
EuroJTh 6 T

DL The Healıng of Modernity: Trinıtarıan
Remedy?

Critical Dialogue Wıth o11ın unton’s “T’he
One, the ree and the Many: G(rod, Creatıion and
the Culture of Modernity. 1993
ambridge University Press. £9.95 (paperback)
Die oderne ıne trinıtarische Antwort?
La Modernite: C  0 reponse trinıtaire?
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ZUSAMMENFASSUNG Guntons Analyse der Moderne bzw
ostmoderne stellt eın wichtiges BeispielDie postmoderne Wende hat CUEC für dıe kultureller Analyse dar,

Möglichkeiten für eıiıne theologische der sıch Christen beteiligen MmUÜUSSeN.
Kritik der Moderne eröffnet. In diesem Allerdings ıst bemerken, daß eıner
Rahmen artikuli:ert OL1LN (Juntons The stärker nuancıerten Analyse edarf,One, the Three and the Many eıne diesen ın großen Zügen vorgeirı  netrınıtarische Antwort aufdıe Ansatz erganzen. Guntons
Herausforderung der Moderne bzw Verständnis der Postmoderne als
Postmoderne. Gunton diagnostiziert die Spätmoderne ıst unterstuüutzen.
Problematik der Moderne als Loslösung Außerdem sınd uUten
UOnN der elt und DO. Körper, die Gemeinsamkeiten zwischen Guntons
chwierigkeit, den Einen und dıe Vıelen Theologie und. dem Neocalvinismus
ın Beziehung zueinander setizen, das festzustellen. Die UonN (junton ımM
Problem der Homogenisierung und der Rahmen eıner christlichen Antwort aufWechselbeziehungen SOW1Le den Verlust die Moderne Postmoderne
UOoOnN Sınn und Wahrheit ErSC eın vorgenom me Zentralisierung der
trınıtarısch-theologisches Heilmittel 0Or Schöpfungslehre ıst richtig, doch ıst
und ıst darum bemüht, das Konzept der anzuregen, dıe Beziehung zwischen
Wahrheit wiıederzubeleben durch dıe Theologie und Philosophie SOWwLe das
Suche nach allgemeinen Ausmadß, ınwıeWweLk die trınıtarıschen
Iranszendentalien, Vorstellungen, Transzendentalien eine adäquatedie, dıie Welt (jottes Schöpfung ıst, CAFISELLC. Antwort aufdıe Postmoderne
UÜOnN allen geteılt werden hönnen. ermöglichen, eiıner erneuten

Gunton SC ım ai'nmen UNSerTres Untersuchung edürfen Eın DialogÜberdenkens UoOonNn schaffensein drei zwıischen der neocalvinistischen 1C.
Transzendentalien DOT. Eine Theologie und Guntons Ansatz ıst als potentiellder Wechselbeziehungen erfordert eın UC  ar bewerten.
richtiges Verständnis des Verhältnisses
vDoN Schöpfung un Erlösung. Gunton RESUME
weıst außerdem aufdıe Perichorese als
eıne Transzendentalie hin, dıe hilft, ournanlt pOost-moderne OUVE. des
die göttliche nungrich: erfassen. pıstes nouvelles la crıtıque theologiquettens verweıst auRelationalität, de la modernilte. Dans contexte,eıne Transzendentalie, die (aUSs dem l’ouvrage OL1LN Gunton, L’Un, les
Gedanken der Sozzalıtät hervorgeht. Trois et Multiple, developpe
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reponse trınıtaıre la modernite et Ia PTODOSE le relationnel C  est le CONceptL
postmodernıte. diagnostiıc de Gunton transcendant quı resulte de ’idee de

Ia moderniıte soulıgne le soczabiılite.
desengagement du monde et du C  DS, le L’analyse qQUuUe fait Gunton de la
probleme l’’articulation entre PUn et moderniıte et de Ia postmodernıte est
le multiple, le probleme exemple sıgnificatif de l’analyse
l’homogenisatıon, Ia question culturelle aqguelle les chretiens doz:vent
relationelle, la perte du sens et de Ia Iwrer. II est Q- noter toutefois qu’une
verıte. (unton DTODOSE remede analyse plus nuancee est necessaıre DOUr
theologique trınıtaırre. II cherche completer ceftte approche sommaıre eft
restaurer la notıon verıte generale. Gunton comprend la
TeCOurs des Concepts transcendants postmoderniıte COININE moderniıte
OUVverts, c’est-a-dıre des Concepts qul tardıve. Il des ressemblances
peuvent Atre affırmes LOUS QUE frappantes entre la theologıie Gunton
le monde est Ia ereatıon de Dieu. et le neo-calvinısme. Aeccorder ıl

Gunton DFrODOSeE FroiLs Concepts le fait UNnNe place centrale Ia doectrine de
transcendants notre reflexion SUur noLre la ereatıon DOUTF repondre Q la Densee
condıition ereatures. Une theologıie moderne et postmoderne est Juste, MALS
la relation presuppose apprehension OUS suggerons qu’ıl faudrait
COrrecie la relatıon entre ereatıon et reexamıner la relation entre la theologiıe
redemption. Gunton PFOpPOSE Ia et la philosophie et O1r dans quelle
perichorese concept les CONCepts transcendants
transcendant quı NOLUS aıde enser trınıtaıres fondent reponse
orreciemen) ’Peconomie dıvıne. chretienne adequate Q la modernıite. Un
substanti:alıite est le second concept dialogue entre le neo-calvinisme et
transcendant Gunton nNOUS PDTODOSE. l’approche trınıtaıire Gunton devrait
cela per: orrectemen. la produire des resultats fructueux.
partıcularite. En troısıiıeme lieu, zl OUS

adıng ‚v book hlıke ahrnt’s Ques elucıdation shall hope illumine wheree  10  .al of God’ alerts ONe to theenLO stand NOW, layıng the asıs for ın
which the STOTY of twentieth century the- proach to Christian eology approprılate
ology 155 the StOrYy of struggle TO COMmMe LO the time 11
SgT1DS wıth modernity. Since the late Gunton 15 promınent representatıvethe postmodern turn has however of Curren: renalssance trinıtaranopened poss1bilıties for esh SS theology“ One, Three, andment relationship between heology
and modernıty ee accounts, Many he seeks to Show that trınıtar-
modernity, 1sS deep trouble. What 1S nOot 1an theology o1ves real insight

how TO heal moderniıty One,agreed uDO 15 the diagnosıs of the mal- Three, an Many thus embodiesady from hıich ıt, 1S suffering. One, maJor theological LO theThree and Many Co  E: Gunton
attempts theological diagnosis of the (post)modern enge
condiıtion of moderniıty prescribes Our approach thıs article will be

follows. Firstly wiıll deseribe Gunton’stheological remed analysıs of the problems of modernıiıty.
My TO make eologic assessment Then o0k at hiıs T1inıtarıan eMmMe-
of eT‘:  D sh:; look at. the WOT. hıiıch dies for the problems. After that wiıll

share, behever and unbelievere, asSsSsSess hıs analysıs, usıng neo-Calvınıst
through focus provıded Dy the doctrine of COMparısons and insıghts tO COI DATE
the made known Christ and the another Christian tradıtion wrestling
Spirıt, and PTFOCESS ofidentification and wıth sımiılar 1SSuUes tO those that Gunton
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raıses. George Hunsinger has made the the Imposıtion of will uDON the alıen world
poınN that wıt. the Evangelıcal tradıi- rather than ıntegration wıth the goodtıon the neo-Calvınıst theology of Bavınck order ofcreatıon. 'Thıs modern disengage-and Kuyper provıdes frıntful point of ment has alıenated umankınd from the
dialogue wıth postliberalism®. We believe world that renewed consıderation of
the Samne 15 true of dialogue wıth Gunton’s humankind ıntegral part of the

One, the Three and the Many—the world 1 urgently required.neo-Calvinist tradıition of Kuyper, Throughout this text Gunton 15 alert TtO
Bavınck and Dooyeweerd provıdes the fact that much modernity 15 not
fascınating poıint of comparıson wıth NEW; here for example he parallels E
Gunton’s approach. spirıt of disengagement wıth the ancıent

Greek Sophists, agaınst whom Plato
The Malady ofModernity WTOLTLeEe hıs RepuöBlic. Plato Coleridge

alert LO the ımportance of philosophyGunton o0es not discuss the precıse of engagement there 1S LEW element
chronological boundarıes of modernity. modernity’s disengagement ıt 1S5 that ıt

not monolithiec
He rıghtly recogn1ıses that moderniıty 15 185 disengagement relatıon LO the of

Christianity. The problem of disengage-
There 1s therefore single ıdea of moder- ment 1s5 that ıt fragments lıfe; ‘person

world WerTIe LOrn apart’ 15)nıty much 4S family of ogmas
practices, among hiıch ould include T’he Problem of Relating the One anpost-modernity Wiıthin and between
them ere 15 direction, mo0od the Manıy, Unity and Particularity
perhaps, ıt that hıiıch sh. Modernity shares wıth ancıent Greek
eek.(12) phılosophy the struggle TO relate

an the ITLOAN Y , unıty and partıcularıty.The first four chapters of One, Heraclitus CAame down the siıde of
Three, and the Many seek analyse the partıcularıty the many) whereas Par-
erıisıs which modernity finds ıtself. menıdes championed unıty the one). For
Gunton poınts out that modernity made Gunton the struggle TO relate these LWwoOo
great promi1ıses but Man WAaYys these aspects of the unıverse 185 central tOo the
have not een e chapter ONeEe problem of modernıity. recent decadesbegins‘ and nds wıth the quotatıion indicate the WaYy which thıs questionfrom Pippin: modernity promised relates TO different VIS10NsS for socıety (col-culture of unıntımıdated, CUr10US, lectivism indıvidualism) 1S of gTreatratiıonal, self-reliant indıviduals, and ıt
produced erd soclety, aCce of

practical CONSCQUENCE; the empha-
S1S be put unıty pluralıty, the ONe

anxı10us, conformist “"sheep”, the many?culture of er banality.“ Gunton 'Thıs question 1S ımportant because
artıculates the followıing themes as the ancıents recognısed there 1S
central tO understanding this ‘dialeetie’ of between knowledge of the unıverse and
modernity. how understand human soclety. How-

vVer ‘“\1t, 15 generally held the modern
world that there 1S between COosSsmıcof Disengagemenit

Modernity has fostered approac. of socl1al order. Indeed, ONe could define
disengagement from the world body modernity the era hiıch the human
and what Gunton calls instrumental Tace has achieved, attempte tOo
stance’ towards them By instrumental achieve, autonomy irom the envıron-
Gunton INeans approach to the other ment hich consısts freedom from
hıch uses them ıt INeans for form of natural determination.’ 19,20)realısiıng wıll not something However, Gunton argues, thiıs
that integralily part of. Thıs Sets disengagement from nature has een
Te4a4son agaıns the world NCOUTAageSs catastrophiıc modernity. We urgently
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need SOINE unıfıed understanding of T’he Problem of Homogenisatıon: the
the unıverse but the erucıial question 185 Loss of articular

there be unıty that respects Chapter develops Gunton’s analysıs Dy
pluralıty? focusıng the homogenising tendency of

