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6 The Essence-Energies Distinection ıIn the
Theology of Dumitru tanıloae
La distinction enitre l’essence el les energıes dans
Ia theologıe de Dumuiltru tanıloae
Diıe Unterscheidun zuwıischen Wesen und
Energıen ın der Theologıe Dumuiltru tanıloaes
mıl artos

RESUME so1t prıncıpe ıncommunıCcaOle. LE
dıivınıte devıent accessıble la

La theologıe de Stanıloae peut-etre partıcıpatıon et est ecommunıCaOble selon le
consıderee la fOLS apophatıque mode d’existence. Des etres humaıns
et personnalıste. La revelatıon GUE Dıeu peuvent exıster dans le mode de Dieu, le
donne de uıL-meme ans SsSe5s5 (@WCLes el SeSs5 mode de [’ıntegration recıproque, Lanl

QUE DersoNNes anımees d’unpnaroles permet de parler de u Ia fOLS mutuel (theos1ıs). Par Contre, DOUTF quıconnaıtssable el ınconnaıssable
dans le cadre d’une synthese apophatıque I’identite d’essence, la divinıte
el cataphatıque. Une telle synthese permet demeure ıncommunıcable, l’*homme
d’entamer el de pnOoUrsULUrFeE dıalogue peutl AUvUOLFr part Cecı ressemble rn

eontradıction ıntellectuelle (laentre Dıeu el I’homme, entre I’”’”homme el partıcıpatıon QquOL DeEuULSO  - prochain, entre l’*homme el Ia nature.
La possıbılıte de Ia CONNALSSANCE de partıcıper), MAaLSs C  est Ia UnNne v”OLE reelle

Dıeu fonde SUur Ia Aıistinction el unNLIQuUe de la FCONNALSSANCE de Dıeu.
ontologıque entre SOn PesSsSsSenCe el SCe5 Cependant, cel accent SU la
actıvıtes. est la le nOoLnNt de depart et le communıON d’energıe entre l’‘homme el

Dıeu pretre le flanc Ia erıtıque DOUFrpresuppose de [’apophatısme. La doectrine 'ambıguite et l’instabilite de SO  Seentrale developpee DUar Stanıloae
CONCernanlt les energıes LNCreEeES ımplıque langage, quL suggere Dıeu
UTE experıence de partıcıpatıon Ia ıncompletement revele et UunNne econom.e
divinıite, et GE} ıen QUE la nalure Adivine dıivıne Jouant röle tres dilue

ZUSAMMENFASSUNG Unterscheidung zwıschen seinem Wesen
und seıiınen aten, dıe den

Stanıloaes T’heologıe Läfßt sıch als Ausgangspunkt und dıe Voraussetzung
des Apophatısmus darstellt. Stanıloaeszugleich apophatısch und personalıstisch zentrale Lehre DO  &x den ungeschaffenencharakterısıeren. (1ottes Selbstmitteilung

durch Taten und Worte eröffnet dıe Energıen ımplızıert dıe Erfahrung der
Möglıichkeıt, Lın eıiıner apophatısch- Teilnahme, des Teilhabens
kataphatıschen Synthese ber dıe Göttlichen, obwohl ME (jöttlichen
Erfahrbarkeit un Nichterfahrbarkeit Lm Prınzıp nıcht teiılhaben annn Das

(Jöttliche wird jedoch der Teilnahme(jottes sprechen. Dıese Synthese zugänglıch und steht som.ıt hinsıchltlichermöglıcht und sıchert den Dialog
zwıschen ott IL: Mensch, Mensch und der Existenzform der Tailhabe offen.
Mensch und Mensch und Natur. Menschlıiche Wesen hönnen namlıch ın

Dıiıe Fähigkeıt, oltt erfahren der göttlıchen Exıstenzform, ın Form
Rönnen, basıert auf der ontologischen eıner wechselseitigen Integration,
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exıstıeren, und ZWÜar als Personen, dıe Erfahrbarkeit (Jottes iun
vVO  _ gegenseıtıger Lıebe bestimmt sınd. Diese Betonung der energetischen
Was jedoch dıe Wesensidentität Gemeinschaft vVO  > Mensch und ott ıst
anbelangt, bleiben sowohl eıne jedoch angreifbar aufgrund der
Teilhabe als uch eıne eiılnahme Mehrdeutigkeit und Ungenauigkeıt der
(1öttlıchen unmöglıch. Dies Rlıngt ach palamıtıschen Sprache, dıe eınen nU
eiınem verstandesmäßıgen Wıderspruch unvollständıg geoffenbarten ott und
(an eLwWasSs teiılzuhaben, dem Ma nıcht eıine göttlıche Ordnung denken ässltl, der
teiılhaben kann), ber wır haben ıer ledıglıich eıne abgeschwächte Rolle

zukommt.nıcht nUuU mıt eıner echten, sondernE
mıt der einzıgen Möglıichkeit der

Introduction the entire DPTFOCESS of salvatıon (often
deser1ibed by hım deification theosis)

'T’he apophatıc theology of the Romanıan uses basıc ingredient the distinetion
Orthodox theolog1an Dumitru Stanıloae between 0d’s being Aan! Hıs cts hıs
(1903-19983), inherıited especlally from that knowledge of (:0d 1S5 not.

theoretical but real partıcıpatıon ın Hısthe wrıtings of Dıonysıus, Maxımus and
uncreated energles. TITreatment of thePalamas, 1S deeply iımbued ıth the

of the diıvıne transcendence an the epiıstemological basıs of deification ın
immanence of (30d 1n Hıs creatıon. Stanıloae’ nOot surprisingly, In the
whether spirıtual corporeal, sustainıng shape of apophatıc theology. He 1S

mystical theolog1an following relatıvereal oppOosed LO metaphorical approach and synthesised methoddeıification. 'T’o0 explaın thıs contrast,
between the transcendence and the ın understandıng apophatıcısm. WKor
immanence of God, Stanıloae thoroughly Stanıloae, apophatıcısm 1s that total
accCepts the divisıon between theologıa attıtude of reSeCTVEC, contemplative WO1I1-

der, controlling hıs whole theologıcaland 0LRONOMIA, and also makes appeal enterprıise. The mystical theologyLO myster10us dıistinecetion In the VerYV
nature of Go0od ıke the Cappadocıan employed by Stanıloae 1s5 the theology
theolog1ans, Stanıloae applıes theologıa of direct experl]ence Öt (:0d that cannot
strictly LO the statements about the ITI1- be totally exhıibıited ın posıtıve erms
un  D God, and oLkonomı1a LO the central Although Stanıloae accepts both the

apophatıc WaY of knowledge and thefact of divine CCOLNOINY, that 1S the 1Incar-
natıon. At the Saine tıme, In order LO cataphatıc ONn the first 1S super10r
make clear distinetion between know/l- because it SOCS beyond ratıonal know/l-
edge of od’s being an knowledge of Hıs edge ın experlıencing the of

(G0d pPersON ın INOTeE pressing WaYCcts ın creatıon, Stanıloae adopts from the
an ın oraspıng Hıs infinıte richness. InGreek Fathers the key categorıes ofOUSLAG,

hypostasıs, and energe1ıal essent1al LO thıs 9 apophatıc knowledge 1S
the whole Orthodox theologıical system.‘ nOot irratiıonal but supra-rational.“ In
By employıng the essence-energ]ı1es d1ıs- practical WAaY, it involves three levels: (3
tınction, Stanıloae 15 cons1ıdered OIl of the apophatıcısm of negatıve an posıtıve

knowledge, (2) apophatıcısm al the en ofmodern Orthodox theolog1ans who 1’G-T
sent the school of Neopalamısm 1n thıs DUIC prayver, an! (3) apophatıcısm of the
CENTUFY, together ıth adımır Lossky, visıon of divıne lıght In thiıs context,
John Meyendorif, Panayılotiıs Nellas, Stanıloae speaks about the revealed
Christos Yannaras Kallistos Ware. Rut knowledge of divıne energles, not the

result of intellectual DOWET'S, which ıIn facthOow relevant 1S thıs approach ın explaıin-
ing the basıc Christian doctrine of had LO SLOP theır actıvıty, but the work
deification? of STAaCE In the visıon of divıne lıght

The apophatiıc-cataphatic method 'The maın PUurpose Of this study 1S LO
explaın the essence-energ1l1es distinetionapplıed by Stanıloae 1ın understandıng
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ıIn (Giod startıng po1ın ıIn Stanıloae’s ‘possibilıties’ of od’s being LO be manı-
understandıng of deificatıon, and then fested Iın Varı0us WaYs the evıdence of
LO eNSASC eritical evaluatıon of hıs Hıs Teedom. Nonetheless, these poss1bili-

tıes should nOoLt be understood merely1e W Wor that, 111 look al three
central ideas, the trınıtarıan basıs of potencles lookıng for theır fulfilment, but
the uncreated energles, theır dynamıc the confiırmatıon of abounding EX1S-
personalısm and antınomıc character, ence that Ca  H produce other ex1ıstences.

