 e mystere
Sr Ia ULE de [’Eglise. Elles SOonLt LOowuLtes 1C;- de SO  S OCUUTE, partıculıer de mort RI la
ferısees DUar traıt COMMWENn I’idee qu ı CTrOLX DOUFr reconcılıer "'homme DEecC IDıeu, pt 2)
auraıt plusieurs chemıins quı menent Dıeu. le mystere de A etaılt, NO  \ DAasS

homme ordıinaıire, nı meme homme PXIraor-Les chretiens evangelıques On tendance ”e-

Jeter pnOoInNt de UE appuyan SUuU certaıns dıinatre, MALS hıen plus qu un homme: e zLs
Lextes CeEeNLrauUuX de Ia Bıble (comme Jn 126 Ac uniıque de Dieu INCArNe. Dans Ia seconde partıe
JT Z etc.) Pour les adeptes d’autres relıg1i0ns, de l’artıcle, Ces eUuX mysteres SONT abordes de
Ce reponse est Das convaıncanite, CL“ ıls font manıere plus approfondıe.
appe d’autres fextfes tradıtıons qu  ıLs CON- Out CecLı sıgnıfıe DaS qu ı N Y aıt AaAUCUNe
sıderent revelatıon. L’etude comparee parcelle de verıte ans les autfres relıgi0ns.
des religions, quı recherche essence de chaque Meme les theologıens quı adoptent e point-de-
relıgıon, Dpeut DasS NO pLuSs donner UNne UU exclusıvıste veulent DaS ıre GUE les
reponse satısfaısante. Comment les chretiens Lres relıgions SonL totalement et FOWUS egards
PUuX-Mmemes consıderent-ils les autres relıgions erronees. Maıs QquUOL qu ı SOLL, OUS devons
On peuL dıstınguer tro1s DOSsSLELONS prıncıpales: maıntenır QUE, SX  [ est possıible GUE des adeptes
les points-de-uvue exclusivıste, ınclusıviste, pf d’autres reliıgions soıent SAauUves, ıls e Seronft
pluraliste ıberal. certaınement DaS DVertu de leur DTODTE re-

(Jette derniere approche fonde largement [1g10s1te, MALS unıquement parce qQUE L’Esprit de
SIr Ia phenomenologıe de l’experıence Christ est une facon une autre "ODeuUre
L1LLEUSE, MALS fourniıt DaS NO  B DLUS de reelle ans leurr ef QUE, Dar SOn actıon, le
solutıon. Pour les chretıens, JSesus-Christ est le secret de Chrıst leur ete quelque Sorte revele.
Centre de OuUuLe revelatıon. Pourquo: Parce

abzulehnen. FHür Anhänger anderer KelıgionenZUSAMMENFASSUNG ıst eıne solche ntwort Jjedoch nıcht über-
Relıgiöser Pluralısmus ıSE 21ine bekannte TO zeugend, da S1Le sıch auf ıhre eiıgenen Offen-
der westlıchen Kultur Eis hat zumındest vier barungen berufen. Die vergleichende Relıgion,
Weollen des Synkretismus gegeben, dıe o1inen darum bemüht, das Weosen einer jeden Kelıgıon
Finfluß Ql das Leben der Kırche hatten. Szıe ermiltteln, ıst ebenfalls nıcht 277 der Lage, e1ne
alle weısen eıne gemeınsame Struktur auf, NAam- definitive Antwort Liefern. Wıe sehen CHhrIis-
ıch den (G(Glaubden, daß vzıele Wege (Gott gebe. fen selbst dıe anderen Relıgionen? Es 10i reLl
Evangelikale Christen sınd geneıgt, dıese Art grundsätzlıche Posıtionen: dıe exklusıivıistische,
des Denkens unter Berufung auf einıge zentrale dıe ınklusıivıistische und dıe pluralıstıische bzuw
Texte der Bıbel (Joh 14,6; ApDg Z USW.) ıberale Posıiıtion. Der letztgenannte Ansatz baut
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dıese beiden Mysterıen ausführlıcher behangroßen Teıilen auf der Phänomenologıe der
relıgiösen Erfahrung auf, doch uch 1es hıetet delt A 1es ıll nıcht besagen, daß dıe
heıne sung Für Chrısten ıst Jesus Chrıistus deren RKelıgıonen grundsätzlich Reıine Wahrheit
das Zentrum aller Offenbarung. Warum ® Weiıl hbeinhalten. Selbst T’heologen, dıe dıe eXRIWSIULS- }
SLE glaubden, daß vVOonNn den OLlen auferstanden tische Posıtıon einnehmen, wollen nıcht anden-
ıst. Als dıe Jünger (1LWUS der einzıgartıgen Por- ten, daß die anderen Relıgıonen Lm ıhrer
spektıve seıiıner Auferstehung auf sein Leben (Gesamtheit Un ın jeglicher Hinsicht falsch e T T ,
zurückb6lıckten, entdeckten SLEe eın doppeltes sınd. och wWLe dem uch sel, gılt folgendes
ysterıum das Mysterıium seıner Taten und festzuhalten: wenn möglich ÜE daß Men
der Notwendıgkeıt sSeiınes Kreuzestodes, NAaM- schen anderer Relıgıionen werden, yn r SA S Ara
ıch dıe Versöhnung des Menschen mıt (zott, werden SLe mıt absoluter Sıicherheit nıcht
und das Mysterıum seiıner Identıtät; enn aufgrund ıhrer eiıgenen Relıgiosıität erettel,
Wr eın normaler Mensch, nıcht einmal eın sondern ILULT, weıl der (rzeıst Chrıst: ın ırgend-
außergewöhnlıicher Mensch, sondern mehr als e1ner Weıse ın ıhrem Leben aktıv WT, N: weıl
eın Mensch: (1ottes eingeborener Sohn LIM ıhnen durch seın Wırken das (ieheimnis OChristi E PE E DA TE
Fleisch. Im zweıten eıl des Artıkels werden ın ırgendeıiner Weoeiıse khlar geworden ıst.

(One of theI of George Harrıson 51 Sometimes frequent the Christian
Beatles’ fame 15 called: (My SWweet ord’ cloister an somet1ımes the INOSYUEC,

T’he refraın of the SOI1LS 15 . really want LO But ıt 1s thou search for from temple LO
know VOU, really want LO know VOU, Lord, temple.
but ıt takes ION2.. These words o1ve the
impress1ıo0n that thıs 1S5 OChrıstian SOMNS, In recent the Samne approach has
but thıs 1s mıstake. In the background become rather popular In the estern

world LOO, largely due TO the influence ofhear cho1ır SINZINE ‘Hallelujah’, but half-
WaVYV through the record the Hallelujah Eastern relıg10ns and of the New Age

DE E ELE E E A
makes WaYV LO Hare Krishna, Krıshna, movement. In SOINeEe theologıical cırcles, e H-

peclally In the English-speaking world, 1tKrishna, an later the o other
Indıan deıities Aare mentioned. has become the predominant 1eW. It 1S
hıs SNNS 15 typiıcal of the thinkıng of therefore not surprısıng tO SeEe that COIMN-

IN0O  _ worshi1ıp SeErvıIces of Christians, EeWsILaı Y people 1ın OUuU day. T’hey believe that
a ]] relıg10ns Are pathways LO (30d They 1ıke and Moslems Are becoming INOTe frequent.
LO COIN DAaLE the Varı0us relıg10ns ıth the In such Servıces portıons of the New Testa-
spokes OT wheel they a ]] T1 LO the Samnlle ment, of the Old Testament an of the

Koran AT read s1ıde DYy sıde, anı together Ecentre, the axle In sımiılar WaVYV al relıg-
10Ns ead LO the SaIne hıdden centre of the worshippers PFray LO the heavenly Ha
a]| realıty: (30d Kor thıs LTeAason 1t. oes nNnOot ther Bn ‚Jesus Christ, LO Yahweh an LO

Allah, for they Are all for the Onereally make allıy dıfference which de1lty ON

worships. It 15 Iso poss1ıble LO insert an Only God, the Creator of heaven and A ETDECTS öf other relig10ns into Nne’s  ? OW. earth
It 15 COININON LO speak here of relig10uslıg1on. In the past thıs approach Was

partıcularly characteristic of Asıan relig- pluralism. One Ca  _ Iso speak of L:
10NsS. In hıs book No or Name tısm. Visser En Hooft g1ves the followıng
V1ısser X Hooft, the first secretary-general definıtion of syncret1ism: NR 15 the V1ICW

10 that there 15 unıque revela-of the W quotes the following Sufi1-
hymn: t1ıon 1ın h1story, that there Are INan y differ-

ent WaYys LO reach the divine realıty, that all
God, 1n temple find people that formulations of relig10us truth and exper1-

seek thee 11Ce Are by their VeELY nature inadequate
In anguage hear spoken, people expressl1ons of that truth and that it 15
praıse thee NECESSaALY LO harmoniıze much pOSS1-
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ble all relig10us ideas an experı1ences POSSCSSCS the true rıng and consıders the
LO create ON unıversal relıg1on for INan- others false So they al LO the Ww1se Judge
kınd’ Z} Nathan who speaks for Lessing hımselfand