The fact 15 that 1n the Western tradi- moderniıty hat Gunton deseribes
tıon the of unıty COSINOS has the loss ofthe particular. Modernity sides
ften een provıded by CONCcept of wıth pluralıty agaınst unıty but Para-

maiınly single and unchangıing. In thıs doxically nds denyıng particularıty.
WaYy “God’ has een unıfyıng princıple 'This 15 surprisıng SINCEe modernity lays
hıch has undergirded totalıtarmanısm. It great STress the 1INd1Vv1CuU2a the
1S agaınst thıs single of deism that rıghts of the ndividual OWever
Feuerbach and Nietzsche level their dev- Gunton points OUT, indivıdualism
astatıng crıt1ques ofrelıg10n. 'There ATe of particularıty NnOot the SAa thing SINCE

Varı0ous WaYys which INaYy be indıvıdualism easıly becomes antı-
conceived LO unı1fy the unı]ıverse which 1S relational thus OPDITESSECS the other
why Coleridge sought V1CW of(G0d which Gunton comments that “The paradox of
made D for the other. individualism 15 that ıt ften reveals

'To wrestle wıth the Nature of °the ONe genuıne and powerful CONCET N for the
18 thus tO ralse the question of In ticular which practice achJjeves the
much modern thought the ıdea of A4ASs posıte, and the antı-particularıst logic of
the ONe has COMe TO be egarded dividualism has een pointed out
SYN!  us wıth oppress1ı0on of the Many cently by number of wrıters.’ 44,45)
Kant, Feuerbach, Nietzsche). Conse- Havel poıints out that the CONSUINeEeT cul-
quently mOodernı sought after ture of the West ea| tO homogeneıty, LO
lLberatiıon of the Man y has een aAaCCOM1DA- levelling which inhiıbits the particular.
nıed Dy the dısplacement of This Exıstentialısm, for example, stressed the
element of modernity reaction tO Chris- individual but when the relational char-
tianıty 15 central to Gunton’s theological acter of the individual 1S ignored this
analysıs of modernıity. Hıis introduection individualism easıly collapses ınto ıts
N} wıth quote from William Morrtıis: dialectical opposıte. Polanyı ar-
‘Modernısm began and continues, wher- that whıile SC1IENCE depends uDonN
Ver eciviılisatiıon began continues tO ticularıty it ften Succumbs tO
deny hrist.’ (1) homogeni1ising tendency. Gunton Says

'Thıs displacement of 1S aCCOMDPDA- 'homogeneıty 1S the spectre al the whole
nıed by relocatıon of the attrıbutes of banquet ofmodernıity, not merely

of ıts courses.’ (44)aspects of the creatıon. 'The focus
ofmeanıng and rationality and unıty NO  A T'he TOOTS of this inabilıty tO CODE wıth
becomes the human mınd Paradoxically the particular long WaYy back. Gunton
the modern choice for the Man y agaınst few historical shafts CON-

has not led tOo liıberty respect celudes that modernity st;  m suffer
for partıicularıty; Gunton speaks of the from the residue of Platonised anthro-
monısm of the finıte indiıvidual’ 32) 'The pology (v1ew of the human person) and
indivıdu:  sSm of moderniıty has brought Platonised ontology (vı1ew of the WOT.

ıts wake ıts OWLIl oOrMmMSs of slavery and especlally understandıng of
Oppress1ıon, incısıvely recognised by creatıon). Plato’s body-soul dichotomy
Havel, who argues that the West mi1rrors, wıth ıts priviıleging of the soul as the
el different WAaY, the homogenis- ESSENCE of the PerSsSon WwWas eNngT iınto
ıng tendencies of the ast unton Western heology through Augustine
Says ‘When 1S expelled from the others. this WaYy the ILMAagO De1 15 Pla-

the outcome 1S notpublic u tonısed; ıt tOo be ocated ontically
eedom, but form of displacement that reason/mind the dynamic of the
C only be demonic.’ 38) oleNliving relation tO God

others 1S undermıned The PeTrSoN a
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particular whole 15 undermined thus Platonic Arıstotelian WAaY of relating15 relationality: them arbıtrary conception of the

for the Platonic V1eW partıcular wiıll ın humankind and 1n Ockham’s
theology results the world appearıngalıty 15 not shaped Dy aspects of the arbıtrary product of divine wiıllrelatedness tO each O  er, merely by the sets the stage, according LO Gunton forinward narrowly ratiıonal dimensions of confliet ofwılls ‘the ıimage of God 1ea-being.* The Healing of Modernity +  particular whole is undermined and thus  Platonic and Aristotelian way of relating  so is relationality:  them. 3. An arbitrary conception of the  for on the Platonic view our particular re-  will in humankind and in God. Ockham’s  theology results in the world appearing as  ality is not shaped by all aspects of our  the arbitrary product of divine will and  relatedness to each other, merely by the  sets the stage, according to Gunton for a  inward or narrowly rational dimensions of  conflict of wills: ‘the image of God as rea-  our being. ... the person is pared down to  abstract qualities supposedly held in com-  son, or reason allied to will, becomes the  mon. Our personal distinctiveness  locus of a rebellion against the very God  become(s) irrelevant to who and what we  in whose image it understood itself.’ (58,  59)° Human self-assertion fills the place  truly are. (p49)  of this unknown God and responsibility  Anthropology is closely related to ontol-  for ordering the world is transferred to  the human from the divine. Buckley sees  ogy, the view of the whole of reality/  creation. Here Gunton speaks of the  this move as exemplified in Malebranche  West’s double mind and sees Christian  (58). “To be human is not now to be chiefly  theology as  unfortunately following  a mind but an essentially rational and at  Augustine  (Platonic)  rather  than  least potentially divine will: or rather, as  Irenaeus in its understanding of the crea-  it so often turns out in practice, a multi-  tion—redemption relationship. Ifone is to  plicity of wills competing with one  do justice to the particular then the view  another for dominance.” (59)  one holds of the relationship between  The extent to which this anthropology  creation and redemption is according to  is still with us is evident in the debate  Gunton critical: “The root of the modern  over artificial mind. You need a Platonic  disarray is accordingly to be located in the  view of the person as essentially rational  divorce of the willing of creation from the  to argue that computers could become  historical economy of salvation.” (p55) For  fully human/essentially human. Of  course this ignores the relational nature  Son and the  Irenaeus creation is held together by the  Spirit whereas after  of human being. A Platonic ontology lin-  Augustine that function comes increas-  gers in much theology, especially of the  ingly to be performed by timeless, concep-  more conservative sort which struggles to  tual universals. This tendency to replace  come to grips with the particularity of the  christology with universals generates a  three dimensional world in which we live.  very different understanding of the  Of course modernity has reacted to this  other-worldliness of mediaeval Christian-  relationship between universals and par-  ticulars. Rather than the particularising  ity with a strong materialism. However as  will of God the universals move to centre  the ecological crisis evidences, modernity  stage and the latter always threaten par-  has struggled to develop a healthily  ticulars by drawing attention to that  engaged relationship with its environ-  which is universal.  ment.  At the end of the Middle Ages Ockham  Gunton looks at freedom and the  reacted to this universalising tendency by  aesthetic as practical examples of moder-  abolishing the universals thus leaving us  nity’s inability to really do justice to the  with the particulars while denying that  particular. Using Isaiah Berlin’s Two  there are real relations between the  Concepts of Liberty as his starting point  particulars: “Ockham is thus a doctrine of  Gunton argues that individualism and  the Platonic abstract particular deprived  moral absolutism can never deliver real  of the support of the forms .... What is  freedom. The modern individualistic  generated is an intellectual vacuum”.  concept of freedom is irremediably unre-  Gunton (57, 58) notes three features in  lational. Essentially the Kantian moral  Ockham’s theology that proved explosive  programme involves setting up in God’s  in combination: 1. He reasserted the  place a plurality of finite wills each aspir-  priority of particulars. 2. He denied the  ing to divinity.  EuroJTh 6:2 e 115the person 15 pared down TO

aDstracCc qualities supposedly held COIN- SoN, TEe4A4SON allıed tO will, becomes the
INO:  5 Our personal distinctiveness locus of rebellion agaınst the ve God
become(s) elevant LO who hat 1ın whose ıimage it understood ıtself.” (58,59)° Human self-assertion Ils the placetruly p49) of thıs unknown respons1bilıty
Anthropology 15 closely related tOo ontol- for ordering the world 15 transferred tO

the human from the divine Buckley sSEESthe V1eW of the whole of realıty/
creatıon. Here Gunton speaks of the thıs INOVE exempliıfied 1n Malebranche
West’s double sSees Christian 58) be human 18 not NO LO be chiefly
theology unfortunately following mınd but essentlally ratiıonal and at
Augustine (Platonic) rather than least potentaally divıine wiıll rather,
Irenaeus ıts understanding ofthe CTea- ıt ften turns out practice, multi-
tiıon—redemption relationship. ONe 15 to plicity of wiılls competıing wıth OoONe
do Justice to the partıcular then the V1CeW another for dominance.” 59)
ONe holds of the relationship between The en LO hıch thıs anthropology
creatiıon and redemption 1S5 according tO 1S stil] wıth 1S evıdent the debate
Gunton erıtical T 00 of modern OVer artıficial You need Platonic
dıisarray Ls accordıingly be ocated ın V1eW of the DeErSoN essentlally ratıonal
divorce of willing of creation from tO arsu that cComputers could become
historical ECCOTLOMLY of salvation. 77 For fully human/essentially human

thıs 1gnores the relational nature
Son and the
Irenaeus creation 15 held together DYy the

Spirıt whereas after of human being. Platonic ontology lin-
Augustine that funetion Increas- DEeTS much theology, especlally of the
ingly to be performed by timeless, CONCECDPD- INOTEe conservatıve SOTT, hıch struggles tO
tual unıversals. 'Thıs tendency LO replace COINE TO ST1DS wıth the partıcularıty of the
christology wıth unıversals generates three dimensional world hich lve
ve different understanding of the modernity has reacted LO thıs

other-worldliness ofmediae Christian-relationship between unıversals
ticulars. Rather than the partıcularısiıng 1tywıth StronNg materalısm. OWever as

of the unıversals INOVe LO centre the ecologıical erısıs evıdences, modernity
stage and the latter always threaten has struggled LO develop healthily
tıculars by drawıng attention LO that engaged relationship wıth ıts eNnvıron-
hich 1s unıversal. ment.