'The mYystery of (io0d remaıns unchange-followed by the maın charges Comıng
from the non-orthodox Camp, that of able, but (G0d manıfests Hıimself 1ın
innovatıon, impersonalısm and confusıon unending an eternal varyıng cts of
concern1ıng the role of the divine revela- love’,‘ the indirect reference ere being LO
tıon ın the whole PFOCCSS of deıficatıon the uncreated energles. Thus, concludes

Stanıloae, at least LO the extent that ıt
The Divıne Unereated Energıes the of creatıng, the

Palamıte distinetion 0es allow for poten-
tlalıty, for (G0d Ca  H adı LO Hıs ereatıonStanıloae employs the distinetion bet-
whenever He wıshes.WEeEeeN the being an the operatıons of (10d

the startıng poın ın hıs epistemology, Several central proposıtıions affırmed
approach that 1S5 Nne and sıgnıfıcant bDy Stanıloae ATe pertinen LO thıs under-

development, far works of modern standıng of the role of the uncreated
energıes In de1ificatıonOrthodox dogmatıc theology Aare COIN-

ecerned’ an Dumitru’s 15 thus the
first dogmatıcs In whıch the distinetion 1s5 23 T’he Trinıtarıan Basıs of the
SEeEeIl fundamental LO the Orthodox Uncreated Energıes
understandıng of GCad- Agaınst the ırst, Stanıloae expands the Palamıte di1s-
(Gıjreek CONCepLt that (:0d 1S eternal tiınction by ryıng LO localıse the ex1ıstence
statıc and incommuUunNnıcable substance, of the energJıes In the trınıtarıan life.®©
and agaınst the recent estern ıdea of od’s knowledge regardıng Hımself 15 nOot

separate from Hıs knowledge regardıng(30d wholly involved ıIn ‘becomiıing’,
Stanıloae decıded LO build hıs SysStem- creatures. (Go0od 1S5 the Samne 1ın the mysterYy
tıc thinkıng firmly established ıIn the of Hıs being an In Hıs historical manıfes-
patrıstıc 1e W f lıving, eternal and atıons od’s COomı1ıng ınto the world 1s
personal God, °the lıving (10d of the through Hıs energles, which Ale °neıither
Scriptures, of Drayer an of hturey. the ESSEIlICE of (God 191018 the persONs ın
Stanıloae’s CONCETN, however, 1S5 how whom Hıs being osubsists integralliy,
o1ve aCcCcurate interpretatıon of the but they Al’e “around od’s being 29
relationshıp between the divıne stabılıty Although the divıne ESSEIIcCE 1S sımple,

inaccess1ible an ineffable, the energ]ıesand mobuiulıty. Western theology, sSUuggesSts
Staniıloae, could not provıde another Al’C Varlıous and the 'means’ of Hıs seff-
alternatıve Iın reconcilıng od’s immuta- disclosure.
bılıty ıth Hıs ‘becoming' ‘historicıty’ TO artıculate hıs monotheısm,

Stanıloae makes ıt clear that cannoteXcept by ratıfyıng the Palamıte distinc-
tıon between od’s immutable being speak of three actıvıtles TEeE separate
and Hıs inexhaustibly diverse uncreated effects of od’s actıvıty, an thıs cları-
energies.° Staniloae mentions CXaIll- ficatıon 1s5 one 1n pneumatological
ple the Gatholic theolog1an Hans Küng perspective. Stanıloae exploits the Lype
who Camle closer LO the Eastern alterna- of trinıtarıan language famıliar an
tıve when he accepted the ‘poss1bilıty" of quintessentlal LO hım, often eE-Ee11!  n_

(:0d In Hıs eternal Teedom LO manıfest tered In hıs wrıtings artıng ıth the
Hımself 1ın Varıous WaYys However, EVEeNN realm of theologıa, Stanıloae wrıtes that,
1n the Case of Küng it 15 hard LO avo1d due to Hıs DrODEL sStatus In the ITrinıty,
the oversimplificatıon of od’s mystery.“ the One wh: proceeds from the Father
Stanıloae hımself speaks about the an cshınes forth from the SonN, the Holy
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Spirıt introduces the divıne energ]es into CONSCIOUSNESS; an (3) ın relatiıonship
ereatıon an makes them intımate an ıth other human beings, intensıive
DIrODEI LO the creatures Stanıloae clarıfies umanısatıon. Stanıloae explains that
thıs bDy statıng that only 17} thıs trınıtarıan thıs sensıtıvıty 15 first ofa]l exceptional
framework Ca  . STasSp the meanıng of capacıty of the human soul LO perceıve
the uncreated energles: these energıes (G0d distinet from the world But thıs
orıgınate from the Father, Are receıved by sensıtivıty 15 at the SsSame tıme .  empha-
the Son In Hıs DrODEI WaY an by the S15 put upon human CONSCIOUSNESS iıtself
Spirıt ın Hıs PrFrODEeEr WaY together ıth an uponN the believer’s PFODEer place
the Son As the Spirıt s radıation from the uman being In existence) ** On the PFaC-
Son holds also the radıance of the SOoN., ıIn tical level, the Holy Spirıt 1S working
Hıs COmMINg LO u  9 the radiance of the wıthın the bellever dıifferent steps of SEeNMN-
Spirıt 1S creatıng OUTr radıance sSOMNS of sıtıvıty: the first 1s5 faıth, being followed
the Father and 1S strengthening In the by of responsI1bilıty owards God,
perceptiıve sensit1vıty of (+0d’ OUu an finally the sanctıfyıng work of the
‘fTihal sensıtiviıity'. hıs actually reflects Spirıt I3 INa part of the spirıtual
that Lrue an unıque trınıtarıan sensıt1v- srowth DPFrOCESS.
Ity unıque9 whıiıle the PEersSONs
remaın distinet. The Spirıt cshines forth The Dynamıc ersonalısm of the
real lıght, divine Nnthat becomes 1ın Unecreated Energıes
OUuUr souls of knowledge and love 'The SecCond maın characteristic of the dis
for (30d In spıte of the danger of con{fius- tınection between ESSCEIICE an energ]ıes In
Ing the levels of OUS1LGa and hypostasıs, Staniloae’s 1e W 1S5 the dynamıiıc personal-Stanıloae contıinues bDy explainıng that, 15MmM of the uncreated energles. Stanıloae
the Spiırıt proceeds from the Father, the expands 1ın creatıve WaY the Palamıte
Nn proceeds from the ESSEINICE of the dıstinetion Dy locatıng the whole 1SSsue
SOUTCE which 1S5 the Father. (God Out of the knowledge of G0d through the
from Hıs ESSEINCE through love In the Holy uncreated energ]ıes into personalısticSpirıt. Although the Spirıt recCcelves the framework. At the basıs of the energles,
N In Hıs PrODEer WAaVY, the Spaırıt  S wrıtes Staniloae, 1S the personallybeing and N Al’e not dıistinet from subsistent essence’. Moreover, the direct
those of the Son the Father. The dis- knowledge of (30d Ca  w reach ‘"only far
tiınection exısts only when take ınto the existence-g1v1ng, sustaınıng, and füul-
account the modalıty ıIn whiıich the PCI- fıllıng operatıons of the superexıstent
S1155 of the Irınıty ‘(possess) the being personal realıty and far partıcıpa-and “actıvate” the COININON energy'. ach tiıon In the attrıbutes manıfested wıthın
operatıon SHCIELY 1S accompliıshed those operations’.*“ Stanıloae under-
together an wıt. COINIMMNON JOY Dy al three stands these operatıons energıesof the trınıtarıan PEISONS, but by each of relations wıthın the divıne being, rela-
them from theıir persona|l status.'” tıons that Are ahove the relatıon iıtselfan

When Stanıloae LO the realm of above al that (0d 1S5 not. However, (30d
the 0LRONOMILA, he back LO the 1ıdea enfolds them and they Are manıfestations
that the Holy Spirıt brings the divine of Hıs being: SOMMe energles Are held
n iınto the intımacy of human COIl- relatıons ıth the eternal ideas of the
SCIOUSNESS an produces sensıt1vıty world, and SOMMEeE being virtuallyfor (30d hıs sensıtıvıty, the result of involved ın relation ıth the ideas of the
the uncreated energles that de1fy INall, 15 world—those energ]ıes that Al possı1bilı-defined bDy Stanıloae 1ın ıts threefold rela- t1ıes of being actıyated at the world’s CTe-
tıonshiıp: (13 In relationshıp ıth God, atlıon. Yet, they Al not the sphere of ideas
specılal capacıty of the soul LO perceıve ın the world, but 1t. would be INOTeE precıse(:0d distinet from the world; 2 LO Sa y that the world of 1ldeas 1ın ıts
ın relatıonshiıp ıth the DEISONN hım- entirety 1s contaiıned ıIn the divıinenself, accentuatıon of the human 'T’he Nn therefore, 1s the passıng of
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these ideas from LO actıon; they AT®e possı1bilıties LO °conform’ ourselves even
the attrıbutes of God known by the CTEA- at the tiıme of OUr partıcıpatıon into other
Lure Consequently the energıles Are not persoNs but, due LO OUTr lımıtations, st111
abstract CONCeptS applıcable LO the divine remamınıng \wıith‘ OUur being and ‘beyond’
CESSCHNCE, but lıvıng, personal forces, manı- ALLY other relatıonship becoming. For
festatıons of personal God They extend Stanıloae, 1n fact, the exıstent distincetion
iınto the world an ALC, ın opposıtıon between ESSEIICE and energ]les explains
LO ESSCNCE, sharable, indıvısıbly divısıble, the mySstery of the DersOonN. Basıcally,
and capable tO certaın point of being personhood 1s constituted ın relationship.
thought an named. ıke al human beings, (0d (1  — fully Iıve