According LO Vısser d Hooft there have for the whole Enlightenment when he Of-
een four great of syncretı1ısm that fers the followiıng Judgment: aat ach
had bearıng the ıfe of the church T’he thıink that hıs 15 the ETrU rıng‘ an 4El
first ON‘ ocecurred 1n the days of Kıng the INnean tıme show ar ‘gentleness,
Manasseh, who 1ve 1n the CENTUrYy before heartfelt tolerance, good works an deep
the ‚Jewısh KEixıle He introduced fore1gn submıssıon LO will?
cults ınto the temple an worshipped a]] T’he fourth great WAaVe of syncretıism 15
the host of heaven, serving them next LO takıng place 1ın UL OW. day. It 15 promoted
Yahweh 'T 'he second WaVe occurred In the DYy Varıous factors, such the sclence of
days of the Roman kEimpiıre. kınds of comparatıve relig10n, the N W chools of
relıg10ns OUN! their WaY LO Rome from psychology, the en: of the colon1al per10d,
Asıa Mınor, irom Syr1a, irom Persı1ıa, from the revıval of the old relıg10ns of Asıa, the
KEgypt an from Many other countrl1es. vitalist philosophy, which 15 marked Fea-
T'heir gods WeTITe VE welcome an ach of ture of modern lıterature, etcCc In
them obtained hıs her OW. place 1n the recent the WaVe has een trength-
Pantheon, the famous temple al KRome, ned by the ideas of New Age, 46 Are
where the gods of >0 natıons WeTe WOT- based the premi1se that a ]] that ex1ists 15
sh1pped together wıth the Emperor an hıs one Everything coheres and 15 connected
‘dıvıne) predecessors. In letter LO the Kiım- ıth everything else; God, nature, the COS-

the Roman prefect Symmachus SUuIN- INOS, the plant, the anımal and manthey
marızed the underlying CONCEPT: ‘W hat Are a]] one In addition, the soul spırıt0es 14 matter how an yOonNneE seeks the truth? of INa  ® 1s nothıng but spark from the
It 1s ımpossible that great mMmYyStery divine 1re droplet from the divine
should be approached DYy OM road only Ean relıg10n 1S nothing but the
22) No wonder that the Christians who strıvıng of thıs spark droplet LO return
elleve that there 1sS only OIl God, the into the great an eternal 1re
Father, and only OI! Lord, ‚Jesus Christ ( these Varıous and varıcd forms of S  -Cor Ö26): an wh therefore refused o Da eret1sm have OM COININON STETUCEUTEe T’heytake ın the cult 6%* the Emperor, WerTIe Bit- a ]] believe that there Ar e INanYy pathways LO
terly persecuted by the authorities. God, for (iod 15 *O0 Sreat, LOO unknowable

The 1r WaVe broke Ver Europe ın the LO revea| hımself in single revelatıon an
18Sth CENTtUFY, the asSC of the Enlıghtenment NCeEe for a}l 48) Syncretism 1ın al 1ts forms
(221%0) Thinkers and wrıters, such Rous- 1s 'essentlally revolt agaınst the un1ıque-
SCauU, (;oethe an Lessing, believed that Ness of revelatıon N5 history.’ Syncecretisticshould eagerly recelve al the wealth öf the thinking abhors the 1ıdea ‘that (5d has
varıeties of rel1ıg10us experlıence wıithout actually made hımself definitely known 1n
excluding ALIlLY. Christianıty Was Just ONM  D partıcular DPerson an even al partıcu-
aspect of the wıder relig10us synthesıs. One lar t1me:. In OUuU OW day thıs V1EeW 15
fthe best known examples ofthıs limiıtless strongly and persuasıvely advocated DYy
SynNcretısm 1S Lessing’s famous parable of such theologians Wılliam antitwe
the three rıngs. father has three SONS M1 John 1ck an Paul Kniıtter. AH
whom he loves equally. He Ca  . g1ve hıs rıng three of them AaIre of the opınNıonN that
ıth magıc LO only ON of them have LO bandon the iıdea that Jesus Christ
Since he 0es not want LO offend anıy of his 1S5 the VeLy centre of self-revelatıion.
sSONs he has LWO perfect imıtatıons of the Our relig10us thinking should nNnOot be °chrıs-
true rıng made, and before he 1es he tocentriıic but ‘theocentriec). 1ıck ca thıs
lesses each of hıs SONMNS and g1ves hım ON the Copernican Revolution’ that 1S takıngof the rıngs. Each of the three believes he place 1n OUTr day. “We have LO realıze that
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the of faiıths centres uUDOIL (iod Kniıtter ranks 1L wıth the exclamatıion of
husband tO hıs wıfe You Aare the MOSTand NnOLT uDONN Christlianıty uDO anı y

other relıg10n (56d the SU the OT18g1Na- beautiful the WOT We have TLO
L1ve of IS an lıfe, whom all the do here ıth ‘love language IC

relıgıons  R A,  ’  Y reflect theır OW different that the quoted should NOTt be
taken absoluteI but coni{ies-Ways’.9 Paul Kniıtter essentlally aBrec>s

ıth Hick,“ although he himself prefers LO that hold true within the Christiand

speak CIM ‘salvatıon-centred’ approach, for communıty only.
such CoNception WOU call the dıffer- Are there other WaYs LO find AaNnsSWer LO
enNnt relig10us believers LO work for shared OU question?
liberatıve Since the r1se ofthe SCIEINCE ofCOM DAra

What ur Aanswer Evangelical L1ve relig10n scholars have trıed LO d1sScover
Christians? Almost instinctıvely reject the ESSENCE of the phenomenon of relig10n
thıs kınd of syncretiism wıith appeal LO The next step, naturally, Was LO determine
certaın of Scripture such .John which of the VarloOus religz10ns met thıs CI'1-

where ‚Jesus SaYys the WAaY, the terıon best But this method dıd not DFO-
truth an the ıfe 0)81 LO the ıde eıther
Father but DYy Me the words of Peter In the first place there Was the problem
cts ‘And there salvatıon 0)8l of the erıterıon itself Often 11 Was formu
Ise for there other Naine under ate such general and TYTOA! INanıner
heaven QLVEN I INe  —_ by which that CVEL'Y relig10n Was covered by 1T Take
MUST be saved the words of Paul for INSTLANCE the idea of the holy 'T'’hıis iıdea
1ım T’here ONe God and there OLl 0)81 form another present ]]
mediator be ween God and INne  } the INa  _ rel1ıg10ns We encounter 1T both the
Chrıst ‚Jesus called prımıtıve relıig10ns (e anımısm)

For part wholeheartedly belleve anı the higher relig10ns sSuc 1SM
hat saıd these OWever an Hındulism Juda1ı1sm Christianıty and

Islam)appeal LO them NOTt the COrTreCt Startıng
poın disecussion wiıith people of other second problem that nearly always
faıths For who belong LO the Chrıstian the scholar uses hıs OW VIE ofthe ESSENCE
Church the Bıble contaıns od’s self-reve- of relig10n the erıterıon for determining
latıon LO hıs chosen people But appeal 16 the highest relıgz10n T’he natural
LO thıs revelation valı only for those who result that ONM finds hat OL looking
believe ‚Jesus Christ and chare the Samne for One OW. relig10n aD PCAI’S LO be the
faıth ıth the wrıters The adherents highest form of relig10n
of other relıg10n Iso appeal LO theıir OW thırd problem that EeSSENCE a]]
holy wrıLnNgs revelatıons of (G0d and relig10ns Are UN1LIUUE All relig10ns have
they Are convinced that these wrıtings offer their OW charaecteriıstiec features and EVEeN
them the truth about God In diseussion when they use the Samne word (e (:0d
ıth people of other relıg10ns sımple revelatıon salvatiıon) thıs word apPeCars
peal LO revelatıon that AarrMıve aTt LO have 1ts OW inalıenabhle an 110  a trans-

eadloc erable ontent Christianıity, Juda1ism and
Islam a ]] uUuse the word God but their CONIn addıtıon there the fact that today

these VE SAaINne ATre interpreted ceptions of (0d dıffer VarlOuUuUs respects
different WaY Dy fellow Christians T’he the ıdea of the Fatherhood of (+0d

Roman atANolıc cholar Paul Kniıtter for oth Christianıty an Islam claım LO be
ase revelatıon IC Was wrıttenINstaAance be leves that these

ply LO Christians only When Christians SEeeEe OoOWn the Holy o0ok OWever there 15
‚Jesus the WAaY, the ıfe an the truth they dec1ısıve difference For Moslems the Ko
actually SaYy INOTeEe than that thıs the ’  ; the wrıtten Lranscr1ıpt of eternal
Wa  A they personally CEXDETl1lENCE ‚Jesus tablet heaven the ‘Mother of the Book
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an 1t. W as transmıiıtted LO Mohammed ‘extra ecclesıam nulla salus’ (there 1S5
through the angel Gabriel. For Christians salvatıon outsıde the hurch) In hıs bull
the self-revelatiıon f God 15 LO be sought Unam Sanctam, issued 1n 1302. Pope Bon1-
primarıly 1n the person of Jesus and only face 111 reaffirmed 1T and stated: "T’hat
secondarıly 1n the Bible Both Christianity there 15 only ON holy, catholie an apostolic
and Buddhism Are relig10ns of redemption, Church AU compel led Dy faıth LO be-
but iın 1SM it 15 redemption from lieve an hold; HrMLY belleve 132l her an
desıre an suffering 1le 1ın Christianıty sımply confess her:; outsıde her there 1S
redemption the lıberation from SIN neıiıther salvatıon HIO rem1ss1on of SNNS

T’he GCouncıl of Florence (1438:1445)and oui1lt, from the POWETIS of evıl an from
death peated an confirmed thıs 1e W when ıt