At the end of the Middle Ages Ockham Gunton ooks al freedom the
reacted thıs unıversalising tendency Dy aesthetic as practical examples ofmoder-
abolishing the unıversals thus leavıng nıty's ınabılıty tO really do Justice tOo the
wıth the particulars while denyıng that partiıcular. Using Isajah Berlin’s "T’wo
there real relations between the Concepts ofLiberty his S  ıng pomınt
partıculars: 1S thus doctrine of Gunton argues that indivıidu  sSm
the Platonic abstract partıcular deprived moral absolutism delıver real
of the SUPPOIT of the oOrms* The Healing of Modernity +  particular whole is undermined and thus  Platonic and Aristotelian way of relating  so is relationality:  them. 3. An arbitrary conception of the  for on the Platonic view our particular re-  will in humankind and in God. Ockham’s  theology results in the world appearing as  ality is not shaped by all aspects of our  the arbitrary product of divine will and  relatedness to each other, merely by the  sets the stage, according to Gunton for a  inward or narrowly rational dimensions of  conflict of wills: ‘the image of God as rea-  our being. ... the person is pared down to  abstract qualities supposedly held in com-  son, or reason allied to will, becomes the  mon. Our personal distinctiveness  locus of a rebellion against the very God  become(s) irrelevant to who and what we  in whose image it understood itself.’ (58,  59)° Human self-assertion fills the place  truly are. (p49)  of this unknown God and responsibility  Anthropology is closely related to ontol-  for ordering the world is transferred to  the human from the divine. Buckley sees  ogy, the view of the whole of reality/  creation. Here Gunton speaks of the  this move as exemplified in Malebranche  West’s double mind and sees Christian  (58). “To be human is not now to be chiefly  theology as  unfortunately following  a mind but an essentially rational and at  Augustine  (Platonic)  rather  than  least potentially divine will: or rather, as  Irenaeus in its understanding of the crea-  it so often turns out in practice, a multi-  tion—redemption relationship. Ifone is to  plicity of wills competing with one  do justice to the particular then the view  another for dominance.” (59)  one holds of the relationship between  The extent to which this anthropology  creation and redemption is according to  is still with us is evident in the debate  Gunton critical: “The root of the modern  over artificial mind. You need a Platonic  disarray is accordingly to be located in the  view of the person as essentially rational  divorce of the willing of creation from the  to argue that computers could become  historical economy of salvation.” (p55) For  fully human/essentially human. Of  course this ignores the relational nature  Son and the  Irenaeus creation is held together by the  Spirit whereas after  of human being. A Platonic ontology lin-  Augustine that function comes increas-  gers in much theology, especially of the  ingly to be performed by timeless, concep-  more conservative sort which struggles to  tual universals. This tendency to replace  come to grips with the particularity of the  christology with universals generates a  three dimensional world in which we live.  very different understanding of the  Of course modernity has reacted to this  other-worldliness of mediaeval Christian-  relationship between universals and par-  ticulars. Rather than the particularising  ity with a strong materialism. However as  will of God the universals move to centre  the ecological crisis evidences, modernity  stage and the latter always threaten par-  has struggled to develop a healthily  ticulars by drawing attention to that  engaged relationship with its environ-  which is universal.  ment.  At the end of the Middle Ages Ockham  Gunton looks at freedom and the  reacted to this universalising tendency by  aesthetic as practical examples of moder-  abolishing the universals thus leaving us  nity’s inability to really do justice to the  with the particulars while denying that  particular. Using Isaiah Berlin’s Two  there are real relations between the  Concepts of Liberty as his starting point  particulars: “Ockham is thus a doctrine of  Gunton argues that individualism and  the Platonic abstract particular deprived  moral absolutism can never deliver real  of the support of the forms .... What is  freedom. The modern individualistic  generated is an intellectual vacuum”.  concept of freedom is irremediably unre-  Gunton (57, 58) notes three features in  lational. Essentially the Kantian moral  Ockham’s theology that proved explosive  programme involves setting up in God’s  in combination: 1. He reasserted the  place a plurality of finite wills each aspir-  priority of particulars. 2. He denied the  ing to divinity.  EuroJTh 6:2 e 115What 1S freedom The modern indıvıdualistic
generated 1S intellectual vacuum?”. concept of freedom 1S5 ırremediably UuULNre-
Gunton (57, 58) notes three features ational. Essentially the Kantian moral
am s theology that proved explosıve TrOsSTammMmMe involves setting (G0d’s

combination: He reasserted the place plurality offinite wılls ach aspır-
prlority of partıculars. He enıe the ıng tO divinıty
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unton finds contemporary aesthet- Moderni1 StTress time 15
1CS the characteristically modern inabılıty reactiıon tO the Greek equatıon of
tO relate the subjective and the objective, temporal wıth fallenness, Stress which
t*he difficulty of makıng of the much of the Christian theologıcal tradı-
relatıon between subjectıve makıng and tıon fell foul of. Thus Gunton refers tO
shapıng by the artıst, and reception by the ‘Christianıty's false eternıty' For ÖOrıgen,

for example, the temporal order 1public, the OTNe hand, and the objective
realıty of the pıece of mater.al realıty that rather unfortunate teacher leadıng tO sal-
185 produced experjienced the other.’ vatıon rather than something which 15
66) The result 1S5 that tend LO be forced inherently g0o0d redeemable.
tOo choose between object subject, Augustine struggles to distinguish the
15 obvıous Contemporary lıteraryeorTy temporal from the fallen this mManı-
(Cf. for example Curren reader-response fests itself 1n hıs doctrine of the 1iINCarna-

tıon which tends tO be tiımelesstheory)
1n the temporal rather than genumely

The Problem of Relatedness °eCONOMIC actıon.'. Gunton SaYys, °It 1sS
In ıts homogeni1ising tendency modernity the posıtıve CONCeEeT N for lıving tıme that
reveals pattern of displacement. 1S5 Christianıty submerged false eternal-
displaced ınto humankiınd the other 1Z1INg of the diviıne CCONOMY, hıch

modernity has attempted LO approprıatepPerSoN becomes the 0)81% whom OoONe MUST
ESCADEC from rule vVer. homogen1Ss- apart from Christianıitye Craig Bartholomew »  Gunton finds in contemporary aesthet-  Modernity’s stress on time and space is  ics the characteristically modern inability  a reaction to the Greek equation of  to relate the subjective and the objective,  temporal with fallenness, a stress which  ‘the... difficulty of making sense of the  much of the Christian theological tradi-  relation between subjective making and  tion fell foul of. Thus Gunton refers to  shaping by the artist, and reception by the  ‘“Christianity’s false eternity’. For Origen,  for example, the temporal order is a  public, on the one hand, and the objective  reality of the piece of material reality that  rather unfortunate teacher leading to sal-  is produced or experienced on the other.’  vation rather than something which is  (66) The result is that we tend to be forced  inherently good and  redeemable.  to choose between object and subject, as  Augustine struggles to distinguish the  is obvious in contemporary literary theory  temporal from the fallen and this mani-  (Cf. for example current reader-response  fests itself in his doctrine of the incarna-  tion which tends to be a timeless presence  theory).  in the temporal rather than a genuinely  4. The Problem of Relatedness  ‘“economic action’. As Gunton says, It is  In its homogenising tendency modernity  the positive concern for living in time that  reveals a pattern of displacement. God is  Christianity submerged in a false eternal-  displaced into humankind and the other  izing of the divine economy, and which  modernity has attempted to appropriate  person becomes the one whom one must  escape from or rule over. This homogenis-  apart from Christianity. ... late mediaeval  ing tendency of modernity manifests an  theology bears many of the marks of  inability to understand how particular  gnosticism, and that modernity therefore  things are related to each other. It is this  can be held to represent a form of libera-  theme of the problem of relatedness in  tion from gnosticism.’ (84)  modern life and thought that forms the  Modernity’s reaction is however simi-  larly problematic; Gunton speaks of  focus of chapter 3.  false  Time and space are basic co-ordinates  ‘Modernity’s  temporality. In  of human existence and the way we  Newton (influenced by Plato) real time  understand these is indicative of how we  has to be undergirded by an appeal to an  understand relationships between enti-  underlying substrate of absolute time; in  ties. Modernity affırmed time and place  this way time becomes the image of eter-  over eternity; it repudiated tradition and  nity. For Kant we project time as a mental  construct onto the world; it is not part of  championed human agency over provi-  dence. The dominance of science with its  the being of things. In Hegel time becomes  focus on configurations within the  ‘“he realm of divine self-realisation by  structures we experience is another  means of cultural achievement.’ (87) In all  characteristic of modernity’s this world-  these  different  ways  modernity’s  liness. Paradoxically the result is that we  understandable attempt to save time only  seem to be less at home in time and space.  succeeds in abolishing it! This is costly as  There is more leisure time in the West  demonstrated by Marxism and historical  and yet we struggle so much with the  relativism. In the former the temporal  stress and pressure of time. Banks in his  process is closed so that.what happens is  The Tyranny of Time suggests that a cul-  bound to happen. We know too well the  ture dedicated to leisure has produced the  consequences of this view in this century.  reverse. According to one survey 4/5 peo-  The root of modernity’s problem with  ple in societies like our own feel  time is thus theological. Modernity  displaces eschatology to a position within  continuously rushed for time. Harvey  speaks of time-space compression in  the world. Creation and redemption be-  come human achievements. We have  modernity. The pace of life has speeded up  and spatial barriers have been so over-  developed a stress on the future as the  come that the world seems in danger of  place where it all.happens. ‘Projects and  collapsing in on us.  lives are not allowed to mature in their  116 s EuroJTh 6:2late ediaeval
ıng tendency of moderniıty manıfests theology ears INanYy of the marks of
inabilıty TLO understand how artıcular gnostic1sm, and that moderniıty therefore
thıngs related tO ach other It 15 thıs be held tO represent a  dı) form ofera-
eme of the problem of relatedness zın tıon from gnosticı1sm.’ 84)
modern life and thought that forms the Modern1 reaction 18 however S1M1-

arly problematic; Gunton speaks offocus of chapter false'Time and D basıc co-ordinates 'Moderni1 temporalıty'.
of human existence the WaY Newton uence by Plato) real tiıme
understand these 1s5 indicative of how has TLO be undergirded by appeal to
understand relationships between enti1- underlyıng substrate of absolute tıme;
ties Modernity aflırmed tıme place thıs WaYy time becomes the ımage of ter-
ver eternity; ıt repudiated tradıition nıty. Yor project tıme as mental

onstruct Nto the world; it. 1S not part ofchampioned human aSECNCY ver PTrOVI-
dence. The dominance of SCIENCE wıth ıts the beingofthings Hegel tım! becomes
OCUS configurations wit. the the realm of divine self-realisation Dy
tructures experıence 1S another 11185 of cultural achjievement.’ 87)
charaecteristiec of modernıty’s thıs world- ese different WaYyS modernıiıty’s
liness. Paradoxically the result 185 that understandable attempt SAaVe tiıme only
CTO less al home tıme and Da succeeds abolishing it! Thiıs 15 costly ASs
There 1sS IMOre leisure tım the West demonstrated by Marxısm storical

yet struggle 0 much wıth the relativısm. the former the temporal
STresSs and PresSsSure of tıme his PTFOCEeSS 18 closed s() that what happens 1S

Iyranny ofTime suggests that cul- boun  C LO happen. We know LOO ell the
tur dedicated leisure has produced the CONSCHUENCES of thıs V1CW thıs CENTUTY
Teverse According LO ONe SUTVEYVY PDCO- The ro0t of modernity’s problem wıth
ple socıeties hlıke OWN feel time 185 thus theological. Modernity

displaces eschatology posıtıon wiıt.continuously TUuS for tıme Harvey
speaks of tıme-space Compress1on the world Creation redemption be-

COME®e human achijievements. We havemodernity. 'The paCce has speede
spatıal barrıers have een s O VeT- evelope STress the future the

