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F Mike Goheen, Redeemer College Ancaster Ontarıo Canada

ZUSAMM jeder Berufung, nıcht >„uletzt
akademıschenBeruf, verlangt zZu. €  TL,

Aus verschıeden Gründen wurde eLNe Verpflichtung AL bıblıschen
Mıssıologıe akademıschen Lehrplan Geschichte dıe Chrıistus als der wahren

Geschichte der Welt ıhr Lentrum hat0OLNn Randgebiet C4 ‘ES wırd als e1LINe spezıelle
Dıiszıplın angesehen ÜT solche dıe zumandern 21Ln Aufeinandereingehen der
dıesem Amt des hırchlıchen Dıenstes Kulturen dıe dıe
berufen sınd ”Deshalb haben Studıen verschiedenenÄusprägungenZ
der Kontextualısıerung nıcht dıejenıge einschlıeft dıese ber uch herausfordert
welle Verbreitung erfahren dıe ıhnen und mMLt Inhalt durch das
gebührt und dıe westlıche Kırche ıst Evangelıum füllen we1ß Un
deswegen SLE “ Newbigın hat ökumenıschen Dıialog der gegenseılıgen
hılfreıiche Eınsıchten geboten Bezug Verbesserung und Berreicherung anbıetet
auf Evangelıums und Kultur Fragen, dıe Chrıstlıche (jelehrte würden sıch gul
eLNe Bedeutung haben dıe wellt ber dıe daran Fun mat dıeser Eıinsıcht der
kulturübergreıifende 1ssıon der Kırche Mıssıologıe Bezug auf ıhre

akademıschen Berufung ringenhınausgeht Treue FÄDR Evangelıum

RE des eglıses envers dautres ecultures GUE les
leurs. La fıidelıte l’Evangıle, notLlamment

Pour des FALSONS dıverses, la mıssLi0logıe Aans ’actıiviıte academıque, 2 Ia fıdelıte
Lrouve margınalısee dans les Drogramm.ee.

la verıtable hıstoıre du monde
l’hıstoiıre b16lıque centree Su. Chrıst UU

academıques. On Ia consıdere UunNne
dıscıplıne specıialısee DOUF CelulX QUL ONnT Uune LNLerAaciion Uec la culture QUL adopte
Uune vocatıon MLISSLONNLALTE., Les etudes SUr SsSPes5s5 formes MAaALS crıtıque le CONtIenu
Ia contextualısatıon ont ONC DAaS FECU et les ınvestiıt des sıgnıficatıions nouvelles
’attention "elles merıtent et I’Eglıse apportees Dar l’Evangıle, et dıalogueOccıdent est partıculerement AaU ÜTE MnNSs OEC.  au QUL‚ permette correctıon et OAONFL-

domaıne Newbiıgın entreprıs UunNne chıssement mutuels. Les chretiens QUL ONnt
reflexıon Su. la questıion du rapport entire UunNne tache academıque feraıent ıen de prof-
l’Evangıle el la culture, les cultures, ıter de celt de la MLSSLOLOSLE Aans
don * ınteret depasse la sımple 155S51L0N l’accomplıssment de leur vocatıon.

The goal of thıs LO explore the between the gospel and culture It that
relatiıonshıp between the gospel culture relatıonshıp-gospel and culture-that has
an ONe aspect of cultural development— een essentıal LO the cultural
scholarshıp Understandıng the nature of S1ONATYV task for the last LWO centurıes In
faıthful Chrıistian scholarshıp depends these last three decades riıch an CODIOUS

PropDer understandıng of the relatiıonshıp hlterature has emerged the subject of
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contextualızatıon the relatıon of gospel gın 1S ONeEe of the leadıng M1SS10NAaTYy thınk-
LO culture that approprlates the insıghts of EerTSs an! statesmen of the 20th CenNntury
the M1SS10NArYy experı1ence. ıth inecredıble breadth an varıety of

Lesslie Newbigın’s book Foolıshness experi1ence, and wıth the unusual abılıty
the Greeks: The Gospel and Western Cul TO clearly communıcate diıfficult concepts.*
ture N: wıth interesting observatıon hıs brıefly SUrVeEYVS Lesslie NewbIi-

thıs topıc On the ONe hand, the rela- 2  IN’S M1SS10NAFY contrıbution LO the 1SsSue
tıonshıp between the gospel and culture 15 ofgospel and ulture wıth CVC LO ıts rei-
NnOt Ne  < subject. One thınks, for EXaM- EVAaNCce to faıthful Chrıistian scholarshıp.
ple, of the classıc study of Rıchard Nıe-
buhr who propose: five models of the rela- Model of Cross-Cultural
tıon of Christ LO culture, an of work of Communication
aul Tillıch who struggled toward, hat
he called, ‘theology of culture’ Nıebuhr Newbigıin’s understandıng of the relatıon
1951; Tıilliıch However, the maJorıty of gospel LO culture WAas shaped by hıs
of work has een one by scholars who expereıence of eross-cultural cComMmMUn1I1cCAa-
ave nOot had the M1SS10NAaFrYy experıence of tıon of the gospel. Street preachıng WAas
communiıcatıng the gospel LO radıcally regular evangelıstic actıvıty for Newbigın
foreign culture. On the other hand, the duriıng hıs M1SS1ONATY days 1n Indıa The
last three decades have wıtnessed spate question that pressed ıtself upDOoN hım WAas
of tudıes the 1SsSue of gospel and cul- ‘how Ü  w OIle preach LO of people
Lure wıthın the dıscıplıne of mM1SS1010g2y wh ave heard of Jesus”” Cross-cul-
under the general rubrıec °contextualıizatıon
studıies.’* Mıssıonarıes ave become INOTeEe

tural communıcatıon of the gospel
that the evangelıst must relate hım her-

of the western captıvıty of the DOS- self tO the ulture 1ın LWO WAaVS, indeed for
pel and have struggled INOTe wıth the 1ssue the M1SS10NAaTYV maıntalınıng both relatıons
of the gospel and culture. Yet whıle “1t has 1S matter of lıfe an death On the ONeEe
sought LO explore the problems ofcontextu- hand, there MUST be solıdarıty:; the CVaNgeE-
alızatıon ıIn al the cultures of humankınd lıst must uUuse the language of the hearer. If
from Chına LO Peru, ıt has Jargely 1gnored ere 1S LO be communıcatıon, the CVANSE-
the culture that 1S the MOST wıdespread, lıst must use cultural forms that AI famıl-
powerful, and persuasıve al COIN- 1a7r LO the hearer. The gospel must be at

