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UMMARY
the perspective of theological education. Reflective

An Introduction Methods UJsed This attempts remarks irectly related theologica!l education Aare

gıven In iıtalics In ılıon the (EeXT of the Theydo philosophical analysis and theological critique
of the phenomenon of the Modern and Post-Modern will also hbe VE important In summarizing the ora|
Ages ın their transıtion and mutua| overlapping from presentation of the

y q e  an

ZUSAMMENFASSUNG deren gegenseiltige UÜberlappung Aaus der Perspektive
theologischer Ausbildung. Direkt auf theologische

denZusammenfassung und Einleitendes Ausbildung Dezogene Reflektionen erscheinen KUTSIV
benutzten eihoden [ Dieser Artikel versucht eıne alc Zusatze Z JText des Artikels. [ )iese sind für die
philosophische Analyse und theologische Kritik des Zusammenfassung der mündlichen Prasentation des

Artikels sehr wichtigUÜbergangs VOT) der Moderne ZUur Postmoderne un
e  k

de |l’/une |’autre, el essal de critique theologique.RESUME
auteur aborde Ia question SOUS ’angle de |l’education

Une introduction Ia methode utilisee: cefl article est theologique. [ JDes reflexions directement traıt
UNe analyse philosophique de 1a modernite el de Ia sujet de |’education theologique sont fournies

italiques MM supplement.post-modernite, de leur transıtion et de leur continuite
A &-

The SR ME CENTUVY U1 become the InformatıonFırst Reflection: The Relevance of Thıs
Topıc For Theological Educatıon ın the Thırd Age globally. Certaıin Deople In specific geographical

CN longer he ssolated from powerful ıdeas
World and ıntellectu al INODEMENLTS.
odernı and Post-Modernity AVE velated typL The ıdeas of the odern Age, developed In the
cal phenomena ın the philosophical development of West (Europe and North Amerı1ca), MDE brought
the estern world. Is theological educatıon Iın ÄAsıa, ıN medicine, Industry, EfcC by of the
Afrıca, an Latın mMer1ıca unNNECESSATILLY overlaıd natural SCLENCES and technology In which all nNAatı0ons
wıth these 1n of guest10ns? In LO thıs IUS- understandably wısh LO have DaTtT. LEL ONE CANNOT

tıfınOle question, would Iıke lıst five AYgUMENTS completely thıs scientific-technological herıt-
whiıch SEERIIL ımportant ın dealıng wıth thıs age from the thınkıng SETUCLEUVE and the spırıt 0  £ANE

Enlıightenment, whıch 15 closely tied LO these AdvDances.top1c. They AVE as Follows:
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Thıs fact W1 EUUSE YOOLEMS INn the future fOr the S1ZNS of the HMES , and interpret time
all cultures and velıgı0ns whıch AVDE NOLF yeL had AAan prophetically ın certaın But thıs COMIPC-
UE of enlıighten MENET INn theır hıstor1es. has nothing do wıth the of the

The PVOCESS of urbanızatıon takıngACE world- human subject, because “rhe discernment of
wıde 15 INCFEASING the tren.d towards ınternational Spirıts” 15 about charısmatic oift g1iven DYy God
cultural exchange an 25 EDEN Creating, Certaın V : which [11all has NO control. Ihe philosophical
degree, ONLE unıfied C1V1ılızatıon strongly ınfinuenced interpretation of the PresCcnNt 15 intellectual ACE

the West. of INan_n, which 11C percelves ON ne’s  , OW But
The INOVE demandıng the aAcademı1c level of see1ng realıty clearly In prophetic WaY from the

theologıca SEMINATY Äy the INOVE estern phılosophy, standpoint of the knowledge of faıth 15 NOT only
1Es hıstory, and WWY of thınkıng 4II ınfiuence theo- oift of which God alone Call g  > but
logıcal lıterature. hıis 15 VEUSON why, ın the DAST, CCl ItSs UusCc 15 always made with CIrCumspection.