COMmMe that the world danger of place where ıt all happens. “Projects
collapsing lives not allowed to mature their
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The Healing Modernity
OWIl tıme, but MUStT be catapulted into the tional ıimplıcations; ın B. respectfuture wıth vVer increasıng desperation Finkielkraut speaks of the rehabilıtation
because, 1s well known, the future of the foreigner the condoning of* The Healing of Modernity +  own time, but must be catapulted into the  tional implications;  in this respect  future with ever increasing desperation  Finkielkraut speaks of the rehabilitation  because, as is well known, the future  of the foreigner and the condoning of ra-  never comes. ... 1nnovation replaces origi-  cism, militarism and totalitarianism in  nality.’ (90) Much modern theology has  the name of cultural equality. He identi-  colluded with this shift by abandoning the  fies the source of this malaise as the  orientation to a divinely promised future.  nihilistic relativism of postmodernism  Of course we need a strong reaffirmation  (106). Gunton discerns the development  of the present but the limits of human  of a ‘pluralism of indifference’ in moder-  agency must also be made clear; finally  nity which does not tolerate any position  the kingdom is ushered in by God alone.  which makes claims of truth: ‘Radical  It is important to remember that  relativism implies an imperious claim for  Gunton is aware of the advantages of  its own truth which is viciously intolerant  modernity; in his opinion we should  because it is undiscussable in terms of the  welcome the increased consciousness of  ideology in which it is propounded.’ (106)  the openness of time and the awareness  Paradoxically modernity, which aimed to  of greater possibilities. These develop-  defend the objectivity of truth has led to  ments are however part of a broader shift  widespread doubt as to whether truth  that is deeply flawed. The closing down of  exists at all!  freedom is seen in modernity’s rejection of  But relativism is no new doctrine. The  tradition. Tradition however is essen-  two poles of Protagoras’ thought were  tially a very positive thing: ‘The use of  theological agnosticism on the one hand  tradition concerns the way in which later  and epistemological and moral relativism  generations of thinkers and agents shall  on the other. Thus Don Cupitt’s recent  receive that which their predecessors  articulations sound very much like repub-  hand on to them in process of time.’ (95)  lications of the doctrines of Heraclitus in  Polanyi and others have demonstrated  Protagorean form. As Gunton says of the  Just what a flawed account of acquisition  parallels between postmodern relativism  of knowledge this view of tradition is; it  and ancient Greek thought: It is yet more  certainly does not liberate us to be fully  evidence of the way in which certain  personal. In modernity’s negative atti-  fundamental—perhaps I could say tran-  tude to the world Gunton detects a  scendental—possibilities  for  thought  renewed form of Gnosticism in which  were laid out by the Greek mind once and  human rationality and freedom are set  for all.”’ (107) Modern relativism differs  against the material world.  from antiquity in its relation to Christian  theology and to science. Modernity is a  5. The Problem of Meaning and Truth  conscious return to Hellenism in reaction  The result of the dialectic of modernity is  to Christendom in which certainty is  that meaning and truth have become  sought in those disciplines likely to  deeply problematic im modern life and  achieve mathematical-like certainty. For  thought. This is Gunton’s focus in chapter  us that has become above all else science.  The Greeks tended to see in human  4. This loss of meaning is epitomised for  Gunton by the postmodern denial of the  rationality something divine and in mod-  possibility of objective meaning and  ernity as Craig has argued a doctrine of  truth. Subjectivism, relativism and emo-  the image of God tends to operate uncon-  tivism abound in late modernity. Wayne  sciously with the image being located in  Booth relates the increase of aggressive  reason (rationalism), emotion (romanti-  confrontation in modern political dispute  cism) or human activity (Hegel). Science  to the death of rhetoric. As Gunton says  has come increasingly to be pulled into  ‘Given loss of confidence in argument, the  the uncertain boat of the humanities, as  noisy and potentially violent demonstra-  is particularly clear in Rorty’s pragma-  tion is all that remains.’ (103)!  tism. However as Gunton, following  Postmodern relativism has interna-  Craig, notes, Pragmatism too, the giving  EuroJTh 6:2 e 117iInnovatıon replaces or1g1- CISM, militarısm totalıtarıanısm
nalıty.’ 90) Much modern theology has the Name of cultural equalıty. He identi-
colluded wıth thıs sh1 by abandoning the 1eSs the of thıs malaıse the
orJentatıon LO divinely promised future nmıhilistie relatıyısm of postmodernismOf need StroNg reaffirmation Gunton discerns the developmentof the present but the limits of human of ‘pluralısm of indıfference’ 1ın moder-
aBECNCY must Iso be made clear; finally nıty which 0es nOot tolerate posıtıonthe kıngdom 1sS ushered 1ın by alone. which makes claıms of truth ‘“Radıcal

It 185 ımportant tOo remember that relativism ımplıes 1IMper10US claım for
(Gsunton 1S5 of the advantages of ıts truth which 15 vic1ously intolerant
modernity; 1n hıs Op1ınıo0n because ıt 155 undıscussable ın terms ofthe
welcome the increased CONSCIOUSNESS of 1deology 1n which ıt 1sS propounded.’the OPCNNESS of tıme and the Paradoxically modernity, which aımed LO
of greater possı1bilıties. These develop- defend the objectivity of truth has led tO
ments however part of broader csh1 wıdespread doubt tOo whether truth
that 1S deeply flawed The closing OoOWnNn of exısts at all!
freedom 15 sSeen modernity’s rejection of But relativism 18 NEW doectrine. The
tradıtion. adıtion however 155 eN- LWO poles of Protagoras’ thought WerTrTe
tlally vVe posıtıve thing. “The use of theological agnosticısm the ONe hand
tradıtion CONCEeTNS the WaY which later and epistemological moral relatıyısm
generatıons of thinkers agents shall the other Thus Don Cupitt’s recent
receiıve that which their predecessors artıculations sound Ve. much lıke repub-hand to them DITO0CESS of time 95) lıcatıons of the doctrines of Heraclitus
Polanyı others have demonstrated Protagorean form Gunton SaySs of the
Just what awe! aCCOUNLT, of acquısıtion parallels between postmodern relativism
of owledge thiıs V1eW of tradıtion 1S; ıt and ancıent Greek thought: 6 1S5 yet INOTEe
certaınly o0es not liıberate tO be fully evıdence of the WaYy hiıch certaın
personal modernity’s negatıve attı- fundamental—perhaps could SaYy tran-
tude LO the WOT Gunton detects scendental—possibilities for thoughtrenewed form of Gnosticism which WerTe la1d Out. by the Teend NCeEe and
human rationalıty freedom set for a]l’ Modern relativism ers
agaıns the matenal world. from antıquıity ıts relation LO Christian

theology and tO sclence. Modernity 1S a
Problem of Meaning and Truth CONSCIOUS return tO Hellenism reactiıon

The result of the dialeetic ofmodernity 1sS tOo Christendom hıch certaınty 1S
that meanıng and ftruth have become sought those discıplines lıkely
eDLY problematic modern lıfe achleve mathematical-like certaın For
thought. This 1S Gunton’s focus chapter that has become above Ise Sc1eNcEeE.

The Treeks tended tO SEee human'This loss of meanıng 15 epıtomiısed for
Gunton by the postmodern denıal of the rationalıty something divine and mod-
possı of objective meanıng ernity Craig has argued doctrine of
truth Subjectivism, relativiısm and 60105 the ımage of tends LO operate UuNCcCcOoN-
tivism abound late modernity Wayne sc10usly wıth the ıimage being ocated
Booth relates the increase of aggressive 1TEe4A4SON (rationalism), emotıon romanti-
confrontation modern political dispute cC1sSm) human actıvıty Hegel) Science
tO the death of rhetoric. Gunton Says has COME increasıngly tO be pulled iınto
‘“GCiven loss ofconfidence ent, the the uncertaın boat of the humaniıities, Aas
NO1SY potentially violent demonstra- 1S particularly clear Rorty’s a-
tion 1S all that remaıns.’ 103)* tısm. OWwever Gunton, following

Postmodern relativism has iınterna- Craig, notes, "Pragmatism LOO, the Z1V1INg
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of prlor1ty LO practıce ver truth Christendom. It rejects Chrıistianıty’s
theory, derıves from the SAame tendency TO understandiıng of the transcendent basıs
the divıinızatıon ofthe human that under- of realıty uses much Greek thought
hes the modern reassertion of Hellenısm LO define itself opposıtıion LO central
agaınst the Judaeo-Christijan tradıition.’ Christian doctrines that ıt 15 less

original than people ften SUPDPOSEC. 15
Gunton ıdentihes key figure displaced and the human mınd

for understandıng the fragmentatıion of ınto central posıtıion. Pentecost 1S
inverted what amounts tO NeEe  S Babel!culture the postmodern sıtuatıon.

relegated the Concept of (Go0od to ealm of
which could have knowledge and Trinitarıan Remedy
mediated ewtonı1an metaphysıcs
Humean scepticısm DYy locatıng the tran- 2— Rethinking ereatedness’ —
scendental bases of all thought 1ın the Gunton seeks theological remedy for the
STETUCLUTFES of the mınd The human mınd CY1ISIS of modernıty Modernity’s loss ofthe
Ils the of the splace deity but, Concept of truth has een maiınly disas-
ıt, 0es difierent WAaYS for different trous for Gunton °*the respons1bilıty of
spheres of culture In SC1IeENCE the mind the theologian—whose CONCET N 15 wıth
provıdes the framework of CONCEePTS by the unıversal dimensıons of meanıng SUS-
hıch the realıty presented TO the SENSES gested Dy the cConcept of God—1s TtO seek
1S ordered. ethical thought the practı- for WAaYs tO rehabilıtate reinvıgorate
cal TEeASON cts lıke prescr1ibing the CcConcept oftruth.’ YFor Gunton the
describing the laws of behavıour. Artistiec TOOLT of the problem 1S theological that
Judgements subjective Aase the solution 1s LO be found renewed
feeling hıch 1S5 entirely personal. theologıcal vısıon hıch understands

moderni1ty but beyond ıt,s  at - that the realms of SC1IENCE,
ethıcs and Uundersto00| radıcally
diferent WaYs and that the VE possibı Trinitarıan transcendentals

Gunton present sıtuatıonofa unıyerse ofmeanıng, WOTFT. ollowsMence makıng overall 9 1S lost
V1CW Crucijal ere 1S the fact that SC1- the search for absolute rational truth led,

ENCE, ethıcs and rendered ıntrınsı- ugKant’'s crıtique and the work ofhıs
cally problematic because theıir asıs 15 great SUCCESSOTS, Suspiclon of the Ve.

found diffierent realms ofbeing. There idea of objective and turn
18 modern Iragmentatıon nutshell insıdious because aDsolutfe and oS-
(116, 117) nised form of the Ve. thıng that Was

ejectedGunton also relates the postmodern
subversion of communıty and ationalıty Postmodernity has ıts OWIl homogen1s-
LO Kant’s rootless Concept of the wıill—ıt ıng metanarratıve which rules out the
refers only tO iıtself hıich turn 15 a possibilıty of unıversal and objectıve
resSDONSEC tO the inadequate theology ofthe truth hıich 18 nevertheless the work of
Christian West enaeus’ under- fallıble humans. How do the
standıng of ereation (S0d’s will 15 free but dilemma of being forced tO ODTt either for
not arbıtrary: God’s wiıll 18 achjieved the ONe the many?
through communıty of love One has een the ques for
Augustine and hıs SUCCESSOTS love 18 made non-foundationalıist rationalities. the-
subordinate TO God’s wiıll hıch becomes ology models along this line have een

those of Barth, Wiıttgenstein Cupitt.arbıtrary. results Concept of
truth hich denijes pluralıty and agaınst Gunton 1S caut.ıous of thiıs approach; they
which modernıty reacted. tLOO easıly evade the challenge of being

