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R Toward z Miss1iology of estern Culture
A Vers une Missıologie de Ia Culture Occıidentale
B CAAaNReNn z2U eıner Missıologıe der Westlichen

Kultur
Mike Goheen, Ancaster, Ontarıo

RESUME MILSSLON du Dıeu frıne, quı vISe racheter
Ia ereatıon foult entiere. H fallu attendre

Pendant le grand sıecle du MOUvemen les annees 1980 DOUFr qu ’ une mLSSLOLOgLE
MLSSLONNALFE moderne, les etudes de la culture occıdentale fasse Jour. 4O
MLISSLOLOZILQUES Onl surgır le theme de catalyseur de evolutıon fut Leslıe
Ia benedıiction qul viendraıit refour de Newbigıin.
"actıon MLSSLONNALFE: Ia DOUSSEE Davıd Bosch reconnailit qQUE Newbigın
MLSSLONNALFE du AFX- sıecle rebondırait na suffisamment elabore un

DOUTF apporter benefique m1ıss10logıe de Ia culture occıdentale ans
l’Eglıse quL envoyaıt des MLSSLONNALFES. SOn MAaSnum ODUS quı s’hintıtule:
C2 theme fut jJamaıs approfondı et Transformer la 1SsS10n. Cependant,
graduellement disparu de la Iıtterature. ans Iıuvre pnudlıe apres mMOTT,
Aujourd ’hut, 0145 UOyONS reapparaitre Newbigın eSQULSSE Programm. DOUTF

dynamıque, alors QUE Ia FroLSsancCe UNnNe m1ıssi0logıe de Ia culture occıdentale.
de i’Eglıse dans d’autres partıes du CVe o2ramm comprend les poLNts
monde permet L’Eglıse d’Occıdent de SWULUVANIS: Ia redecouverte de Ia nalure
reconsıderer Vec les VEUX de l’Eglıise du MLSSLONNALFE de l’Eglıse et de Ia
monde vOoLE de developpement. Cette theologıe, Ia recherche de la manıere Ia
nouvelle sıtualtıon donne lıeu plus adaptee DOUTF aborder la ULie publique
l’elaboration une mıSSLOLOgLE de Ia dans la culture occıdentale, la prıse
culture occıdentale. compte de [’Eglıse du monde voLe de

Les MOFESs «ML1SS1ON» el «m1SS10logıe>» developpement qul beaucoup OUS
Sont employes d’une anıere nouvelle. La enseıiıgner Su  S l’experience MLSSLONNALFE,
MLSSLON estplus ULE UnNne des manıeres authentiques de
expansıon geographique el la miLsSsSLOLOgLE parler de Dieu, defı lance

rapporte plus l’etude de l’autonom.ıe de la raıson humaıne.
entreprıise. Dans les conferences L’une des questions programm.
mondıales du Conseil Missı:onnaıre une m1LSSLO0Logıe de la culture
International, depuls celle de Tambaran occıdentale est celle du lıen culturel dont

1938 Jusqu ä celle de Wıllıngen i’Eglıse d’Occıident est captıve. Deux
1952, les deux postulats SWULUVANLS quı changements SONL necessaıres DOUFr
avaıent sous-tendu Un UU colonıalıste ıberer l’Eglıse de SO  - emprıiısonnement
de Ia MLSSLON onl ete abandonnes: le culturel: Uune reforme ınterne quLl la
monde est dıivıise deux, entre conduırLse retirouver Uune CoONnscCLiencCce
Occıdent chretıen el le restie du monde MLSSLONNALFE el l’adoption d’une
NO  S chretien; La MLSSLON er L’Eglıse demarche MLSSLONNALFE ULS-A-ULS de la
SONL deux entreprıse dıfferentes. Une culture occıdentale.
nouvelle comprehensıion de QUE doıt Une esquısse rapıde de l’histoire de
etre la MLSSLON est aDParue 1952, Vec l’Eglıse peut Onftrer comment [’Eglıse
l’emergence du CONCepLt de MLSSLO Dei, d’Occıident perdu CONSCLENCE
Wıllıngen. La MILSSLON est alors CONCUE MLSSLONNALFE ınterne et abandonne Son

effort MILSSLONNALFE envers le mondela partıcıpatıon de [’Eglıse Ia
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exterieur. On peut regarder hıstorıre Au sıecle, [ ’E'gl ise 6evolue de
LIravers deux ‚YDe. de [unettes. Les posıtıon margınale DOUFr devenır Un

premiıere SoNLt celles de Rıchard Nıebuhr: ınstıiıtution dominante, elle est DaAassee
quand l’Eglıse est Jeune et mınorıtaıre, une sıtuaklion de faıblesse et
elle caracterıse Par esprL d’inferiorite UNe sıtuatıon de DOUVOLF et
MLISSLONNALFE el Un attıtude crıtıque de superıiorı1te, de aUvUrTeE elle est devenue
l’egard de Ia culture ambıante. Puıis, rıche, de mınorıte opprımee, elle est
lorsqu 'elle s’est deputs longtemps devenue maJjorıte OPPTESSLUE, elle est
ınstallee dans Ia culture, Ia MLSSLION Dasse d’une relıgıon ıllegale un
LIrouUUVve remplacee Dar le Soın pastoral el le relıgıon d’etat, d’Eglise rassemblant des
discours prophetique erıtique cede le DasS residents etrangers, elle est devenue UNnNe
devant Un posıtıon ıen etablıe. Il € Eiglıse etablıe. Comme telle, !’Eglıse de la
resulte emprisonnement culturel. chretiente ete Uune Eglıse etablie el non
Tavers d’autres [unettes, consıdere la MILSSLONNALFE. Pourtanlt, elle DFIS UNne
tache de [’Eglıse Ia fOLS de facon parı actıve developpement culturel.
posıtkıve: c’est Ia partıcıpatıon Deputs le sıecle des Lumieres, l’Eglise
developpement culturel, el negatıve: c’est ete mMmLSE eel repoussee dans le
l’opposıtion l’ıdolätrıe eroLtissante. sSectieur DFrLUE de Ia culture occıdentale.
L/’Eglıse prımıtıve avaıilt adopte la Cette sıtuatıon monftre QUE l’Eglıse est
seconde demarche, tandıs qQUE i’Eglıse de dans etat avance de syncretıisme. Au
la chretiente opte PDOUTF Ia premıere. lieu de resıister Ia foL ıdolätre quı VOUELes chretiens de L’Eglıse prımıtıve e monde occıdental la raıson humaine,
consıdera:ent des resıiıdents elle s’est doucement conformee Ia
etrangers. L’ımplicatıon prıncıpale de Sfructiure de plausıbılıte de [’Occıdent. La
point de UU celle d’une ensıon mentalıte de Ia chretiente reste operante
redemptrice entre [’Evangıle eft Ia culture. dans la Mesure 0U [’Eglıse demeure
L’Eglıse etaıt UuUne communaute autre, partıe ıntegrante du QUO etablı,
partıcıpant UuUne autre hıstoire qQUE celle contentant d’un röle reduit d’aumönier
de la culture dominante. Comme elle de Ia natıon.
ıncarnaıt UuUune anıere de viUre faısant D postmodernite OUS offre Ln
CONnLraste Vec celle de Ia Socıete 0Cccasıon de reirouver Un VLISLON
ambıante, elle etaıt Ia fOLs attırante el mMLSSLONNALFE de l’Eglise. Alors qu 'elle
subversive. S77 veult faıre Un LIrOuUUVve dans Uune nouvelle posture dans Ia
evaluatıon, dıra, posıtıvemenlt, qQUe€ socıete, L’Eglıse besoin de reexamıner
l’Eglıise prımıtıve maıntenu LL SOn ıdentite. Sı elle veult SUrvLUre dans
attıtude d’opposıtion, el, negatıvemenlt, UNne culture postmoderne, elle doıt
qu elle na PasS LOUJOUFS Feconnu absolument refirouver SO  < ıdentite
responsabılıte culturelle. MLSSLONNALFE.