ecumentically-oriented churches ALLOWE. theır Ultimately, ın hıs phılosophy, ege that
eaders do doctorates ın the West. vangelıca complete knowledge of the absolute mınd spirıt)
eaders ın the vespectıve COUNTVILES INMUST S0 he able 1S PresCNt wıthıin hım an that Ne. therefore, Can
LO hold theır OWN ın the rvesultant ntellectural, also speak Ainal word about realıty. But theo-
philosophical d1scCussioNn. loglan gifted wıth prophetic understanding ın the

Evangelıcal churches and theologıans In the New Testament speaks from hıs OW

West AVDE had, ın Dart, centurıes-Long INTENSLVE knowledge DY FCasON, but, rather bound
ıntellectu al struggle wıth the challenges of Modernity the word of revelatiıon. In hıs interpretation of the
an Post-Modernity. In DLEW of unbıblica an spir- heology of NIStOTY, he ll be lowed
ıtnally misleadıng ınfinences Western theologıans OT be able A4AS far 45 egel, 45 philosopher
CLUÜNTL , therefore, Is0 help the Church worldwide In of history, claıms tor himself, sımply because his
LES effort these dangers. Moreover, LYEAL- Judgment 1$ one wıth eschatological reservatıon.
MENT of the topıc “Modernı and Post-Modernity” He 15 NOT able take stock of the ultımate en!

result, Dut, rather, Call, ar best, rYy take stockCN then only really NPDOVT theologıans rvesponsıOle
fOr educatıon ÜE shows the r  '9 vespectıve '„ provisionally, and thıs 15 what ;l attempt do
an ANrGgUMENTS 1C. thıs WAV of thınkıng. Cr al 110 iın VIECW of INY tOpIC.
“If one Dart (of the body) suffers, part uffers The phrase “from odernıty Post-Moder-
wıth i (I C0r Illty'” YsSt of al] signıfles historical-chrono-

logical change. Fırst Modernıism, an then
Post-Modernısm ollows But when speak ofIntroduction: IThe Interpretation of Modernısm, then It 1$ thereby implied that there

History Prophetic Giift and Work also MUST AVe been something which preceded It,
task of philosophy 1$ understand what which would, wıth SOIIC caution, ike

1S, for that which 1$ 15 [CasSOll Concerning the “Pre-Moderniısm ”, that 1S, that development of
indıvidual, Just as each 1S, 4S It WETIC, child of his the history of thought 3C Wäds supplanted Dy
OW tiımes, also phılosophy STaSDS 1ts time ın Modernısm 1n the COUTISC of history. Therefore,
thoughts.” hıs 15 how egel, 1n hıs “Philosophy could STIrUCLUre thıs artıcle ın such WaVYS that
of Law  9 defines the task of philosophy, namely, show historically the chronologica SUCCESSION,
understand that which eX1ISES in thoughts, that 1S, presented d whole. However, do NOT wısh

SCC through time and analyze Philosophy ın do thıs, but, rather, attempt cshow systematıc-
the Hegelian thereby claıms NOW that phenomenologically SOIMNC maın characteristics 1ın
through this analysıs realıty 15 taken into COI- the S$UCCESSION of Pre-Modernism, Modernism,
SC1IOUSNESS AN comprehended reality. In thıs ärticle, and Post-Modernism an briefly interpret them
though, would ıke ask the question whether each from theological viewpolnt 1ın order FCAaD
OTr NOT such should and CAall be accomplished SOILC results for OUTLr siıtuation today. There ATC
the Dart of the theology of NIStOTY, which ege three phenomena which would ike sketch
tried do wiıth hıs entire phılosophy, namely, briefly and evaluate.

comprehen time ıIn thought and thereby The Anthropocentric Change
ne 1t philosophically. hıs 15 All incredibly The Relativizıng of Iruth
audacı10us claım make. The Existential Cir1is1is of Meanıng In the