When H.M.Kuntert states, 1ın hıs last saıld. ‘Outsıide the Catholic Church OIl
book, that the three great monotheistic neither Pagallıs 1YOXY ewWws NOr heretics NOr

relız10ns Judaısm, Christianity and Islam) schısmatics, Ca  ; obtaın eternal lıfe, but wıl!
chare the iıdea of transcendence, for they al] LO the everlastıng Nre:; unless before
believe 1n (G0d T’he Creator who Ca  a the en of ıfe they ATre received into the

be confused ıen hıs l  creatures  9 he Church’ ? asıc thiıs W as Iso the 1eW
makes sımılar mıstake. Usıng philo- of the Reformers. Luther spoke for the
sophıcal an rather abstract idea of trän- entire Protestant tradıtion when he called
scendence he regards these three relıg10ns Christianity the DVDerd et UNICAa relıgı0 the

the guardlans of transcendence. Conse- true and unıque relig10n). According LO
quently, he DSOCS LO argue for the reha- alvın Scripture condemns as falsehood
bılıtatıon of ‘the1sm)’ In the second last and Iyıng whatever ofdivinity had formerly
sentence of hıs book he wrıtes: ‘T ‘he een celebrated I1 the heathen’ *
churches, the SYNAagOSUEC, the INOSqUE they 'T’he second V1eW regards the other relıg-
AT able, better than hıtherto, LO teach 10NSs mıiıxture öf truth an 9 the
their people that they do not have LO be latter obscurıng the former. Yet, because of
anybody’s servant, ıf they believe 1n (:0d)’ those elements of truta, the non-Christian

owever true thıs statement IMaYy be religıon ImMaYy function praeparatıo
in ıtself, ıt 1S ase: the faultyO_ evangelıca (an evangeliıcal preparatıon) for
sıt1on that these three relıg10ns have the the Gospel of Jesus Christ Since the 19th
sSamne 1e W of diıvıne transcendence. Kunt- CENTUrYy this V1CeW has become predominant
ert  9 LOO, works wıith erıter1ıon that he has 1n Roman atholıc teaching an theology.
fiırst evised (namely theism ). But the fact 'The Iumen naturale the 12 f nature),
that it applıes equally LO three quıte dıffer- DYy which the adherents of other relig10ns

lıve, 1S the antechamber LO the tru Churchent rel1ig10ns 15 proof that In thıs WaY
shall find an sSWerTr LO the quest1on: of God, the Roman Catholiec Churceh. In the
Why Christianıty of al relig1ons? On the documents of the Second Vatıcan Councıl
basıs of theısm there apPear LO be three 1n partıcular encounter thıs ‘fulfilment’
candıdates! theory. Thus read 1n section of E3

A he next question that encounter mern (zentium: ' ’hose Iso (l  _ attaın LO
1n thıs ontext 1s5 How do Christians regard everlasting salvatıon who hrough fault
the other relig10ns? Can the answer LO thıs of theır OW do NOTt know the gospel f
question provıde solution? When o0k Christ Hıs (CHhüreb,; yet sincerely seek
back aTt the hıstory O1 the Christian Church (30d and, moved DYy DTFaClE, strıve by theır
there aDPDECaAL LO be LWO maın V1IeWS. ee LO do Hıs 111 1t 15 known LO them,

The first 1s5 LO regard all other reliz10ns hrough the dietates of conscience. Nor
false relig10ns. T’hıs Was the V1eW ofTertul- 0es divıine Providence deny the help NeCcC-
an an INalıYy Church Fathers It Was Iso for salvatıon LO those who, wıthout
the 1eW of the medieval church It adopted ame theır part ) have NOTt yet arrıved
the formula, first introduced by Cyprlan, at explicit owledge of God, but who
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strıve LO lıve go0d lıfe, thanks LO hıs SLaACE. relig10ns of thıs world identical. eY. dıif-
Whatever goodness truth 15 found fer deeply In the wells from which they

YAaW and 1n theıir contents and 17} theirLEthem 1S look ed uDON by the Church
preparatıon for the gospel. She regards 1Ms  S14 He Iso wıth Kraemer that

such qualities gıven by Hım who nlıght- self-redemption 15 the hıdden mot.ıve of al|
eNSs a1l InNne  e that they INaYy fınally have the non-Christian relig10ns There-
life? 11 fore, he cannot possibly aADTec ıth the

In OurLt OW. day ot1ll encounter these vlieW, rather popular 1n SOINeEe RomanO-
dıffering attıtudes toward other relıg10ns. lıc cırcles, that all rel1ig10us sSystems Aare
In fact, today 1t 15 CcuUStomary LO make WAaYsS of salvation, long they have NOLT
threefold dıstiınetion: the exclusivist, the yet met Christ.1$
inclusıvıst an the pluralıst ıberal The exclusıvıst V1eW 1S5 Iso held by the
proach. Sınce tıme oes nOot OW LO great maJor1ty of evangelıcal theolog1ans.
deal ıth them extensively wiıll make In the f{amous Lausanne Covenant (1974)
few short COM MentTtTs ach posıtıon evangelicals from all Ver the world DLO-

'T ’he exclusıvıst V1CeW Was generally held fessed: ‘We affırm that there 15 only ON

by the Church LO the Middle Ages, and Savlour an only ON  D Gospel... We g_
DYy the Reformers. In OUu  — CeNtUury 1t W as nıze that all INe  a have SOINe knowledge of
strongly advocated by Kar! Barth and Hen- (God through hıs general revelatıon 1n
drık Kraemer. Barth rejected a1] divine self- Lure But deny that thıs OE  ©} SaVC, for
revelatıon outs1ıde OChrist and declared InNe S the truth DYy theır

form of rel1g10n (including the Y1S- riıghteousness. We Iso reject derogatory
tıan 'relıg10n', which he distinguılshed from LO Christ and the gospel kınd ofS
the Chrıstian Gospel) LO be scsheer unbe- cret1sm an dialogue whiıich imphies that
lief. $ Liıkewiıise Kraemer regarded a]] relıg- OChrıist speaks qually through a ] relig10ns
10N, all phiılosophy and al moralısm and ideologies. ‚Jesus Christ, being himself
constıtuting Varı0us “endeavours for seif- the only God-man, wh SaVeE himself the
redemption’.  14 In OI! of hıs last books he only Fansom for sınners, 15 the only medila-
repeated thıs Saminle V1EeW an wrote that 1n tor between God an Man T’here 1S5
the lıght of OChrist and NOt 1n that ofY1S- other NarImne by® mMust be saved’ }
tlanıty!) °the first thıng ave LO SaV The inclusıivmst vIeW, though Uun1-
point-Olank about the “other” rel1ig10ns 15 ersally adopted, has quıte long pedigree,
that 1ın theıir deepest and MOSLT. essent1]jal LOO We find traces of ıt already 1n the
ıntentıions al of them Aare errors’. wrıtings of Justin Martyr, 0)8l of the early

In OW eIorme tradıtion Apologists ( 100 In ON of hıs
counter rather sımılar V1eW 1n the works wrıtıngs he affırms: u41 1S (L behef that
of Bavınck an Verkuyl. T’hey dıffer those men who strıve LO do the g0o0d IC
from Barth In that they both believe that 15 enjoıned uponNn have share In God:
there IS ın addıtion LO the revelatıon ın accordıing LO ÖOUu. tradıtional belief they 111
Chrıst, Iso genera|l self-revelation of God DYy STaCE chare hıs dwelling. it 15
1n creatıon, 1n the work of the law wrıtten OUr convıctıon that thıs 00d 1n prın-

the heart of human being and 1ın c1ıple for al men Behind thıs affırmatıon
the human consclence. But they Iso be- les the idea en the eternal divine Logos,
heve ıth Paul that fallen INa  - SUPPFESSES 1C the philosophical princıiple of
the truth of thıs general revelatıon Dy hiıs herent ratiıonality permeates the basıc
wıckedness omMm Bavınck SEeEeEeSs be- alıty of the unıverse ole Because
hınd al idolatry rebellion auaalnst God, Justin identifies thıs LOgos wıth Christ he
aın ıllusıon, and self-deceit’ Verkuyl, Ca  ; wrıte: °Christ 1S the divıne Word In
Bavınck’s SUCCESSoT LO the chair of 1ss1o0l1- whom the whole human FracCce share, and

1n the Free Universıity of Amsterdam, those who live accordıng LO the 1g. of
15 of the opınıon that at pomlnt AT e the theır owledge are Christians, Ven il
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,they Are consıdered being godless 'T ’he 3r approach, 1C 15 often

As stated before, 1n recent Roman O- called the pluralıst ıberal approach,
lıc teachıng and theology the inclusıvıst beyond this; longer havıng
approach takes the form of the “lfil- place for the un1ıqueness ofJesus Christ In
ment‘ theorYy, meanıng that the qualities of the early ecades of thıs CENTLUrYy the (jer-
goodness an truth 1C non-Christian INa theologlan an philosopher Ernst
rel1g10ns INaYV POSSECSS COTINE from OChrist Troeltsch already disclaimed Christianity
an reflect rays of that Truth that nlıght- the SUPDITEINE expression of rel1g10us ıfe
eNs all 116  - (ef. John 1:19).2} The Vatıcan evidence have for such claım 15 °the
I1 Decree Fhe Church MıssıonaryActıv- evidence of profound experlence’, but thıs
LCY (Ad (Jjentes) LO Ven further kınd of evidence 15 valı ONLy for those who
when 1ıt SaVS that ‘whatever truth and share thıs experı1ence. Christianity, there-
STFAaCE Are LO be OouUunNn n the natıons, fore, 1S IMNOTe than ONalIXINa Yy