What Stanıloae suggests, then, 1S that DersSON Iın Hımself an 1n relatıonshıp
SOINE of the operatıons do not COIMNE forth wıth Hıs ereatures Dy partıcıpatıon and
from the divine being 1n theıir actıve conformatıon wıthout ceasıng LO remaın
form eternally and independent of. the 1n Hımself ‘beyond’ them However,
will, but it 15 important LO make distinc- 0od’s being 1S not defined by the relatıon-
tıon ın them between pPOtLeENCY and aCT As sh1ps aıth ereated human beings. The
pOotLeNCYy they exıst along ıth the divine kınd of relatıonshıp He has outsıde Hım-
being In viırtue of its ex1istence. As cts self 1S determıned bDy the ınner relatıon-
operatıons, however, they become poten- sh1ıp that characterı1ises the trıinıtarıan
C1es only by od’s ll Eiven before CTY@e- lıfe On theır sıde., human pPersoNs DPOSSESS
atıon, (30d miıght actıvate SOINE of them that capacıty LO partıcıpate 1ın real rela-
Hıs relatıons ıth the 1ıdeas of things. t1ionsh1ıp ıth the eternal (G0d an LO
because (10d Ca  H thınk everything from become Tadlatıng agencl1es of eternity’.
eternity, INaYy Sa Y that there Are Count- Moreover, takıng Christ’s theandrıcıty
less relatiıonships wıthın Hım from eter- model, Stanıloae affırms that, ın human
nıty On the ON hand, the divine energ]es beings, OUr human energ]ıes are called LO
Al the possı1bılıties wıthın od’s being create 1’OOINN for the divine energ]es and
of manıfesting Hımself In Varlous WaYys, ULCE-VeErSAa, ın order LO become together
and, the other hand, they Al the cts theandrıc energ]ıes of the bellıever an of
In whiıich these poss1bılıties IMaYy be manı- God’ 15 Rooted In these LWO data, that 1S
fested. Dıvyıne being has Dy nature iınfınıte the distinetion between eESSEMNCE an
possıbilıties of manıfestation, because energ]1es and the ontologıcal relatıonshıp
(+0d 1s5 free being (30d Iso has eternal man-God, Stanıloae 1s able LO sustaın both
relatıon "‘wıth a ]] that 1s nOoLt ın Hıs imme- the paradox of od’s immutabilıty 1ın Hıs
diate vicınıty’, manıfestatıon of Hıs

H—
being and Hıs mutabilıty ın relatıon ıth

being ‘eternal iırradıatiıon 6 ıt Hıs creatures. An extensıve analysıs of
(+0d 1s surrounded eternally Dy hat 1s Stanıloae’s doectrine of G0d sShows that

other basıc attrıbutes of ((od—Hıs abso-around Hım—Dby Hıs glory DYy the uNnap-
proachable lıght— as manıfestation of luteness, eterniıty, omn1ıpresence, OMnN1-
hat He 15 In Hıs intımate being. It 1S potency— are heavıly influenced Dy the
In thıs lıght that INaYy progressively above understandıng.
ascend LO NOW God, for He 'makes Hıs
energ]les actual 1ın gradual fashıon.. T’he Antinomic Character of the
Moreover, °God Hımself experıences Uncreated Energıestogether ıth the expectant waltıng Stanıloae 15 ofand aCcCCcepts the Dara-and hence ıme the plane of Hıs eNlel- dox involved ın thıs specıific distinetion.
ox1eS an of Hıs relations ıth us  24 Generally, the appeal LO antınomy 1s

Stanıloae’s CagerNesSs LO explaıin the dis- characteristie of his theology. hıs
tınetion between ESSEINCE an energl1es antınomıc attıtude, metlt ell ın the
often leads hım LO make appeal LO the Aa1ll1a- trınıtarıan mYySstery, 1S repeated when
logıcal experıence encountered ın iınter- he stipulates that 'although (30d effects
personal relatiıonsh1ıps the human somethıng each 0OCccasıon throughlevel hıs experıence involves Varlous partıcular operatıon, yet He 1s wholly

EuroJTh



Emıi! Bartos

wıthın each operatıon'. hıs that Not surprisingly, the maın objection LO
through each operatıon (30d produces thıs 1e W 15 that, by admiıtting distine-

sustaıns certaın aspect of realıty. tıon between the divine inapprehensible
Indeed, ‘(10d Himself 1S In each of these being an the uncreated yet access1ible
operatıons energles, siımultaneousliy, energıes, ıt 111 result In composıte God
whole, actıve. an beyond operatıon However, Stanıloae strongly believes In
movement)’.  310 The operatıons Ale nothing the doectrine of simplicıty an NON-COMPDO-
other than the attrıbutes of (30d In motıon. sıt1on ın (30d Hıs LO a]] er1ıt1ic1sm
When Stanıloae explaıns the personal 1S that the act 0es not. make the being
relatiıonshıp between (}+0d an human composıte realıty, but 1S NECESSATY
beıing, the paradox becomes obviıous: manıfestation of it? *9 Specifically, the

CONCept of being 1ın iıtself ıimplıes SOUT’Ce
By establıshing the relatıonshıp ıth INa for ıts cts We Ca  b CONCEIVE neıither
(0d enters into thıs relatiıonship, the nature wıthout and operatıon, 1107
ONe hand, ıth a ]] that 1S partıcular LO Hım- operatıon wıthout being.
self and, the er hand, He enters only because the STAtLUSs of the being o0€es not
ıth SOMe of Hıs energles; the Olle hand, introduce composıtıon wıthın the being,
He becomes accessıble In Hıs ole partıc- sıimılarly, the mMOovemen o0es nOot make
ularıty and, the er hand, remaıns 1N- the being composıtıon. The operatıon 15
accessıible ın Hıs eing; the ONe hand, He the manıfestation of the intrinsıc9
1S ‘modelıng’ for INenN, enters into becom- the mMmovemen of the ontıc9 for
ing hıstoricıty by p  1cıpatıng ın eır instance 1sS the movement of mınd.
becoming and hıstoriciıty and, the er being wıthoutI1S inert being, In
hand, He apprehends this becomıng his- the Sallle INanlner 31 wıthout
orıcıty only al the eve of Hıs energıes being lacks consistency.““ Accordingly,
operatıons, nOoL al the eve of Hıs being.“‘ ‘the unıty of (God 1S antınomıc for OUrTr

understandıng', because ıt |OUr under-
hıs oes nNnOTt Imply, of COUFrSe, Neopla- standıng] seeks LO reduce everything LO
tonıc emanatıon of the divıne being In ıts exclusıve CategorYy. od’s unıty, how-
operatıons, but communıcatıon of the Cvel, 1S Varıous In ıts aspects, operatıons,
divine being ı6n the creatures Iın r_ DPOWEIS, manıfestations. hıs 1sS why
dance ıth theır capacıty of receptive- the unrestrained possıbilıties an manı-
1eS$SsS hıs 1s why Stanıloae 15 careful LO testatıons of (+0d AT unıtary, ın con{for-
separate the Cts DYy whiıich (10d has Cre- miıty ıth Hıs being At the Samne tıme,
ated and 1S 110 sustaınıng In existence al] thıs antınomy 15 rooted In the trınıtar-
thıngs, an the Ccts Dy which He enters ın 1an mystery ıtself. AÄAs the relationship
direect communıcatıon ıth the creature between operatıons 1sS5 antınomic, 1S the

relationship between the being an thehıs makes ıt possıble LO speak of man’s
deification Dy od’s ‘penetratıion’ ınto the operatıons. Finally, Stanıloae asserts hıs
CONSCIOUSNESS of human beings through 1znorance regardıng the inner relatıon
other human creatures, and/or by od’s between ESSEeIIcE an energles:
'transparency’ through Hıs operatıons. We experıence nothıing from (x0d, 1ın COIN-hıs intımacy of ‘touch‘’ between God an LtentT, er than Hıs varıed operatıons thathuman beings, alongside the dynamıc
1dea of ‚energetical cCommun10n/’, ave LO do ıth the WOr. which 15 LO SaYV, In
emphasıses In fact Stanıloae’s departure relatıon ıth Beyond this NOW that

al their basıs 185 the personally subsıistentfrom the Cappadoclans’ INOTe restraiıned
CSSCHCC, but how 1ıt. 1S, do noOoLt know, for 1Tapplıcatıon gf. the notiıon of divine eIleTr'-

o1es However, SayS Stanıloae, “ad: remaıns 1S ESSENCE beyond (BSS(-31'IC(ES.21
mystery 1ın hat WaVY the creatıng aCT,