Gunton concludes Dy noting that unıversal objective. He suggests that
moderniıty 18 reactıon the eTa of the WaY ahead hes ın ques for ‘non-
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foundationalist foundations’! Foun- looking for will need to transcend the
dationalısm sought fter false certaınty absolute opposıtıon of objectivismWe need rather tO seek the Sort of CeT- subjectivism, absolutism relativism.
aınty Polanyı refers tO, certaınty which Gunton’s aım 1n the rest of the book 1s5
allows ONe LO believe hat ONe holds LO be tO use the trınıtarlanly developed tran-
tru!l hiıle knowing that it concelvably scendentals TO throw lıght the
could be false Gunton that °Po- contested quest1ions which the earlier
Janyı 15 seekıng conceptıon of created chapters showed TLO have een unsatıs-
rationalıty rather than the divine TEeASON factorily treated both the ancıent
aspıred LO 1n the tradıtion. It 15 ratiıon- modern world.’ Gunton holds the
alıty approprıate LO reated knowers doctrine of the Trinıty closely togetherworld ıth which they continuous.’ wıth the doectrine of creatıon: renewed

doctrine of creatıon 1S5 possıble the
Gunton PUrSues this type ofrationality basıs of doectrine of hıch 1n sOTNE

under the aegıs of ques for transcenden- WaVYV wrıtes plurality into the being of
tals Transcendentals notions hıch things.’
gıve SOINE WAaY of understanding hat
reality truly 15 These must be OPECN and Theology of Relatednessshould not be thought of oOrMsSs through Chapter 6, "Towards theology of related-hıch being displays iıtself—lest being be
thought fas prı0r to d—bu: notions

ness’ applies this trınıtarıan approach to
the problem of the present (Spacehıch be predicated of all being by tıme) which Gunton analysed chaptervırtue of the fact that 18 creator How do develop adequate under-the world 155 creation.’ Gunton standıng of D time? Whatbriefly revlews the hıstory of thıs discus- theological proposals wıll enable CS10N of transcendentals rangıng from the approprılate ıntegration of tıime ter-Presoeratics LO Aquinas and t—what

1s required 1S alternatiıive approac nıty, the nıte and the infinıte? “"T’he ques
which eschews the weaknesses of thiıs

15 for OPpeCN metaphysic, rather for
theology of ereatıon hıch enables TOtradition. Thus ıt, 15 ıimportant for Gunton locate ourselves realıty wıthout takıngthat these transcendentals be aAaWAVY that freedom OPENNESS tO the

OPECN. ‘An OpeN transcendental 1s notıon, Ne  S wıthout hıch nOot trulySOME WaYy basıc the human thinking human
PTFOCEeSS, which continumng

principle exploratıon of
Fundamental to the attaınıng ofsuch A

metaphysic 1s A COrTeCTt understanding ofthe unıversal marks of being. The the relationship between ecreatiıon sal-
ques 15 for unıversal CONCEDPTS but nOot vatiıon/redemption what Gunton callsmuch for conceptually tıght ideas as for divıine ecConOoMmMY. Once agaın Gunton findssuggestion-rich ı1deas. thıs respect Irenaeus useful model; agaıns GnosticsGunton approprıiates Coleridge’s notion of
ıdeas as dynamic notions related tO the

who divorced creatıon from redemption he
ultimate of something. 'T’hıs type of argued that the different aspects of (G0d’s

aAaBENCY orme unıty through tıme andidea ften only CEMEISECS apparent D:* The Healing of Modernity +  foundationalist foundations’”! (134) Foun-  looking for will need to transcend the  dationalism sought after a false certainty.  absolute opposition of objectivism and  We need rather to seek the sort of cer-  subjectivism, absolutism and relativism.  tainty Polanyi refers to, a certainty which  Gunton’s aim in the rest of the book is  allows one to believe what one holds to be  to ‘use the trinitarianly developed tran-  true while knowing that it conceivably  scendentals to throw light on the  could be false. Gunton argues that ‘Po-  contested questions which the earlier  lanyi is seeking a conception of created  chapters showed to have been so unsatis-  rationality rather than the divine reason  factorily treated in both the ancient and  aspired to in the tradition. It is a ration-  modern world.’ (150) Gunton holds the  ality appropriate to created knowers in a  doctrine of the Trinity closely together  world with which they are continuous.’  with the doctrine of creation: ‘a renewed  (135)  doctrine of creation is possible on the  Gunton pursues this type of rationality  basis of a doctrine of God which in some  under the aegis of a quest for transcenden-  way writes plurality into the being of  tals. Transcendentals are notions which  things.’ (151)  give some way of understanding what  reality truly is. These must be open and  2. A Theology of Relatedness  should not be thought of as forms through  Chapter 6, Towards a theology of related-  which being displays itself—lest being be  thought of as prior to God—but as ‘notions  ness’ applies this trinitarian approach to  the problem of the present (space and  which can be predicated of all being by  time) which Gunton analysed in chapter  virtue of the fact that God is creator and  3. How do we develop an adequate under-  the world is creation.” (137) Gunton  standing of space and time? What  briefly reviews the history of this discus-  theological proposals will enable an  sion of transcendentals ranging from the  appropriate integration of time and eter-  Presocratics to Aquinas and Kant—what  is required is an alternative approach  nity, the finite and the infinite? “The quest  which eschews the weaknesses of this  is for an open metaphysic, or rather for a  theology of creation which enables us to  tradition. Thus it is important for Gunton  locate ourselves in reality without taking  that these transcendentals should be  away that freedom and openness to the  open: ‘An open transcendental is a notion,  new without which we are not truly  in some way basic to the human thinking  human.’ (157)  process, which empowers a continuing  and in principle unfinished exploration of  Fundamental to the attaining of such a  metaphysic is a correct understanding of  the universal marks of being.’ (142) The  the relationship between creation and sal-  quest is for universal concepts but not so  vation/redemption or what Gunton calls  much for conceptually tight ideas as for  divine economy. Once again Gunton finds  suggestion-rich ideas. In this respect  Irenaeus a useful model; against Gnostics  Gunton appropriates Coleridge’s notion of  ideas as dynamic notions related to the  who divorced creation from redemption he  ultimate aim of something. This type of  argued that ‘the different aspects of God’s  agency formed a unity through time and  idea often only emerges in apparent  space ... Time and space are given their  paradox. Such ideas also embody the  distinctive dynamic of interrelatedness by  interaction of the universal and particu-  God’s creating, upholding, redeeming and  lar, they are mediatory. Gunton strongly  perfecting activity.’ (159) Under the influ-  affırms Coleridge’s sense that the Trinity  is the idea of ideas, but stresses the dif-  ence of modernity much modern theology  ference between an idea and a transcen-  stresses salvation at the expense of crea-  dental. Unlike an idea a transcendental  tion. Thus christology tends to be  abstracted from its broader context. Gun-  is a mark of all being. Ideas generate  ton rightly stresses that different views at  transcendentals. Gunton argues that  these points have enormous practical con-  content-wise the transcendentals we are  sequences: “‘different conceptions of the  EuroJTh 6:2 e 119'Time and D gıven theirparadox. Such ıdeas also embody the distinctive dynamic ofinterrelatedness Dyinteraction of the unıversal partıcu- God’s creatıng, upholding, redeeminglar, they mediatory. Gunton strongly perfecting actıvıty.’ Under the iınflu-Coleridge’s that the Irmıty
1s the idea of ıdeas, but STresSses the dıf-

NCce ofmodernity much modern theology
ference between ıdea and transcen-

Stresses salvatıon al the EXPENSE of CTea-

dental Unlike 1dea transcendental
tıon. Thus christology tends LO be
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divine ECCONOINY bring their traın differ- would enable ONe to understand
ent WaYys of understandıng od’s the connectedness wıthout levelling the
relatedness tO tıme and D Those dıf- differences.
ferent emphases 1ın their turn brın
varyıng aCcCounts ofwhat ıt 15 LO lıve the T’heology of the Partıicular
world.’ Correct understanding of Perichoresıis 18 transcendental hıch
the difference between and creatiıon enables LO explore the relatedness of
plus his sustaınıng ofand commıtment LO realıty. Is there transcendental hıch
the created order ATe viıit. enables to artıculate the particularıtyGunton PTFrODOSESperichoresis tran- within realıty? This 1S what Gunton
scendental which help LO plores 1n chapter “Towards theologycorrectly about the divıne ECCONOINY. Econ- of the particular.’ 'The modern agec needs,
OM 1S the ıdea, perichoresis the resulting according tO Gunton, theology which
transcendental. Perichoresis DCN: g1ves central place LO the particular.Varı0us possıbilıties for thought because this Lessing’s scandal of Christian
1S of spatıal and temporal conceptual- particularıty 185 advantage: ‘We could,1ty and it ımplıes that 1n eternıty Father, believe, make far INOTEe of the narratıve
Son Spirıt chare dynamıic reC1proc- partıicularıties than do, and glory1ty. How o0es perıchoresıs help tO rather INOTE the SCAN! of the OoNe
understand the world °It 1S that rucıhHed for the S1INSs of the world.
consıder the WOT. order of things, Gunton nds the beginnings of theologydynamically related TLO ach other 1n tıme of the particular theology of the
and space.’ Kıvıl 1s distortion ofthe Spirıt The Spirit 1 associated wıth S$S-
dynamıc but o0es NOT abolish it, Pericho- ıng boundarıes-— it brings into rela-
resıs help tO understand PEeETSON- tiıonshıp wıth the WOrTr. the world ınto
hood better: relationship wıth God— and wıth MaAaın-

PeTrSONS mutually onstitute each 0  er, taınıng and strengthening partıcularıty.
make each otherhat they -  at 15 why Byvirtue ofthese features Gunton argues

that spırıt could funection a4as ıdea
the the wWomMman become ONe flesh—
Christian theology that marrıage Coleridge’s sSCeNSE of the word.

Spirıt 15 for the most part limited tO thebound each other’s being—and why
the elations ofarents and dren of personal world, tO God human beings.
such erucjal ımportance for the shape that °It has tO do wıth that unıque feature of
human communıty takes Our particularıty NS, their abılıty tO transcend them-

communıty the frut of mutual selves, tO and aCT beyond the Pre-
sSent the place hıch they set.constitutiveness: of perichoretic being Hegel gave spırıt transcendentalbound wıth each other the bundle of

Lfe (169, 170) StTatus understood ıt ve
dynamic Way The problem of Hegel’sPerichoresis g1ves better under- idealism modalıist V1CW of the Irınıty) 185

standıng oftradition: there 1S5 per1icho- avoıded Dy recogn1ısıng that spiırıt 1s iıllu-
resıs of times, it NECESSATVY mınatıng 4S qualification of the PeTSON
TeaA NOoNe of the dimensions, past, and not of creatiıon whole
present future, as absolutely fallen Theologically, it, 18 WaY ofspe. of theabsolutely redemptive, but as alıke personal of towards and thepotentially posıtıve interrelation wıth

aTe Gunton also argues that WOT. anthropologically WaYy of speakıng
much modern physics cosmology also of human responsıveness tO and to
eaches the perichoretic character of the others; cosmologically WaYy ofspe of
unıverse. Reaction LO the abuse of the human OPENNESS the WOrTr. and the

world’s ODENNESS LO human knowledge, ACcC-envıronment modernity 15 danger of tıon andfaıling LO recogniıse the difierence
between DETSON world; perichoretic Spirit 15 however not properly tran-
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scendental SINCEe ıt 15 not unıversal mark STATLUs of kiınd of transcendental_’
of being. It o0es NnOt ‘assıst tO under- The development of such under-
stand the tructkure of LoOom the standıng of substance would enable tO
evolution of the matenal unıverse, TLO eal resıist the homogenising tendency of

TO STOW cabbage apprecılate work modernity. The theological shapıng of
of thıs 1S5 erntical