Jesus Christ Ca Hıs Church “understand Present
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ITransıtion from Modernity Post-Modernity

Of course, ın keeping wıth OUr tOPIC, plac- 0d’s eternity. wiıth th1s, there 15 also Ways
the possibility of ultımate faılure, that 1S, of eternalng the emphasıs upOonNn Modernısm and Post-Mod-

ern1ısm. 'The o-called Pre-Modernism mentioned Ostness.
ere will be referred only briefly ın order
demonstrate the transıtiıon which oOccurred wıth
the arrıval of Moderniısm. discussıon of Mod Thıird Reflection: Theological Colleges and

SeEeM1NAVLES «“Pre-Modern Sub-Cultures?ern1sm wıthın the of dealıng wıth OSst-
Modernısm 15 indispensible because the later; in theology teacher ONCE sed the metaphor of mA1lı-
Dart, itself 4A5 the decisiıve contradıction LAVY Fraınıng fOr the task of theological educatıon

the former, VEL; ın Dart, also ACCCDLIS the ftormer ın F he pointed the fact that soldıers AVE NOT
and continues 1t 1n radıcal WAdY. traıned the front, but In theır 0W home COUNTVY.

Something C  \& he sa1ıd fOr theology students. They
eed the protective eNDLIrONMENET of Chrıstian

Second Reflection: Theology Servıng Jesus SEMINATY he prepared there fOr practical SEYVDILCE
Through Hı1s Church the “M1SSLONATY front”. In thıs SENSEC, SEMAINATLES

J MUYU. he clear In theologıcal educatıon that theol- where theology teachers LLve, DrAy, and work together
0G has DurpOSseE In and of ıtself such Academıc wıth the students AVE sslands of Chrıstian faıith ın

secular multi-religi0us PNDLIYrONMENL. However,brıllance IN whıch heople actualıze themselves
ıntellectnally. ‚I4 15 Iso NOT AVT whiıich Deople’s evangelıcal SEMINATY 15 SCENTL, soctologıcally speak-

INg hınd of a pre-modern sub-culture In soctety.herception 15 ASE: ON theır abılıtıes. e0l-
0, rather, 25 ONE In SEYDILCE Jesus AaAn DODCECUTSY One MUSE clearly understand that thıs fact ofeIng

purely Chriıstian ınstıitutıon LS, the ONLE hand,through the empowermrznt wıth Hı1s Spirıit. mong
the diverse charısmaltıc gıfts the gtfts of the word, NECESSAT'Y because of the spirıtnal infinence AN

Concentratıion educatıon, VEL, the other hand,wısdom, teaching,and the dıstinctıon of sbırıts AVE

DET'Y important for theologians. They should be gıven AB CYEALTeESs artıficınl world sıynıficantiy dıfferent
from the realıty whiıich sSurrounds LF YaQ 15 ımportantDrı0rıty In educatıon, discovered, an nurtured. In

AUfE of pluralısm, SYNCrVELLSM, an multi-cultural that who 15 Dart of the educatıon PrOCESS
15 agreed that the rvelatıve seclusıon of thıs $IEUAaLLONSOCLELLES thıs gıft MUSE be recognızed and exercıised M

dealing wıth dıffıcult and challengıng FoPLCS. More- 15 NOL en.d ın ıtself, hut SETVDVES solıdly Prepare
ONLE fOr the challenges of Modernity, Post-Modernity,OVET, In the philosophical debate wıth odernı an

Post-Modernity, consıidered under these methodologı- whatever MISSIONAVY challenges there ATYE Intern-
SMLDS ıN churches an wıth MASSLONATLES durıng SEM1-cal ASPECTS, thı1s ONCETN 15 DET'Y appropriate.
NAT'Y educatıon therefore have ımportant func-
t10N. The «Pre-Modern” SItuatıon corresponds, then,The Anthropocentric Change TOom Pre- Jesus’ practice of takıng Hıs discıples asıde FLME

Modern Theocentricity through Modern and agaın secluded ACE before sending them
Egotism Post-Modern Individualism. OULT do Dublıc minıstry.