ZUSAMMENFASSUNG einschlägıigen Lıteratur. Doch heutzutage
sehen wIr, daß sıch eıne entsprechende

Im großen Jahrhundert der modernen Dynamik entwickelt, ındem das
Mıssıonsbewegung kam ın Wachstum der Kırche ın anderen Teılen
mıssıonNswIssenNscChaftlichen Studı:en dıe der Welt dıe westlıche Kirche ın dıe Lageede vO gesegneten Reflex’ bzw UVO  S versetzl, eın Verständnis ıhrer
der reflexıven Aktıon auf. Der se[bhst gewınnen, und War dadurch,
miıssiONArısche Impuls des da S1ıe sıch durch dıe Augen der Kırche
Jahrhunderts würde aufdıe sendende ın der Dritten Welt sehen annn In dieser
Kırche zurückfallen und ıhr selbst zU Sıtuation entsteht nU eiıne
Vorteıil gereichen. Dieser Gedanke ıst Missıologıe der westlıchen Kultur.
Jedoch nıe genauer untersucht worden, Dıie Begriffe ‘Mıssıon bzw
un verschwindet allmählıich auUus der Mıssıologıie) werden aufe un
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Weıise verwendet. BeL Mıssıon handelt eıne ınnerliche Reformatıon, dıe dıe
sıch nıcht mehr geographische Kırche ıhr missıionarısches Bewußtsein
Eixpansıon, und Missıologıe ıst nıcht wiederfinden Läft, und dıie
länger dıe Diszıplın, dıe eiınen solchen Wiıederentdeckung der miıissıiıonarıschen
Vorgang untersucht. Auf den Begegnung miıt der westlichen Kultur.
Konferenzen des Internationalen Eın hurzer Aödrıp der
Miıssıonsrats DVO  s Tambaram (1938) hıs Kırchengeschichte verdeutlicht, wW1ie der
Wıllıngen (952) sınd zweLl Annahmen, westlichen Kırche das ınnere
dıe dem kolonzizalıstischen Verständnis missionarısche Bewußtsein und dıe
vVO  x 1SSıON zugrunde lagen, ın sıch äufßere missionarısche Begegnung
zusammengefallen, nämlıich daß dıe Welt abhanden gekommen sSınd. Diıese
auUus eiınem christlichen Westen un eınem historısche Entwıicklung Läßt sıch alus
nıchtchristlichen “‘Nıicht-Westen‘ bestehe, wel Blıckwinkeln betrachten. Beim
und daß sıch beı 1SSı0N und Kırche ersten handelt sıch dıe Sıcht

Rıchard Nıebuhrs. Als dıe Kırche ochzwel verschiedene Unternehmungen
handele. Mıt dem Konzept der MLSSLO De: Jung und ın der Mınderheit WUr, wr S1Le
entstand 1952 ın Wıllıngen eın mıssıiıonarısch ausgerichtet und auf eiıne
Verständnis VvO  s Mıssıon. Mıssıon ıst dıe hrıtische Auseinandersetzung mıt der S1ıe
Teilhabe der Kirche der Mıssıon des umgebenden Kultur bedacht. Sobald dıe
dre:einıgen Grottes, welche dıe Erlösung Kırche jedoch eiınem eıl dieser
der gesamiten Schöpfung zU. zel hat Kultur geworden War, wurde Mıssıon
Es dauerte jedoch bıs den S0er durch pastorale Fürsorge ersetzl, und dıe
Jahren, hıs sıch eıne Missıologıe der prophetisch-kritische Haltung wıch der
westlıchen Kultur entwiıickeln begann. Instıtutionalısıerung. Das Endergebnis
Der Anstoß für dıese Entwicklung ham wWwWar dıe kulturelle Gefangenschaft.
UoOonNn Lesslıe Newbigın. Zweıtens Läfßt sıch dıe Aufgabe der Kırche

Davıd Bosch erkannte, daß sıch Lın ın ıhrer kulturellen Stellung entweder
seiınem bedeutenden Werk Transforming posıtıv, als Teiılnahme der hulturellen
Mıssıon nıcht ausreichend mıt der Entwicklung, der negaltıv, als
Miıssıologıe der westlichen Kultur Stellungnahme eıne
beschäftigt haltte Er schrıeb daraufhın götzendıenerische Entwicklung,
eın Buch, das ach seınem Tod erschıien, definieren. Iıe frühe Kırche verkörperte
und ın dem eın Programm für dıe den zweıten 1'yp, dıe Kırche der
Mıssıologıe der westlıchen Kultur Chrıistenheit den ersten
aufstellte. Es umfaft dıe Dıiıe frühe Kırche SC sıch selbst als
Wıederentdeckung des miıissıiıonarıschen (1äste und Fremdlinge ıUn dıeser Welt
Wesens UOnN Kırche und Theologıe, dıe Mıt dıesem Verständnıs WwWar eıne
Ausarbeıtung eines angemeSsSsenen heilsame Spannung gegeben zwıschen
Ansatzes FÜr dıe Auseinandersetzung mıt dem Evangelıum und der Kultur. Diıe
dem öffentlichen Leben, dıe Kırche WwWar eıne alternatıve Gesellschaft,
Aufgeschlossenheit gegenüber der Kırche dıe ınnerhalb eıiıner domınanten Kultur
ın der Drıtten Welt, dıe Uuns einıges ın einer anderen Story lebte Indem Sıe
missıiıonarıscher Erfahrung vermiltteln einen alternatıven Lebensstil verkörperte,
kann, das Erarbeiten vO  ; authentischen IwWar S1Le zugleıich attraktıv als uch

unverhohlen subversıv. Beurteilt INWegen, ber Ott reden sSowLie das
Infragestellen der Autonom ıe der dıesen saltz, ıst als DOSLELU
menschlichen Vernunft. bewerten, da dıe frühe Kırche eıne klare

Eın Aspekt des Programms für dıe (rTegenposıitıon einnahm. Als negatıv hat
Missıologıe der westlıchen Kultur betrıifft Jjedoch gelten, daß S1ıe sıch ıhrer
dıe kulturelle Gefangenschaft der hulturellen Verantwortung nıcht ımmer
westlıchen Kırche. Damuıt dıe Kırche vVO  S bewußt WWn  i
dıeser hulturellen Gefangenschaft befreit Im vierten Jahrhundert machte dıe
werden kann, muß zweıerleı geschehen: Kırche einıge Veränderungen durch. (1LUS
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eıiıner Randerscheinung wurde eıne Stadıum des Synkretismus befindet. Staltt
domınante Instıtution, AUSs eıiner der götzendienerischen Glaubensbindung
schwachen und unterlegenen Posıtıon dıe Vernunft wıiderstehen, hat dıe

Kırche sıch TaU dıe ım Westenstıeg sıe ın eıne Stellung der Stärke und
der Uberlegenheıit auf, auUus eiıner gültıgen Glaubensstrukturen angepaft.
wurde eıne reiche Kırche, AUS eıiıner Die Geisteshaltung der Christenheit
verfolgten Mınderheit wurde eıiıne andere bleibt dieselbe, wW1Lie denn uch dıe
verfolgende Mehrheit, aus eıner ıllegalen Chrıistenheit eın 'eıl des etablierten
Relıgıon eıne Staatsreligion, aUSs den Status QUO bleibt, wenn uch ın einer
(Jästen und Fremdlıngen eıne gerıngeren Rolle, nämlıich als geristlicher
ınstıitutionalısıerte Kirche. Diıese Dıener der atıon
ınstıtutionalısıerte Kırche der Die Postmoderne bıetet dıe
Christenheit wWar eıne Kırche, dıe Jedes Gelegenheit eıiıner Wiederentdeckung

des mıissıonarıschenmissionarısche Engagement vermıssen
ließ Es WW  S aber uch eine Kırche, dıe Selbstverständnisses. Jetzt, da sıch dıe
Verantwortung für dıe hulturelle Kırche ın eiıner gesellschaftlıchen
Entwicklung übernahm. Posıtion wiederfindet, ıst der Zeıl,

eıt der Aufklärung ıst dıe Kırche daß Sıe ıhre eiıgene Identität neil
bestimmt. Wenn dıe Kırche Lın eınerden and der Gesellschaft, ın den

prıvaten Bereich, verdrängt worden. postmodernen Kultur überleben will,
Dıese Lage ıst eın Indız dafür, daß sıch dann muf sSıe ıhre missionarısche
dıe Kırche ın einem fortgeschrittenen Identität wiederfinden.