The Spirıit’s partıcular ffice 15 tO real-
1Se the true being ofach Teated thıng Dy Substantiality 15 the gift of the creator,
bringing ıt into Savıng relationship wıth g]1ven Christ whom all things cohere.
the Father. Gunton relates thıs LO But, considered the 1g. of the Spirıt’s

distinctive form of actıon the perfectingparticularıty at the heart of the being of
1.e the eternal Trıinıty the Spirıt’s of creatıon, that substantıalıt 15 NOot

funetion 15 tO partıcularıse the hypostases, fully gıven from the beginning but has LO
he thinks that renewed notıon ofthe achijeve ıts en!| It 1s5 some  Ng that Dy

substantıialıty of might help divine and human ageNCY 1s LO be perftfecte:
through tiıme S 1s5 gıventowards theology which highlights from the cConcrete future that CONSTLILUTLESticularıty. Particularıty alt the heart

creator establishes the particularıty of the promıiıse of particular perfection. 'That
reated beings. From thıs perspective the 1S the WaY hıich the creation forms the
substantiality of resides the 1vine framework, InsScape, for scıence,
DETSONS and the relatıons by hıch they moralıty* The Healing of Modernity +  scendental since it is not a universal mark  status of a kind of transcendental.’ (209)  of being. It does not ‘assist us to under-  The development of such an under-  stand the structure of an atom or the  standing of substance would enable us to  evolution of the material universe, to eat  resist the homogenising tendency of  or to grow a cabbage or appreciate a work  modernity. The theological shaping of  of art.’ (188)  this is ceritical.  The Spirit’s particular office is to real-  ise the true being of each created thing by  Substantiality is the gift of the creator,  bringing it into saving relationship with  given in Christ in whom all things cohere.  the Father.  Gunton relates this to  But, considered in the light of the Spirit’s  distinctive form of action as the perfecting  particularity at the heart of the being of  God i.e. in the eternal Trinity the Spirit’s  cause of creation, that substantiality is not  function is to particularise the hypostases,  fully given from the beginning but has to  and he thinks that a renewed notion ofthe  achieve its end. It is something that by  substantiality of God might help us  divine and human agency is to be perfected  through time and in space, and so is given  towards a theology which highlights par-  from the concrete future that constitutes  ticularity. Particularity at the heart ofthe  creator establishes the particularity of  the promise of particular perfection. That  created beings. From this perspective the  is the way in which the creation forms the  substantiality of God resides in the divine  framework, inscape, for science, art and  persons and the relations by which they  morality. ... the created world in its teleol-  ogy forms, or rather should form, the  mutually constitute each other. Thus it  framework for the growing towards perfec-  could be argued that the decision in the  Western tradition to translate ousia by  tion of its human inhabitants. (208, 209)  substantia undermined the full weight of  the concept of person because it effec-  tively introduced a stress on the underly-  4. A Theology of the One and the Many  Perichoresis and substantiality, the two  ing reality of God rather than on God as  transcendentals we looked at, suggest the  a communion of persons.  trinitarian concept of sociality, whose  By substantiality Gunton thus means  central concept is shared being; ‘persons  that God is what he is only in relation-  do not simply enter into relations with  ship. Western theology has often lost this  emphasis so that abstractness rather  one another, but are constituted by one  than concreteness has become its charac-  another in the relations.’ (214) The being  of God is a being in communion and analo-  teristic.  gously this helps us to understand human  society.  The time has therefore come to raise again  Biblically creation is of communal be-  the question of substance ... and to claim  that people and things, in dependence upon  ings in three senses. Firstly the world is  a God understood substantially and not  called into otherness to and relation with  abstractly, are also to be understood as  its creator. Secondly the human creation  substantial beings, having their own dis-  is being in relationship. Thirdly the world  is what it is by virtue of its relation to the  tinct and particular existence, by virtue of  image bearers. The church in this context  and not in face of their relationality to the  is called to be ‘the medium and realization  other ... Everything, however, hangs upon  the notion of substance that we develop.  of communion.’ (217) Unfortunately the  (194)  \  church in our era has more often been an  institution than a community.  Gunton goes on to argue, having  Gunton argues that this theology of  reviewed something of the history of the  ecclesial communion has ontological  notion of substance, that ‘hypostasis,  implications. Too much modern theory,  meaning substantial particular, vari-  represented by thinkers like Hobbes,  ously taking shape as person and thing  Locke and Kant, neglects the social  and constituted relationally, acquires the  dimension of reality. Hegel recovers this  EuroJTh 6:2 e 121the Treated WOrT. iıts e0l-

O: forms, rather shoul form, themutually constitute ach other Thus ıt
framework for the growıng towards perfec-could be argued that the decision the
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substantıa undermined the weight of
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tıvely introduced STIress the underly- T’heology of the One and the Many

Perichoresis substantialıity, the LWwO
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communıon of PETSONS. trınıtarıan CONCEDT of socialıty, whoseBy substantialıty Gunton thus INeANs central Concept 1S shared being; ‘pDersonsthat 15 what he 185 only relatıon- do not sımply enter ınto relatıons wıth
shıp Western theology has ften lost thiıs
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than cConcreteness has become ıts charac-
another the relations.’ The being
of God 1s being communıon and analo-terıstic. gously thıs elps tO understand human
soclety.The time has therefore f  CO  M ralse agaın Biblically ecreation 15 of communal| be-the question of ubstance* The Healing of Modernity +  scendental since it is not a universal mark  status of a kind of transcendental.’ (209)  of being. It does not ‘assist us to under-  The development of such an under-  stand the structure of an atom or the  standing of substance would enable us to  evolution of the material universe, to eat  resist the homogenising tendency of  or to grow a cabbage or appreciate a work  modernity. The theological shaping of  of art.’ (188)  this is ceritical.  The Spirit’s particular office is to real-  ise the true being of each created thing by  Substantiality is the gift of the creator,  bringing it into saving relationship with  given in Christ in whom all things cohere.  the Father.  Gunton relates this to  But, considered in the light of the Spirit’s  distinctive form of action as the perfecting  particularity at the heart of the being of  God i.e. in the eternal Trinity the Spirit’s  cause of creation, that substantiality is not  function is to particularise the hypostases,  fully given from the beginning but has to  and he thinks that a renewed notion ofthe  achieve its end. It is something that by  substantiality of God might help us  divine and human agency is to be perfected  through time and in space, and so is given  towards a theology which highlights par-  from the concrete future that constitutes  ticularity. Particularity at the heart ofthe  creator establishes the particularity of  the promise of particular perfection. That  created beings. From this perspective the  is the way in which the creation forms the  substantiality of God resides in the divine  framework, inscape, for science, art and  persons and the relations by which they  morality. ... the created world in its teleol-  ogy forms, or rather should form, the  mutually constitute each other. Thus it  framework for the growing towards perfec-  could be argued that the decision in the  Western tradition to translate ousia by  tion of its human inhabitants. (208, 209)  substantia undermined the full weight of  the concept of person because it effec-  tively introduced a stress on the underly-  4. A Theology of the One and the Many  Perichoresis and substantiality, the two  ing reality of God rather than on God as  transcendentals we looked at, suggest the  a communion of persons.  trinitarian concept of sociality, whose  By substantiality Gunton thus means  central concept is shared being; ‘persons  that God is what he is only in relation-  do not simply enter into relations with  ship. Western theology has often lost this  emphasis so that abstractness rather  one another, but are constituted by one  than concreteness has become its charac-  another in the relations.’ (214) The being  of God is a being in communion and analo-  teristic.  gously this helps us to understand human  society.  The time has therefore come to raise again  Biblically creation is of communal be-  the question of substance ... and to claim  that people and things, in dependence upon  ings in three senses. Firstly the world is  a God understood substantially and not  called into otherness to and relation with  abstractly, are also to be understood as  its creator. Secondly the human creation  substantial beings, having their own dis-  is being in relationship. Thirdly the world  is what it is by virtue of its relation to the  tinct and particular existence, by virtue of  image bearers. The church in this context  and not in face of their relationality to the  is called to be ‘the medium and realization  other ... Everything, however, hangs upon  the notion of substance that we develop.  of communion.’ (217) Unfortunately the  (194)  \  church in our era has more often been an  institution than a community.  Gunton goes on to argue, having  Gunton argues that this theology of  reviewed something of the history of the  ecclesial communion has ontological  notion of substance, that ‘hypostasis,  implications. Too much modern theory,  meaning substantial particular, vari-  represented by thinkers like Hobbes,  ously taking shape as person and thing  Locke and Kant, neglects the social  and constituted relationally, acquires the  dimension of reality. Hegel recovers this  EuroJTh 6:2 e 121tLO claım
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but, according LO Gunton, hıs concept of ecreation. They called LO the forms of
soc1al being tO0O easıly collapses iınto actıon, sclence, ethıcs art—ın
Suppress1ion of the partıcular. Once agaın word, LO culture—which enable tO x  D
Gunton finds better approac Col- place the sacrıhce of pralse, hich 1s the
er1dge, for whom soclal being of the kınd free offering ofall thıngs, perfected, LO theır
embodied true eccles1a 15 the deepest creator Theologically put the reated
eXpress1i0n of human realıty. (Gunton WOT. becomes truly iıtself—moves towards
notes this respect that °It 15 significant ıts completion—when through Christ
here that the Biıble has gıven word the Spirıt, ıt. 1sS presented perfect before the
for soc]lal relatıons which allows neıther one Father 'The sacrıifice of praise
purely individualist NOr merely Jegal hıch 15 the due human TLO both
construal. It 15 that ofcovenant. Covenant creatıon and redemption takes the form of
CXPDIECSSCS above all the callıng of the hu- that culture hıich nables both personal

TaCcCe ınto free Joyful partnershıip non-personal worlds TO realıze their
wıth God, and wıth ach other.’ trul being. (  9

Contra Hardy Gunton argues that
soclality 15 idea rather than tran- Assessment and Discussion
scendental. Thiıs iıdea of soclalıty yıelds
ethiıc of transformatıion but decıdedly not It wıll be obvıous from the above that
ONeEe hıch buys ınto the modern myt. of evaluatıon discussion of Gunton’s
Hilment and hıch ndıvıdual self- trınıtarman tOo modernıty/post-centredness 1sS central. 'Thıs ethic operates modernıty wıll not be quickly closed.
rather through the logıic ofg1ft CD- There 1S much detaiıl that needs careful
tiıon 15 thus focused the well-being evaluatıon, NnOL of hıch be oOnNe
of the other. It takes the whole of Llıfe here.
serl10usly. Gunton quotes Perkins’
delightful poınt that, a1 COMPATE Importance ofa Christian
worke tOo worke, there 15 diıfference be- Evaluation of Modernity /
Lween washıng ofdishes and preaching of Postmodernitythe word of but 1S touchıng to please One, Three, an Many 18 a