of God, uncreated aCct, has ecreated Summary
effect. hıs mystery has LO be exXperl1- 'The explanatıon gıven Dy Staniloae LO
enced, not only thought)’.* hat he sees the unavoıdable
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dıistınetion between ESSCIICE an energıes yet 15 capable of diversıity ın hıs cts
In understandıng theosis 15 exceptionally Accordingly, the divine operatıons do not
relevant. He advances INOTeEe dynamıiıc arTrlıse from alnıYy necess1ty for the divine
personalist meanıng nd value LO the being LO be completed, an definitely they
whole discussıon about the trıinıtarıan ATe nNnOLt 1Ne forms of od’s future becom-
basıs of the distinetion essence-energ1es, ng Second, the personal uncreated eNEeT'-
ın cComparıson ıth Palamas’ INOTeEe tech- 1eES AT voluntary irradıations. It 15
nıcal approach. According LO Stanıloae’s LO CONCEeIve of od’s operatıons
Concept of deificatıon-as-particıpation, emMpPpLY and totally separated from Hıs
the above observatıon 1S true especlally being. 'The personal (10d manıfests “sSOome-
when thıs poın 1S5 applıed the thıng from Hıs being In Hıs operatıons.
partıcular term ‘partıcıpatıon'. 15n by par- Havıng theır Aase 1ın od’s being, the

divıne operatıons Are not separated ıntiıcıpatıon accept solely ıts technical
connotatıon, that of "pOosSsessSINg part’, theır dynamısm from the ontent of
then the whole matter of deificatıon diıvıine being Third, the operatıons Al’C
becomes VerYy confused and indıstinet. On not OIl  D ıth identical LO the divine
the er hand, it Ca  ® be argued that, by being Precisely, they do not 1ın
employıng INOTE personalistic language, themselves the whole divine being How-
Stanıloae succeeded ın removıng sqeveral Cvel, ın ımıted proportions, the divine
ımportan SUSPICIONS that could be operat]ıons themselves the ‘par-
imputed agaınst the whole idea of partıcı- ticular’ of the whole divine being Finally,

ın the aCT. of theır manıfestatıon, thepatıon ın (j0d Although he ses the
not1ıon of partıcıpatıon, Stanıloae prefers divıne operatıons Al somehow ‘modelled’
LO speak about sharıng" In od’s energ]es accordıng LO the eEAasSure and the STAaTUSsS
ın the of recıprocal personal O1VINS of the dıivıine being.““
In thıs instance there exısts related Stanıloae affırms that; ın faılıng LO
ratiıonal distinetion such the OM understand ‘the mMYySTerYy of DEISON that
applıed, for instance., HO the ıdea of cannot dissolve itself”, estern theology
hypostasıa. for SOINE people partıcıpa- sSeEres deılıficatiıon ecreated state.“ The
t1o0nN Just symbolic, nomınal result 1sS that 1ın thıs theology, because
sharıng, In Stanıloae’s mınd partıcıpatıon there 1S not real, unmediated ontact

real sharıng. hat 1S, sharıng realısed between (10d an u everythıng
1ın od’s energıes that kınd of reCelve fifrom (0d 15 ecreated. In thıs
partıcıpatıon that Ca  a only be manıfested WaVY, Are closed wıthın the lımıts of the
by PEeISON. In COINMMMNON ıth Palamas, created, ereaturehood works lıke wall
Stanıiıloae believes that ın the DFrOCEeSS of between (10d and u and SOINeEe of the COIN-
deificatıon become ın certaın CEePTS used by the Fathers, lıke deıification,
“ıınecreated’ by OUT sharıng ınto the divıine reCelve improper meanıng. 'To avo1d

such DOTaVC misunderstandıng, Stanıloaeuncreated Nn  9 although nOot natural,
there 1s surely personal possess1o0n. makes parallel between the subjective

Therefore, Stanıloae affırms certaın eESSEIINCE an the objectiıve ESSEINCE He
basıc characteristices regards the divıne assumnes that, ın the PTFOCESS of theıir ODET-
energ1es. First, the uncreated energ]ıes atıons, iıt would be imposs1ible for the
Adre divine personal operatıons. They AlIe human DerSONSs subjective LO
not. automatıc forces manıfested SCUQUEI- be dissolved the objective
tlally accordıng LO preestablıshed etfer- would be T’he obvious deduction 1s then
nal order. In that Case (G0d would nOot be applied LO the DEI SOI of (30d who, insısts
free (God but ON ensnared iınto unwill- Stanıloae, cCannoL extend Hımself
Ing becoming. T’he energıes DPTFrESUPPOSC be1ing, not sımply because He 1s
the DEISOI, an ATre the voluntary manı- uncreated, but because He 1s DEISON.
festations of od’s benevolence. free However, (Go0od personal being Ca  b

PersSON, ıIn Stanıloae’s v1leW, 1S5 SOINEONE extend Himself through Hıs operatı]ıons.
who remaıns the sSaminle ın hıs being and Our mistake, SayS Stanıloae, 1S when
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LrYy LO close God ın Hımself because He the apophatiıc character, the divine
18 uncreated. Such approach, however, lıght, an the concept öt deification;
111 make it impossible for LO meet Hım presentatıon, however, ıth IrmM roots
an LO take possess1on of something from
Hım

ın the past Krıvocheine wrıtes that In
Palamas’ thought ‘the tradıtional ascet1co-

The WaVYV of reconcıliatıon between the mystical teaching of the Orthodox ast
Eastern an the estern posıtı1ons 1s5 nOot. only finds ıIn hıs work ıts final an
found bDy Stanıloae, the ON hand, In systematıc expressI1ıon, but also ıts theo-
the mutual agreement that, In the unıty logıcal and philosophical express1ion/’.
of od’s being, INaYy discern ‘poss1bilı- Mantzarıdes SEEeS Palamas’ innovatıon
t1es’ LO produce dıifferent created things justified, being authentic an tradıtional,
(as has een sSeen earliıier In both Stanıloae while Florovsky calls ıt creatıve exten-

S10N of ancıent tradition’.* Stanıloae hım-and üng Through created things, COINl-
tinues Stanıloae, Are ın touch ıth the self, although heavıly influenced DYy
specıal uncreated operatıons an ıth Palamas’ synthesıs, rejects the notıon of
the whole integrıity of (G0d Moreover, ‘creative theology’ In favour of '"expres-
havıng CONSCIOUS spırıtual sensıitivıty’, S1IVeEe theology’. The CoONCcept of "creativity’

human DEeLSON Ca  —_ ‘fee]’ (30d building MUST be preserved for God who alone 1s
ıIn hıs being unıque an dıfferent status the Creator.“° Contrary LO the charge of
On the other hand, by asserting that the ınnovatıon often made agaınst Palamas
divine operatıons Al nOoLt dissociated from Dy estern theologlans, the Orthodox use
od’s being, Stanıloae WAants LO Sa y not dıifferent arguments LO defend hım One
only that 1ın each operatıon (G0d 1sS wholly of these 1S the question ıf ıt would ave
actıve, but also0 that od’s whole being een possible for Palamas LO Innovate 1ın
1S5 varıously present hıs 1s5 because ın such tradıtionalist theologıcal milieu

aCT, of DEeISOI the whole DersoN 15 Byzantıum However, the Orthodox agree
varıously present, wıthout EeVer being ıIn findiıng somethıing 1E W ıIn Palamas
exhausted Iın that aCT T’hıs, consıders compared ıth hıs predecessors.
Staniloae, 1S5 another poss1ıble sround for Although the distinetion between
harmoniısıng the Eastern an estern ESSENCE an energles 1n partıcular 1s
theologz1es. On the Catholhie sıde, the eed certaınly present ıIn the Cappadocian
1S LO accept that, when ıf 1S manıfested In thought, of great ımportance 1s the QUES-
relatıon wıth other finıte thıngs, divıne tıon whether, ın their thought, the divıne
being 15 truly manıfested In WaYV that
oes not exclude other modes of manıfes-

OUS1LAa 1S ontologıcally dıstinet from the
divıne energeıal. We NOW that the

tatıon. On the Kastern sıde, In order O Cappadocılan advance ıIn trınıtarıanısm
maıntaın authentic Palamıiıte posıtıon, has g1ven theıir negatıve theology much
ıt would be enough LO affırm that In ach INOTeEe ımpact than find ın theıir DTECUFF-
operatıon, an Iın dıifferent mode, the SOT'S By insıstıng upDON the consubstant-
whole divıine being 15 truly manıfested. lalıty of Father and Son, and Holy

Spirit an substituting ‘essent1a|l’
Crıtical Evaluatıiıon Irmuity, dıfferentiated DYy ‘modes ofbeing”

rather than spheres of operatıon, the
S T’he Charge of Innovatıon Cappadoclans make ıt clear that the Son
'The question about Palamısm, 1ın general, and Holy Spirıt chare equalliy ıth the
involves the problem whether ıf 1sS Father the ineffabiliıty of the diviıne
genuıne development of Cappadocıan nature. Wor the Cappadoclans the eNeT-

thought Ne ‘ innovatıon" added LO x1eS Are COININON LO al] three DPeErsSONS, and
the Karly Chriıstian tradition.“ On theır AIe (G40d 1ın Hıs manward dispensation.
sıde, Orthodox theolog]ans refer LO the The DEeErSsSOoNS ın (10d Ar’e distinguished
‘Palamıite synthesıs’, which only by theır mutual relatiıonships. How-
fuller presentatıon of Urthodoxy ın its CVECILI, the Cappadoclans leave largely
mystical aspect, ıth much emphasıs unclarıfiıed the relatıon of the divine
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energ]1es LO the revelatıon of the iIncarna- Wor Staniloae, the knowledge of (0d 0es
tıon, an LO the sanctifyıng work of the nOot ave theoretical metaphorical
Spirıt; an also the relatıon between the character but it 15 vitaliısed by the ax]lal