Introduction 19th Century m1ss1ıon became INOTeEe an!
INOTre together ıth colonıiıalısm. In

19th Century Mıssıonary Impulse and the latter part of thıs Century m1ssıon has
Reflexive Actıon gradually extricated itself from the colo-
Kenneth Scott Latourette, the oreat nıal framework. In this post-colonlal
Amerıican M1SS10Nary histori1an of the EAT- per10d the dynamic of the ‘reflexive
er part of thıs CenturYy, 1n his well-known action’ 15 becomiıing increasıngly evıdent.
history of the expansıon of Christianity, 'The m1ss10Nary mMmovement has COINE full
has called the 19th CEeNTLUrYy ‘the great CEeN- circle and the church ıIn the west 15 110

tury (Latourette 1941-1944) Miss1onary begınnıng to experıence number of
fervour spread throughout the west benefits.
resulting In remarkable osrowth ın both Perhaps deseribe hOw thıs
human and monetary TEeSOQOUT’CeSs for the reflexive actıon might take place ıth the

of eross-cultural m1ss1ons. Missıons followıng hypothetical scenario.“ m1S-
became the 1W orthodoxy of the ET  D One S10Nary 15 sent to Indıa He stands 1ın the
of the themes that 1n early 19th CEe- village street tOo proclaım ‚Jesus Christ LO
LUrYy 1ss1ıon thought that of the STFOUPD of people for whom the amne ‚Jesus
‘blessed reflex’ ‘reflexive action.)’. Mis- COChrist 1S5 meanıiıngless. How 0€es he
S10N advocates argued that the M1SS10Nary proceed? He must use the language of hıs
impulse of the 19th century that hearers. However, that language 1sS not
sending mM1sSs]10NaAarıes throughout the neutral; ıt embodies the worldview and
world would result 1ın reflex actıon that commıtments of the people. What word
would benefit the sending churceh. In 0es he choose LO speak of Christ Does he
other words, the 1ss1ıon impulse ould choose swamy—Lord? The trouble 1s5 that
rebound back the sending church 1ın 1n Indıa there ATe lıterally millions of lords
the west, and it would recap SOM of the 1n Hındu tradıtion. Is Jesusjust OIl'  D more?
benefits of thiıs mM1SS10Nary actıvıty These hıs 1S5 hardly good news! How about the
benefits Were spelled Out hıs word avaltlar the descent and embodıiıment
theme gradually disappears from the of God? The trouble 1S—among others—
wrıting of m1sslology al the end of the that this ıdea 15 caught In the cyclical
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worldview ofthe Hındu and hardly call hıs PTFOCCSS 185 110 takıng place 218
for final commıtment. Should the m1Ss- gylobal level 'The orowth and maturıng of
S1o0Nary Just begın LO tell the historical STOTY the churches 1n the MaJjorıty World-—the
of Jesus? hıs would be LO identify ‚Jesus fruiıt of 19° an 20th CeNtury mM1sSsS10NsS—
ıth MANYG, the world of passıng, illusiıve 10 provl1des challenge tO the estern
realıty. It would hardly hold interest. But church LO rethink theır identity and

sTance toward theır culture. hus the mM1S-the evangelıst must choose OIl  D of these
words ıf he 15 LO communıcate. hıs 15 NeCc- S10NAary experıence has COINeE full ecircle. It
CSSarYy proOCEeSS; he must use the language of 110 proviıdes crıt1que of the sending
the people. In thıs PrFrOCCSS of communıcat- church provıdıng TESOUT’CEeEeS for INOTeEe

althful wıtness. hıs 15 hat 15 meant byIng the gospel, the M1SS10NAary becomes
reflexive actıon.increasıngly ofhow the worldview of

that local culture Ca  ; reshape the gospel.
But ın thıs PFOCEeSS, che begıins also to SEE Toward Missıology of estern
that thiıs 15 tru not simply 1ın India It 15 Culture: New Understandıng of Mıssıonalso tIru 1n the United States, Canada, Lın the Centuryestern Europe—the place from which result of thıs reflexive actıon there 1S5
she has COINe It 15 ve Cas LO believe that 1O developing mi1ss1ology of western
the worldview ın which yYou have een N1UTr- culture. 'To speak of MLSSLOLOSY of west-
tured 15 sSımply the WaYy things Ar’‘  D One 15 ern culture INeanNns that the word °mi1ss10n’
uUuUuNnNaware of how profoundly 0)el  D 15 shaped 15 being used 1ın NECEW WaY At the begı1ın-
Dy their cultural SLOrYy However, Ser10us nıng of the 20th CenturYy, mı1ss1ıon st1l]
involvement wıth another culture ch denoted the idea of geographical n_

S10N. 1ss1ıon Was considered tO beJenges thıs assumptiıon. The WaY that the
M1SS10NAarYy understands the gospel 15 enterprise of Christian expansıon that
shaped by the culture of which sh! 15 part proceeds 1ın OIl direction from the Chris-
an thıs becomes increasiıngly evident t1an West to other parts of the world T’he

result of M1SS10NAarYy encounter wıth world Was divided ınto the Christian west
foreign culture. Through dialogue and an! the non-Christian non-West. T ’he
interaction wıth the Indian Cchurch, the West W9aSs the home Aase for 1sSs1ıon and
m1ss1oNary tO SEE that the gospel 1S5 the non-West Was the 1sSs10nNn field
shaped by the estern worldview. Church an mi1ss1on WerTre separated: Mıs-

Ifwe stopped there would be left ıth Sı0N W as organızatıon responsible for
cultural relatıyısm— an Indian gospel abh- thıs expanslonist enterprIise; the estern
sorbed into Hinduism estern gospel church supported 1sSs1o0N 0)el  D of ıts
absorbed into modernıty. But not worthy Causes while the third world
The thırd thıng that MmMust be brought into church took ıts place parallel organı-
the pıcture 1s the meeting ofcultures under zatıon along sıde of estern based
the final authority of the Bible 'The m1Ss- m1lss1ons contaıner for CONverts of
S10Nary brings the Biıble New Testament mM1SS10Nary work. Miss1ology the disec1-
that has een translated into the local lan- pline that studies the 1ssues arısıng from
QUage T'he people 1n Indıa have 1ın theıir this expansıon. mi1ss1lology of estern
hands SLOTY which provıde cer1ıt1que culture W as toO develop, these foundational
of both theıir culture and the culture from assumpt1ions about mı1ssıon would eecd
hich the M1SS10NAary has COTMNNE the chan
church 1n India reads the Bıble they COINE Throughout the 20° CenNntury
LO SEE the incompatıbilıty of theır actors ave challenged thıs 1e W of
worldview ıth the gospel. The Indian mı1ss1o0n. Perhaps the LWO MOST ımportant
church also proviıde for the m1SS10Nary actors Are the dramatiıc rıse, orowth,

fresh look al estern ulture through and vitalıty of the ajorıty World church
1LE W CVYCS. T’hey Ca  b enable hım her to be- ıth ıts Varlous eXpress1ons of the gospel
eın LO SEE how the Western worldview has an! the parallel margınalızatiıon of the
compromiısed the Messase of the gospel. church 1ın the West In the International
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Mıssıonary Councıl world conferences he found western culture tOo be ‘the most
between "Tambaram (1938) and Willingen difficult m1sSsS10Nary frontier 1ın the COIN-