NOoNe al a ]l 14 1S for such Tea- moOost ımportant book It mbodies the
SONS that the practice of both the faıth-seeking-understanding convıctıon
PTrODEeT domınıon of the natural order that the gospel 1S the key tO the whole of
T1NI1TAarıan ımperatıves, for both WaYys lıfe Buckley has shown fatal temD-of fulfilling the command ofthe creator TLO tatıon for Christians modernity has
those created male em. hıs 1MM- een to LrYy tO argu for Christian truth
age the Aasıs of ıng points other thanSoclalıty 15 idea and relationalıty that of the gospel””. At best this leads tO
the transcendental that EMETSECS from ıt. shaky synthesiıs of Christian and NOIN-
oth and the WOT. have their being Christian perspectives, at worst LO capıtu-relatıon: ‘*to be ereated 18 TtO have lation of Christian tO non-Christian
direection’ and thıs become disormented viewpoints. Gunton rightly argues that
but cannot undone. Redemption 1N- ought tO respond tO modernityvolves recoverıng the direction ofthe postmodernity by rehabilitating the
ticular to ıts OWI end NOLT Ie- ecereation. tıon of the gospel true, tLO usSe ıts
Gunton concludes hıs masterly diagnosis lıght tO help understand modernıity.of modernity thus wıth postliıber thıs rightly

adıcally the tendencyRedemption thus © the redirection of modernity, Ven among Chrıstians, TLOthe cular ıts OWN en! and n ST wıth modernity and let ıt sShowre-creation. The CLIVEe feature of Cre-
ated PeETSONS 1 theır mediating 102 what 15 Lrue the gospel!
the achı]ıevement ofperfection by the Trest of The gospel 1s worldviewıish al ıts COTe

the that ıt relates tO the whole of
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lıfe and g1ves perspective uDOoN the Indeed the simılarıties between Gunton
whole Relig10us neutralıty, Clouser* and the SOTrT of neo-Calvinism*® that
has clearly argued, 15 myth, and one’s Dooyeweerd represents notable. oth
rel1g10us beliefs will fundamentally recognıse the ıimportance of Christian
shape nNne’s  2 understanding of modernity. startıng poiın ın the search for truth
Christians must therefore, if they wısh tO oth diagnose urgen need for the
develop Christian understanding of rFreCOVeETY of bibhlical doectrine of creatıon
modernıity, follow the Sort of path that and for seeing redemption the
Gunton PUrSuesSs; startıng wıth faıth and ment of ecreatiıon (see below). Gunton’s
see1ıng how thıs illuminates modernity. STress the whole of lıfe SEervıce of God
The alternative 1sS LO allow one’s under- 15 Iso central LO neo-Calvinism. Grunton’s
standıng of modern] LO be shaped by recognıtıon that modernısm begıns where
other religi0us beliefs civiılisation rejects Christ the idola-

Modernity 1s the context wıthin which LrOoOuUs immanentism that results from the
have STOWN do scholarshıip. displacement of God tıes closely wıth

Gunton helpfully keeps alert LO all that Dooyeweerd’s analysıs of the absolutisa-
15 posıtıve 1n modernity and thıs 1s 1Mpor- tıon of ımmanent aspect ofthe creation
Lant. There has een SOINE VEe. sıgnıfi- MNCcCeEe 1S displaced. othwant LO
cant Progress modernity thıs order ereatıon but NOT ın statıc WAaY.be guarde developed. How- oth alert tO the negatıve effect
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necessarıly related LO the other.” Creation an ERedemptionDooyeweerd outlines four relig10us In ONe Gunton’s LO moder-
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malter gTround motive of Greek antıquıty, creatıon. The entire second alf of T’he
the Christian sround motive of creatıion, One, Three, and Many 1S entitled
fall and redemption through Christ ‘Rethinking Createdness Gunton rıghtlycCommMunı]on wıth the Spirıt, the Roman recogn1ıses that how construe the Crea-
Catholic ground motive of nalure-Zrace tiıon-redemption relationship 15 pregnantwhich seeks to combine the above LWO, wıth practical ımplications. Gunton

the modern humanıstic ground invokes Irenaeus SUupPpOrt of holdingmotive of nature-freedom which seeks LO redemption closely together wıth creatiıon
synthesis the prevl1ous three and see1ng the former makıng possıbleVollenhoven, 1ıke Gunton, stressed the the perfecting of ereation .“ Clearly the
WaY hıch the basıc solutions of the WaY Christians understand E relation-
pre-Socratics TeCuUur the history of phıi- shıp wiıll shape deeply theır attıtude
losophy. Seerveld deseribes Vollenhoven’s towards culture determine how theyproblem-historical method follows*®. about tıme eic The different

Christian understandings of the Tıst-* The Healing of Modernity +  necessarily related to the  other.’?®  3. Creation and Redemption  Dooyeweerd  outlines  four  religious  In one sense Gunton’s response to moder-  ground motives that have controlled the  nity/postmodernity can be summed up by  development of western culture: the form-  saying that we need a biblical doctrine of  matter ground motive of Greek antiquity,  creation. The entire second half of The  the Christian ground motive of creation,  One, the Three, and the Many is entitled  fall and redemption through Christ in  ‘Rethinking Createdness.’ Gunton rightly  communion with the Spirit, the Roman  recognises that how we construe the crea-  Catholic ground motive of nature-grace  tion-redemption relationship is pregnant  which seeks to combine the above two,  with practical  implications.  Gunton  and the modern humanistic ground  invokes Irenaeus in support of holding  motive of nature-freedom which seeks to  redemption closely together with creation  synthesis the previous three.  and seeing the former as making possible  Vollenhoven, like Gunton, stressed the  the perfecting of creation.”” Clearly the  way in which the basic solutions of the  way Christians understand this relation-  pre-Socratics recur in the history of phi-  ship will shape deeply their attitude  losophy. Seerveld describes Vollenhoven’s  towards culture and determine how they  problem-historical method as follows?:  think about space, time etc. The different  Christian understandings of the Christ-  ... that is Vollenhoven’s method for writing  culture relationship” are at root different  the histöry of philosophy: tracing the sins  of the Pre-Socratics out to the hundredth  perspectives on how grace relates to na-  generation. ... From the records available  ture, or we might say how redemption  relates to creation. Incipient Gnosticism  Vollenhoven finds certain kinds of interpre-  has often plagued the Christian tradition  tations, types of conceptions, recurring  and Gunton rightly argues that in this  again and again, generation after genera-  respect aspects of modernity can be  tion, new ones springing up and old ones  petering out but many holding strong,  understood as reactions to an inadequate  doctrine/s of creation. It could be argued  naturally combined with the peculiar per-  that to go wrong here is to set the  sonality of a new thinker and with the  response of modernity in motion. Much  changed spirit of a later era, but structur-  contemporary Christianity has still not  ally at bottom the same old attempted  resolved this issue. Think for example of  interpretation of reality. So arises a kind of  topography of the development of Western  the common Evangelical emphasis on the  thought ... the structural inheritance of a  salvation of the soul and its often  abstracted christology. The atoning death  thinker and the contemporary milieu of a  of Christ is seen as irrelevant to the crea-  thinker give you the two axes needed to plot  tion!”. At the other extreme immanent  his or her position.  modern theologies have merely suc-  The Reformation, according to Vollen-  cumbed to modernity’s secularism in the  hoven, marks a radical break which made  reverse way. The right response is to  possible the grounding of theoretical  reform our doctrine of creation along  biblical lines.  thought biblically. By means of such  Once again the similarities to neo-Cal-  ımmanent and transcendent . critique  Vollenhoven sought to map out the  vinism are astonishing. Similarly to Gun-  history of western philosophy in immense  ton, Seerveld argues that we need  detail. It is this sort of surgical analysis  urgently to attend to the doctrine of crea-  that is required of the postmodern turn.  tion if we want to promote the healing of  modernity. He writes:  Of course it would be wrong to expect  Gunton to even attempt such detailed  Perhaps the most redemptive message we  work in one book. Indeed, The One, the  people of God can bring to our world in  Three and the Many can be seen as a call  crisis is an articulate confession of CREA-  to such work, and in this respect the neo-  TION. Given the mindless, technocratic  Calvinist tradition has much to offer.  bent of our hypertropic civilization, I  EuroJTh 6:2 e 125that 15 Vollenhoven’s method for wrıting culture relationship““ at 001 dıfferentthe histöry of philosophy: tracıng the S1INS
of the Pre-Soeratics out the hundredth perspectives how STACE relates tOo
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eadership of secular culture* Craig Bartholomew »  believe it is especially the Good News of  —Gunton argues that perichoresis can  CREATION which may get through to the  help us to rethink createdness whereas  leadership of our secular culture ... I should  neo-Calvinism argues for the law-idea as  like to recommend that we give concerted  the route to go. These, as we will argue  priority in our generation to a biblically  below, are not insignificant differences,  CHRISTIAN  PHILOSOPHY  OF  but nevertheless, the basic concerns  CREATIONAL ORDINANCES.®  remain the same viz. to find a way of  affırming the creation as truly good and  And neo-Calvinism has long insisted  that if Christians are to understand and  for thinking rightly within such a  be constructively involved in our culture  perspective about the space-time context  in which humans live.  then a proper understanding of the crea-  It should also be noted here that Calvin  tion-redemption relationship is crucial.  too contains the resources for which Gun-  Neo-Calvinists argue that creation, fall  ton appeals to Irenaeus. In The Theater of  and redemption are total in the sense that  they affect all of creation. Wolters  His Glory Susan Schreiner shows con-  (1996:10) articulates the distinctiveness  vincingly that Calvin holds redemption  of the neo-Calvinist worldview as follows.  and creation closely together and teaches  that through redemption God is reclaim-  ing the whole of creation*. Calvin does  One way of seeing this difference is to use  the basic definition of the Christian faith  not possess as strong a sense as Irenaeus  given by Herman Bavinck: ‘God the Father  of the dynamic development in creation,  has reconciled His created but fallen world  but the integrality of the two is clearly  through the death of His Son, and renews  there, and Calvin is alert to the human  responsibilities for creation.  it into a Kingdom of God by His Spirit.’ The  reformational worldview takes all the key  4. Immanentism  terms in this ecumenical, trinitarian con-  fession in a universal, all-encompassing  Gunton is perceptive in his analysis of  sense. The terms “reconciled,’ ‘created,  how the displacement of God leads to the  ‘fallen,’ world, renews,’ and ‘Kingdom of  role of deity being usurped by something  immanent to creation. A favourite con-  God’ are held to be cosmic in scope. In  principle, nothing apart from God himself  tender for this position has been human  falls outside the range of these founda-  rationality and Gunton rightly relates  tional realities of biblical religion. All other  the relativism of postmodernity, to the  Christian worldviews, by contrast, restrict  logical consequence of such displacement.  Yet again the similarities with neo-  the scope of each of these terms in one way  Calvinism is notable. The philosophical  or another.  implications of immanentism are central  In another context Wolters writes that  to Dooyeweerd’s analysis of modern  ‘[bliblical faith in fact involves a world-  philosophy. He goes to great lengths to  view, at least implicitly and in principle.  critique the pretended autonomy of  The central notion of creation (a given  human thought and to analyse the ten-  sions set up in thought when aspects of  order of reality), fall (human mutiny at  the creation order are absolutised once  the root of all perversion of the given  order) and redemption (unearned restora-  God is displaced.  tion of the order in Christ) are cosmic and  transformational in their implications.  5. Theology and Philosophy  Following in the Reformed tradition of  Once one gets into more detailed evalu-  Bavinck and Kuyper neo-Calvinists  ation of Gunton it becomes obvious that  stress that grace is the medicine that  he is dealing with a lot of philosophy. A  heals nature.  most important point which emerges from  In the process of rethinking created-  his analysis is the often very negative  ness Gunton and neo-Calvinism go differ-  effect of secular philosophy upon theol-  ent routes despite the Ssimilarities  ogy. Think of the devastating implication  126 e EuroJTh 6:2shoul neo-Calvınısm argues for the aw-ıdea
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partıcularıty and unıversalıty from the of creatıon order. Intriguingly, Irenaeus
idea ofthe trınıty, and secondly ıt. 15 hard contaıns Strong of ereatiıon order.
tO sSEeE how the trınıty particular solves He wrıtes,* Craig Bartholomew »  traditions would be beneficial as both  Originally and abidingly marriage is  make real attempts to understand God’s  meant to be an exclusive bi-unitary cove-  world from an integrally Christian  nant between husband and wife. This is  perspective.  the Will of God. Marriage is for good and  My hunch is that the sort of transcen-  keeps. This is the norm, rooted in the  dentals that Gunton proposes will not go  creation order.’ Furthermore does not the  that far in providing Christian scholars  love command at the centre of Scripture’s  ethics already alerts us to the centrality  with the ontological and epistemological  framework that theoretical work and  of relationship in life, so that there are  Christian practice requires, and in this  easier ways to get at the communal  sense I think the neo-Calvinist tradition  nature of humans than the rather ab-  has more sophisticated tools to offer. Suf-  stract notion of perichoresis.  fice it to take two examples here. In Gun-  This example would seem to suggest  ton and Van Til’s thought the doctrine of  that the insights of trinitarian analogies  the Trinity is presented as solving the  need not conflict with a neo-Calvinist em-  perennial philosophical problem of the  phasis on creation order. However, if  one and the many. Two aspects of this  trinitarian analogies are not to become  appear problematic to me. Firstly such an  speculative abstractions then they need  approach involves abstracting the idea of  to be complemented by a biblical doctrine  particularity and universality from the  of creation order. Intriguingly, Irenaeus  idea of the trinity, and secondly it is hard  contains a strong sense of creation order.  to see how the trinity in particular solves  He writes, ‘[God] ... has created the whole  this problem. Would it make any differ-  world ... and to the whole world [God] has  ence if there were two persons in the  given laws, that each [creature] keep to  Godhead or four; all it would seem is  [its] place and overstep not the bound laid  required is that there are more than one.  down by God, each accomplishing the  Our second example is perichoresis. It  work marked out for [it].’®  is a dynamic, interactive metaphor which  usefully alerts us to the communal nature  of humans and the divine. However is it  Conclusion  true that ‘[t]hat is why Christian theology  Gunton’s The One, the Three and the  affırms that in marriage the man and the  Many is an exciting and important exam-  woman become one flesh ... and why the  relations of parents and children are of  ple of the sort of work Christians must  such crucial importance for the shape  engage in if we are to contribute to the  that human community takes”? Pericho-  healing  of modernity/postmodernity.  resis alone does not alert us to the central-  Although he paints with a broad brush I  find his diagnosis of the malady of moder-  ity of marriage and family life in a  nity convincing. More controversial is his  perichoretic world. Indeed, especially in  proposal that a trinitarian approach of  the light of the homosexual debate the  link between perichoresis as a transcen-  the sort he proposes has sufficient  dental and the institution of heterosexual  resources to point a way beyond the im-  marriage becomes a matter for debate.  passe of modernity/postmodernity. In this  article we have noted the close similari-  Relationality and community are central  ties between Gunton’s trinitarianism and  to life but that they find their appropriate  neo-Calvinism. However neo-Calvinism  expression in heterosexual marriage and  takes creation order as the link idea  family life is derived from what we know  of God’s ordering of creation and not di-  between Scripture  and philosophy,  rectly from perichoresis. As Spykman“®  whereas Gunton identifies the trinity as  says, ‘The continuing normativity of the  the idea of ideas. Certainly  creation order is reinforced by the  from a Trinitarian perspectivé, the world  comprehensive biblical witness on the  will be seen as created by, and related and  question of marriage and divorce.  unconditionally obligated to, God the  128 e EuroJTh 6:2has created the whole
thıs problem. Would ıt make ffer- world* Craig Bartholomew »  traditions would be beneficial as both  Originally and abidingly marriage is  make real attempts to understand God’s  meant to be an exclusive bi-unitary cove-  world from an integrally Christian  nant between husband and wife. This is  perspective.  the Will of God. Marriage is for good and  My hunch is that the sort of transcen-  keeps. This is the norm, rooted in the  dentals that Gunton proposes will not go  creation order.’ Furthermore does not the  that far in providing Christian scholars  love command at the centre of Scripture’s  ethics already alerts us to the centrality  with the ontological and epistemological  framework that theoretical work and  of relationship in life, so that there are  Christian practice requires, and in this  easier ways to get at the communal  sense I think the neo-Calvinist tradition  nature of humans than the rather ab-  has more sophisticated tools to offer. Suf-  stract notion of perichoresis.  fice it to take two examples here. In Gun-  This example would seem to suggest  ton and Van Til’s thought the doctrine of  that the insights of trinitarian analogies  the Trinity is presented as solving the  need not conflict with a neo-Calvinist em-  perennial philosophical problem of the  phasis on creation order. However, if  one and the many. Two aspects of this  trinitarian analogies are not to become  appear problematic to me. Firstly such an  speculative abstractions then they need  approach involves abstracting the idea of  to be complemented by a biblical doctrine  particularity and universality from the  of creation order. Intriguingly, Irenaeus  idea of the trinity, and secondly it is hard  contains a strong sense of creation order.  to see how the trinity in particular solves  He writes, ‘[God] ... has created the whole  this problem. Would it make any differ-  world ... and to the whole world [God] has  ence if there were two persons in the  given laws, that each [creature] keep to  Godhead or four; all it would seem is  [its] place and overstep not the bound laid  required is that there are more than one.  down by God, each accomplishing the  Our second example is perichoresis. It  work marked out for [it].’®  is a dynamic, interactive metaphor which  usefully alerts us to the communal nature  of humans and the divine. However is it  Conclusion  true that ‘[t]hat is why Christian theology  Gunton’s The One, the Three and the  affırms that in marriage the man and the  Many is an exciting and important exam-  woman become one flesh ... and why the  relations of parents and children are of  ple of the sort of work Christians must  such crucial importance for the shape  engage in if we are to contribute to the  that human community takes”? Pericho-  healing  of modernity/postmodernity.  resis alone does not alert us to the central-  Although he paints with a broad brush I  find his diagnosis of the malady of moder-  ity of marriage and family life in a  nity convincing. More controversial is his  perichoretic world. Indeed, especially in  proposal that a trinitarian approach of  the light of the homosexual debate the  link between perichoresis as a transcen-  the sort he proposes has sufficient  dental and the institution of heterosexual  resources to point a way beyond the im-  marriage becomes a matter for debate.  passe of modernity/postmodernity. In this  article we have noted the close similari-  Relationality and community are central  ties between Gunton’s trinitarianism and  to life but that they find their appropriate  neo-Calvinism. However neo-Calvinism  expression in heterosexual marriage and  takes creation order as the link idea  family life is derived from what we know  of God’s ordering of creation and not di-  between Scripture  and philosophy,  rectly from perichoresis. As Spykman“®  whereas Gunton identifies the trinity as  says, ‘The continuing normativity of the  the idea of ideas. Certainly  creation order is reinforced by the  from a Trinitarian perspectivé, the world  comprehensive biblical witness on the  will be seen as created by, and related and  question of marriage and divorce.  unconditionally obligated to, God the  128 e EuroJTh 6:2and TLO the whole world |God| has
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The Healing f Modernity
Father who 15 the ONe from whom its poınts of agreement between
posıve ethical order derıves. 'The WOT. will, Gunton the postliberals It shoul be
further, be SECEeNMN caught transfig- NO0TEe! that ın comparıson of Gunton