CONCEeT'NN for deificatıon. God 155 bothenerg]ıes and divıne STaCcE.
When Pass LO Maxımus, ıt incommuniıicable and communıiıcable,

that he o0es uggest 218 tımes that the invısıble and visıble, inaccess1ible an
0g01 AT e energles, but he st1ill has the access1ble. Wıthout thıs divine COoMMUNLlN-
Cappadocıan rather than the Palamıte cabılıty, unıon ıth God, man’s partıcıpa-
not]ıon of energy.“‘ It 1S al thıs pOo1N that tıon ın Hım by STraCle, and finally man’s
the charge of inconsistenCy ıIn Orthodox deıificatıon, would a|] be imposs1ble. It
theology ınto focus. In hıs COIN- becomes clear that for Stanıloae, ıIn line
ments, for instance, Rowan Wılliams ıth Maxımus and Palamas, (Gi0d 1S char-
claıms that Maxımus’ understandıng of Ing Hımsellf, not. accordıng LO Hıs being
n 0es not imply ontologıcal NOr accordıng LO the Trmity’s hypostases,
distinetion irom the CSSCNCC, but merely but accordıng LO the uncreated energ]ıes

epistemological Olle Furthermore, In shinıng forth from divıne being At the
Palamas'’ Case, Wılliams SUSPeEeCTS LWO same tıme, they hold LO the poss1bilıty
parallel modes of divine experıl1ence: of man’s transmutatıon ınto and partıcı-

patıon 1ın the divine nature. hus the
aCce ıth the Dıonysıan mMO Gr the antınomy becomes the rule of rıght EVO-
‘super-substantıal substance’ partıcıpate: tion  S0
In ıts pro0odol, and apparently unable LO It Ca  — be SEeEENMNN from al of thıs that the
1sSe the notıon of partıcıpatıon ASs satıs- difference between Eastern an estern
factor1ıly LO xclude the idea that creatures theology results from dıfferent under-
‘pOosSsess’ OUSLA 1S, theıa OUSLA) the standıng of partıcıpatıon. estern scepti1-
DPEISONNS of the Trinıty do, Palamas 1S COIMN- c1sm In thıs matter Cannot sSee how ONe
pelled postulate OWLS1LAa an energeıa
paralle!l modes of divıine experıence Ca  b CSCaPDe metaphysiıcal composıtıon

1n (30d Declining LO consıder theT’hıs, elıeve, 1S the mMOovemen of thought antınomiıcal method., Western theology1C produces the incoherences of disagrees ıth the real dıstınetionPalamısm. between ESSCMNCE and hypostasıs and
Wılllams holds that Palamas had nOot the admıts distinetion only between the
philosophy of hıs theology, ‘the needs hypostases they AT e related OI LO

another. hus LO the simplicıtyof CONLFrOVerSY drove hım Palamas!| LO
adopt metaphysıical theory fraught ıth of God, the West makes use of the idea of
obscurıtles an contradietions’.®$ What sımple substance, while the acst works
iın fact LO be happenıng 1S5 that ıth the idea of superessential esSSeNCcCce In

addıtion, holding that the simplicıty ofPalamas takes the Cappadocıan 1eW of
the energles an PIESSCS it urther than (10d 1S somethıng that transcends OUr

ıts orıgınal meanıng an sıignıficance. categorı1es, Eastern apophatıcısm 1s5 plac-
Consequently, the philosophical level, iIng dıivine siımplicıty at level beyond
Palamısm 1S accused of phiılosophical Ven essence.®! Consequently, both

Stanıloae an Palamas do not hesıtate LOincoherence, due LO ıts logical contradıc-
tıons. 'The Orthodox replies that thıs 15 affırm that deıficatıon 1sS ‘real’, meanıng
merely typıcal theological antınomy. by that ontologıical unıon between
Although there Are CONtrary truths the human being and (10d On theır sıde, the

estern theolog1ans Arl e accustomed LOratıonal level, reconcıllatıon 1S possible
the hıgher level of contemplatıve CXDC-

‚ .
speak of ‘distinetion of reason/’, delıber-

rıence ately avoldıng the acknowledgement of
The antınomiıcal character of the dis- °real distinetion.). hıs 15 why CONCEIV-

able solution LO TAawW ast an Westtınecetion between ESSEIICE and energ]ıes 1S
closer In thıs matter becomes dıfficult dueemphasısed Dy Stanıloae ıIn direct CONNEC-

tıon ıth the Christian doectrine of (G0od LO LWwO dıfferent approaches. However,
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the danger from both s1ides: the hypostases not ave COINIMMNON OUSLA;
epıstemologıcal approach could sacrıfice they Al’e the divıine DUSLA) .° thiıs 1S5 true
the poss1bilıty of real deification, whıiıle and ıt 15 then appliıed LO the Palamıite

ontologıcal approach could create distinection, the result 1s that the divıine
problems ıIn understandıng od’s sımplic- DErSoONS belong LO the level of the
Ity and, consequently, promote CXAS- imparticıpable and inaccess1ible ESSENCE
gerated mysticısm ıIn which only those that 15 beyond the sphere ofman’s ontact
beings close LO the sphere of the

©&
ıth the deifyıng energles. Therefore

divıne Ca  an feel od’s cCannot ave direect COoMmMUN1ON ıth the
divıne hypostases, but only ıth the

T’he Charge of Impersonalism divıne PerSONSs expressed through the
As dıstınguished irom the hypostases, ıt. divıne energles. Thus, In the DPFrOCEeSS of
1S sald that the uncreated energ]1es Al’e deıification, the energ]es SEEeNM LO funection
experiıenced personal, because they Aare intermedilary between the divıine DeCT-
od’s personal words LOgO1) for ereated SsO1NS and humans. 'T’he lack of direct COIM-

things. “ However, the ext, objection LO munıon between the diıvıne hypostases
the essence-energles distinetion would be an human being makes ON wonder
that the personalness of OUr relatiıonshıp whether In the Palamıte doctrine of deıfi-
ıth (50d 1S Compromiısed Dy affırmıng catıon the trınıtarıan DEIFSONS ave aAalıYy
that (10d ommunılcates Hımself LO soterlologıcal functions al all ö7
through non-hypostatıc beings such hıs observatı]ıon leads LO the ASSUMP-
uncreated energles. Even Orthodox tıon that the Palamıte distinetion INaYy
theolog1an Timıladis uggests that *1: ]Jeopardıse the whole idea of MLSSLO De:i
might be better LO use INOTeEe intımate an The nature of the Irınıty 1S nNnOot statıc,
personal eXpress10ons, such °cOoMMU- unrelated LO humankınd, but 1S dynamıc,
107 ıth the Holy Spirıt’ 208 Invıtıng LO partıcıpate ıIn the u-

A'he charge that the energ]es Al’e ımper- 107 of divine lıfe It 1S recogn1ızed that
sona| 1S strongly rejecte by Orthodox thıs dynamıc an cCommunıtary under-
theologlans. Yannaras maıntaıns that standıng of the ITrmity that characterises
‘the acceptance of the distinetion between the Eastern Orthodox Church mıght PrO-
eESSENCE and energ]1es under- vide the estern Church ıth the true
standıng of truth personal relation- language pattern of dialogue. Indeed, thıs

partıcıpatıon has ıts foundation ansh1p’, and thus ‘G(10d 1S known only
personal revelatıon and nOot 1ıdea of intensı1ıty In the Father’s inıtıatıve, In the
“agactive” essence), only trıune COM- sending of the Son and the Holy Spirıt
munıon of DerSOoN, ecstatiıc selff- ınto the world At the Samine tıme, the ON

undıvıded (10d 15 present ıIn Hıs m1ıss1ıonoffering of lovıing goodness’.® In fact,
Palamas himself introduced the ONCepL ın a ]] three DErSONS. T’he partıcıpatory
of enhypostasıia regardıng the energles, aspect of m1ssıon based the JOY of
Sayıng that they Aare enhypostasıized, that knowing od’s love and the VvicCtory of
15 o1ven personal nature by being used Christ the Ver the Opposıng
by DersSONs. It should be remembered that fOrces, 1S definitely ON of the maın PDPECU-
ıIn Byzantıne theology God 1s fully present harıties emphasısed by Orthodox theol-
In Hıs uncreated energı]es owards UuS, an However, Iın the ontext of MLSSLO
not divided portioned OU  er Moreover, Dei, ıt. 15 hard LO reconcıle, the ONe
0OUS1LG 1S understood hat God 15 ın hand, the Orthodox understandıng of the
and hypostasis hat He 1s5 ad alıos. centralıty of divine energ]es ‘means’ of