SOYTT of SeEeCTEeTt of God, thıs others.
(M1SS10NAarYy actıvıty) frees from al taınt of In preparatıon for the OTr Conference
ev1ıl ar restiores LO Christ its Maker’ al Tambaram (1938) Hocking, hb-
595/6) Individual Roman athnolıc theolo- eral Harvard professor, wrTrote the report
1ans have moved Vern beyond thıs Cau- Re-Thınkıng Mıssıon eL932) In it he
t10USs approach a1. theır church. Karl wrTrote: T ’he M1SS10Nary 111 look forward,
Rahner, for instance, belhleves that, ven NnOot LO the destruction of these relig10ns,
though creatıon INaYy HOF be iıdentified wıth baut FÖ theır continued ex1ıstence ıth
STaCE; STAaCE always accompanıes ıt Kor thıs Christianity, ach stimulating the other In
FeAsonNn the ar adherents of other growth toward the ultimate goal, unıty in
lıg10ns Ca  » be saved through the faıthful the completest relig10us truth’ 443/4)
practice of their relıglon. Rahner ca ome LWEeNtTY later he advocated the
these people 'anonymous’ Christians. idea of OIl  D unıversal WOTr relig10n. Hıs
The Asıan theolog1ıan kRaymond Pannikar premise Was that all relıg10ns contaın
takes bıg step further, when he states alıenable COTe of truth ‘In proportion
“I’he g00d an OoONna fide JII 1S saved by anıy relıgz10n STOWS 1n self-understanding
OChriıst an NOt Dy Hınduism, but 1t 1S through graspıng ıts OW CSSECNCE, ıt
through the Sacraments of Hiınduism, the ESSENCE of a ]] relig10n.’ Hence there 1S
through the Mysterıum that LO hım need to relinquısh ne’ s OW. relig10n

that Christ thethrough Hınduis 23 and cConvert LO another relig10n, but Stay-
Hındu normally’. OoOMmMe Eastern Ortho- Ing 1n hıs OW relıg10n the believer should
dox theolog1ans INOVeEe in the Same diırec- aım at reconception’, that IS: EW CONCECP-
tıon. Metropolitan Georges Khodt speaks tıon ofhıs OW relıg10n, complemented an
of the hıdden Christ within other relig10us enriched by hıs ontact wıth other relig-tradıtions. G ATrIısSt 15 hıdden everywhere 1n 10NS.
the mystery of hıs lowliness. Any readıng In OUu OW day the pluralıst approach 1S
of relig10ns 1S readıng of Christ It 1S strongly advocated anı eiende by such
Christ alone who 1sS rece1ved 1g. when theologilans Wıll1iam antiıwe mM1
STAaCE vıisıts Brahmıin, Buddahıiıst .JJohn 1ick an Paul Knitter ‘ Cantwell
Mohammadan readıng hıs OW SsCr1pP- mM1 1S of the Op1ınN10N that the adherents
tures.’ of other religions Are Iso ‘people of the

Even though the inclusıvists sShow VeErLYV faith? %® In hıs contrıbution tO the 1988
cons1ıderabhle appreclatıon of the NONMN- 1SSue of the International Revıew of Mıs-

S1ONS 1@ commemorated TambaramChristian rel1gz10ns, they refraın from SaYy-
ıng that those rel1g1o0ns themselves Ca  ; 19358 he wrote that 1n the ONe WOT 1n
Save PpersON. It 1S5 always Christ who 16 lıve today realıze that the
by hıs hidden 1ın the other relıg-
107

great relıg1ons are ‘great mMmovements of the
human SPLEIGS, ach o great spırıtual
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depth an Malnıy would NO add of salvıfic ‚Jesus Christ encounter (30d hımself
force What began Bethlehem T’he final bar of relig10us truth
nOot (10d only 1551011 but JUSt part of 1T authentic CXDEI1IENCE of the divine that
‘ Few of OChrıstlians know much about SIVES 0)8l SECUT$Te place LO stand an from
(Go0od INIS S1072 the Islamıc venture (106 1C LO the frightenıng and fas-
15510112 tOo Indıa an nowadays LO the cınatıng JOUFNEY, wıth other relig10ons INTO
world through the Hındu complex (30d’ the inexhaustible fullness of divine truth’
1551011 LO ast Asıa an nowadayvs tO the
WOTr the Buddhist mMmOovement The pluralıst approach argely ul
hıs entıire 1551011 the work of the Oly the phenomenology of rel1g10us CXDE-
SPInt. Every ()EI wh denıes thısı dislovaal M1CEe 1ıck 0es nOot deny that there aAare
LO Christ andı blaspheming God(367)1* differences the mode of CXPETIENCE but

John HicKk, who WTYTOLTLe INanYy books the he regards such dıfferences e_

subject stTates OIl of hıs last publica- YQUENCES of the fact that the Ultimate
t1ons (30d °the Su the orıgınatıve ceeds all OE  — thoughts an speculatıons and
SOUTCEe of 1g. and lıfe, whom a]] the rel] indefinable.  31 Our i ofod ] always
10115 reflect ] theıir OW different Wways’.L1 human and therefore inadequate
The tıtle of hıs verYy last book speaks for an incomplete For that Same rFeasomn the
itsalt The Raınbow of Faiths (1995) T’he Varılous CADEILEINNCES Are not mutually
tıtle of the last chapter reads A Chrıistian- clusıve but rather complementary hıs

however nOot conclusıon Aase! the1Cy hat ees Itself One 'Irue kRelıg1on
Others In the last part of thıs actual data that Camne tO 1g hıs 1N1VEeS-

chapter he offers spirıtuality plural- ı1gatıon of the Varılous CXPETIENCES but 1T
1ST1IC aAgSC which drawn from number of JIready served the PreMLse ofhıs pheno-
NO  e Christian wrıtlngs Talmudic AT menological ınvestıgatıon anı al the en of
Sıkh 15 Taoıst Moslem eitiCc the ıInvestıgatıion 7EM sımply repeated
139{f.) Rıghtly Nınıan Smart observes that ‘fIrom
au Knıiıtter wh another spokes- phenomenological poın of 1e W f not

INa for the pluralıst 1e W WTOTLEe the book possible LO ase theJudgment that al relig-
No Other Name?® (1986) The question 10115 poın LO the Same truth UDOINL relig10us
mark the title tellıng an indicates CXAPDCI1IENCE The PEL phenomenolo-
where hıs problem lies He rejeCcts the gISst Va der Leeuw already observed
maınlıne Protestant mode|l that tIies salva- ‘Vor der Offenbarung macht die Phäno-
t10N LO the Christ event because menologıie halt (Phenomenology LO
Christ 0es nOot lımıt hıs working tO the halt when it NCcountfers revelatıon
Chrıstian faıth OIl Ca  _ enNncounter hım It obv1ıous that this approach there
other reliz10ns el] The atANolıc model place for the 1idea of real Incarnatıon
(many WAaVYsS ONM norm) better for 1T One INaYy still use the term but 1T longer
rEeECOMN1IZES that STFaCcE (which of Chriıst) deseribes actual history It NO belongs
Iso operates through NO  } Christian relig- the Same SroOuUp of categor1es of language
1011S and that authentic relig10us parable STOTY I: not strictly

Iso takes place them 14) speakıng, descriptive language but lan-
Knıiıtter hımself prefers the theocentric SUaASEC designed O evoke ofal
MO (many WaYys LO God) better ST17 an COM M1ITMeEeNT the DEersON who hears
the salvatıon centred model (many WaYs of reads 1T It longer possible LO be-
salvatıon) T’here FeaAsSCoN LO believe lieve that al certaın poın 6F tL1ıme the
that fu1l offer ofgrace Was SIVCN only hıstory of this WOT the Second Person of
MC Incarnatıon W as NOot UuNn1QUE the Divine Irmity Came LO earth order
even that took place lıter  V and histor1- LO live here human beıing, for the
cally, but should SEE 1T meanıngful salvatıon of the WOT but the StOrYy of the
myth indıcating that the encounter wıth Incarnation relig10us STOrY that
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that the enNCcCounter wıth the INa  ® Jesus W as segment f soclety that Was addressed
an 1S, INn SOTINE IM  9 encounter wıth and ouched by the COChristian Gospel. Such
God Here the idea of the ncarnatıon Christian socıety 1s always mıxture of
ON  D of the erıter1a for the truth of revela- Christian an non-Christian elements.
t1on has een discarded and abandone 'T’hıs Was Iso the Feason why both Barth

As all know, the Christian faıth oes and Kraemer 1n theır crıt1que Ot the phe-
nOt SaV that the revelatıon in ‚Jesus Christ nomenon of relıg10n NCcIude the Christian
15 the only revelatıon. Wiıith few CP- relig10n.
t10Ns for instance, arl| Barth) Christian T’herefore, F want LO find AansSWer

heology has always recognized general to OUu. questlon, cCannot take Christian-
self-revelatıon of (God 1n nature and 1n Ity the Chrıstian relıg10n U startıng
man’s moralıty an COonNsclence, but ıt Iso poın Not ven Christian theology the
recognızed that thıs revelatıon 1s5 always Christian al Ca  n startıng
suppressed DYy man ’s wıckedness Rom poın Even the latter 15 NOot absolute