(1952) ach of the fundamental u  p_ temporary world’ and ‘the ONM  0> of which
the Churches ave been—on the whole—t1ıons that undergirded colonialıst 1eW

of m1ıssıon broke oOWNn 'The separatıon of liıttle cConsc1lous’ (Newbigin
m1]ss1ıon and church W as challenged; ıt Was He tackled the 1SSUe ıth the insight of
advocated that the church 15 m1sSs10Nary outsider wh: could sSee the church In west-
by ıts Ve. nature. 'T ’he divısıon of the ern culture ıth NECEW CYCS Hıs books have
world between the Christian west and the spawned world wıde interest ın the
Pagall third world dissolved; the west In subject and number of organızational,
much 1sSs1o0n field the third worl1d— scholarly, an publicatıon iınıtlatıves LO
mı1ıss1ıon 1S 1n a|] G1X continents; 1ss1ıon address the 1Ssue. We SEE today the
geographical expansıon DaVC WaYy LO CONLOUFS of m1ss1lology of western
understandıng of 1sSs1ıon the task of culture beginning to CEIMMETSEC.
the whole church wherever ıt. LO wıt- WKor the development of 1ss101 of
ess LO the whole gospel In the whole western culture, the Jegacy of the 19'
world 20th cCentury M1SS10Nary mMmovement 15

these semi1inal insights remaıned invaluable. Its vast experlıence and tradı-
unfruitful, however, because there tıon 1ın dealıng ıth miss1ional 1SsSues
theological framework 1ın which tOo relate provıdes tremendous for the
them systematically. 'The world 1SS10N- church 1n former sending lands

conference 1ın Wiıllıngen, Germany 1ın
1952 provıded beginning answer tO thiıs Contours of Miıssıo0logy of estern
problem. 'The notiıon of the MLSSLO De: Culture
brought together Christological, eschato- In 1991 Davıd Bosch’s Transforminglogıical, and pneumatological insıghts from Mıssıon appeared—perhaps the mMoOost S1g-
the theological guild ın WaY that opened nıficant misslologıical book LO be publıshedthe WAaY for mı1ıssıon tas of the church 1n thıs Century. Before hıs tragıc death 1n
1n all contiınents LO CINECISEC. 'The church’s April 19992 he already had indicated that
mı1lss1ıon partıcıpatıon In the mı1ssıon he recognized that he had not engaged the
of God LO redeem the ereatıon. 'T °*’he Father Op1C of 1ss1ıon 1ın modern western cul-
sent the Son; the Father and Son sent the ture sufficıently an that thiıs MUSLT be
Spirıt; the church 15 sent by the Son and priorıty COMNCEeTN for OU. day Hıs lıttle
taken 1n the redeeming work of the book Belıeving ın the Future. Toward
Spirıt. 1sSs1ıon 1s5 1rs of al] work of (GJ0d Mıssıology of estern Culture
and the church 15 the locus of mı1ıssıon attempt LO begin to deal wıth this need. It
before it becomes the agen The church 1sS
sent LO be bearer ofthe Spirıt and the M1S- published posthumously 1n 1995

In thiıs book Bosch Sets Out the COIl-
S10N of God ‘As the Father has Sent IN} OUrSs of mi1sslology of postmodern west-

sending you 'The sending 15 of the ern culture. It included the followıngwhole church by God into the world, not features: In miss1lology of western
merely the sending of SOINeEe individuals by culture mMust understand that the
m1ssıon boards LO the third world church 15 M1SS10NAary Dy ıts Ve nature.

'T’he implicatıons of these insıghts for 1ss1o0n 1s not Just on (maybe vVe
estern culture WerTfIT’e not immediately TeC- important) task of the church; thıs
ogn1zed wıde scale. It would not be redemptive era 15 characterized by M1S-
untiıl the that Ser10us attention S10N and that this gy1ves the church ıts
would be devoted LO the development of vec identity. hus all theology 15 M1S-
m1ss1ology of estern culture. 'The cata- S10NarYy it brings the gospel LO ear
lyst for thıs development W aASs Brıtish Varlıous contemporary sıtuations ın
m1SS10NAarYy, cumenıcal leader, and attempt TLO equ1p the church for ıts m1S-
author Lesslie Newbigin. He commented S1ONAaTY task (Bosch 1995:27-32)
uDONN hiıs return LO Brıitain from India that m1ss1ology of western culture must
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address the 1ssue of engagıng the publıc Cultural Captıvıty of the Western
life of culture avolding the temptations of Churc
either tryıng LO creatfe Christian soclety In developıng mi1sslology of western cul-

Lure, OIl of the problems that has becomemistake 1n Christendom) wiıthdrawıng
from soclety into spirıtual realm clear and received STroW1nNg attention ın
mistake 1ın modernity) (pp e the last several|l decades, 15 the cultural
m1ss10logy of estern culture must take captıvıty of the estern church. In
greater aCCount of the churches 1n the recent artıicle Konrad Ra1lser (1994:628{.),
thırd world and thiıs for several LTEASOQONS the general secretary ofthe World Councıl
Fiırst, ave much to learn from the of Churches, distinguishes between LWO
M1SS10Nary experıence of these churches. dıifferent forms of M1SS10Nary wıtness.
Second, the west (including the church) There 15 difference between the mı1lss1on-
shares the blame 1n the plight of the third sıtuatıon 1ın Kurope an North

Ameriıca, the OIM  D hand, and Afrıca andworld (pp m1sslology of
estern culture mMUust struggle ıth the Asıa, for example, the other Whiıle the
1SsSue of how LO speak of (GG0d 1ın central M1SS1ONATY problem of the 'youn-
authentic WaY ın culture where there 15 DCr churches’ 15 the experıence of cultural
the dual threat of modern secularısm that estrangement—gospel 15 felt tO be

foreign element that disturbs cultural Lra-has eclipsed God and postmodern spiırıtu-
alıty ıth much god-talk and ıts rel1ig10us ditions—the central M1SS10NATrY problem
smorgasbord that trivialızes and of the c  older churches’ 15 the cultural
cConsumer1zes relig10us experıence (pp captıvıty of the gospel. In other words, 1ın

misslology of western culture Afrıca an Asıa, the problem 15 for the
mMust seek WaYys LO challenge the auUtON- gospel to be al ome 1n culture. In the
OI of LE AaASOIlL — O0UT greatest 1dol1—by West the gospel has become absorbed an
communiıcatıngz 1ın OUu lives that all co-opted iınto culture.
reason1ıng takes place ın the ontext of the church ın the west 15 to be liber-
commıiıtted belief (pp Z ated from her cultural captıvıty ıts lıfe and

attıtude must be transformed 1ın LWO WaYyYst 1s5 these 1ve ingredients that Bosch
believes LO be of prımary ımportance 1n ırst, there must be 1Inner reformatiıon.
mM1SS10102y of western culture. He adds S1X hat 1S, the church’s self-understanding
INOTeEe elements briefly al the en of the must be transformed from 1101)1-
book that he believes Iso need LO be mM1SS10Nary LO mM1SS10Nary self-ımage. In

her OW self-perception and selfidentityaddressed. They ar  D eed LO address
she must SCE and understand herselfecological 1SSUeS because of the west’s

complicıty 1n creatıng thıs erısıs (pp DQl.), exıisting LO commMunıcate the X01010| LEeWS of
the need for 1W counter-cultural sSLance the kingdom of God She MUust 1TECOVETr the
of the church because of the domesticatıon M1SS10NAarYy nature of the church. Second