However, this argument o0es not hold, od’s revelatıon and, the other hand,
because EeVEeNN ıf hypostasized, the energ]ıes the centrality of od’s revelatıon In ‚Jesus
would st1il] “dilute’ an make redundant Christ. Agaın, Timı1adıs himself indıicates
the trınıtarıan DersoNs themselves by tak- that the distinetion miıght contradıct ‘the
ng theıir funetions. In the trınıtarıan the- vVerYy of Christ’s incarnation’.° In
ology of the Cappadocians the three bıblical perspective the m1ss1ıon of the
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incarnate Son OUrLr reconcılatıiıon an autonomYy an distinctiveness of theolog1-
the objectiıve realıty of revelatıon, adopt- cal knowledge Ver all other forms of
ing Barthıan phraseology, 1S the heart of knowledge. 'The general 1e W 15 that TeVe-
the mi1ıss1ıon of (;0d ıIn human hıstory, latıon 1S that aCT of divine self-ecommunl-

catıon In which the trıune (30d revealswhiıle the m1ıssıon of the Spiırıt the Sub-
jectıve realıty of revelatıon 15 LO unıte Hımself through the medium of ereated
ıth the Son Therefore, ask how the realıty the foundatıion and the author
Orthodox apply the dynamıc an bıblical of creatıon, reconcılıation, an salvatıon
idea of the proclamatıon of the Gospel LO of ereated beings. In addıtıon LO thıs vIeW,
the natıons, keeping ıIn mınd that divıne for Stanıloae, revelatıon takes relatiıonal
energ]es ATe called effectıve °means'’ of pattern In which the medium of revela-
od’s revelatıon, and human pPersoONs ATr e tıon 15 uncreated realıty, represented
invıted ın 0d’s 1ssıon partıcıpatory by the uncreated energles.
"means’ well? Since ATre called LO As ave SCEI, the real problem ıth
partıcıpate In od’s 1sSs1ıon and ın Hıs Stanıloae’s posıtıon 15 directly related LO
self-revelation, ıt that the Palamıte the Palamıte distinetion between ESSEINCE

an energles. 'T’0 Stress that 11Ce agaın,distinetion identifies LOO closely the ENEeT' -

oes role ıth the 1ss1ıon OI the Son, of 111 follow the logıcal order of hat
the Holy Spirıt, and of Christians.” revelatıon discloses ın the Chriıstian

'There 1s certaın ambıivalence 1ın the rationalısation. It 1S important tO SLAar
use ofthe term 'energy’ referring LO the ıth the bıblical principle that the disclo-

SsSUure even 1S understood the resultidea of (:0d manıfesting Hımselfwholly LO
and the poss1bılıty of producing of the intentjional actıon of (30d wh

‘uncreated’ DEISON. Stanıloae’s affırma- CXPDTESSECS Hıs WILL, freedom, an being ıIn
tıon 1S clear that God reveals Hımself thıs event. Since there AT external
wholly ıIn Hıs energı1es. F ONM Dy lımıtations 1mposed God, there 1S In
thıs that (30d reveals Hıs attrıbutes, thıs Hım confhet between being and wiıll,
1s clearly correct. However, the SUr- that all of od’s actıons AL 6, CXDIECS-
face, Stanıloae inconsıstent when S10NS of Hıs will, Iso eXpress10ns of Hıs
al MNCeEe he defines the divine energl]es being. At the Saine tıme, accordıng LO the
od’s attrıbutes ıIn mot1ıon an al other doctrine of the Trmity, od’s actıon 15 NnOLt
tiımes (+0d Hımself In motı1on; al OIl unı]ıform, but always unıtary, and 1n thiıs
po1ın the energ]es Ale the Holy Spirıt’s WaAY CAUICSSCS the unıty of ıntention and
manıfestations an al other tımes they aCctT, 111 an being ıIn (G0d
Are the Holy Spirıt Hıiımself. The ambigu- Moreover, hat Stanıloae rıghtly ma1ın-
1ty an instabilıty ın language INaY poın taıns 1s that (30d 0€es not. reveal only PFrOPD-
LO the fact that ın Hıs energles (30d Osıt1ons about (G(GOd; (30d reveals Hımself.
becomes Himself. * T’he energıes there- However, thıs DL  CS SOINeE restr1ıc-

t1ıons of human discourse about (i0dfore become constitutive of God, and the
immanent and eECONOMIC Ale ONe hıs 1s Although od’s revelatıon ın oLkonomı1a 1S
scarcely Stanıloae’s intention, but it. 1s understood self-revelatıon, that 0es
the logic of hıs posıtıon. There 15 thus not. INean of COUTSeEe that od’s self, ıt. 15
weakness ere whiıch faıls LO speak of the present LO (30d Hımself, becomes 110

sımplicıty of (30d accessıble LO Hıs creatures Self-disclosure
that God discloses wh He 15 and

Revelatıon and. Deification (theosi1s) hat He 1s T’he bıblhıcal central truth of
In thıs CONtext, ıt becomes clear that the the incarnatıon, which Stanıloae strongly
whole 1SSue of deificatiıon 1s closely related maıntaıns, 1S the notıon of divine self-
LO the subject of revelatıon. No doubt, S1VINS the event of self-identification In
Staniloae’s theology 1S centred revela- whiıich Christ identifies Hımself ıth CI Ee-

ated realıty by communiıcatıng Himselftıon ıth ıts emphasıs TEeedom and
unıqueness, ascr1bıng LO ıt unıque Derson In actıon. 'The formal structure of
epıstemiıc STatLus, an resulting ıIn the 0d’s self-1ıdentification Father, Son
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and Spirıt 15 closely connected LO the COTNMN- Christ even 15 SEeEEeN the paradıgzmatic
tent of od’s actıon by which (30d sShows disclosure, (30d disclosing Hımgself 1ın
Hıimself LO be the creator, reconcıler an ereated realıty. YFor Stanıloae, Christ ICD-SaVvlOUrTr of the world od’s revelatıon has resents the SUPremMe stage an the CON-

other ontent than Hıs actıon In Cr e- summatıon of supernatural revelatıon.
atıon, reconcılıatıon an salvatıon, an °Christian revelation), wrıtes Stanıloae,thıs unıty of the ontent an the mode of 1S g1ven In Person’.“ On the other hand,the actualisatiıon of od’s actıon 1S the Christ event implıes not only the
expressed ın the trınıtarıan self-ıdentifica- bruta facta of the hıistorical events, but
tıon of G(od—Father, Son and Spirıt. Iso Hıs self-ınterpretation an the inter-

Accordingly, Christian revelatıon pretatıon of Hıs followers under the
maıntaıns that there MUST be the aCT of actıon of the Spirıt. T’he overwhelmingreception of od’s self-eommunication of the uncreated energles,from the recıpıent of revelatıon. The self- unconvincıingly defined personal, 1n
disclosure of (30d has partıcular author dıvıne revelatıon and especlally In
an content, iıts direction address 1S relatıon ıth human PEeErSONS, obscures
Iso LO partıcular PerSOoNs. 'T’he unıversal the partıcularıty of revelatıon, the efficac-
ontent of divine self-revelation and the 1l0UusSNess of the actıvıty of the Holy Spirıt,unıversal truth claım of the Gospel of and the unıqueness of the DEIrSON and
Christ, In which thıs ontent 1S expressed, work of the Son There 1S continuous
0es noL contradıect this partıcularıty. lack of clarıty, ambiguity that 15 al best
hıs ontent becomes effective only ıIn obscuring an al WwWOorst misleadıng. Of
such WaVYV that ıts unıversal claım 1S gTreat COMNCEeTrTN 15 the eed LO elımınate AllıYyvindıcated for partıcular people the intermediary that could, 1ın anı Vmx about the personal realıty of theır claım SOINE control Ver the unıqueness of
lives and about the realıty of ereatıon od’s revelatıon In Christ, and implicıtlywhole The mode of the actualisation of Ver the soterl1ological role of Christ. The
the unıversal truth of od’s revelatıon 1S object of revelatıon and the agen of PLEeVE-
ıts personal partıcularısatiıon In the act1ıv- latıon 1s Christ DYy the Holy Spirıt.Ity of the Holy SPanıt.

It 1S al thıs stage In the discussion that Assessment
of the myster10us uncreated

energles becomes dıifficult LO Justify. Fırst, In conclusion, the transiormatory charac-although 1ıt. 1Ss promiısıng LO find 1n ter of mystical theology, miırrored 1nStanıloae the interrelationship ofereatıon Stanıloae’s orıgınal apophatıc-cataphaticand redemption, ask ourselves how ıt synthesıis, 1S5 completed Dy the dynamismcould be that thıs ıdea correlated ıth the of the dıvıne uncreated energles. AsPalamite 1e W sustaıns wholly free ofod’s self-disclosure and reflect-manıfestation of God INn Hıs energles. 14 1S ng trinıtarıan lıfe, the uncreated eIeT-thıs ambiguilty that forces VO  m Balthasar, gIes become, Dy creatıon, intımate LOfor example, LO erıtic1se Palamısm humans an authenticates theıir °tTihaltheology that presents (10d Incompletely sensıtıivıty”. Although characterised byrevealed and relatıvely free. It that dynamıc personalısm—as manıfestationsın Palamısm, insısts VO  > Balthasar, the of free, personal, and yeLt ınapprehen-
esSseNce of God wıthdraws into <siıble God, and of human ascentunknowahbility, .  whıiıle Hıs knowability ıth the poss1ıbility LO partıcıpate Inbecomes dıffuse, and the revelatıon which od’s being—the uncreated energıesHe intended 1S thereby destroyed)’. hus divulge theır antınomıc sta} Deifcation-the question 1S whether Palamas ever as-partıcıpation PIE  eS, then, themaıntaıned that Go0od ‘holds somethıng experıence of the personal an! voluntaryback’ In Hıs eSSENCE ıf He COVEeTSs ıt by irradıiations of od’s operatıons anHıs energies.“ "something’ from Hıs being However, itMoreover, 1ın Staniloae’s theology the W as shown that Stanıloae’s oncept of
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deıification, ıth ıts Stress the ETNEeT'- of the diıvıne energles should become CEeNN-

getiC comMmMuUunNnıonN between INa an (GG0d tral for the discuss1ons, eing 1Iso entral
(even though, LO SOMEe extent, it resıists In understandıng the unıty of the Church

for man’s salvatıon. (1 Stäniloae,the charge of impersonalısm and unNnnNneces- ‘Opiınıı In Legätura 11LO0TU SfTä S1Sar y innovatı]ıon) 15 Open LO the accusatıon Mare 1N0 Ortodox’, Ortodoxia (1973),ÖT ambigulty and instabiılıty 1n hıs
Palamıte language, whiıich suggests God 425440