Ihe Theocentricıity of the Early Church odern Egotism
and of the Middle Ages Modernısm egan aASs radıcal change wiıth the

Pre-Modernism PrE MCANS, 1ın short, the AaQZCS of Renaıissance and Humanısm. TOmM then O: Man,
longer God, time anl each individual’s earthlythe Early Church and the Medieval period. ese

epochs placed God in the CCHNfer of of thought, of health, became the CeEMNtTETr of interest. Ren-
a1SSsance the ebirth classıcal antıquıtyCulture: an socletYy. hıs 1S quıte evident archıitec-

turally 1ın the MSINS Gothic cathedrals In the cent- of Greece an Rome and the Orlentatıon rtheir
GT of cıtles. At the cCentfer of all human of ıfe pre-Christian ideals. TIThe talıan Renaılissance Can

and all artıst1ic creativıty Was the enNcCOULNTteEr with be shown 1n the basıc anthropocentric attıtude of
Francesco Petrarca, who, whıle climbing MountGod Man 1S, in thıs5 110 TONOMOU: gure;,

and therefore also 110 independent theme Closely VentouX, becomes AWAalIC of hıs ıden-
tItYy, an experiences himself d indivıdual ıIninterwoven wiıth the questi1on of God 1S certainly

VIEW of human ıfe ın which earthly things AdLIC contradistinction the world He understands
himself NOT only facıng the world, but also Godonly VerY temporal, provisional intermediary STA-

t10N the WdY towards real human existence 1n kind ofal develops who, from 110 Oll, inds
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hıs OW vital est interest ın himself. In Germany, Hıs intelligent creati1on, wiıth unreal OTr misleading
thıs change 15 characterized especlally by the SCHSOTLV reality.
MOVvVeEemMeECNT Ör Humanısm which takes humanum, Descartes’ ine of reasoning 15 quıte characteris-
that 1S, man’s possıbilities, 4A5 1tS startıng DONt. t1C tor the Oodern towards anthropocentrism.
Humanıstıc anthropology essentially SaVS that On the OC hand, Medieval tradıtional SCIENCE,
15 capable of earnıng and Call be educated. Edu- which nad untiıl then Gen broadly accepted, Was
catıon 1S, thereby, the real task AIC presented critically questioned. IThe sımple fact that facts
wıth Because 11a Caln be developed Into better had been always believed by everywhere
chäaracter, the worldview of Humanısm 1$ basıcally In the of the classıcal Catholic principle of
optimıstıic. Ihe conflict during the Retormation tradıtion, WAas, tor Descartes, NOT enough for clear
wıth the anthropology of Humanısm Can be verYy and definite certaınty. Yet, the other hand, the
clearly documented 1ın the dispute between Martın evidence of empirical perception also did
1uther and Erasmus f Rotterdam, tor instance, NOT sufhice such because there 15 the phenom-
In Luther’s wrıiting, De SET’DO arbıtrıo. Luther’s CNONMN of dreams an SCHNSOT Y deception. ven the
aWAaATENCSS ofman’s lost condıtion an hıs exclusıve results of logical conclusions ave DTOVCIM them-
dependence upDON salyvatıon stands ın COIN- selves be mistakes time and agaln. S! AT the
ITASt Erasmus’ pride, wh; thinks that 1I1C Call, en of the inking PTFOCCSS, neıither tradıtion, NOT
ıIn the enNd; develop INnan through SOINC corrections the objective world, ME the certaınty of the COMN-
IntO who 1s good of thought remaıln, but simply the fact of the