wıth neo-Calvinism focus theured by the redemptive actıvıty of the Son development ofthe neo-Calvıinist tradıtionhıch ecreation’s orıgına. 15 Dy Dooyeweerd, Vollenhoven, Seerveld,renewed consummated. Finally, the Wolters etc, rather than the earhersphere of the operatıon of the Spirıt, CTE A-
tion* The Healing of Modernity +  Father who is the one from whom its pur-  ences and points of agreement between  posive ethical order derives. The world will,  Gunton and the postliberals. It should be  further, be seen as caught up and transfig-  noted that in our comparison of Gunton  with neo-Calvinism we will focus on the  ured by the redemptive activity of the Son  development of the neo-Calvinist tradition  in which creation’s original purpose is  by Dooyeweerd, Vollenhoven, Seerveld,  renewed and consummated. Finally, as the  Wolters etc, rather than on the earlier  sphere of the operation of the Spirit, crea-  tion ... will be seen as realities in process of  work of Bavinck and Kuyper.  transformation  reorientation  More or less, see p.13.  through  Robert Pippin, Modernism as a Philo-  towards the purposes of God which they are  sophical Problem, (Oxford: Blackwell,  newly empowered to serve.  1990) 22.  Ockam is a significant figure on the  However this is not the same as devel-  threshold of modernity. Gunton relies  oping trinitarian transcendentals. As we  much on Blumenberg’s analysis at this  have suggested the danger of such tran-  int.  scendentals is that they become abstract  10  Cf. also MacIntyre’s characterisation of  the  breakdown of communication in  and speculative. For this to be avoided  disputes about moral questions.  they will need to be anchored in a biblical  1  understanding of creation order, such as  Michael J. Buckley, At the Origins of  that developed by neo-Calvinism. There is  Modern Atheism,  (New Haven and  much to be gained, I suggest, by a  London: Yale, 1987).  12  Roy A. Clouser, The Myth of Religious  dialogue between Gunton’s trinitarian-  Neutrality (Indiana: University of Notre  ism and neo-Calvinism, both of which are  Dame Press, 1991).  rightly trying to respond to the challenge  13  Neo-Calvinists emphasise this in their  of modernity/ postmodernity along inte-  view of the antithesis. See, for example,  grally Christian lines.  Herman Dooyeweerd, Roots of Western  Culture, (Toronto: Wedge, 1979), 7-15.  1  14  Toronto: Wedge, 1979.  2  London: Collins, 1966.  15  References to The One, the Three and the  See Albert Wolters, ‘Dutch Neo-Calvin-  Many are indicated by page numbers after  ism: Worldview, Philosophy and Rational-  quotes.  ity, in Hart, H. et al. eds. Rationality in  The book is chiastically divided between  the Calvinian Tradition, (Lanham MD:  the diagnosis of the condition and a corre-  University Press of America, 1983), 113-  sponding suggested remedy.  131, for a description of key characteristics  Colin Gunton, The Promise of Trini-  of neo-Calvinism.  tarian Theology (Edinburgh: T& T Clark,  16  Basingstoke: Marshall, Morgan and Scott,  1991), Christoph Schwöbel ed., 7rinitar-  1985, 111—152.  I7  See Craig Bartholomew, *‘Post/Late?  ian Theology Today (Edinburgh: T&T  Modernity as the Context for Christian  renaissance  Clark, 1995). For a useful overview of this  see Thomas Thompson,  Scholarship Today’, Themelios  22,2  “Trinitarianism Today: Doctrinal Renais-  (1997), 32.  sance, Ethical Relevance, Social Redo-  18  Alvin Plantinga, ‘Christian Philosophy at  lence’, CTJ 32,1 (1997), 9—42.  the End of the Twentieth Century,’ In: S.  e Hunsinger, ‘What Can Evangeli-  Griffoen & B.M. Balk, eds., Christian  cals & Postliberals Learn From Each  Philosophy at the Close of the Twentieth  Other? in Timothy R Phillips and Dennis  Century. Assessment and Perspective,  L Okholm, eds. The Nature of Confession.  (Kampen: Kok, 1995) 31-34.  Evangelicals and Postliberals in Conver-  19  Ibid., 33.  sation (Minois: IVP, 1996), 134-150. For a  20  It should be noted that Gunton’s Enlight-  enment and Alienation contains more of  general overview of postliberalism see  William C. Placher, ‘Postliberal Theology’,  21  this sort of analysis.  in David Ford, ed., The Modern Theologi-  Alain Finkielkraut, The Undoing of  ans, 2 vols, (Cambridge, Mass.: Blackwell,  Thought, (London: Claridge Press, 1988).  1989), 2:115-128.  22  I am indebted to Stephen Williams for this  This is not to suggest that Gunton is a  PpO  T  postliberal theologian. There are differ-  23  Bri  an D. Ingraffia, Postmodern Theory  EuroJTh 6:2 e 129be SEEeN ealıties PFroOCEeSS of
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