(Sf. Küng, The Incarnatıon of (10d.
incompletely revealed and divine ECOINN- An Introductizon LO Hegel’s Theologıical
OIX ıth diluted role. T’hought rotegomena O Future

Christology, Er by Stephenson (Edin-
oOtLes urg T Clark; 530-538

1loae, 'Dumnezeu este Iubıire’,
369ear developments of Stanıloae’s hought

regards thıs eme Are OUN! ın the fol- Kor the idea of energı1es In Gregory
lowing of hıs works: Vıata S Invatatura Palamas, SPCE Meyendorftff, UCY of

(GIregory Palamas London eıghtonSfäantulul (zIrıgorıe Palama (Sıbıu 1938; Buzzard, 204—206 CT reg-edıtion, Bucurest1: Scripta, eologıa 0 Palamas, SPEE 150, 928-933AD,Dogmatıca ST SımbOolıca, vol (Bucuresti,
eologıa Dogmaltıca Ortodoxd, vol 936AD, The works of Gregory

(Bucurestı EIBMBOR, Theology Palamas translated into Englısh Are T’he
and the Church, Lr Dy Barrınger (Crest:® Defence O;Holy Hesychasts, a ISO known
WO0Od, Saıint Vladımir’s Sdemınary the r ads-—selections found In Gregory

Palamas, T’he Trıiads, Lr DYy (Gendle anPress, Spırıtualıtatea Ortodoxa ed Dy Meyendorfitf, In "T’he Classıcs of(Bucuresti1, 1981, ditiıon and Western Spirıtuality" New ork PaulistStudı:z de eologıe Dogmatıca Ortodoxa
(Bucuresti1, Press, The One Hundred and Fıfty

Stanıloae, The Experience of God, Lr and Chapters, Iso known Capıta
ed by lonıta and Barrınger (Brookline, Physıca, T’heologıca, Moralıa et Practıca

(Capıta), Lr Dy Sıinkewil1ecz OrontLoOMass.: Holy Cross TtEANOdOX Press, Pontifical Instıtute of ed1aAeEeV. Studies,„ an Contra Akındynum, Lr DyveC sıgnıfıcant observatıon made DYy Contos, INn The Concept of T’heosıis Lın SaıintKallistos Ware In the preface of the Kng-
ısh translatıon of the IrS volume of Gregory Palamas ıth Uritical ext of the
Staniloae dogmatıc heology, T'he Expert- ‘Contra Akındynum, vols., OeLOra
eNnNce of (10d, XX dissertation Los Angeles, Qres

from Triads WerTe translated DYy StanıloaeStaniloae, ‘Dumnezeu EsStE Iubire’, ASs °Doua Iratate qale Sf. Grigorie PalamaOrtodoxia (1971), 366 Stanıloae SERPS "Irıada 12,3) ıIn Anuarul AcademıelıIn the works of Hans Küng, Paul Tillich
and “ Ne ea of (G0d’ theology SOINE T'eologıce Andreı:ane (1932-1933), —
representatıves of overstated ontology (0, reprinted In ıala $ Invätäatura
regardıng the doectrine of (10d Sfantulur Grigorie Palama, includiıng

'Apologıa mal extinsa’, a S1Stäniloae arlıest publıshed book ‘Antericul Contra Iu1 chındın",Palamas, Vıata S12 Invatatura Sfantulul XGCHZGEX.G'rigorie Palama (1938), including de- Stanıloae, T’he Experience of God, 102alle presentatıon of the debate the
cdistinetion between ESSENCE an energıes, Stäniloae, ‘Sfäntul Duh In Kevelatıe S1 ın
Was LO get the Ltone for VE large part of Bıser1ca’, Ortodoxia (1974), DAZZL0ODE
his subsequent work an thought. Few 11} Stanıloae, °Sfäntul Duh 1ın kKevelatıe S1

Biserica/’, 2929cholars of thıs CeNTtury ave provıde 1 Stanıloae, The Eixperience of (J0d,devoted study of the hıstorıical an theo- 126, 136logical eXpress1o0ns of the Palamısm. Stanıloae, 47Stäniloae also translated parts from eologıa Dogmatıca
Palamas’ works In Fıilocalıa (Bucuresti, Sımbolıca, vol (Bucuresti,

ıth or but relevant introduc- 3073928
tiıon. Stäniıiloae EeVEeN made the proposal, ın Stanıloae, T’he Experience of God, 159

Cf. Gregory of Nazlanzus, In 'heo-1972, for future general Synod of the phanıam, Oratıo 38.7 (PG 36, SeeEastern TtNOdOX Church, that the eme
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Iso Lossky, T’he ystica T’heology Nıkolazevich SSRY An Exposıtion an
of the Eastern Church (Crestwood, Critique, Doectorate dissertation Ux{ford,
aın Vladımir Semıinary Press, especlally hapter V1, 157-190

731. For TEANOdOX9See Barro1s,
15 Stanıloae, ‘Dumnezeu este Iubire’, °Palamısm keviısıted/, Saınt Vladımıir s

389
16 Stanıloae, T’he Experience of God, 125 ’gzleological Quarterly (1973); T

Similarly, Ware that ENEeT'- Krıvocheine, “"T’he Ascetic and T’heolog1-
ox1eS Are (z0d Hımself In relatıon ıth the cal eachıng of St Gregory Palamas/’,
WwOor. ‘God ıth us ıIn Ware, ‘G0d Hıd- Eastern Churches Quarterly (1988),
den an Revealed T’he Apophatıc Way anı 207 antzarıdes, “"Tradıition an!
the Kssence-Energies Distinetion’, Eastern Renewal In the T’heology of Saılnt Gregory
urches Revzeu) (1975); 129 See Iso of Palamas ; Eastern Churches Revieuw
Dionysıius, On the Dıviıne Names (PG 3, HOL, 1: Florovsky, °St, Gregory

Stäniloae maıntaıns the SUPTEMAC Palamas an the Iradıtiıon of the FWYathers’,
of divıne operatıons In Comparıson ıth In Collected OFRS, vol 1, Biıbdle, Church,
dıyıne attrıbutes, sayıng that only NOW Tradıtion: An Eastern Orthodox Vıew
the attrıbutes of God In their dynamısm, (Belmont, Mass.: Nordland, 114
that 1S, hrough Hıs operatıons. Dumitrescu, Dımineti Pärıntele

ar Stanıloae, ‘Dumnezeu este Iubire’,
370

Stäniıloae (Bucurestıi: Anastasıa,
187

15 Stanıloae, Fılocalıa VIIL, D Ware D_r Stäanıiloae interprets Maxımus 1ın Palamıte
specıifies that eed LO make dıifference an not In T’homuistiec erms As regards
between the uncreated energe1ıa and the ıth the relatiıon between 0g0L an
energıma the result of the energe1ıa anı energelal, SPEE 00 Va  . Kossum, "T’he 0g0l
part of the reated order. *a 1s possıble that of Creation an the Dıvıne “ Energles”
earlher Tee Fathers, In certaın Maxımus the Confessor and Gregorywhere they spea. OUu energles, Palamas/’, Studıa Patrıstıca (1993),
INnecan sımply the created ffects of the d1- DDVan Rossum Aarsues Lhat, DYy COIM-
Vvine actıvıty; but In ater Patrıstic theology parıson, ere 15 difference In emphasısclear distinetion 1S drawn between the an ontext between Maxımus’ 0£g01 anı
reated effect an the uncreated energe1ıa Palamas energeı1al. Maxımus’ eachıngthat Causes 1t. and maıntaıns 1t. In eing the 0£g01 A4s the divine .  1ı1deas  7 Or ' inten-
f Ware, ‘God Hıdden and kRevealed t1ions’ of ereatiıon 1S ıIn the ontext of the
T’he Apophatıc Way and the Essence- doectrine of creatıon, 1ın cCosmologıca.
Knergles Dıistinetion’, 181139 CONLTLEXT, while Palamas’ eachıng the

19 Stäniloae, eologıa Dogmatıca SZ 0og0ol an energe1lal 1S 1ın the Ontext, of the
Sımbolicd, vol 1 330 doectrine of (30d See In paralle Maxımus,