modernemporary cultures—namely. ome 1n the culture. On the other hand,
Western culture” (Newbigın 986:2-3) 'To there MUuUusSt be conflıct; the language SsSEeSs
put Newbigin’s observatıon another WAaVY, terms that reflect worldview foun-
the M1SS10NAarYy experıence and tradıtıon datiıonal rel1z10us commıtments Dy which
has gaıned penetratıng insıght into the the hearer MUST. make of the world
1SsSue of gospel and culture but thıs tradı- These foundatıonal assumptıions AT 1ın
tıon has not een appropriated iınto ma1ın- confhiet ıth the gospel. The gospel 1S °at
stream western scholarshıp LO shed lıght odds’ wıth the culture. The 'amıl Janguage,

the 1SSue of gospel and culture, an! INOTeEe for example, 1S shared WAaY of under-
partıcularly the relatıonshıp between standıng the world that reflects Hındu
the gospel an estern culture. hıs 1S faıth commıtments. such ıt CXPTreSSCS
great loss because the M1SS10NAary exXper1- commıtments that AT iırreconcılable ıth
ENCE of cross-cultural wıtness offers 1MpOr- the gospel Therefore, there 111 be clash
Ttant insıght into the gospel-culture rela- of ultımate commıtments between the SOS-
tıon. pel and Hındu culture. hus eross-cultural

Newbigıin spen alimost forty of communıcatıon of the gospel 111 call into
hıs lıfe M1SS10NAarYy In Indıa.* Out of question the underlyıng worldview implıcıt
thıs M1SS10NAary experl1ence has COIMNeEe rich ıIn that Janguage. 'The problem 18 how LO
insıght into the gospel an culture 1SSUe@— uUuse the language and yvet call ınto question
nsıght which has ımportant ıimplıcatıons the worldview that shapes that Janguage.
for faıthful Christian scholarshıp. NewbIi- Newbigın illustrates the problem ıth
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hıs evangelıstic preaching ın Indıa New- the twın problems of iırrelevance an SYN-
bıgın 978:1-3) What word Cal be sed eret1ism?
DYy the M1SS10NATY LO introduce ‚Jesus LO Yet there 1S 1L1NOTeEe LO the problem of the

eross-cultural communıcatıon of the gOS-populatıon wh. has 1ıdea of who he
is? Swamy, meanıng Lord, offers pOSSI1- pel The 1Ssu@es 1S distorted ıf iıt 1s cons1ıd-
bılıty. 'The problem 1S that there Aare Man Y ered sımply the mM1SS10NAary’S attempt
lords—three hundred and thırty mıllıon of LO communıcate culture-free gospel into
them accordıng LO Hındu tradıtıon—and ıf envıronment. The communıcatıon
‚Jesus 1S Just ONe INOTe ord there AT INOTe PTFOCESS enabled Newbigın tLO realıze how
ımportan matters LO attend LO than I1NeS- deeply hıs OW. understandıng of the 9OS-
sage about another W  * Avatar pel WwWAas shaped by the culture from which
lıke obvıous choli1ce SINCE ıt refers LO he had COME, an that western culture
the descent of God ıIn creaturely form LO WAas Iso ıIn confhet ıth the gospel. In hıs
put OWN the of evıl an establısh wrıtıngs Newbigıin deser1bes number of
the falterıng W of rıghteousness. The events that enabled hım LO SCC Just how
trouble ere 15 that avatar 1S bound 1n deeply hıs OW.: understandıng and embodi-

cyclıical worldview that cannot ascr1be ment of the gospel WAas shaped by hıs wWwest-
finalıty LO anı y avatar the WAaYV the finalıty ern rO0OTtsS Especlally noteworthy WEeTeEe hıs
of Christ 15 portrayed 1n the Secriptural weekly meetings ıth Hındu monks 9T the
STOTY. Maybe ONeEe could Just begın LO tell the Ramakrıshna monastery where he tudıed
STOTFY of ‚Jesus of Nazareth But ıf ONl PTO- the Svetasvara Upanıshad an the gospel
ceeds 1n thıs WAaY, ‚Jesus 111 be identified of ‚.JJohn ıth them Here he earned tO see
wıth the world of ITLOYO, the world of DAaSS- the profound rationalıty of the world-view
iIng events which 1S SIımply ıllusıon ın of the Vedanta” He reflects hıs
the Hındu tradıtion. Indıan hearers wıll experıence pr10r LO Indıa when he wrıtes:
lose all interest. All other attempts—kada- “My confession of ‚Jesus ord 15 COIN-

vul, SUPTEINE transcendent god; SAlg uUru, ditioned by the culture of whıch
teacher who inıtıates hıs discıple iınto the part It 1S5 expressed 1n the language of the
experiıence ofrealızatıon: adıpurushan, the myt. wıthın whıich lıve. Inıtially
prımal INa  - who 1S the beginnıng of all CTVe- not of thıs myt As long
atıon; chıt, the intellıgence an 111 whıich retaın the INNOCeEeNcCEe of thoroughly indıg-
constitute the second member of the triad western INan, unshaken bDy SEr10USs
of ultimate realıty—eventually ounder ınvolvement ın another culture, nNOt
the Samlle problem “What all these ANSWEeTITS ofthıs myt. It 1S sımply °‘how thıngs
have 1n COMMIMMNON 18 that they necessarıly AT No myt. 18 SEEN myt. by those
desecr1ibe ‚Jesus 1ın terms of model whiıich who inhabıt 1t, ıt 1S sımply the WAaYV things
embodies interpretatıon of experıence are  27 (Newbigin 978a:3) eNCounter