— and ve closely related—this 1SS10N-of the church 1ın western culture (pp 56f.),
the need LO address the ecumenıical COIMN- self-understanding ıll lead LO 111e

Cer'n for the unıty of the church because of understandiıng of her relationsh1ıp LO cul-
the burgeoning denominationalism 1n the Lure Along wıth and closely alıgzned ıth
west (pp QUT:); the eed for contextualiı- inner M1SS10NAarYy CONSCIlO0USNESS there

must be FeCOVCLY of Outier M1SS10Naryzatıon of the gospel that avolds syncretism
and irrelevance because of the illusıon encounter ıth her culture (Shenk
that the gospel 1s al ome 1n estern cul- 1995:87, 94) hıs involves miısslologıcal
ture (pp 58f.), the eed LO equ1p the lay analysıs ofculture that enables the church
members of the church for involvement ın contrast soclety, called tOo wıtness LO

the gospel, LO confront the idols of thetheıir public callıngs because the clergy/
laity distinection has sidelined their re1ignıng worldview. It 1S5 analysıs of the
mınıstry (p 59), the eed for vit WOT- foundational assumpt1ons of culture that
sh1pping congregatıon the SOUTI’CE of 111 equ1p the church LO resıist the Ltempta-
1ss1ıon (pp D51.) tion LO live 1ın comfortable co-habıtation
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wıth POWECIS that contradıicet the re1gn of church history, 1t. takes antıthetical
God SLANCE But duriıng thıs tiıme the early

church could nNnot take her responsl1bilıty
Cultural Captivity of the Western tOo partıcıpate 1ın the development of

uUurc. rief i1Sstory Roman culture wıth sufficıent SEr10US-
1ess Wıth the CoOoNversion of Constantine,

How 15 it. that thıs inner m1SsS10Nary the church 15 established part of the
CONSCIOUSNESS culture. As such the church takes ıtsan outer m1sSs10Nary
encounter has een dimıinıshed 1n the respons1bilıty for cultural development
western church? will NO sketch brief serlously. However, the antıthetical
history of hat callıng the cultural sSTance 15 lost, hıs lead LO the absorption
captıvıty of the estern church. of the church iınto ıts culture resulting In

'The lens want LO use LO 1eW thıs h1s- cultural captıvıty.
LOTY 15 the thesıs of Richard Niebuhr
(1935) 1n (rospel Agaınst the World In thıs Early Church: Resident Alıens
hlittle book ıth LWO other authors, he 'The WaY the early church understood her
deseribes hat takes place when the DOS- 1dentity and relation LO culture be SEENMN

pel 1s part of culture for long per10od of 1ın the WaY they referred tLO themselves.
tıme. When church 15 an One of the MOStT COIMNIMNMON self-designations
miınorı1ty ıts ldentity 1s5 defined by 1sSs10N of the early church W: resident allıens
and eritical engagemen ıth culture. (paroikol). We Ca  ® brıefly enumerate OUuUr
hıs mi1issional understandıng 1ssues 1n thiıngs about thiıs word.
communıty ıth distinctive identity an First, the prıimary of paroıko 15

r1g0orous evangelızatıon of the culture. that of redemptive tensıon between
INOTe and IN0 rTre embrace the faıth, the church/gospel and culture. In artıicle

church from being M1SS10Nary LO revliew1ıng the use of thıs term paroLko 1n
being pastoral. The church mMust 110 Car the Literature of the early church, Piıerre

de Labriolle concludes: “"The iıdea of heter-for Ne Converts Gradually, working
arrangement ıth the DOWEI'S and nstıtu- ogeneılty of the Christians from theıir
tions of soclety develops. The gospel Dasalı neighbours and the soclety where
permeates INOTE and INOTE of culture. they lıve 15 ON  D of those which OIl  D finds
There 18 lessen1ing tensıon between mMoOst frequently 1n the texts’ (1927:198)
church and culture SINCEe the culture 15 not They understood themselves to be dıffer-

Pasallı it MNCE The final STLATEe 1S5 ent from others 1ın their culture. In fact,
OIl  D of corruption—where the church 15 they also called themselves thırd Tace
domesticated an absorbed into the along ıth the EeWSs and Gentiles.
culture. hıs en result 15 OIl of cultural Second, thıs distinctive of
captıvıty. alternative communıty W as nourished Dy

T'here 15 another lens that uUuse alternatıiıve story—the SLOTrY of the
tO look al thıs history. 'T’he church has Bible Everett Ferguson (1989)
two responsibilıties toward ıts host cul- that thıs distinctive of identity
ture. First, 1t. 155 part of the culture. S1nce developed alternatıve SLOFY W as
the cultural development 1s y00d part of pressed the catechumen 1ın the PTFOCECSS
ecreation that God has called humanıty LO of catechısm. The SLOTY of the Biıble must
partıcıpate 1n, the church MUust take ıts supplant the SLOTY that gr1pped the public
share of responsı1bilıty for that cultural lıfe of Roman culture. The whole
development. Second, S1INCEe the whole of catechetical PTrOCCSS had pastoral
culture 1s5 distorted by idolatrous faıth PUrDOSC LO CIM DOWECI distinective people.
commıtments, the church 15 also called LO Third, thiıs communıty wıth distinec-
take antıthetical stance.“ Para- tıve identity shaped by Scripture W as

phrasıng the words of ‚Jesus 1n John 1T7 attractıve Alan Kreider arsgues that the
the bellieving communıty 1S 1ın the world church’s rıtes and practices WerTf.e
but not of ıt, In the first 300 Vears of designed LO re-form those wh
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joined the church into Chrıistlans, iınto SLOTY, lıving resident allıens WerTrTe lıghts
distinctive people that indıvıdually and 1n dark world The Canons of Hippolytus
corporately looked 1ıke ‚Jesus COhrist. expressed the desire that the lıves of
such, these people, reformed, would be Christjans may shine wıth viırtue, not
attractıve) 1994:5| they WeTe before ach other [only] but alsSO before
second thiırd century Christian the Gentiles they IMay mıiıtate them and

become Christians (quoted 1n Kreiderremarks: ‘Beauty of lıfe Causes strangers
LO ]o1ın the ranks We do not talk about 1994 12)
great things; live them)’ [quoted 1n Fourth, thiıs wıtness of the early church
Kreider 994:12| But do not only ave Was publicly subvers1ıve. The early church

did nNnot allow themselves LO be pushed intothe testımonYy of the early church; also
hear from the enemles of the church LO prıvate realm ın the Roman empire. It
the attractiıve of theıir distinective quietly set asıde and rejected the publıc
communal lıfe Celsus and Julian the doectrine of the Roman empiıre and lıved
postate both test1ify LO the impact of the Out of the SLOTY of the Bible Its confessıion
church result of ıts distinective and that ‚Jesus 1s Oord stood 1ın stark OppOSI1-
attractıve lıfe tıon tO the confess1ion Caesar 15 ord that