Philosophically, the ego-centric phiılosophy of thinking eing for himself, the VES CONLLANS. He S,
Modernısm Was decidedly tfurthered by Rene DDes- AaSs aVe cshown earliıer,the chımedean Point
Cartes, In 1C he sought ultımate certaınty 1n from which then God and the WOTr AdIC brought

methaodical DITOÖCCSS ofou Descartes W das NOT back wıth effort nNnto thinkıng and thereby,
doubter OUuUTt of princıiple, OLlC who cCrıtic1zes OuTt finally, also into reality. But, epistemologically

of enjoyment of skepticism, who interested peakıng, the thıinkıng remaıns the principal
1n the destruction of bıt of truth Rather: he and CIr of the unıverse.
Was er10us seeker of truth who, wıith hıs scıientific In the wake of the Enliıghtenment an of
methods of doubt aTt rot wıished do W wıth German Idealısm the modern approac wıth the

UtTONOMOU:kınd method of certaınty which Wäas based i INan Was urther developed
only 0)8! tradıtıon 0)4 empirıcal observatıon, 1ın lıne wıth thıs Immanuel Kant ftourwarded the
Just rational deduction. In contesting al] knowl- Enlightenment essentially as moral undertakıng
edge IC seemed questionable hım, he ope “depart from self-made mental immaturıty”.

reach clearer and LLNOTC definıte certamty. The Hıs eritical struggle 1S NOT sSımply 0)4 CVCIN primarıly
certaınty which Descartes then discovered In hıs considered the emancıpatıon of thought from
critical PFrOCCSS W das that, for hım, only the of the on of tradıtional prejudices, Dut, rather, 4S

the moral self-determination of the individual. Inthe thinking PEIrSON A TCS COgItans Was the final,
MMOST DASIC. and indubitable truth “ C0gtto ETYO the 1Nalle of freedom, all heteronomous influence
»”  SUuUM t  1n therefore: hıs basıc CONVIC- uDON moral decıisıon 15 be opposed. By virtue
t10N describes before Kant transcendental of hıs WIN) practical FCaSONl, the determines

AS realıty concentrated the DUIC AT of hımself 1n autonomously setting the of hıs
ought. Ihe VESI CON1LIANS in which the hinking actl1ons. Man 15 obligated solely galn insıght into
indıyıdual eX1IStS for himself£, 1s the Archimedian the evidence of commands 1 AaDDCAal LCAasSON-
Point from which Descartes then Can able corresponding the categorical imperatıve.
certaınty about God through ontological DTIOÖC- Descartes’ epistemological anthropocentrism
CsS5 of conclusion. hıs 15 because God has been becomes moral anthropocentrism wıth Kant In
given betorehand ıIn the thinking prior1 45 thıs CONTEXL, divine commandments have, at best,
al innate dea NCCCSSAL Y tor thought, that 1S, 4S only propaedeutic and pedagogical function.
in-born iıdea wiıth reSPECL his aWaTEe1CcSs$S Finally, Kant’s student Johann Gottlieb Fichte takes thıs

attrıbutes of goOdness and truthfulness crucıal Step urther In radicalızing the phı
ZUaAraNteE NOT only the trustworthiness of divine Osophy of modernısm the CXtIreEME, namely;
thought, but also of knowledge of the worl| 1ın the the self-establishment ofhuman existence AN place

of the VES EXLENSA, 1.e.; the extended eing HIeCnT of the opposite the “NOH-I”‚ which,
Because He 15 g00d, God O€s NOT deceive INall, for hıis Dart, longer eXIStS placement of the
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'Ihe has thereby become the absolute, OT cooperatıon ıIn certaın organızatıon do for
the Cr GatOr of all existent realıty. God, Nature, his personally: The willingness be soclally involved
LOT V, sOCcIetY, all realıty Call be traced Dy the tree becomes dependent upON individual and O

calculated usefulness. Communal experlencesproductivity of the Wıth thıs universalızatıon
of the modern anthropocentrism reached become fragmented, 21 closely related thıs 1S