ıth the “mmense and rationalıtysıgnıfıcantly dıfferent irom the ınterpreta-
tıon which arıses when ‚Jesus 1s5 accepted of the Vedantin’s visıon of realıty” New-

ord absolutely” (Newbigın 978:2-3) bıgın 1982:1x) enabled Newbigın LO under-
In the work of evangelısm, LWO dangers stand the formatıve of western cul-

present themselves-1irrelevance and SYM- ture hım The problem of gospel and
ulture that he encountered In Indıa 1Seret1sm. If the evangelıst 1S LO be relevant,

he che MUSt employ the Janguage rısk- nNnOt sımply problem ere; al cultures
ng the absorption of the gospel into the ATrTe shaped DYy foundatıonal relıg10us COITN-

reignıng worldview. hen the gospel loses mıtments that distort ıts forms and inst1ı-
ıts LO challenge cultural 1dolatry. utıons There wıiıll always be tensıon
the evangelıst 1s relevant, he che risks between gospel and culture.
syncretism. The problem 1S how Ca  a the T’he INOTE deeply the church SENSES the
M1SS10NArY be both relevant and faıthful contradıction between the gospel an the
TLO the gospel. In relatıon tO the problem idolatrous foundatıional assumptı1ons that
of gospel and culture, the urnıng QuUuUeS- shape the culture, the INOTe the unbeara-
tıon for Newbigın 15 how o0es ONeEe aVvOo1d ble tensıons of lıyıng between LWO dıffer-
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ent worldviews 155 felt Newbigın moved wrıtes: “The deeper the CONSCIOUSNESS of
LO Britain and engaged western culture, the tensıon and the urge LO take thiıs
he stressed the publıc doctrine of the West voke uDOI ıtself are felt, the healthıer the

STOTY. oth the gospel and the world- church 1S5 The INOTeEe oblimous of thıs ten-
V1eCeW of western culture aTe ıIn the form of S10N the Church 18, the INOTEe ell estab-

Story—-an ınterpretation of unıversal hıs- lıshed and qaTt oOmMe 1ın the world it feels,
LOTY. The people of (G0d find themselves alt the INnore ıt 1S 1n deadly danger of being the
the crossroads between LWO storl1es (Figure salt that lost ıts sSavour” Authen-

tiıc contextualızatıon 15 the faıthful resolu-
hıs unbearable tensıon of lıving qt the tıon of thıs tensıon.

crossroads arıses from three actors. Fırst, The implicatiıons for Christian scholar-
the church 15 part of socıetyv that embod- shıp AT evıdent. The Chrıistian scholarly1es cultural SLOTYV. hat cultural StOFV 1S communı1ty Iso finds ıtself al the SS-
rooted 1n idolatrous relıgz10us falıth, 1S roads of LWO storl1es. On the ONe hand,determinative of CVETITV Dart of human lıfe, AT part of the broader western scholarlyan 1S embodıed by communıty. By VIY- ommunıty an tradıtiıon shaped by OUuUr
Lue of the ecereatıon mandate, the church 15 cultural STOFY that embodies certaın 1ıdol-
part of that communıty that embodies thıs atrous faıth commıtments. On the other
pattern of S0C1a| lıfe Second, the Christian hand, AaTe called LO CAarT’V Out. OUr schol-
communıty finds ıts ıdentity 1n another arly endeavour. 1n the Chrıstian academıc
STOTY, ONe that 1sS Iso rooted 1n faıth, communıty shaped by the Bıblıcal STOFYVequally comprehensıve, and Iso soclally rooted Iın faıth commıtment LO the gospelembodied The gospel 15 nOot dıisembodied of Jesus Christ In reference LO Christian
MeESSagse, “  an ethereal some  _ ng disın- scholarshıp Wolters nıcely SsummMarızes
fected of all human cultural ingredients” thıis Chrıistlians of whatever tradıtion.
((1989:188), but 18 always incarnated 1n ave LO recogn1ıze ın princıple the de factocommunıty. Thırd, the unbearable tensıon influence of the Western phılosophical tra-
CMETSES because of ‘two embodiments’ 1n ditiıon 1n their OW. thınkıng. 'hıs
the lıfe of 0d’s people As members of the ATe all LO SOINE extent synthesıis thınk-
cultural communıty, the church 1S shaped ers-meanıng by that term the intermiın-
Dy the cultural STOTY. members of the glıng 1ın sıngle perspective of both bıblı-
NEW humankind, ıf they AT faıthful they cal and unbıblical patterns of thought
Are shaped Dy the Bıblical STOTY. Therefore, mMust begın wıth hat 1S hıstorıcallythe embodiment of the gospel wıll always g1ven. No 0)81  D Can start Iın hıstory wıth
be shaped by the culture: there 1S not and clean slate 'To attempt LO do 1S lıke Lr V-cCannot be gospel which 1S 1ın not cul- ıng LO make sudden turn at hıgh speeturally embodied” (1989:189) The tensıon ıIn CAar. You MAaYy en facıng the OPPO-arıses because the gospel and the cultural sıte WAaY, but vou'1l st1il]1 be travellıing ın
STOTV ATe qaT odds an yet meet’ 1n the lıfe the Same dırection” (Wolters 975:15) The
of the people of G0d Contextualıization 1S5 ‘unbearable tens1ı1on’ (as Newbigıin calls 1t)
not the meeting of dısembodied MECSSASEC between scholarshıp shaped DYy the WEeSst-
an rationally artıculated understanding ern tradıtiıon and scholarshıp shaped byof culture; LO DOSEC the 1sSsue In that WAaV 1s the gospel must be felt ıf Christian schol-
both abstract an dualistie (1989:188-189) arshıp 1s LO be healthy an faıthful
The encounter between gospel and culture oth Newbigin 1n descr1ibing hıs EeVvVan-
happens 1n the lıfe ofthe communıtyv called gelıstıc actıvıty, an! olters 1ın discussingI9 lıve ın the STOFYV of the Bıble The people the task of Chnstian scholarshıp, refuse
of God incarnate the intersection of gospel the options ofwıthdrawal an accommoda-
and culture:; the incompatıbilıty of the tıon resolution to the tensıon. New-
LWO stor1es, even “radıcal contradıection” bıgın states thıs 1n terms of the dangers(1987:4), produces unbearable tensıon. of syncret1ism an ırrelevance stated
Hendrık Kraemer, who perhaps shaped above. olters OPPOSES the optıons of EVa-
Newbigin INOTeEe than an Yy other DPEeISON, S10N an domestication Wolters 975:14)
132 EuroJTh 10:2
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Christian scholars Ca  a} neıther evade the ATeEe unable LO ear the radıcal chal-
western scholarly tradıtiıon NOr Ca  w theyv lenge, the call for adıcal cConversıon whıch
allow themselves LO be accommodated LO it presents 1ın OUTLr culture” (1984:11)? Whıiıle
domesticated DYy ıt. It that ese LWO Man Yy Biblical scholars believe that the
dangers Are realızed agaın an agaın 1ın Enlıghtenment ffered neutral vantage
Christian scholarshıp. Yet tensıon 1S5 EeN- poın from which LO ınterpret the LEeXT,
t1ıal LO faıthful Chrıstian scholarshıp. Newbigıin responds: “T’he Enliıghtenment