18); the result being that a 11 relıiz10ns Are NOFIN, for it 15 the human LO the
mıxture of truth an 9 of Lrue and Gospel and therefore always incomplete

false traıls. For thıs LEASON NnNe revela- an imperfect. There 15 only ON COrrecCct
t1ıon Was NECESSAaT Y, revelatıon that startıng poılnt, namely the Person of Hım
started immediately after the ']l and had who 15 the Sprıng the object of the
ıts culmınatıon 1n the aPPCAFANClE of ‚Jesus Christian Gospel and the Christian faıth
Christ 'T’hıs e revelation, however, 0Oes It 15 precisely here that find n..
nOot negate the realıty of the general LEeVE- t1al dıfference between the COChristian faıth
latıon. Most Christians belleve that LO an the other relig10ns. Ar the centre of
SOINe extent the general revelatıon st1]] Vother relig10n. 1S, nNnOot the founder, but
sh1ines through the Varlous relig10ns. T'he hıs teaching doetrine. Gautama Buddha
Orm for the evaluatıon 6f a]] rel1ıg10us told his followers that only hıs teachıng Was

owledge and experı1ence, however, 1S the ımportant. oNamme: called himself the
revelatıon ım ‚Jesus Christ last of the prophets. But Jesus, the INa  - of

accept that what have Just saıd 1s Nazareth, not only claımed that hıs teach-
statement of faıth that cCannot be proved at Ing Camne irom God, but Iso that He Hım-
the bar of DUrFE scıence, including the SC1- self CaImne from God (ef. Matt Zl ark
eNCcCce of the phenomenology of religx10n. But 1L2:6; Luke We observe thıs claım
for Christian who hrough the work ofthe nOot only 1n the Fourth Gospel, but 1n the
Holy Spirıt has een touched and reached Synoptic Gospels well In a ]] the Gospels
DYy the gospel, ‚Jesus OChrist 155 the central ‚Jesus made hıs OW: PersOI the decisıve
revelation 6 the only true (z0od who 1S the fina|l cerıter10n, both for thıs ıfe and for the
Creator ofheaven and earth As Hendrikus ı1fe LO COMMeEe ‘Every ONe who acknowledges
Berkhof has put ı$ °for the Christian the Me before INeEN, Iso wıll acknowledge
divine revelation 1n Christ 1S NOTt. exclusıve, before Father who 15 1n heaven)’ (Matt
but ıt 15 normatıve). H0:32: cf. Luke k26) ‘He who recelves VYOu

So the question Christianity f recelves Me, an he who recelves Me
al relig1ons?’ cannot be answered Dy Celves Hım who SsSent Me (Matt 1L 0:40:;

of comparatıve relıg10n the phe- ark :3 05 Luke ‘Whoever WOU
nomenology of relıg10n. hat WaYy ea LO SAaVe h1ıs ıfe wiıll lose e and whoever loses

dead en Therefore ave to SLAar hıs 1ıfe for sake al find ıt; (Matt
somewhere Ise and ask another quest1on, According LO the Gospel of .JJohn
namely, hat 1S the unıque charaecter of the ‚Jesus SaVys LO 'T*homas and the other AQPDOS-
Christian Gospel. usSe the term ‘the Y1S- tles ! the WAY, the truth and the lıfe;
t1an Gospel’, an NOt ‘Christlanity’, eliıb- ONe LO the Father, but DYy Me f
erately. Christianıty 1Ss the partıcular VOU had known Me, you WOU have known
rel1g10us and/or cultural form of soc]lety Father also; henceforth VOU know Hım
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an have SEEIN Hım (14:6, the foundatıon an heart of the apostolic
But how do know that such STATtTe- preaching reported 1n the book of Acts

ments are really true? In today’s theolog1- the etters 1n the New Testament DTre-
cal climate 1t 1S NOLT enough tOo Say Well, SUPDDOSC i In other words, al the early
that’s hat read 1ın the an the wıtnesses speak of ıt truly actua|l
15 Word for me ndoubtedly thıs 15 event. All four Gospels mentıon severa|

go0d Christian aD SWEeTLr an yet it 1S NOt wıtnesses whn) met the rısen Ord Paul
N E A

enough. We a]] know of the historical-erit1i- whose letter LO the Corinthlans W as wrıt-
ca|l research of the Bıble that has een ten much earlıer than the Gospels, INelN-

go1InNg SINCE the end f the 18Sth CeNtury t1ıons quıte lıst of wıtnesses. ‘He appeared
and has boomed 1n this 20th CENTUTFY. Many O Cephas Peter), then LO the twelve. hen
of the leading theologlans Aare Öf the OPIN- He appeared LO INOTe than 1ve hundred
107 that Gca  @; longer read the Gospels brethren at 0)el  D tıme, MOST of whom ATre W WE EAWEE R —

ıf they present ıth truly historical still alıve, though SOINE have fallen asleep.
pıcture of the real, historıical Jesus, that 1S, 'T’hen He appeared TO James, then LO a ]] the
‚Jesus He Iıved hıs lıfe here earth, al apostles. ast of all, LO 0)8l untimely
the beginnıng of the Christian er  v These born, He appeared Iso TO me (1 Cor 15:5- a dr Tr e E da T aan 'quest1ons are, unfortunately, beyond the Very intrıguıng 15 the reference LO

of thıs .Y, but cannot pretend AaPPECATFANCE TO 1ve hundred brethren at ON
that they do NOLT ex1st. tıme. hıs aPPCALFANCE 15 NOLTt mentioned In
hıs 1S the 1TEeASON why take startıng the Gospels, but there 1S TreEeASON LO doubt

poınt 1n the resurrection of ‚Jesus OChrist ıts factuality. Paul’s formulation 1s5 quıte
I °’h3s:! 1ın OP1IN1ON, 1s the only PFODELL strıkıng. It 15 ıf he 1S Sayıng: 'If you don’t
po1ın of departure for obtaınıng go0d and belıeve IM LO Palestine an talk LO those
reljable pıcture of the real Jesus. 1 h@e (GG0s- brethren, for MOST of them are ST1 alıve).
pels themselves WEeTIe wrıtten from thıs DE - the wrıters of the New Testament aAre

spectıve. know, of COUI'SC, that according absolutely certaın that the Same ‚Jesus wh
LO hıstorical-eritical research ınto the New 1n the late afternoon of (what call) (300d
Testament the fact of the resurrection 1t- Frıday died the Was raısed from
self 1S Dy certaın. Most of the the dead by God Hımself the first day of
theologlans anı hıstorlans involved 1n thıs the following week. As matter of fäct: (GG0d
research do believe that after ‚Jesus’ ea 1S the only One who Ca  } do thıs T’he Uur-

the somethıing must have hap- rection 1S divine miıracle. Yes, INaAaYy Sa Y
pened that evoked the ıdea of c_ ıt 1S the greatest iracle of a ]] tiımes. It 1s
tıon ıIn the mınds and hearts of the DULIEC It 15 Iso dıfferent from a|] the
discıples, but whether ir Was real Ur- other ralsıngs mentı.ıoned IM both the (Jld
recti1on do OL and cannot know the and the New TLestament. The s()  _ otf the
basıs ofthe evidence avaılable T’he data W1dow of Zarephath (1 Kıings 17) and the
find IMn the Gospels Aare sScant and contradıc- SO  ; OT the wealthy of Shunem (2
LOTY. : Ahe only thıng ve know 15 that Kings 4), the little daughter of Jairus, the

few days after ‚Jesus’ ea the INa  _ of Naın an Jesus’ frıend 1a
the idea that ‚Jesus Was raısed from the AT Were Iso raısed from the dead, but
dead Was present and alıve 1n the mınds they 11 returned LO thıs ıfe and therefore
an hearts of the discıples. had LO die agaıln. Their resurrections WeTIe

For Reformed church and Reformed striıctly personal and had OMNSEQUENCE
theolog1an thıs V1CeW 1s utterly unaccept- for the fate and future of other people.
able 'T ’he resurrection f.Jesus the1r They WT at MOSLT signal that death o0€es
day after hıse15 nOot ‘idea’ that OIl nNnOot have the last word. Jesus’ resurrection
Ca  _ aCccept reject. ‚Jesus’ resurrection 15 Was quıte different an un1que. He did NOLt
the VELYV centire of the entire New Testa- return LO this world an thıs lıfe, Ven
ment All four Gospels mentıon ıt I+ 1S Iso though He dıd aAaDDEAT tO hıs discıples dur-
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ıng the forty days between hıs resurrectiıon Peter an Ven calls him ‘satan:: (Get be-
and ascens10n, but He went, LO speak, hind 1981  ’ Satan! You Aare hindrance TO Me
right hrough ea an arrıved at the During those of close Companı1o0n-
other en! of 1t 1n order tTO enter into the ship the disciıples did love ‚Jesus think that
eternal lıfe wıth hıs Father 1n heaven. Hıs this Iso true f Judas, MOST. certaınly
resurrectlion Was Iso unıque ın that 1t. had In the early but they understood VeErY
ONSECYQYUENCE for other people. Paul SaYys little ofHım an hiıs work when Jesus’
that He W as raılsed the first fruıts of words about hıs suffering anı death COM
those that have fallen asleep’ (1 Cor true, they all bandon Jesus an flee When

lıttle further he SayYsS ‘As In dam a|| die, few days after ‚Jesus death SOIMNeEe
Iso 1n Christ al be made alıve 22) tell them that they have met ‚Jesus agaın,

‚Jesus’ resurrection 15 the antıcıpatıon of NONeEe of the disciples believes them They
the oTreat eschatological resurrection that regard thıs STOrY ‘ıdle tale
ohall take place at the en of history. Even during the last AaDPPEAFAaNCleE

From the un1ıque perspectıve ofJesus’ they ST1 SsSeeE the promised kıingdom F
resurrection the discıples of ‚Jesus looked earthly and Jewıish-national terms,
back aTt ‚Jesus’ ıfe an discovered things DeEAaATS from their questlion: ‘Lord, 3111 You
they had SEEN understood before aTt thıs tıme restore the kıngdom LO Israel®?’
T(MA thıs perspectıve they realızed there (Acts 1:6) ‚Jesus thıs question asıde
Was mMYySterYy ın ‚Jesus’ lıfe, Ven double an commands them LO waıt for the comıng
MYSTerYy. FIESE. there Was mystery In hat of the Holy Spirıt who 111 make them hıs
He dıd an why He had LO die Second, wıtnesses 1:8)
there W as mYystery 1n who He Was nOot After the outpourıng of the Spiırıt the
ordiınary INa NOT EeVEeN extra-ordinary day of Pentecost SeEEe that they gradually
Man, DÜl INOTe than INnan begın LO understand the meanıng of ‚Jesus’