the un1ıque explosion of the possibilıties chooseinsurpassable highpoint ın quasi-apotheosıis.
fturther intellectual an cultural developments of from which, tor the YSt tiıme 1n histOrYy, SCTS the

individual free DUut the theoretical-philosophicalmodern Anthropocentrism ARC only small dıstinc-
t10NS an developments of thıs Modern-age claım CONCEPL of subjective self-realızatıon into actual
tor self. IThe ideal of the StTON, self-confident practice ın socletYy. 'Ihe biographical design 15
individual OutTt be normatıve tor of determined neıither Dy soc1al STAaTLus NOT by All 13

fäte: but chosen Dy free-will hıs lıfting oflıfe, whether ın politics, business, art, OTr culture.
barrıers tor the of COUITSC, ea also
overabundance of possibilities whiıch, tor 1ts part,
makes the ambivalence of Post-Modern exIistenceFourth Reflection: Model Study of How

Idea 15 Accepted undamental Change manıtest. Post-Modern INa Can NOT only COIMNNC

ofParadıgms wıth hıs W design tor himself, but he IMUST also
do 1t He 1S, 4A5 Jean Paul! Sartre DUut I: condemnedThe transıt1on from theo-centrı1c anthropo-centrıc treedom. Wırth thıs he bears the full risk of faıl-thınkıng model wıth whıch the sıynıficance
U and thereby the whole burden of responsibilityan effect of a paradıyım change for theology CUN he

studıed wıth VESDECT LO culture and the history of phı- himself, 1ın Casc he O€Ss NOT ucceed. the
ftear arlıses of MISSINS lfe, which 1$ understood ASlosophy. One could SA that the EW paradıym gamns

ACCeDTANCE, AS it WETE, In concentr1ıc cırcles. Wıth ast opportunıity 1n almost secular-eschatologı1-
cal WAdY. Because of thıs existential uncertaiınty, ONCDescartes, AB begins wıth ONE of hıs epistemological

guestions (cogtto ETVYO sum). hıs 15 continued Dy trıes keep OPCH AS INalıy Options for 4A5 long An

possible and l1ves, 1ın certaın> “last mıinute”.Kant ın the VE of practical moral behavıor (free
dom from all heteronomous diyine commands), an Besides this, the atomıi1zatıon of the individual 15

closely connected the dissolution of pre-exist-hecomes unıversal model fOr all of human EXASE-
ENCE (Man VEALTES hımself) wıth Fıchte Students ing>whose only ecriteriıum 15 “Wha 15 clear

me?”C  d learn through thıs PVOCESS how culture CN

he shaken In its foundations an changed by NEW Sociologically, the ethical disorientation of the
Post-Moder: CONTEMPOFAL Y 15 M OST clearly SCCI1approach thınkıng AS ell.
in the arca of sexual ethics 1n VIECW of indivıidual

Post-Modern Individualism of relationsh1ıps and CT1IsESs 1ın such. eg1in-
The transıtıon from the modern philosophy nıng wıth the model of the so-called ıfe phase
the Post-Modern culture 15 VeELY characteristic partnerships, the dec1ision be single, the
for the prescht intellectual siıtuation. Post-Mod- CXDICS desıre De single ParCcnts, and nnally,
ern1ısm radicaliızes the Modernist subject the the “patchwork famılıes”, which children of dıf-
atomızed indivıidual and dissolves It thus Into ferent ex-partnersh1ps Iıve together. In fact, the
oblıyıon. Man 1ın hıs “1 ” -loneliness PDTFOVCS be urbanizatıon of the modern world has one much
overburdened with the task of self-establishment PrOMmMOTC such socio-cultural forms of behavıor