What W as the ontent of thıs EXEeINMN- bound the empıre together.
plary lıfe? In part 1t. Was that the early In SUMMAFY, ın the early church, sSEeEeE
church broke down barriıers erected 1n communıty that understands her iden-
the Roman empire—rich/poor, male/ tıty 1ın erms of wıtness to the kingdom of
female, slave/free, Greek/Barbarıan. It God She lıves 1n the SLOTY of the Bible and
W as the love they exercised toward the thus stands 1n redemptive tensıon ıth

her culture. Her contrastıve alternatıveDOOT, orphans, WwW1idows, sick, mıne-
workers, prisoners, slaves, travellers lıfe 15 from the margıns yet 15 attractıve LO
(hospitalıity). It W as the exemplary moral INalıy an publicly subversive of the
lıves of ordınary hrıstians Ver agaıns reıignıng idolatry
the rampant immorality of the average By WaY of evaluatıon, Ca  . SaYy, posı1-
Roman cıtizen. It the hope an ]OVY t1vely, that the early church maıntained
and confidence experlıence Dy Christians antıthetical sStTance toward culture.
1n world of despair, anxlety, and 11CeTr- Hendrik Kraemer has rightly maiıintained:
aınty It theır unıty ın fragmented 'T’he deeper the CONSCIO0USNESS of the tensıonand pluralistic world It W as their chas-

and the urge to z  w.yoke upoNn 1tselLl aretıty 1ın world dominated DYy SE  D It
theır generosı1ıty ıth and simple felt, the healthier the Church 15 T’he INOTE

lıfestyles 1ın world dominated DYy CCU- oblıvı1ous of thıs tensıon the Church 1S, the
10910)85 well established ql ome 1ın zmulation an consumption (ın 251
world ıt eels, the 100910)8% ıt. 1s 1ın deadly dangerin Rome there WerTe 154 mınısters of OIl
of eing the sq];  — that has ost ıts 5A4 VOUTSOrTt another the lıst for financıal

Car'‘ and 1,500 wıdows and DOOL people!).
It Was their forgıving love of theiıir ENE-
mıles. Justin comments ‘We who 1N1CEe

But negatıvely, her responsI1bilıty for and
partıcıpatıon ın the cultural developmenttook pleasure 17 the INeaNS of increasıng of the Roman empiıre suffered. hıs LWO-

OUu wealth and property 110 brıng hat
have into COINLINOIN fund and chare sided sSTance Ca  - be SeenNn ın the struggle

the early church had ıth Varlıous OCCUpa-wıth CvervyonNn«e 1n need; who hated and tions. Hendriık Kraemer commMmMents fewkılled OIle another and would noL aSSOC1- laterate wıth people of dıifferent trıbes 110
after the manıfestatıon of Christ liıve It 18 worthwhile LO QaVe ook al the Strug-
together and Dray for OUu enem1es’ gle wıth adaptatıon Dy payıng attention for
(quoted 1n Kreider 1994:9) moment to the confhets of hrıstians ın

Thus, the lıves of the believingu_ elr profess1ons. 'The great question Was,
nıty, nursed and shaped by dıfferent How far 15 Ohrıistian allowed tO enter into
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the professional Jobs of OSe days wıth to contribute LO the maıntenance of the
elr CuStoms, wıthout denyıng existing polıtical anı soc1lal order. It W as LO
Chrıst and without becomıng polluted DY uphold and support the SIafus QUO rather
partıcıpatıon ın ıdolatry® (40; cf. Harnack than prophetically er1ıt1que ıt estab-

liıshed church 15 domesticated by the
culture. 'T ’he storles worldviews of the

According to SOINe 1n the early church, church an the broader soclety become
Man y Occupatıons and profess1ons WerTe 0)el Critical engagemen 15 lost, There 15
consıdered LO be polluted Dy the 1dolatry of the assumptıon that the gospel and
pagan culture and Were therefore prohib- church Aare al ome 1ın Christian culture.
iıted LO Christjans legitimate callıng
(ef. Harnack, ıbıd)

The Roman Catholic theolog1an Koger
Haight deser1ibes the established church:

Christendom: Domesticatıon
T A word established indicates theological
ategory which characterizes church

All of thıs changed In the fourth CenturYy. whose mı1ıss1ıon has ceased; established
onstantıne became Chrıstian and church 15 al wıth soclety an ontent
legalized the Christian religl1on. In 380 wıth 1ın ıts OWTN forms inner life 'The
T'heodosius made Christilanity the reli- term 15 negatıve for ıt. mplies the PreSumıp-g10N 5 the empıre. 'T’he Chriıstian church tıon that the M1SS10Nary task has een
9TCW sixfold. However, 1n thıs NEW era complete that the church 15 longercall Christendom IMNOVEe Ve far from m1ssıon but sımply communıty. In erms
the understandıng and practıice of 1ss1ıon of mM1SS10Nary an pastoral actıvıtyof the early churceh. established church AaASSuImes only pastoral'T ’he early church from INar- respons1bilities 10)ginal posıtıon to domiınant instıtution 1n
soclety; from being soclally, polıtically, Second, the Christendom church
and intellectually inferior to posıtiıon of becomes noN-M1SS10Nary church. As

and superlorıity; from being ECO- Haıight Says, the m1ss1ıon ofthe established
nomically weak and POOT LO posıtıon of church has ceased. 'T’he assumption 1S that
lImMmmense wealth; from being oppressed the whole soclety 1s 110 Christian an
mınorı1ty LO being the oppressıve maJorIıty; outsıde the empıre 15 pagan Wıth thiıs
from being ıllegal religion LO becoming assumptıion work wiıithın the empıre would
the only relıg10n of the state; from being change f{from M1SsS10Nary LO pastoral ma1ın-
resident allıens LO territorjal understand- tenance. 'The church becomes preoccupied
ıng of the faıth whereby the Roman wıth ıts OW welfare and maıntenance.
empiıre 1S5 considered Christijan. Outsıde the empiıre the inıtliatıve for

In thıs Ne posıtıon the church’s Christianızation of peoples 1s5 taken by the
self-understanding changed rather dra- STLATLEe 1t. extends ıts empıre. 'The church
matically. We SaYy four things about partıcıpates the rel1g10us arın of the
the church 1ın Christendom. Fırst, ıt empıre. 1ss1ıon often became COoOercive Dy
became established church. The INeanNns of rel1ig10us WAars.

redemptive tens1on, the prophetic-eritical, Third, the church ın the Christendom
antıthetical sStance of the church 1ın rela- era becomes powerful and priviıleged
tıon LO culture dimiınishes. 'The church church. The church 110 made of
became part of the constellation of the educated, powerful and rich. Chris-
wıthın the SLALE It took iıts place alongside t1ans WerTre g]ıven privileged pos1ıt1ons
of the polıtical, ecoNOMIC, mıilıtary, soclal, wıthıin the culture. 'The °Christian empire’
and intellectual DPOWECIS wıthın the empıre. 15 powerful. 1ss1ıon 10 1S5 taken from
Now the church’s ldentity 15 shaped Dy posıtıon of strength—from the superl1or to
socıety rather than the MLSSLO De: 'The the inferılor.
church became and instrument of Finally, 1ın contrast ıth the early
STLAate polıcy rather than instrument for church, during Christendom, the church
0d’s redemptive PUrDOSES. Its tas takes cultural respons1bilıty. Whıle the
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antıthetical sStance of the church toward about the church and m1ss1ıon that WEeI’C
her culture diminishes, it takes respons!1- shaped during thıs era continue LO shape
bilıty for Man y dimens1ions of cultural the church’s lıfe LO the present— a sıtua-
development. Newbigin has correctly t1ıon called Dy SOINE misslologists of
observed: estern culture ‘funectional Christen-

dom Van Gelder 1n Guder et alMuch has een wrıtten ou the harm 1998:46-62)one LO the of the gospel when
onstantine accepte baptism, anı ıt. 15 not Church ın Modernity: Privatızatıondifficult LO expatılate S eme But