During the that the disciples OL lıfe an ea It 1S5 step-by-step PFrOCeSSlowed Jesus, while He travelled around the of enlightenment. In hıs first Sermon
COUNLFY an preached the Gospel ÖT the the day of Pentecost Peter 0es proclaim
Kıngdom, they WerfI’e deeply impressed by that Jesus’ ea Was according LO the planhat He dıd and saıd Wıth their OW ars of God an that it. Was God who had
they heard that the Kıngdom of God Was al raısed Jesus but he 15 NOLT yet able LO
hand Mar I5 Matt ST: Luke 10:9, SaV what the full ımport of thıs ea and

Wıth their OW CYCS they Sa the S12NS resurrection 15 Due O the illumination Gr
of the Kıngdom. But they had little idea of the Spirıt the disciples progressively dis-
hat thıs kıngdom Was an who this ‚Jesus that the W as much INOre than
wh. announced 1t Wa  N Very clear Xaml- Judiclary miıstake Judıcı1al murder. No,ple ofthis ack ofunderstanding 15 the SLOTY God Hıiımself W as involved 1n thıs death On
of Peter’s confess10n of ‚Jesus the Mes- the the oTreat ıracle of the reconciıili-
sıah, the Son ofthe lıving (z0d 16) atıon of INa  } ıth (S0od took place. ‚Jesus
T’his must have een high pomınt 1n ‚Jesus’ Himselfhad already iıntımated thıs In those
1ıfe AT long last SOINeEe ON  > recogn1ızed Hım myster10us words spoken al the ast Sup-the Mess]jah sent DYy God But He Iso Der “"Thıs bread 15 body for you hıs 1s
realızed that Peter, and the other discıples 00 of the Covenan-t, poured Out for

well, ST1 had entirely I1 COINCCD- you (ef. Matt 26:26-29) At that tıme these
tıon Or hıs mess]ahhood an of his mess1ı- words MUST have een rather obscure for
NIC task hıs becomes apparen when the disciples, but afterwards they began LO
Jesus immediately after Peter’s confession understand them ready 1n ONe of the
begins LO speak about hıs suffering 'and earhest documents of the New Testament,
e Peter at MNCe ebukes Hım, Sayıng: Paul’s letter LO the Galatians, wrıtten 1ın
‘God forbıd, OT This happen the early {ıfties, read tHaft °Christ
LO you Ma In tUrn,; ‚Jesus ebukes deemed from the law, havıng
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become for us In a]| hıs even though the flowers 111 wiıther
other etters agaın and agaın encounter agaln:
the ıdea that Christ died for (J113  — S1NS. We loins 11 be gırded; feet Al shod

Born OMNCE agaın from VOUFTr hand,also encounter : m the etters of Peter an strıde You OUT of the darkness‚.John and the letter LO the Hebrews. T’hey
CXPTFESS 1t 1n theır WAaY, but the

refraın 15 the Sarine He died for (QÜUF S1NS. This 1S5 cheap poetic Janguage; Achter-
berg speaks about the *most erımınal thingAccording tO the authors of the New Tes-

tament thıs meanıng of ‚Jesus’ death Was
he had shot and hıs andlady, act

nOoLt somethıing that 1n retrospect Was
that COU. be redressed. The guilt of
thıs aCTt pressed heavy burden hısLO the mess]anıc lıfe Ör Jesus, but from the soul ‘] Was damned’ But ‚Jesus entered iıntover y begıinnıng thıs Was plan ıth hıs

Mess]jah. .John wrıtes: ‘God Oove the hıs lıfe and DQaAVC hım 111e Name hen his
world that He SAaVEC hıs only-begotten Son ıfe began LO bloom SUIMMmMer around

the villages’. T’he poet 0oes realıze that ONe(3 16), an Paul wrıtes LO the Romans that day he 111 have LO die flowers wıll‘God shows his love for In that while
Were yet SINNers Christ died for us 5:8) wıther agalın’), but he Iso knows: out of

the darkness strıde LO You’According LO Luke Jesus Hımself, during But there 1s ST1 another mMYySsteryONM of hıs last .PPCaranCces, Says LO hıs about ‚Jesus. The resurrection shed Nediscıples °*that everythıng wrıtten about Me
1ın the law of Moses an the prophets and 1g NOt only hıs work, but Iso hıs

DeErsON. ready during his lıfetime peoplethe psalms mMuUuSsSt be fulfilled? We do NOtTt wondered who He Was They gave varıousknow why God chose thıs WAaYV. We only
Sa V that SIN 15 apparently awful that it aMn SWEeTIrs They saıld He 1S T (e.g., John
has LO be ‘burnt away’. T’he church has 5:2) lracle worker 9:43; ects

2:22) prophet 1:16; John 56:12)always believed that this happened 1n Dar- Some Ven called Hım ElıJah, of whom IFticular when durıng the three hours of
arkness that enveloped Calvary anı the W as generally elleve that he WOU E ——  5 —— xa

Jesus er1ed Out. £My God, God, tLurn before the COmMINg of the Mess]jah. As
have already SCECNH, the maJor1ıty of EO-why ave You forsaken Me’?’ day’s eritical theolog1ans Iso believe thatAr tiımes have feelıng that poets

derstand thıs better than INanYy theolog1- ‚Jesus W as lracle worker an prophet.
But the New Testament itself DOECS muchaln  N thinkıng Gl the DPOCIN ° You have further. In severa|l Jesus 15 calledbroken the high secret’, by the Dutch poet ü a AıGerrit Achterberg. render id; here 1n the Son of God and that ıIn VeErV speclal

OW translatıion: In (ial Paul wrıtes that when the
time had fully COMe (0d sent forth hıs SON,
orn ofn7 Orn under the law  w T’heYou ave broken the hıgh secret, Lord

Jesus, express1ıon ‘his Son DNCCUTS ten tımes In
between and the Father:; accordıng Paul’s wrıtiıngs. In the letter LO the Romans
YOULFr Word, he twıce ca ‚Jesus OW Son (8:3,

INaV be wıthout SIN an NEW beings, 32) 1g tıimes encounter the CXÄDTES-whatever INAaYy ave happened 1n OU ıfe S10N ‘hıs Son In the etters ÖT John In hıs
Gospel he ven ca ‚Jesus the only only-d1d, of a ]] that COU. be done, begotten Son of the Father L'14: 15the MOST erımınal... and W as damned.

But YVOU, (GG0d, ave named EW Name
3: 16 18° cf. Iso John 4:9)

together ıtA mıne. Now f has become Admittedly, thıs 1S hard LO imagıne. We
are speakıng about human being, INa  -quıet,

ıke SUMMMerTr blooming around the of flesh an 00 aul Says ‘born of
vıllages. woman./’. And of thıs INa  ® believe that al

the Samne tiıme He 1S only only-be-
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gotten Son It 1S wonder that it took the prehens1on, but 1t Iso riches be-
church VEr yY, VverYvY long tiıme LO reflect yond all comprehensl1on, for the Father
thıs an LO understand SOINEe of ıts ramıfi- (od 1S5 U  — Creator, the Son He 1S OUr
catıons. The first Lraces of thıs under- Redeemer and the Holy Spirit He 1S OUr

standıng find iın the early baptısmal enNnewer. As the Trıune God He 1S5 (iod-
creeds, 1ın which Jesus Was professed the above-me, God-with-me and God-in-me!
0)81  D ord an the only-begotten Son of And DMAaYy confess thıs, because have
the Father. However, it W as nNOoLt before the COINe LO know Jesus divine Re-
Vear 3905 that the Eastern Church, e deemer.
sented bDy al ıts bishops, confessed 1n the In U  - day, ıt 15 Lrue, INanYy eading
Nıcene Oreed theologlans longer accept thıs classıical