How Can thıs tensıon be resolved? What dıd nOot. (as 15 somet1imes Supposed) sSımply
free the scholar from the influence of15 the path of authentic faıthful contex-

tualızatıon? Newbigıin offers WAaVYV LO the ‘dogma ıt replaced OIle dogma Dy another
faıthful contextualizatıion of the gospel (or CC 1985:1) The of the Enlızghtenment
INOTeEe accurately the faıthful contextualı- dogma faıth commıtment 1S such that ıt.
zatıons of the gospel) that includes three 1S diıfhicult LO CONVıNCEe INa Yy modern bıb-
elements: faıthfulness LO the Seriptural hcal exposıtors “ 60 recognıze the creecdal
STOTY, jalogue ıth the varıecd cultures charaecter of theır approach” (zbıd)
of humankınd, and LO the ECU- Newbigın points LO four dıfferent dichot-
menı1cal fellowshıp of al Christians New- om1es 1SSUINg from the Enlıghtenmen that
bıgın 1978:10-22) ave reshaped Scr1ipture 1n the Enlıght-

enment mould fact-value, Cause-DUrPoseC,
Faıthfulness to the Scriptural OrYy publıc-private, an subject-object Goheen

111 only touch the first—-the
The startıng po1ın for Newbigın’"s under- fact-value—as 1ıt. has ımportant ımplıcatıons
standıng of faıthful contextualızatıon 1S for OUT subject of Christian scholarshıp.
the prımacy of the gospel: the affırmatıon Wıth autonomous scientific rationalıty
that the church eg1ins by attending LO the the arbıter and erıterion of publıc truth,
SLOTV of Scripture ıts ultımate commıt- only truth claıms that Ca  - DAaSs through
ment, understandıng the culture ın the the °screen‘’ ofautonomous sc1entific 1e45S0O01
ontext of the Bıblhlıcal STOTYV. -r there 1S AT establıshed facts All other claıms
LO be M1SS10NAFY eNCcounter between the AT relegated LO the inferl10r epıstemolog1-
gospel an the foundational rel1g10us COIMN- cal realm of values whiıich ave NOTt INOTe
mıtments of the culture whether 1ın EeVal- claım to truth than oNe’s personal pre{ier-
gelısm scholarshıp, there must be tastes (Fıgure
DIrODEI understandıng of Scer1iptural author- In erms of Bıblıcal authorıity, the church

surrendered to thıs dol 1ın qt eas LWOIty. Newbigin wrıtes: “One of the central
1SSuUes ınvolved 1n M1SS10NATY encounter WaYsSs On the ıberal sıde of the Christian
ıth OUT culture 1S the question: How do fellowshıp, the Bıble WAas splıt Dy the fact-

appeal LO scrıpture the SOUTCE of value dichotomy. On the ONeEe hand, the
Biıble Was educed LO rel1g10us experı1ence,

confronts the church 1n the West 15 that
authorıity. ” (1984:13)? The problem that

the world of values. T’he Bıble narrates
the Bıble has een part ofthe culture for Israel’s rel1g10us experıence. On the other
long that ıt. has accommodated ıtself LO the hand, ıberal Bıblıcal scholarshıp sought to
fundamental assumptions of the culture determiıne the ‘historical facts of the Bıble

DYy use of the hıgher rıtıcal method 'Thean appears unable LO challenge them
The of the Protestant church Bıble true SLOTYV of mıg Ccts 1n
LO the Enlıghtenment where the relıg10us hıstory MOVvIng toward goal for the whole
assumptions of the West CAame tO mature world 1S lost On the conservatıve sıde of
eXpress10n, WAas LO interpret the Bıble 1ın the Christian fellowshıp, the Bıble 1S5 S1M-
terms of the ultımate faıth commıtments of ply reasserted proposıtional truth ın the
the Enlıghtenment rather than the other ashıon of Enlightenment truth nstead of
WAaV round. Newbigın aske: “Have OL breakıng the Bıble ınto hıstorıcal-entical
ınto sıtuatıon where the bıblical 1INes- bıts the ıberal scholars do, the COMNLSETV-

Sasge has een thoroughly adapted LO atıve wıng of the church reshaped the Bıb-
fit iınto OUrTr modern western culture that hıcal narratıve ınto systematıc theologıes
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wıth systematic-theological bıts In both the spıirıtual realm, the realm of relig10us
the Enlıghtenment understandıng of and moral values, while SCIENCE deals *h

facts 1S operatıve, an the Bıbliıcal SLOTFYV the facts of the materı1al world Here the
Bıble 1S declared ırrelevant for a]] SC1eN-loses ıts authorıty, an Ca  3 longer 1sSsue

radıcal call LO conversıon. When the tiıfıc ınvestigatıon and there 1S hope
Bıble 1S fragmented into bıts-higher er1ıt1- for Christian scholarshıp. The second 15
cal systematic-theological-the Bıble 1sS Bıbliceism: the Bıble speaks ıIn sc1entific
absorbed ınto the INOTeEe ultıiımate STOTYV of
western culture.

terms and g1ves data for OUur theor1zing.
Whiıle the first strategy assıgns the Bıble