Wıth the breakdown of Christendom, theCOU. er choice ave een made?
When the ancıent classical WOT. Out Enlıightenment offered another Vv1ls1ıon of
of spirıtu fuel turned LO the church public lıfe based aufonomous, ScC1IeN-

tıfıc rationalısm. In thiıs LE W sıtuatıion, thethe ONe soclety that could hold dıisıntegrat- Christian faıth from the centre LOing WOT. ogether, should the church ave
efused the appe. and washed ıts hands of the margıns of the culture. Newbigin has
responsibility for the polıtic order? It made ımportant contribution LO
COU. not do ıf ıt Was tOo be faiıthful to ıts m1ss10102y here Dy offeriıng analysıs

of the epistemological foundations ofOr1g1ns ın Israel and the minıstry ofJesus 1
estern culture that has moved the15 Casy LO See wiıith indsight how quickly the

church fell into the temptatıions of worldly church LO the prıvate reli1g10us realm.
W: TE 15 Cas Y to poın to the glarıng 'The v1isıon of the Enlightenment
contradıietions between the ‚Jesus of the appeared promisıng LO that generatıon for

LWO 1EASONS ırst, the rel1g10us WAars WeTleGospels hıs followers OCCUPYINZ the
SEATtSs of W: yet ave fragmentıng all the countrıes ofEurope. It
to ask, ould DUrDOSC ıt, 1s evealed seemed that the gospel the Christian

faıth could nNnOot provıde centre for Eiuro-1ın Scripture have een better served, if the
Pean soclety. Alongside, the SUCCESS of thechurch had efused all political respons1bil-

Ity, ıf ere had een °‘Christian natural SCIENCESsS 1n explainıng the natural
Kurope, if a ]] the churches for the past LWO world DaVC hope that sc1entiıfic 1eEASOIMN

could provide alternate centre. At theOUSAanNn! VCars had 1ve! persecuted heart of the Enlightenment worldviewmiınoriıties find ıt hard to think
W as commıtment LO aUTtTONOMOUS humanewbıgın 1986 the sole: arbıter of truth anı

As Newbigin DOCS LO poın OUutT, how- prımary instrument of soclal Progress
ever evaluate this tıme, heıirs of Reason disciplined by the scientiıfic

method, applied LO soclety and translatedthat Christendom experıment. We belong
LO culture that has een shaped for ınto technological had the abilıty LO
thousand Vears 1ın COTDUS Christiıanum transform Out world iınto mater1ally and
1n which the whole of publıc and cultural soclally PTFrOSPCIOUS utopla. Methodolog!i-
life Was permeated DYy Christian cal and neutral Teasomnl LO be the sole
revelation. arbıter of truth Tradıtion and authorıity

My OW. evaluatıon 15 LO agaın look at WeI’C not to be trusted guldes LO truth
the LWO s1ides of Chriıstian cultural respon- Only human disciplined by the
s1bılıty. In terms of takıng responsi1bilıty sclientıfic method held such esteemgdfor cultural development, the church of
Christendom althful In erms of Descartes has een called by INanıy ‘the
antıthetical stance LO the classıcal father of modernıiıty’. Descartes distin-
an! Germanıiıc elements ofthat culture, ıts gulshed between the knowing subject an

the object LO be known. the knowingestablıshed posiıtıion weakened her
wıtness. subject LO ave reliable knowledge

number of historical factors s/’he MUSt disınfect him/herself of all sSub-
converged LO break down historical Chris- Jectıve contamınatıons. 'The knower mMust
tendom. However, Man Yy assumptions reject all authorıity and tradıtion. It
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only through r1gorous applıcatıon of 1986, It has quietly and meekly
method that truth could be found and valı- conformed itself LO thıs alıen faıiıth-
dated One built the temple of rational commıtment. It has accepted ıts role 1ın the
truth plece by pıece by subjecting all truth prıvate realm. 'The church IMaYy offer
claıms LO the dictates of neutral an otherworldly and entirely future salvatıon
methodological rationalıty. LO interested individuals. 'The church INay

It W as thıs Cartes1ian legacy that sel1zed influence the morals of ıts members. 1t
the ıimagınatıon of the Enliıghtenment IMay meet the rel1g10us needs of ıts dher-

NtSsS But WOEe LO the church that dares tOgeneratıon. AIl truth claıms must be
brought before the bar of scientiıfıic believe that the gospel 15 the tru startıng
for ultimate jJudgement. Truth claims poın for understandiıng all of uman lıfe
that could be valıdated Dy uman ratıo- Newbigıin 15 joıned by IManıy other VOolces
nalıty WeTITe accorded the high place of who sSEE both the ecumenıcal an! evangeli-
facts ruth claıms that could not be valı- cal tradition LWwoOo s1ıdes of the Same
dated 1n thıs WaY Were ushered into the modernist coin—churches that have een
lower epistemologıical realm of values. co-opted into the re1gnıng plausıbilıty
hus the iıdolatrous commıtment LO SETUCLUFrEe of modernıity.
human, methodological rationalıty CTre- Shenk that, paradoxically, the
ated fundamental dichotomy that lies al Christendom mentality remaıns very
the heart of estern culture. funda- operatıve ere (Shenk 995:41) It 15 0101
mental dichotomy between facts/values, Christendom herıtage that has led
knowing/believing, public/private, truth/ OoOWNn thıs path of prıvatızatıon. 'The
opınıon, scılence/religıon created 1ın church has een established part of the
which the former 15 accorded higher Status QUO, part of the constellation of
place and 15 trusted LO shape public lıfe DOWECIS for long ıt knows of other
hıs dichotomy has become UuNQguUECS- relationship LO culture. of the
tioned artıicle of faıth 1n western culture state, the church st1ill has ıts role LO play.
—— hıdden assumptıon that o1ves shape However, 1t. has een greatly reduced
LO OUu. culture. hıs foundational AaSSuMıp- SINCEe the Enlightenment LO institution
tıon, based the faıth of estern that for the relig10us needs of ıts
people, functions liıke tectonıc plate that members and perhaps influences the
1s5 Just below the earth’s surface, 1NsSeelNn indıvıdual moralıty of the natıon.
yet it. gy1ves shape LO the soc]lal topography In other words, the church has become
and geography above. 1ın modernity chaplain LO soclety.

'The claıms of the gospel mMust also be chaplaın 15 hired employee of bigger
submitted LO the dietates of methodologi- organızatıon. S/he 15 employed LO meet the
cal TeASON Since such claıms Canno be rel1g10us needs of those 1n communıty
PFOVENN by scientific method (although wıth higher and INOTEe comprehensive
there has een shortage of attempts ın PUrpOSC. chaplaın contributes LO the
rationalistic apologetics) the claıms of the maıntenance of the status QUO; s/’he o0€es
gospel have een shunted to the nether- not challenge ı4:
world ofprıvate values that Are matter of
subjective opınıon and personal prefer- Postmodernity: Eecovery of
EIICce 'T’he gospel 185 NOot LO be considered Mıssıonary Self- Understandıng?public truth but TNere prıvate taste One We live 1n tıme when the modern
INaYy find the gospel privately engagıng but worldview 15 breakıng down We live ın
ıts truth claım 1S dismi1ssed. It Ca  ; have soclety—post-modern, post-place 1n shapıng the publıc lıfe of natıon. post-

industrial, post-eritical, post-liberal,Newbigin’s indiıcetment of the church 1s5 post-Enlightenment, post-Chrıistlan, etc
that instead of resisting thıs idolatrous For those churches wh!' have hitched their
faıth-eommitment LO sc1entifieI; the I1 LO SOME aspec of modernity the
church has een absorbed and domesti-
cated ınto the culture (Newbigin 19893, postmodern shiıft represents

threat. doubt, the postmodern
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worldview o0es represent threat LO the Pıerre Delabriolle, ‘Paroecla’, uUulleirin du
Christian faıth all worldviews do But it Cange ChLUUM Latınıtatus Mediu evL

(1927) 196—-199that it also represents OppOrtU- Everett WYerguson, ‘Irenaeus’ TOO of thenıty Kosuke Koyama tells that the Apostolic reachiıng Karly CatecheticalJapanese character for ecr1ıs1ıs 1S5 danger and
opportunıty. perhaps that 15 Just ra  10N, Studıia Patrıstıca 18:3 (1989)