Christology. Many Roman atnNolıic theolo-
‘We belıeve* Why Christianity of All Religions? +  gotten Son. It is no wonder that it took the  prehension, but it also means riches be-  church a very, very long time to reflect on  yond all comprehension, for as the Father  this and to understand some of its ramifi-  God is our Creator, as the Son He is our  cations.. The first.traces of this under-  Redeemer and as the Holy Spirit He is our  standing we find in the early baptismal  Renewer. As the Triune God He is God-  creeds, in which Jesus was professed as the  above-me, God-with-me and God-in-me!  one Lord and as the only-begotten Son of  And I may confess this, because I have  the Father. However, it was not before the  come to know Jesus as my divine Re-  year 325 that the Eastern Church, repre-  deemer.  sented by all its bishops, confessed in the  14. In our day, it is true, many leading  Nicene Creed:  theologians no longer accept this classical  Christology. Many Roman Catholic theolo-  ‘We believe ... in one Lord Jesus Christ,  gians (e.g., P Schoonenberg, E. Schille-  the only-begotten Son of God, begotten  of his Father before all worlds, God of  beeckx and Hans Küng) and Protestant  God, Light of Light, very God of very  theologians as well (e.g., E. Flesseman, H.  Berkhof, H.M. Kuitert, C.J. den Heyer and  God, begotten, not made, being of one  S. Schoon),?no longer believe that Jesus is  substance with the Father."  the incarnate Son of God. They know, of  He is vere Deus truly God! But immedi-  course, that in the New Testament Jesus is  called the Son of God, even God’s own or  ately after these words we read:  only or only-begotten Son. Most of them  ‘Who for us men and for our salvation  interpret the term ‘Son of God’ entirely  came down from heaven, and was  within the context of the Old Testament.  incarnate by the Holy Spirit ofthe Virgin  There it is used of Israel (e.g. in Hosea 11:1)  Mary, and was made man.’  and is indicative of a very special covenant-  36  relationship between God and Israel. Je-  He was also vere homo truly man.  sus’ sonship must be seen within this same  Naturally, the mystery of Jesus Christ is  covenantal tradition. Berkhof says: ‘He is  not unveiled in these words, but merely  pre-eminently the obedient and therefore  indicated. It is not surprising either that  beloved covenant partner’. He is man, the  after Nicea and Constantinople the ques-  perfected covenant man, the new man, the  tion arose: How is this possible? How can  eschatological man.’® He is not God the  one person be God and man at the same  Son, but a human being whose ‘human “I”  time? In ‚the decision of the Couneil of  is, out of free will, fully and exhaustively  Chalcedon (451) the church made an at-  permeated by the “I” of God.’®? H.M. Kuit-  tempt to say a little more about this unfa-  ert says it in his own way. The expression  thomable mystery. It spoke of one Person  ‘Son of God’ means that Jesus is ‘occupied,  having two natures, a divine and a human  “possessed”, filled to the brim by God’.*0  nature. In the one Person these two na-  Anglo-Saxon theologians often say that  tures are so conjoined that there is no con-  in expressions such as Son of God or Incar-  fusion or change, neither division nor  nation we have to do with ‘mythological’  separation of the two natures.  language. To quote Alan Race once more:  The final step in this confessional devel-  ‘It is not, strictly speaking, descriptive lan-  opment was the confession that God is tri-  guage, but language designed to evoke a  une in his innermost being. To say it in the  response of faith and commitment in the  words of the Heidelberg Catechism: We  person who hears or reads it’.*! It indicates  speak of three: Father, Son and Holy Spirit,  ‘because that is how God has revealed Him-  that encountering Jesus is, in some sense,  encountering God. Frances Young believes  self in his Word: these three distinct per-  that the ‘symbolical model’ of incarna-  sons are one, true eternal God’ (Lord’s Day  tional language conveys a twofold mean-  8). This is a mystery beyond all our com-  ing. First, it is the story of a man who lived  EuroJTh 6:1 * 69ın ON Lord ‚Jesus Christ: 91ans (e.g., Schoonenberg, Schille-
the only-begotten Son of (x0d, begotten
of hıs Father before worlds, (God of

eeckx and Hans Üng and Protestant

God, Light of Light, VE (G0od of VE
theolog1ans ell Cr Flesseman,
Berkhof, Kuitert, den Heyer anGod, begotten, nOot made, being of O01 Schoon),* longer believe that ‚Jesus 15substance ıth the Father." the incarnate Son T’hey know, of

He 15 vVvere Deus truly (z0d! But immedi- COUFSE, thaft ıIn the New Testament ‚Jesus 1S
called the Son of God, EeEVeEeN OWately after these words read
only only-begotten Son Most of them

‘Who for InNnen and for OUT salvatıon interpret the term ‘Son of (20d entirely
Cailne oOWnNn from heaven, and Wa within the ontext of the Old Testament.
incarnate DYy the Oly Spirıt of the ırgın ere ıt 15 used of Israel (e.g ıIn Hosea
Mary, an Was made man an 15 indıiıcatıve of VEI'YVy speclal Covenant-

relationship between (30d and Israel. :J @:
He W as Iso vDere OMO truly INa SUSsS sonsh1ıp mMUuUuSt be Seen wıthın thıs Sarne
Naturally, the mYystery of ‚Jesus Christ 1S covenantal tradıtion. Berkhof SaVvYsS ‘He 1S

not unveıled 1n these words, but merely pre-eminently the obedient an therefore
indicated. It 1s5 not surpr1ısıng eıther that beloved Covenant partner’. He 15 INa the
after Nıicea an Constantinople the YUES- perfected COvenan INal, the Ne IHall,; the
tıon How 15 thıs possible? How Ca  } eschatological man He 1S NOot (+0d the
ONne PEersON be (G0d an: INa  @} al the Samme Son, but human being whose ‘human
time? In the dec1isıon of the Councıl of 1S, Out of free will, Jly and exhaustivelyhalcedon the church made QL- permeated by the ofGod ’ Kunt-
Mp LO Sa V lıttle INOTe about thıs unfa- ert Says it 1n hıs OW WaY. ‘The expressıonomaDble mYysterYy. It spoke of ÖN Person °‘Son of (30d’ that ‚Jesus 1S ‘occupled,havıng LWO natures, divıne and human “pOossessed”, filled LO the T1m by God’ 40
nature. In the 0)8l Person these LWO Anglo-Saxon theologians often SaVy that
tures Ar®e conJoıned that there 1s5 CON- In eXpress1ons such Son of (z0d Incar-
fusıon change, neıther divısıon Or natıon have LO do wıth mythological’separatıon of the LWO natures. language. 'To quote Alan Race MCeEe INOTre

The 1nNna step In thıs confess]1onal evel- ‘4 15 NOLT, strictly speakıng, descr1iptive lan-
opment Was the confession that God 15 trı- SUaALC, but language designed LO evoke
unNne 1n hıs innermost being. 'To Sa y ir 1ın the of al anı commıtment In the
words of the Heidelberg Catechism: We DEISOIN who hears reads 1t’ 41 1 indıcates
speak of three Father, Son Holy Spirıt,
‘because that 1s how (GGod has revealed Hım-

that encounterıng Jesus 1S, 1n sOINe 31  9
encounterıng G0d Frances Young believes

self In hıs Word these three distinet Der- that the ‘symbolica mode!]l’ of Incarna-
SONSs Are ONEC, true eternal (GG0d’ CLord;s Day tiıonal language CONVEYVS wofold INnean-

Hs 15 mYystery beyond all OUr COIN- Ing Fırst, 1t 1s the SLOTY of INa  b who lived
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the ‘archetypal belıever', lıving and dy- sends hıs OW. Son, sharıng 1ın his
ıng 1n tTrust in (30d econdly, it 15 the SLOTrY divıine being, LO the world 1ın order LO
of (;od iınvolved Ia the realıty of human eem thıs WOT. It 15 unfathomable
ex1ıstence wıth its Compromı1ses, 1ts tempta- mysteryvy of 1C Ca  n actually speak
t10NS, Its suffer1ing, 1ts paıln, ıts injJustice, ıts only iın doxological erms, aul did ıIn the
cruelty, 1ts ea hymn he quotes 1n Philıpplans The

Undeni1ably, a|] these theolog1ans IN hymn speaks of “Jesus Chrıst; who, though
want tLO maıntaın the unıqueness ofChrist, He Was 113 the form of God, dıd nOot COUNLT.

equalıity ıth (iod thing LO be grasped, butbut thıs unıqueness 15 of dıfferent kınd
order irom what the Church always meant emptied Himself, takıng the form of SEr -
ıIn 1ts ‘classıical’ Christology. Jesus’ divine vant, being orn 1n the likeness of InNnen

Sonsh1ip 1S longer of ‘ontological’ And being found In human form He hum-
order, but must be understood ‘funetion- bled Himsellf, and became obedient unto
ally On the 0)81  D hand, (0od uses this Dai- ea Eeven death herefore
ticular human being, ‚Jesus of Nazareth., (G0od has hıghly exalted Hım and bestowed
the SO  @} of Mary anı Joseph, LO achjeve hıs Hım the Name 1€ 1s above
diıvıne PUurPpOsCe, namely, the l1beration of NamMne, that aL the Name of.Jesus knee
thıs WOT. from the forces of evıl, including should bow, I heaven and earth and
death; the other hand, this INa  ® ‚Jesus under the earth, and tongue confess
allows hımself LO be used by God - that ‚Jesus Christ 1S Lord, LO the olory of
nıze that thıs functional Christology still (30d the Father’ - 'T’hıs early DA E
allows for the poss1bılıty of reconcıliatiıon Christian hymn CXPTESSECS in all clarıty the
an redemption, but thıs reconcıll1ation unıqueness an finalıty of self-reve-

latıon 1n ‚Jesus Christan redemption 15 110 the frunt of the
cooperatıon between God an INnan Does thıs INean that there 15 truth
hıs Ne Christology 15 quıte dıfferent 1n a]| the other relig10ns an that all the

from that of the ancıent church. This adherents of the other relig10ns wiıll be lost
for ever”? OmMe of the ‘exclusivists’ do takechurch fought the Christological battle be-

Un believed that the Gospel iıtself W as thıs posıtıon. 'The Congress World Mıis-
al stake T’hey WerTrTre deeply convınced that S1007 at Chıicago 1n 1960 stated: ‘In the