Over agaınst these proposals which irag- LO the realm of values, the second strategvy
ment an reshape Scr1ipture, Newbigın reduces the Bıble toO the notıon of Enlight-
contends for LWO aspects ofBıbliıcal author- enment facts Greidanus works Out WAaYV
Ity. Fırst. the Bıble dısplays the form of beyond these Enlightenment optıons that
unıversal hıstory and therefore mMust be involves TEeE connectijons between the
understood canonıcal whole (Newbi- Bıble and scholarshıp: the Bıble shapes
ın 989:89) When the PTFOCESS of contex- faıth whiıich bears frunt 1n sc1entific work:
tualızatıon proceeds DYy selecting partıcu- the Bıble offers framework of realıty that
lar aspects of Secr1ıipture that AT most COIN- lıght for sc1entifie endeavour:
patıble ıth the patterns of Varıous rel1- an the Bıble offers INOTeEe specıfic
g10NS an cultures, Scripture 3111 be inter- that ca  w} gulde the Christian scholar ın
preted 1ın the lıght of culture rather than hiıs her scholarly actıvıty (Greidanus
culture 1n the lıght of Scripture. Second,
the Bıble 1S not book of relig10us theo- Faıithful contextualızatıon requıres
logıcal 1deas but rather tells the STOTYV of Christian (scholarly) ommunıty that lıves
the mighty Cts of God culmınatıng 1n the 1ın the STOFY of the Bıble, an thereby dıs-
lıfe, death, and resurrection of ‚Jesus. HKor the word of grace and the word of
Newbigın, the entral dıfference between Judgement that the Bıble TONOUNCES
the Scriptural and Greek understandıng culture. Faıithful contextualızatıon requıres
of the WOrT. 1S tO be found 1ın the nature Chrıistian scholarly communıty whose
of reliable truth In the Greek worldview M1N: 1S shaped DYy the STOFYV of Scripture
truth 1S found In tiımeless ideas whiıle In 1n all ıts detaıl, enablıng it. LO ear od’s
Scripture truth 1S found 1ın 0d’s historical VeS and LO the western tradıtion
aCts, especlally Iın ‚Jesus Christ, that LIMNOVEe®e ofnon-Christian scholarshıp. “ITrue contex-
toward the goal of unıversal hıstory. In tualızatıon aCcords the gospel ıts rıghtful
‚Jesus Chrıist, (+0d has revealed and 1885 pPr1macy, ıts LO penetrate CVEIV cul-
plıshed the en of hıstory. It 1S precısely al Lure and speak wıthın each culture, 1n ıts
thıs point that Newbigın dıffers from INan V OW. speech and symbol, the word whıich
models of contextualızatıon advanced DYy 1S both No an! Yes, both Judgement an!
evangelıcal and conservatıve Roman ath- grace” Newbigın
ohes. Contextualization 18 nNnOot the relatıon
between tiımeless 1deas an culture, but Challenging Relevance: Avoiding
between LWO dıfferent storl1es. When the
Bıble 1S turned ınto timeless statements

Synecretism and Irrelevance

the real PTFOCESS ofcontextualızatıon 1S sub- Faıithful contextualızatıion, secondly,
verte iınvolves dıalogue wıth the Varlıous cul-

The fact-value diıchotomy has Iso CY1D- tures of the world that avolds the twın
pled the authorıity of the Bıble ın the task problems of syncretıiısm and ırrelevance.
of scholarshıp. In hıs artıcle T’he [J/se of The 1sSsue 15 how al of culture Ca  w be
the Bıble Lın Chrıstian Scholarshıp, Sıdney both affırmed and rejected, how od’s VesGreidanus rejects LWO SsSes of the Bıble an M' word of STACE an Judge-
In Christian academıc work that ATe the ment C: be heard Faılure 1n contextual-
result of the fact-value dichotomy. 'The first. 1zatıon wıthın partıcular culture takes
1S dualısm: the Bıble addresses ıtself tOo place when either of these c  words of the
F5 EuroJTh 10:2
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gospel Are suppressed. When 0d’s No, hıs callıng for repentance.
Kraemer’s notiıon of subvers1ve ulfill-word of Judgement 1S nOot applıed, I’C-

t1ısm 111 be the result. 'The culture 1S S1IM- ment 15 quıte sımılar Kraemer 'The
ply affırmed and the gospel 1S domesti- gospel fulfillment LO the reill-
cated iınto the plausıbıilıty sStructure of the S10US longıng 1n the heart of humankınd.
ulture Alternately, when od’s Yes, hıs VYet there 1S nOot sımply continulty; the DSOS-
word of STAaCE 15 not present, ırrelevance pel stands ın contradıetion LO human W1S-
311 be the result. The ulture 15 rejected dom wısted by S1N. Vısser &5 00 utilızes
and, SINCE cultural embodıment 1S 1INeVvVIl- Kraemer’s notion of Subvers1ve fulfillment
table, the church 111 reso LO cultural 1n the ontext of contextualızatıon In cul-

ture He wrıites:form of the gospel from another tıme
place an wiıll, thus, be ırrelevant LO ıts
ulture Key-words fromerrelıgz10ns whenen

Newbigın finds solution LO the 1sSsue of OVeTr DV the T1stL1aAn Church AT hlıke
displaced DE SONS, uprooted an 1Nas-affırmatıon an rejection 1ın LWO phrases— sımılated NNır they AT naturalısed Thechallengıng relevance an subvers1ıve ful-
unecrıtical introduction of such words ıntofillment. The fiırst term, the ONe sed most

often, he borrows from Alfred Hogg (Hogg TISLIAN termınology C  - only lead LO that

-and the second from Hendrık syncretıism that den1les the unıqueness an
specıfic character of the dıfferent relıg10nNsKraemer 1939:4) oth of ese InNenNn WeTe

eross-cultural missionarıes-Hogg LO Indıa, an creates STCYV relatıyısm. What 1S5
Kraemer LO Indonesıa. Further, ewbigıin’s needed 1S LO re-ınterpret the tradıtional
employment of the notion of subversive Concepts, LO gefl, them 1n Ne context, LO

fill them wıth bıblical content. Kraemerfulfillment ın the dıalogue between gospel
SsSes the term “subversive fulfillment” andand culture 1S clearly indebted tOo Wıllem

V1ısser T Hooft Vısser Ar Hooft 3-14:; 1ın the Samne WaYV COU. spea of subver-

Newbigın 1992:80; S1Vve accommodatıiıon.or from the radı-
tional culture an relıgı0on must be used,For Hogg, the M1SS10NATY wh refuses

LO employ Hındu CONCEePTS an instıtutions but they must. be converted 1n the WaY Iın
wıll nNnOot be heard At the Same tıme, the 1C. Paul an ‚.JJohn converted Tee phıl-
danger of utilızıng Hındu forms 1S the POS- osophical an relig10us CONCEPTS Viısser F

00 967/:13)sıbılıty of Chrıstianızıng of Hınduilsm
nstead of Indıan WAaY of expressing Newbigın employs the notıon of chal-
Christianıity” Hogg 945:23) The only WaYy lenging relevance and subversıve ulfill-
forward, accordıng LO Hogg, 1S5 LO employ ment LO avo1d both syncretıi1ısm an iırrele-
the famılhıar ımages an forms OT Hındu1ism ıke V1ısser AR Hooft, he utılızes the
whıch CXPDICSS the rel1g10uUs longıng of the model of M1SS10NATY communıcatıon that
Hındu an burst them OPCN, S1VINZ them ‚John offers 1n hıs gospel (Newbigin
L1EW meanıng ıth the fact of the gospel
Choosing famılıar ategory 1Ss inevıtable, 1995b:336) Of the gospel of John, NewbIi-