ın the Post-Modern Age 5! for example, thean self-design, and eNTteErs the CTI1S1IS of meanıng
found 1ın nıhiliısm and existentialısm which will be anONymıty of the big CIty provides homosexual
discussed later youth, wh; StT1 perhaps teels ike outsider ın

Ihe atom1zatıon of the individual 1ın OSt- hıs small hometown, all the ftreedoms submerge
Into thıs kınd of subculture.Modernısm 15 expression of egOo-centricısm

according the “everYy Ial tor himself£,
agalınst everybody else  »” The dance around the Fıfth Reflection: Model Study of How the
golden calf of self CauscSs the cohesion of especlally Radicalızıng ofÄn Approach Thınkıngarge institut1Ons break hıs ffects political Can ead Ser1044S Cri1s1s
partıes AS ell Aas trade un10ns and churches. Ihe

The worsen1ing of modern anthrocentraıst1ıc thıink-central question with respecCct social STrucCfiures
“Wha O€es eiIng member of institution Ing ın Post-Modern ındıryıdualısm makes clear the
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&, yet ISO the self-destructive W of above, these.
hkınd of thınkıng whıich has sebarated ıtself from God Theologıca educatıon offers then, especıally In the
and Hıs Word. The gıft of God MUN of EINg CONLEXT of d SEMINATY, VLLE dıfferent hossıbilıtzes LO

free and ındependent ındıvrıdual 15 “damned to free- PXEVCILSE healthy self-understandıng In the Alance
dom” for Sartre. In the separatıon from God, soc1ıal between ındırıdual eedom connected Chrıst,
velationships AVE Is0 abandoned. The ındıvıdual7 an lovıng rvesponsibility fOr fellowship. The DHOSSL-
25 pushed InNtO the Ionelıiness of egotısm An I0ses 21 of ındıvidual development and ıntegration ın
the CADACLEY fOr rvesponstıbhle, loviıng fellowship. The a fellowshıip the SAaMLE FLME (ÄN ımpbortant for future
stu.dy of Post-Modernısm M  S concretely ıllustrate the SEYTVLCE of the Church. h1s has do wıth learnıng
fru1ts of such ınkıng. 0W ACCEDT cCertaın yules an authorıties. thıs

15 earned In SEMNINATY, ıf helps greatly ıNn the SEYDICE
Theological Evaluation and Oriticısm
of Post-Modern Individualism 0  INeE Church and 4ood Christian WILENESS

especially ıN ost-Modern envLIrOoN„MeENL.
How cshould OINC take theological responsibility In
properly dealıng wiıth the phenomenon of Indı Critical sSsessment of Post-Modern

Individualism wiıthin the Context of thevidualısm? First of all; WC Cdll realıze that soclety
has problem wıth the fact that there st11] 1S the History of Political Freedom
subculture OT mileau of the Church Ekven church “No Nan 1S all iısland”. No indivıidual eXIStS for
worshıip, wıth Its relatıvely small attendance, 1S, In himself, but 1S tied larger sOc1a| SET1ICE and
thıs CONTECXT, Just 11C of INanYy subcultures 1n the polıtical condıtions of lıfe. J herefore; the develop-
ole SOCIETY. hıs pomnt Was made quite clear MEeNT of the history of 1ideas sketche: in the prevl-

in discussıion wiıth ViIcars of the Wuerttemberg OUS sect1ons Can also presented and explained wıth
Lutheran Church These YOUNS DaStOrs argued, relatıon the hıstory of political treedom.
“Why should really invest much time and In the Pre-Modern CId, that 1S, until the end