119-140hat postmodernıty offers us—danger Darreil er (ed.), Missı:onal Church:
an! opportunity. Vısıon for Sending of the Church ın

In erms of the opportunity the church North Amerıca Tan! Rapıds: Eerdmans
ın postmodern soclety has een pushed to

oger alg “ HSO “Kistablished” Churchthe margıns. hıs provides opportu- Missıion: 'The elatılon of the Church LO thenıty hıs be illustrated by employıng
the language of anthropologist Vietor odern World’, T’he Jurist (1980) 4—39
Turner. The church 1ın western culture 15 Harnack, The 1sSsıon an Expansıon of
at, poın of lımınalıty. Liminalıty 1s5 COTNMN- Chrıstianıty ın the Fırst Three Centurıiıes

New ork arper and YTOtLNersdition of transıtıon from ON  D posıtıon Hendrik Kraemer, T’he Communıicatıon of the
role 1ın culture to another. For example, OChrıstian Faıth iladelphia T’he
the movement from adolescence LO adult- Westminster Press
hood 185 poıint of liminalıty. At such times Alan Kreider, Worship an Evangelısm ın

Pre-Christendom 'T’he Laıng Lecture,on struggles wiıth identity. 'The church
has lost ıts dominant position an 1s 110 London College, February
al the margıns. it struggles ıth ıts Kenneth CO Latourette, ıstory of the
identity, the opportuniıty 15 there LO Expansıon of Chrıistianity. T’he Great Cen-

LUTY, 79Vol Volumes NewTEeCOVeTr M1SS10NAary self-conscliousness. ork arper Bros 1941-1944)And perhaps 1ıt 15 Just there— at the Stephen Neıll, Lecture “The Missıonarymargins—that the western church Ca.  ; Dımensıion’. UrCan Chrıstian Un:on
learn agaın tO become M1SS10NAarYy. Maybe (London xfor« Uniıiversıty Press
the postmodern condition offers the Lesslie Newbıigın, °Christ an ultures’,
church the opportunıiıty LO TeCoOoVver the Scottish Journal of Theology 31 (1978) Ta
counter-cultural stance for which Bosch Lesslie Newbigın, T’he ther Sıde of 1984
calls, the redemptive tensıon of the early Geneva OTr Councıl of urches
church—hopefully sLance that 111 take Lesslie Newbigın, Foolıshness LO the GreekRs

Tan Rapıds: Eerdmansser10usly both cultural responsibilıty and Lesslie Newbigın, The Gospel ın Pluralıstantıthetical er1ıt1que. Socıety ran Rapıds: EerdmansLesslie Newbigin sa1ld that the trıp from Lesslie Newbigın, Truth LO ell T'he (JospelIndia LO Kurope through the continent of Public Truth (Grand p1ds Eerdmans
Asıa made profound ımpact hım
because he SEa that the vital churches of Lesslie Newbigiıin, Unfinished en An
the Middle Kast had disappeared without Updated Autob:ography (Edinburgh: St

TACe (1993:226-228) The SaInlle threat Andrews Press
looms 1ın the West reCOVerL Y of 1ss1on- Richard Niıebuhr, Wılhelm auc TAN-

C1S er, T’he Church Agaınst the Worldunderstanding of the church 15 vıtal
matter if the church 1ın the West 15 to (Chicago, New ork Wiıllet, Clark Co
remaın signıfıcant Konrad Raiser, ‘Gospel Cultures’, Interna-

tional Revıew of Mıssıon. Vol LAXAXILULL, No
Works Cited 331 CLODer 623-629

Shenk, Wrıte Vısıon. Church
avıd osch, Transformıng 1SS10N. Renewed (Valley orge Irını International

Paradıgm 1 Lın Theology of 1sSsıon Press
(Maryknoll: 1S Verstraelen, Camps,

avıd OSC. Belıeving ın the Future. Toward Hoedemaker, pındler, Miıssıology: An
Missıiology of estern (Culture (Valley Ecumenıcal Introduction Tan! plds

orge rınıty International Press Eerdmans

EuroJTh 8:2 167



Mike Goheen S

oOtLeSs + 15 thıs s1ıde of ultural responsibility that
1s eing increasingly stressed 1ın Amerıcan
inıtlatıves 1n the A4Area ofmi1sslology ofwest-Perhaps. 15 INOTeE than h3ttle hypothet-

ical follow SOINE of the oughts of er  - culture Gripped by the nsiıght that
Lesslie Newbigin ere (Newbigıin 1978 the church 155 C  urally captıve, the
1:5) In fact, ın Newbigıin B: reflexive Aanswer proffered 15 antıthetical, DTFrO-
actıon 15 illustrated Dar excellence. He phetic-critical SLANCE that eNOUNCE all
returned from Indıa where he spen W
YCars anı hıs writings bringing the OW'! INanYy of the insights of the ollowıng
mM1SS10Nary experlıence to bear western section the early church LO the booklet
ulture ave made international ımpact. by Alan Kreider (1994)

egnum Studies 1ın Miss1iıon
Doctoral Theses on Missiological Themes

(All titles paperback, 2929 145mm)

Theology and Identity
T'he Impact of OCulture UDOTL Chrıstian Thought ın the Second Century and ın Modern Afrıca

Kwame Bediako
'T’he author examınes the question of Christian ıdentıty 1n the ONTLEexXT of the Graeco-Roman culture of the early

Roman kKmpiıre. He then addresses the modern Afrıcan predicament of quests for ıdentıty and integration.
T<  LAUJ 5185pp £29.99

aradiıgm Wars
T’he Southern Baptıst International Miıssıon Board Faces the T'hird Millennium

Keith Kitel
'T ’he International Mıssıon oard of the Southern Baptıst Convention 1S the largest denominatıonal m1ss1ıon
aBCNCY ın orth America. 'T’hıs volume chronicles the hıstorıc an contemporary forces that led LO the 1IMB’s

recent extensıve reorganızatıon, provıdıng the MOST comprehensıve study tO date of a hıstorıc m1ssıon aBCI1CY
restructurıng LO continue ıts m1ss1ıo0n PurpoOsc ınto the 21st century LL1OTIE effectively.

T  -6/ IDD approx/ £24.99 aPpPDTOX

alıt Consciousness and Christian Conversion
Historical Resources for Contemporary Debate

(Published ]Joıntly wıth ISPCK)
Samuel Jayakumar

The maın OCUS of thıs hıstorical study 15 soc1ıal change anı ransformatıon aInonNnS the Dahlıt Chrıstian
communıiıtıes 1n Indıa. Historiography eSTs the evıdence 1ın the hıght of the conclus]1ons of the modern alıt

hberatıon theologıans.
I  3127 375Dp aDprOX £24.99

Seeking the As  1an Face of Jesus
T’he Practice and Theology of OChrıstian Socıal ıtness ın Indıa and Indonesıia

Christopher Sugden
Contemporary wholistiec m1ss1ıon wıth the pOOTr 1n Indıa and Indones]ja combınıng the call to transformatıion of

lıfe 1n hriıst wiıt. miıcro-ecredit enterprıse schemes. “"T’he Lterature 1ın contextual theology 11O has LE W

standard LO rse to Lamın Sanneh, Yale Unıversıty, [JSA
E  -6/518pp £929 99

angoes Bananas?
T’he Quest for Authentic Asıan Chrıstian Theology

Hwa Yung
Asıan Christian thought remaılns largely captıve LO Greek dualısm and enlıghtenment ratiıonalısm because of the
overwhelmıng domınance of Western culture. Authentic contextual Christian theologıes wiıll CMETSEC wıthın Asıan

Christianıty wıth dual FeECOVELY of confıiıdence 1n culture the gospel.
1997/ 170345-25-8)/ DD
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