In wrıtes:
yet challenging ıt. 1S because
there 1S not. straıght lıne from Hındulsm SUPPDOSEC that the boldest an moOost brıl-
LO the gospel Hogg illustrates thıs wıth 1a3n ın the communıcatıon of the
Jesus’ proclamatıon of the gospel of the gospel LO partıcular ulture 1ın all Chrı1s-

tıan hıstory 1S the gospel accordıng LO ‚Johnkingdom. ‚Jesus chooses the well-known
Category of the kıngdom of God However, Here the anguage an thought-forms of
he dıd nOot sımply accede tO the current the Hellenıistic WOoOr ATe employe that
popular rel1g10us and cultural behefs about Gnostics Iın all ages ave thought that the

book Was wrıtten especlally for themthe kıngdom ;: instead he challenged them
fıllıng the notion ıth Ne understand- vet nowhere ın crıpture 1S the absolute
ıng that called for repentance. 'T’he terms contradıction between the word of (30d an
WEeTeEe famılıar an relevant; yet the PTOC- uman ulture stated ıth INOTEe terrble

clarıtylamatıon challenged the distorted notions
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‚JJohn eely Sses the language an tices SETVE iıdolatrous tendencies an TIVe
PersonN aWAV from God The Chrıstian lıfethought forms of classıcal relıg10n and cul-

ture that form the world of hıs hearers— es them 1ın hand an uUurns them ıIn
lıght and darkness, body and soul, heaven entirely ılieren dırection; they acquıre
an earth, flesh and spırıt, and INOoTrTe Yet entirely 1ılieren ontent. Even though

1ın xternal form ere 1S much that‚John Sses thıs language and thought-forms
1n such WaY LO onfront them wıth bles past practices, In realıty everything

fundamental question and indeed CON- has become NeE  9 the old has Iın ESSENCE
tradıetion. John begıins wıth thee_ passed AWAaV and the Ne has COIMMNE
ment “In the beginnıng Was the logos  27 Chrıst| each 1ng, each word, an

he continues ıt becomes apparen that each practıice ıth 1e meanıng an
logos 1S5 not. the ımpersonal law of ratıon- 91 ves ıt. Ne direection. Such 15 neıther
alıty that permeates the unıverse S1IVINg ıt. ‘adaptıon’ 1107 accommodatıon; 1t. 15 In
order but rather the INa  w ‚Jesus Christ 'The ESSEIlCE the legıtimate takıng possess1ıon
[og0s became S(H ‚John begıns by ıdentify- of somethıng by hım LO whom all W
ıng ıth the classıcal longıing for the SOUTCE 1S g1ven ın heaven and ear Bavınck
of order expressed ıIn the term [og0S, but 1960 1(8-179)
subverts, challenges, an contradıects the On the ONe hand, Newbigın has elab-iıdolatrous understandıng that had devel- orated the CONCEePT further than Bavınckoped 1ın the classıcal world- In
thıs WAaV ‚John 1S both relevant and faıth- an brought 1ıt. LO ear western culture.
ful relevant because he uses famılıar Cat- On the other hand, Bavınck has offered

INOTe solıd theologıcal and phılosophiıcalegor1es that CÄDTICSS exıistentıal struggles, foundatıon for thıs concept than Newbigin.faıthful because he challenges wıth the DOS-
pel the idolatrous worldview that shapes hıs foundatıon 1S provıded by Bavınck 1ın

hıs phiılosophical understandiıng of culturethose categorıes callıng for repentance. an hıs theologıcal understandıng of CL EA-Sımilarly 1ın the Hındu context the m1lsSs10Nn- tional revelatıon an COININON DSTACE.must work ıth models. words, forms,
and instıtutions the Hindu 1S accustomed There aAare LWO ımportant aspects ofBav-

inck’s analysıs of culture that Aare 1MpOr-LO us  D But the M1SS10NAary must challenge tant On the ONe hand, culture 1s unıfiıedthose forms wıth the fact of the gospel whole “W e regard them |pagan relıg10nsThe notion of subversive fulfillment
challenging relevance 185 applıcable not. only and cultures| powerful, lıfe-controlling

entities, complete indıvisıble structures,LO language and verbal M1SS10NArY COIN- because each element coheres ıth a]] oth-munıcatıon. It 1S the PFroOCeSS by which the
etr's an recelves ıts meanıng from theChrıistian communıty interacts wıth al the

Varıo0ous institutions and customs of ıts cul- 01La structures” Bavınck On
ture. The gospel speaks Yes an! No the er hand, each aspect of culture 1S

shaped by 1ıdolatrous relıg10us COTeLO each cultural form—including heores— “T’he entire culture, 1n al] ıts manıfesta-VCS LO the cereational structure an! the
iıdolatrous distortion. The church must dıs- t1ons, 1S structural totalıty, 1n whiıich EVE@-

Cern hat subversıve solıdarıty ın rything hangs together, and 1n which reli-
each sıtuatıion. g10N OCcCuples entral posıtıon” Bavınck

1b1d; cf. Fıgure Whıle both of these ele-Newbigin’s understandıng of challeng-
ıng relevance subversive fulfillment 1S ments of culture AT implıcıt ın Newbigıin’s
sımılar LO Johann Bavınck’'s under- thought, they are iınsufficıently developed.

Affırming only these LWO dimensions ofstandıng Of nOSSESSLO. Bavınck wrıtes: culture by ıtself WOUuU lead LO pess1im1s-
We WOoOu prefer LO use the term POSSCS- tıc analysıs of culture which could onlv
S10, LO take possess10on EN pposed LO the provıde basıs for rejection but not sub-
COININON terms adaptatıon and “accomMOoO- Versive fulfillment. Therefore, the second
datıon ıthın the framework of the of theologıcal observatıon 1S equally sıgnıf1-
the non-Christian lıfe, customs an PTFAaCc- cant 0d’s creational revelatıon COIN-
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INO  e} graCce contınues LO uphold hıs ereatiıon ertheless poıints Out Man Y real creational

diıstinctions between C physıcal-and o0es not permıiıt human 1dolatry LO
ıts gamut.* Bavınck COMMEeNTS “W e MUuSt 1ty, vitalıty, perception, an analysıs Kant
remember that although INa  ; has fallen Ca  . ach much ou the distinetion
from (G0d, an that the results of thıs fall between MOTralıly an legalıty, an between