Ca  D} be saved only by (God Hımself! When SINCE the WaLl, INOTe than 0)8l bıilliıon souls
later the church became divıded al the have passed into eterniıty and INOTeEe than
divıded churches adhered LO the ancıent halfofthese went IO the orment ofhell 1re
Christology. 1: 1S ST1 the confess]i1onal without ven hearıng of ‚Jesus CHrIist. who
sSTance of the Roman AatNol1lCc CHureh, of he Wäas, Wwhy he died the of
the Eastern TeANOGdOx urcnes an of the Calvary’.“ When 1n 1968 attended the
Churches of the Reformatıion. It 1S the faıth World Congress Kvangelısm 11} Singa-
of the Younger urcnhnes an of the Evan- DOIEC had speclal conference hymn that
gelical Movement, öf. the Pentecostal spoke ofthe 11L107NS that WerTe lost believe
urcnes an the Charısmatic Movement. such statements beyond hat Are

elleve that thıs wofold mYystery of Ilowed LO SaY. In hıs eJjorme: Dogmatıcs
‚Jesus Chrıist: both of hıs work and of his Herman Bavınck rıghtly wrote: “Wıt h
DEFrsSON, 1S the ALLSWET LO the questlon: gard LO the salvatıon of the heathen an of
Christianity of al reliz10ns?’ We Ca  ; Iso chAhılaren dyıng 1n INfancy, Call, the
formulate 1t 1n the famous solas of the basıs of Scripture, only refraın from defi
Reformation: Are saved Dy STFaCce nıte ]Judgment, 1n either posıtıve
alone (sola gratia) 1 Was manıfested 1n negatıve sense’.
the lıfe, ea and resurrection of ‚Jesus Bavınck’s nephew, the mi1ss1ologıst
Christ (SOLUS CArSiuSs): and thıs salvatıon Bavınck, who Was 1rm exclusivıst an
1S Urs only DYy al (sola No other refused LO regard the other rel1ıg10ns
relig10n knows ofthis mystery OF God who WaYys LO (God WAaYS of salvatiıon alongside
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the WaY of Christ, nevertheless Iso WwTOLTe: an outside the church‘’ From the
‘No-one Ca  = SaYV what 15 go1ng i} the section the Spirıit: 'T he ConNnvert need nOot
ear of the ndivıdual, O-OINl Ca  b ımagıne leave everythıing of his former 340 behind.
hat the ndless patıence and goodness öf ‘Hıs INailıner of being, lıvıng, and thinking
(i0d INaYy work In such heart’ In INAaVY ell contaın much that sStTems from
other book he approviıngly quotes the (30d himself{, 1C when placed wıithıin
words of M1SS1ONAFrY who for INanıYy the ONntext of Christocentric unıversal-
worked 1n prıson 1ın PretorI1a, ou ATı 1SM an directed toward (AST, shoot
r1ca: % ave frequently found (30d In the forth In LE W blossom)’ After these
soul of the South Afrıcan Bantu Certainly, quotatıions 1t 0es not surprise an yINOTE
it 1S nOot the full revelatıon of the Father. that Verkuy]|l wıth Max Warren,
Rut nevertheless, (God hımself 15 the OIM when the latter Says that ‘the oly Spirıt
who lies hıdden behind Curtam, ahad- 1S latently actıve ıIn INa y WaYsn
OWVYV figure, but the maın outline 1s5 visıble those people wh: Iıve wıthın the ONntext of

surprısıng an glor10Us experlience! And other rel1g10us tradıtions’. Verkuyl EVEeN
when experienced the mMmOoment that soul ka the question: ‘Is 1t really possible for
surrenders, understood that the Master aIlYy 0)81  D of O believe that human beings
had een there earlier’.  46 Even Hendrik Ca  b be found somewhere who have nOL een
Kraemer, wh. regarded a ] other rel1ig10ns touched DYy the hand of ‚Jesus Christ who

‘“endeavours for self-redemption’, wrote SOECS OUuUt LO them 1n reconcıllatıon?749
1n hıs last book that he dıd NOL INean LO SaVy nOot SUure whether have the rıght
that “THe other relig10ns are TTONEeOU. 1n LO be eXpansıve, but do know that 1f 1t
theır totalıty and in respect”. 15 poss1ıble that people of other faıths INAY

I£ 1S evident that Bavınck an Kraemer be saved, they MmMOst certaınly wıll NOL be
heır OWAre rather cırcumspect 1ın hat they SaY. saved by theır OW. relig10sity, %tVerkuyl 1s5 IMOTe outspoken. He, LOO, 1S relig10us experlıences and rıtes but only

exclusıvist. He fully maıntaıns the un1que- because the Spiırıt of Christ Was actıve 1ın
ess and finalıty ofJesus Chrast, aD PEAI'S theıir lives an because by hıs work the
from the followıng StEATEemMeEeN ‘ Jesus secret of Christ became manıfest LO and In
Christ 15 un1ıque, incomparable, iırreplace- them LOO For 11 remaıns true for 0 t1imes
able an decisıve for al AaDCS an peoples’. an al] people: “"There 15 salvation 1n ON
Äf the Samne tıme he trıes much DOS- else, for there 1S5 other MNaIne under
sıble LO do Justice LO the other relig10ns. He heaven gıven IL INenNn Dy 1€ mst
prefers LO approach these relig10ns wıthın be saved’ (Acts A:42)

trınıtarıan framework. AT tımes he DOECS
rather far In hıs posıtıve apprecılatıon of Notes
hat he finds in them gıve quotatıon

T’hıs 15 the LEexTt of read aTt the Theologicalfrom ach part of hıs trınıtarıan approach. Conference eIiorme! Ecumenical Council,TOM the part about (God the Father: °‘How
Was God involved when the Vedas WEefIe

held al rand KRapıds, Michigan, USA, une
1996being transmıtted? What went. between V1ısser . 00O: No erName, 19693,God and (GGautama Buddha when the latter Hıck, God Has Many Faces, 1980,

rece1ved the Bochı:? What transpıred be- In hıs book No erName 1986, he also spe.
Lween God an Mohammed when he medi- of ‘theocentrie’ approach.

Paul Knıitter, “"Theocentric Christology: De-tated 1n the grotto?’ From the sectıon fended Iranscended’, Journal of EcumenicalOChrist A theolog1an of reliz10ns who Studies, Vol (Wınter, AF
remembers thıs christological dimens1ion Paul Knitter, No erName L
wiıll keep ooking for evıdences of thıs € T aro. Netland, Dissonant Vorces. elıg-
Christ who 15 ceaselessly actıve; he 111 be L0OLLS Pluralısm an the Question ofTU 1991,
alert for S1ENS of the mess]janıc kıngdom 1ın especlally chapters and {I11I about ‘Conflicting

Ta almsthe rel1g10us ıfe of mankınd both insıde Kuuitert, er welen, 1994, 201
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T’he Teachıing of the atholıc Church (ed.Karl 35 endrikus Berkhof, Chrıstian al 1979,
36 UL Kraemer, Waarom Juıst het Chriısten-Rahner), 1967, 203 No 879 1n Denziger’s

Enchiridion Symbolorum. dom, IU 82, ven seen religion YT1S-
D EL  > tıanıty 15 not the est of all relıg10ns 1ın the

41 John Calvın, Instıtutes I7 13 In another place that In comparıson wıth the other m] rel1g10ns
he calls the uman eart ‘ftabrıcator of nds ıt presents the ‘best noblest’ expressıion of
of ıdols’ 1v1ine truth and experlence. urıng hıs INany
T’he Documents of Vatıcan IT er Ab- travels Kraemer noticed that certaın relg10us
O 1966, feelıings and attıtudes much better expressed

13 Hor INOTeEe comprehensıve discuss1ıon, sSee ıIn other maJor relig10ns than 1n Christlanity,
article T ’he@e spe. el1g10uUs Pluralısm ın CLE

377Evangelıcal Revıew of eoLO£Y, vol 14, The origınal Nicene TrTee dates from the Counecil
CtLtoDer 341-379 of Nıcea, 320.; W as revised reaffirme: by
Kar]l Barth, Church Dogmaltıcs, Vol, Z the Councıil of Constantinople, 381

15 Kraemer, The Christian Message ın Non- 38 (F book T’he Present-day Chrıistological De.
Chrıstian World, 1938, 70 bate, 1984, AF and 66ff.

39 Chrıstianal 283Kraemer, Waarom nu JuISt het Christendom
1960, Op C1L. AA

1/ Bavınck, Introduction LO the Cıence of Mıs- 41 H; Kuuitert, Het algemeen betwijfeld chrıstelı)]
SLONS, 1960, 208 geloof, 1992, 140

Verkuyl, Zın alle godsdıensten gelıjk 1981, 492 Alan KRace, OD:ELL., 118 ( also ıck ed) T’he
Myth of God Incarnate, 17947 In the Preface the

Verkuyl, Contemporary Missiology. An Intro- express1ıon ‘God incarnate’ 15 mytholog1-
duction, 1978, 480 cal poetıc WaYVY of expressing hıs sıgnıfıcance for

H() LO the arı Hear Hıs Voıce (ed ouglas), us (3
1975. 3/4 .John Stott, who Was the princıp 43 T’he Myth of (70d Incarnate, 377
drafter of the Lausanne Covenant, advocates the Facıng Fhe Unfini:shed Task (ed Percy),
Samnlle V1CeW 1n hıs book Christian Mıssıon ın the
odern on 1975 45 Herman Bavınck, (Grereformeerde Dogmatıek, vol

DA (: Alan kKace, Christians an Kelıg1i0us Plural- 4, 708
ISM , 1983, ADt Bavınck, Kelıgıeus besef en chrıstelıjk geloof,

D —B ı C en E aan aAM a s SU Abbott, CLl 662 TOomMm the Declaratıon 1949, 100
the Relatıionship of the Church fO non-Christian aVvınc. An Introduction fO the Scıence of
relıgions Nostra Aetate) Missıons, D

23 ( K ner, T’heologıica. Investigatıions, vol 3 Kraemer., Waarom nu JuLst het Christendom®,
1966, 151 and vol 6, 1969, CI also Kace,

CıL. AB5ff£. Verkuyl,; Contemporary Mıssıology, 358
Kaymond Pannıkar, T’he Unknown Chrıst of Hın- 5() Op Cıt. 359
duısm, 1964, 51 FF 15 trıking that the theolog1ans who SsSeEe the

25 Georges o  T: ‘Christianıty In Pluralıstic other relıg10ns As Ways of salvatıon usually refer
Orid ; 1n Sobornost, T’he Journal of the eilow- LO the Man y yo0d P10US people they fiınd
shıp of St Alban and St Serglus, Series 6, No a amn on the adherents of these relıgx10ns. In doing
Summer 1971 171 S they actually introduce the princıple of mer1-
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