Stäniloae, 1a1a S12 } nvätätura Sfäantului Ambigua (PG 91, 1081A), an
Grigorie Palama, Gregory Palamas, Triads 2.0,16 For fur-

Staniloae, T’he ExperienceOl 126 ther study of the l1ogos myst1icısm' an the
Staniloae, ‘Dumnezeu Este Iubire’,

369370
doctrine of the ‘logopoijes1s’ of ereatıon In
Maxımus, sSEeEe aloney, T’he Breath of23 Staniloae, Fılocalıa VIL, 219 T’he the ystıc (Denville, Dimension

Catholie Garrigues, reiferring LO Maxımus’ 00Oks, 141-160
posıtıon, asserts that. 'energy 15 the aCT of 28 ıllıams, The T’heology of Vladımir
divıine eESSENCE of 10 causalıty creates Nıkolazevich Losskhy, TI J
the deification of men Garrigues, Ware, “"The Debate ou Palamısm)’,'L’Energie Dıvyıne et la Gräce chez Maxıme HKastern Churches Revıew (1977),le Confesseur’, Istına (1974), 285 Maxımus, Ambigua (PG 91, 1308B) reg-Among Catholics who ACCUSE Palamas of Palamas COMMEeNLTS that 1D11Ca. eXTts,Innovatıon 15 Juglie, °Palamas Gregoire’ ıke etier T ave antınomıiıc charac-
and amıte (Controverse)’, 1ın Dictionn- ter elsewhere the doctrine of Irmity,Lıre de T’heologıe Catholiqgue 1/2 175 an elr antınomy mMUuSt be maıntaıned
1776, 12 1777-1818; and Houdret, erıterıon of Teverence ( Gregory°Palamas eT, les Cappadociens’, Istına Palamas, Apology (PG 150, "The D1-
(1974), 260-271; Anglicans 18 ViNne substance 15 incommunicahle an yetWılliams, T’he T’heology of Vladımır 1S, In certaın 9 communıcated;
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partake Divine ESSENCE an yeLt al the end ın itself We rıisk betrayıng the
Samne tıme do not partake of 1t. al all real hought and intention of the Fathers

must maıntaın both affırma- 1, ıth OUTL Contemporary pre-conceived
tions) an lay them OoOWnNn the tandard vlews, after fifteen centurı1es, LO oy1ve
of pilety . Krivosheine, 145; SCC also OUur OW. interpretation of SOINE of elr
Theophanes (PG 150, linguistic eXpress1ons and conceptlions’.

31 Mascall has suggested parallel between 'Timı1ladıs explaıns: "T*’hese energıes Al nOL
the essence-energles distinetion In alam- somethıing that ExX1IStS apart fifrom God, nNOL
1SmM an the essenNCe-exıstence distıinetion oift 1C (:0d confers uDOIN I1all: they

Ar’e (Go0od hımself 1n hıs actıon and revela-In 'T’homas Aquınas, ‘even ıf they
pounded 1t. ıIn erms of dıvergent metha- t1ıon LO the wWwOr. (30d remaıns complete ın
physiıcal systems’ and ‘even if cannot each of hıs divine energles. T'he WOT. 1S
sSimply equate existence ıth energy’. harged ıth the grandeur of God; al CTe-

atıon 1S oyıgantıc Burnıng Bush, e_Mascall, T’he Openness of eing. Natural
ated but NOL consumed by the ineffable aneology oday London arton, Long-

INa  — an Todd, DD WOoNndrous fıre of energles’. f
Timiadıs, (God’ Immutabıilıty an Timi1adıs, (4300° Immutabılıty and Com:-

Communicabilıty", ın Torrance (ed.), municabiılity”, 23-—24, 47
Theologıical Dıialogue between Orthodox Yannaras, "T’he Distinetion between Ha

an nergy an Its Importance forand Reformed Churches, vol (Edinburgh
an London COLLIS. Academıiıc Press, Theology’, Saınt Vladımır s Theologıcal

AB 1 wo observatıons ere Quarterliy (1975). 241
(1) Timıiadıs’ 1eW ong ıth Trembelas) LaCugna, (i0d for Us T'he I'rınıty
COU. be challenged by er TLNOdOX and Chrıstian Life New ork arper-

Collins, 192 T'he SAaille inter-theolog1ans. Palamas, ıt 1S claımed, 15 not
hıtist but merely aCCepts the poss1ıbilıty pretatıon 15 found In ıllıams, “ I ’he

of knowledge of (i0d In thıs ıfe (2) rıt1- Philosophical Structures of Palamısm),
C1sSmM of hesychasm an ıts focus the V1- HKastern urches Revıeuw 1  N 97
S10N of the 1g ofor claıms that thıs See Iso rethowan, ‘Irrationalıty
Was but ONe epısode In the ıfe of Jesus, In T’heology and the alamıte Distinetion’

HKastern Churches Revzeuw 1977 19—epiısode that pomınts orward LO
the Passıon of Christ But, ıf that 15 indeed
S! ask, how 1S 1t. poss1 LO suggest 3'7 For simılar conclusıons SEE Negrut, T’he
developed doctrine of the ‘spirıtu senses’ Development of the Concept of Authorıity
ar the transfiguration of bodily visıon In wıthın the Romanıan Orthodox Church
the Vv1ls1ıon of (30d? durıng the Twentieth Century, OCTLOTA.

Aissertatıon London Brunell Universıty,Kor Palamas’ doectrine of 0g01
uncreated energles, partıicular W1 an

1ın Maxımus, SEEPE Capıta 24, OL, T1ımıadıs, (:0d’s Immutabilıty and Com-
8'1-88, For Maxımus, SCC Quaestiones munıicabılıty”,
ad Thalassıum (PG 90, ysta- In prıvate discussıon thıs ubject,

Bıshop 1STL0S Ware has insisted that, LOS0og1a (PG 91, 682B,
Ambigua (PG 91 1085AC, avo1d impersonalısm, MUST Ways
1329CD, 345BC) SUMMAL'YV of 3ä8E ın rladıc erms 'T ’he danger hes In
Maxımus’ doectrine In thıs respect 1S LO be the anguage of cdistiınetion which COU. be
OUN! ıIn Thunberg, Mıecrocosm and interpreted impersonal. I: for example,
Meditator. The Theologıcal Anthropology speak only ıIn erms of essence-energles

would enNn! ın impersonalism, 1ıle ıfof Maxımus the Confessor un C.W
Gleerup, 79—-99 spea. 1ın erms of essence-hypostases-
But havıng In mınd hat Timıladis believes energles the energıes WOU be understood
ou Patrıistic method, hermeneutics, an! ıIn INOTE personal erms
anguage, hıs V1IECW the alamıte distinec- 40 Ware fiırms that ‘the term eıty (£heotis)

MaYy be applıed NOoL only LO the ESSENCE oftıon sounds ıke ‚yDIC: TtENOdOX ınter-
pretatıon. "The present-day reader 111 be (0d but LO the energles’. Ware, ‘(30d
disappointed 1f he 00 for clear-cut SLALE- Hıdden an evealed’, 130 Mantzarıdes
MEentSsS anı neatly measured definıtions SayYS that ‘the INa wh partakes of thıs de1-
T’hıs 1S not the method of Patrıstics For Yy1ıng oit EeEvVven LO SMa egree 1S unıted
them, term1ınology 15 noL absolute, through it. LO (30d In Hıs entirety'.
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antzarıdes, T’he Deification of Man St ANCce of God, but ıIn 1t. T’hus, both wıth
Gregory Palamas and the Orthodox Tradı- and agaınst Gregory Palamas od’s e -
tıon (Crestwood, am Vladimir’s oes not ıtself ıth Hıs “ener-

41
Ddeminary Press, 109

them
2  ox1es”, although ıt. really becomes known In

Thıs 1s VO Balthasar’s vIeW, presented
by ((awronski, In Word and Sılence 407 (: Stanıloae, T’heology and the Church,
Hans Urs vVonN Balthasar and the Spiırıtual 102 ”1 'he lıne of supernatural cts and
Encounter between ast mn West 1N- the line ofspiırıtualıty do not meetl In Christ
urg T&T ar 56—-60 For al the highest evel, however, ıf theyBalthasar °the (30d of love 15 apophatiıc not constituted LWwO paralle peaks It 1S Dre-In ..  ıthdrawa  29 LO hıdden eSSENCE cisely the SUDreME spiırıtualıty of Christ
Palamas intends:;: rather, the (30d of love 1S IC contaıns wıthın ıtself the WErapophatıc In that He “brings the ONn filled LO the automatısm of nature’.
by Hım LO adoring sılence”. The moment. Stanıloae, The Experiıence of God,
of the apophatıc 15 noOoL behind the APDDCAI'-

Iransforming theor
LO Socıal Impact of Brıtish Evangelıcalısm

Davıd Smith
hıs book Lraces the history of Kvangelicalısm INn Brıtain from ıts OT1Z1INS during the
Great Awakening ıIn the eıghteenth CENTLUTY. Smith explores how, the mMovemen
changed, ıt. took forms which sometimes lost ontact ıth the early WOT
transformative iımpulse. Fınally he turns LO the TESUNTSCHNCE of Kvangelicalısm ın
recent. decades an the of ıts world-transformative Vvlsıon al the Lausanne
Congress.
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