the language of faıth and the anguage ofAT ın evidence 1n hıs CVEIYV thought an
deed, nevertheless, thanks LO 0d’s COM- SCIENCE an ordınary experlence. ere 15
1NON STAaCEe, InNnan 18 safeguarded agaınst great deal Ca learn from ege ou
complete deterloration” Bavınck 1ıbıd) the nature of hıstory an the cohes1iveness

of cultures, an! from Jaspers bou theIt 1S precısely recognıtıon of both of
these factors—the idolatrous shapıng of all commıiıtte nature of phılosophy. In Para-
culture an the powerful ereatıon revela- doxı1ıcal WAaY, great philosopher ontrıbu-
tıon of God°>—that provıdes foundatıon tıon en LO he precısely the Tea of hıs
for subversive fulfillment. Kvery CUStOM, dolatry. Marx’s d1SCovery of the COTTe-

instıtution, and practice of culture 1S COT- latıon between class an culture, a  oug!
rupte by SIN; vet the ereational structure he nflated ıt LO become the bhasıs of 111e

remaıns because of faıthfulness LO gospel for mankınd, nevertheless unearths
Hıs creatıon. diıstınection an relatıonshıp 1C Calll-

'hıs approach LO all cultural forms offers nOoL be 1gnored C1978:121.)
WAaYV LO deal ıth non-Christian scholar-

shıp Chrnstian academıc communıty aTt Theorles uprooted from iıdolatrous 3011
the crossroads. T’he neo-Calvınıst refor- and replanted 1ın the 3011 of the gospel,

respecting the X00d 1n theories and bend-matıonal tradıtion 1SSU1INg from the eth- ıng ıt around from iıdolatrous directionerlands has sed the term ‘the inner refor-
matıon ofthe sc1ences. olters deserbes LO INOVEe toward Christ, fillıng the insıght
thıs In the followıng WaYV MUuUSt longing ıth NEW ontent from the 90OS-

pel-all of these ımages offer WAaY LO IMOVEbegıin wıth hat 1S hıstorıcally g1ven. No beyond iırrelevance an syncretism, icCh-
OT  D Ca  - STArTt ıIn hıstory ıth clean Siate

Reformation 15 workıng along the grain drawal and accommodatıon, evasıon and
of hıstory, respecting hat 1S gx0o0d In the domesticatıion.
tradıtıon an bending ıt around tO INOVE Ecumenical Dialogue: Avoiding1n another direction” Henk Hart
deser1bes ıt. In the followıng WAaV “COhrnstian Ethnocentrism and Relativism
scholars should work 1ın SCIENCE for continu- Fınally, faıthful contextualızatıon requıresIng reformation, changıng SC]1IeNCE radıcally dialogue that beyond culturalfrom wiıthın, pullıng ıts rO0OTtSs Out of ıts tra-
dıtıonally iıdolatrous 011 and transplantıng boundarıes. hıs dialogue must be “open LO
them I the 011 of the gospel” the wıtness of churches 1ın al other places,

and thus saaved from absorption ınto theolters suggests that the WAaYV heorJ1es and culture of that place an! enabled LO FeCD-CONCEPTS Canl be reformed subverted irom
wıthın 1sS DYy askıng, hat 18 the insıght resent LO that place the unıversalıty, the
into the Structure of ereatiıon an how has catholicıty of od’s PUrDOSEC of DSTACE and

Judgement for al humanıty” (Newbiginthıs insıght become mı1ısdıirected Dy reil1- ere 1s5 danger that anı V ON  Dg10US idolatry 1978:12, 13) matter of local contextualızatıon 111 be absorbedfact, ıt. Can be precısely aT the DOo1LN f 1ıdola-
Lr Yy that the insıght into the ereatiıon into the culture of that place; ıf ıt 1s LO
olters wrıtes: be challengıingly relevant then dıalogue

must take placeNbellievers irom CVEIV
Plato’s cAistinetion between perception and culture. hıs dıalogue wıll involve both
analysıs not made by hıs predecessors). mutual correction an! mutual enrıiıchment

1S real an valuable ON  D The 11e0O- (Newbigıin 978a:13; mutua|l
aton1ıC jerarchy of eing, though ıden- learnıng SINCEe each cultural contextualıza-
tiıfıed wıth the good-evıl dıstınction, LEeV- tıon Nn Nne insıghts into the gospel,
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and mutual erıtic1sm because each cultural Because of the 01La domiıinance of Euro-
contextualizatıiıon has blind SPDOTS NewbIi- PCanNn ulture 1ın the ecumenı1cal movement,
in wrıtes: ere has seldom een an Yy Warenes

'The reference LO mutual correction 1S5 the Western theolog1ans of the extent LO
which their OW theologies ave een theerucı1a|l ONe. All OUuUr readıng of the

an all OUT Christian discıpleship are NEeCcC-
result of aılure LO challenge the ASSumMıp-

ssarıly shaped by the cultures which ave tıons of theır OW: culture; an because
theolog1ans of the vounger churches aveorme the only WaV 1ın 1C the een compelle LO adopt thıs ulture thegospel Ca  } challenge OUT culturally condi1- precondıtion of partıcıpatıon the ECU-tiıoned ınterpretatıion of ıt, 185 through the

wıtness of OSe who read the wıth
menı1cal movement, they ave not. een
In posıtıon LO present the really sharpmınds shaped by er cultures. We ave challenge that should be addressed toLO hsten LO others 'T’hıs mutual correctjion the theologies of the Western churches1S sometıimes unwelcome, but 1S NECESSATV

an ıt. 15 frutful (1989:196).® (197/8:152-153

Kor Newbigin, the importance of ECU-
Newbigın 1S thinkıing ere prımarıly of

the theologıical discıplines. The problemenıcal dialogue for faıthfulness tO the 9OS- 1S perhaps EeVen INOTe acute ın other ACa-pel wıthın certaın culture 15 evıdent when demic discıplınes.notıng hıs uUuse of the ımage of Archime-
ean Do1LN When Newbigıin eturned LO

second hurdle facıng the church, ıf
Brıtain fifrom Indıa he Was consumed ıth

ecumenıcal dialogue 1S LO be mutually chal-
lengıng, 1S the forum 1ın which the CON-question: “How Ca  e 0)8{  D find perspective versatıon takes place On the ON  (D hand,one’s OW: culture. Could there

be Archımedean poılnt, to speak, Newbigın notes that the World Counciıl of
Churches has een the prımary forum 1nfrom which ONe could look erıtically al hıch the dialogue has OCccurred. Indeed,onNne’s OW intellectual and spırıtual forma- the r1se of the WCC MUuUST be placed ıIn thetion?” (1993:250-251) Newbigin found the ONtext of eed for mutual correction anArchimedean poınt In the mutual enrıch- enrichment. On the other hand, Newbiginment an correction of ecumenı1ca|l dıa- ralıses twofold problem about the futurelogue of the WCC the prımary place of ECU-Newbigıin notes number of problems enıcal dialogue the dominant pluralıstthat face the WOoOrTr. church 1T r 1sS LO DUT- and “wıider ecumenısm“ “ threat-

SUe thıs kınd of ecumenı1cal dialogue ells authentic and faıthful dialogue thatmentıon only LWO that ave ıimplıcations centres 1ın the unıqueness of Jesus Christfor Chrıistian scholarshıp. Fırst. al present 125):; an INan y of the thrıvingdialogue takes place 1n the ontext of only evangelıcal an pentecostal churches of.  one of the trıbal cultures of humankınd” the world church remaın utsıde thıs fel-
(1978:152) The dialogue proceeds 1ın the lowshıpcontext of only ONeEe cultural tradıtion of the Agaın the problem of forum 1S perhapschurch—the West A of ıts |1.e the ECU- INoTre pronounced 1ın the Tea of Christian
menıcal church’s| work 18 conducte 1n the scholarshıp. Where 1S there such forum?languages of western Europe. Only those John Hulst 1S working hard ıth the Inter-who ave had long traınıng 1ın the meth- natıonal Assoclation for the Promotion ofods of thinking, of study and research., and Chrıistian Hıgher Education JAPCHE) LO
of argument that ave een developed In promote dıalogue Christian scholars
western Kurope Ca  w chare 1ın ıts WOTLT 39 from Varıous continents an cultural tra-
(1978:151) Because of the dominance of dıitions. FWFostering dialogueNChrıis-
western cultural patterns 1ın the ecumen1- tıan scholars of Varlıous cultures needs LO
cal movement, western Christians do not be much hiıgher prior1ty for Chrıstian
recelve from non-western Christians the scholarshıip; thıs 1S not frıll but 1s E1N-
correction they eed t1ial tO faıthfulness.
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Newbigın poınts tO another poss1ıbılıty offered helpful insıght toward the gospel
for mutual correction an enrıchment— and culture an gospel an cultures 1Ssue
the eross-cultural M1SS10NATY. Newbigın that has relevance beyond the eross-cul-
deser1bes hıs OW M1SS10NAaAFYy experl1ence: tural 1ss1ıon of the church Faıthfulness LO

the gospel 1ın anıYVy callıng, NOt least the ACa-My Christianıty WAas syncretistic, but
Was theirs Yet neıther of COU. dıs- demıic profess1on, demands commıtment LO

that wıthout the challenge of the the Bıblhıcal STOFYV entred 1n Christ the
other. Such 155 the sıtuatıon 1ın ecross-cul- real STOFYV of the world, interaction wıth

ulture that embraces ıts forms but chal-ura 1ss10n. The gospel LO the lenges and fills them ıth NEW oOntent1n embodied 1ın the form given LO ıt
by the ulture of the M1SS10NAaTY. As through the gospel, an ecumen1ı1cal dıa-
second an thırd an ater generatıons of logue that offers mutual correction an

enriıchment. Christian scholars would doChrıistijans make eır OW exploratıons ın ell LO wrestle ıth thıs insıght from M1S-Scripture, they 111 begın LO test the Chrıs-
t1anıty of the m1ss1ıonarıles 1ın the 1g of S10102y ın theır academıc callıngs.
eır OW: readıng of the Scripture So the RK ITEDM1SS10NAaTY, he 15 al al awake, finds
hımself, dıd, ın NnNEe sıtuatıon. He
becomes, as bearer of the gospel, erıtic BAVINCK, ohann Englısh ITranslatıon 1960
of hıs OW. ulture He 1n ere the An Introduct:on O the Scıence of Mıiıssıons.

Phıiıllıpsburg, New Jersey: Presbyterian andchımedean poınt He SEees hıs OW: cul- eIorme: Publıshing Company.Lure ıth the T1st1aAn CVECS of foreiıgner, BERKOUWER, errıt 1955 Knglıshand the foreıgner Ca SEE hat the natıve Iranslatıon Studıies ın Dogmatıcs: General
cannot SEeeEe Revelatıon. Tan KRapıds: Eerdmans.
The M1SS10NArY has the g1ft of Ne  < CVES;

1959 General and Specıal Iıvıne
but he che Iso has the knowledge of Revelatıon, ıIn Revelatıon an the E,

ed Carl Henry. TAN! Rapıds erthe sending ulture that enables hım her 00 13224
LO be able LO translate that insıght for the Stephen 1999 odels of Contextualchurch (ef. Sanneh It 1S for eology. Maryknoll: Orbis 00
thıs LEASON that the foreı1gn m1ss1ı0n- avı 1991 Iransformıng 188S10N:!

1S endurıng necessıity 1ın the lıfe of Paradıgm ın eology of 1SS10N.
the unıversal Church.” The reflexıve actıon aryknoll: Orbis 00
ofthe M1SS10NATY 1S eruc1lal So that the gTOS- GREIDANUS, Sıidney. 1982 The Use of the
pel back LO 1n the 1dıom of other 1ın T1stlan Scholarshıiıp, Chrıstian
cultures wıth the TO question OUur Scholars’ Revıew, Al, Z 138.147

Hendrık 1988 Introduection The Ideaunderstanding of lt” (1994:115) Newbigın of Inner eformatıon of the Scıences, 1ınhımself 18 outstandıng example of thıs Socıal Scıience Lın Chrıstian Perspective, edsreflex1ıve actıon. There AT IHAHY Chnstian Paul arsha and er Vandervennen.scholars Serving 1n parts of the world Out- anham Uniıiversıty Press of Amerıca
sıde the West that CHa.  D offer fresh insıght HIEBERT, Paul 1994 Anthropologıical

Reflections Miıssıologica Issues. TANfor Christian academıcs wıthın the West
KRapıds: er00

onclusion HOGG, TE 1945 The Chrıstian Message
LO the ın eing Fhe Duff Mıssıonary
Lectures for Nıneteen Forty Fıve theHor Varlıous 1EASONS m1ssS1010g2y has een

margınalızed 1ın the academıc urrıculum. Challenge of the Gospel Lın 1a London
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