1n the worshiıp servıice whıich only perhaps o the 1ddle Ages, there Was LYPC of heavenly
three Hive DEICENLT of the membershiıp attends? hierarchy which corresponded sOCIlety earth

the other church members aVeE the SAallıc right GOod Wädas Aat the COP of the pyramıd wıth the angelıc
usSs d pastOors. Why, then, should WC place the PDOWCIS. People had theır clearly defined soc1a] COIl-

specıal of the worship ervıice trongly FEXT 1n MC they COU. develop indıvidually only
nNto the Cernler of OUTr church work?” It 15 right ın VeLYy iımıted WAaY. The question of indıiıvidual
that, AS long AS W sociologically speaking, dIC self-actualızatıon had basıcally NOT VEr been pose
only MOVINg wıthın the small miıleau of church because each DCISON, by 1CASON of hıs ırt. W ds$s

attenders, an D established maınlıne church already defined by divine predestination AdS5 havıng
servıices Ar CVCIMN de-facto Just free-church WOTI- VeLY specılal role ın sOCIeTY. In the odern Age,
ship services, because AIC Just reaching only thıs Was turned around. In the struggle for indı-

fraction of the populatıion. And; AS long AS the vidual fulfilment political freedom became increas-
churches AdiIC MOVINg In thıs uncontested erraın INSLIVY relevant 1n the historical PTOCCSS. Thus, ıIn
which has been granted them, they also present 1789 ın the wake of French Revolution, the “Hers
problem for the pluralistic SOCIETY. 'The challenge ctat, the 1r class MNSINS bourgeoisie, WON
tor Post-Moderniısm TSt arF1SESs In the OMEeNT through agalnst the rst classes, namely, the
when the boundarıes of the church ATC crossed nobility and the clergy. TIThe bourgeoisie iıtself Came

Nto other subcultures wıth M1SS1ONArY W aM realızed C1viıl lıberties.
intent. It 1S noteworthy ePre that the Modern revolu-

ONS each had theır respective specific of
promıses. They tied themselves promıise devel-Sıxth Reflection: Learnıng How Deal oped Dy certaın worldview. For the French Revo-

1t0 the Gift of Indıviduality lution, thıs WAas artıculated In the triad of lıberte,
Characteristic of Bıblıcal anthropology LS, first 0  a egalite; fraternite (liberty, equality, aternity),
the Hosıtıve DLEW of the ındıvidual; interesting which WeTITC given as promıise. The freedom of the
comparıson could he made here wıth the Hast Asıan individual, which, historically, the WdY for which
velıgıons Marxıst-collectivıst 1deology. odern had already een prepared for DYy the Enlighten-
ındıryıdualısm 15 basıcally rooted ıN the Drem1ses of MENT, WAas NO being PUut nNnto practice polit1-
Christian anthropology, YyeL L, 7AN has hbeen shown cally. Of COUTSC, later thinkers OIl the edge € the
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Post-Modern Age, 1ın looking back OIl the French about ife CVEN untiıl today. Typical for the CVEL.

Revolution, aVve clearly SCCH through the dialectic feeling of pressing OC Call read: for []=
of the Enlightenmen wıth Ifs dangers and chasms. ple, ın the inaugural addresses of1 presidents
Theodor Adorno and Juergen Habermas make John Kennedy an Bıill Clinton Both AIC borne
clear ıIn theır works that the emancıpatory claım Dy enthusiasm. They 1Ve 1ın the AaWAaTENCSS

truth of the Modern Age Can also VeELY easıly of havıng M1SS1ON for thıs WOT| namely,
lead HE kınd of absolutism. hıs becomes for democracy, freedom, and human rights. Their
Obvi1o0us ın looking AT the history of the effects of Dromi1sıng CEY: 15 “Make this world better place
Hegel’s philosophy who, 4S SAaW at the eg1in- lıve!”.
nINng, wanted penNeLraLe reality 1ın 1tSs ımmanent Ihe basıc feeling of Europeans at the en ofthe

millennıum Was and Sall! 15 dıfferent from that ofOgIC an ead reedom ın unıversalistic WAdY.
Wırh egel, thıs Was Just somethıing which all Americans, 1C 1n VIEW of theır respective forms

took place in the head, 4S the Casec wıth philoso- of Post-Modernism, ave $fects Europe has
phy ofCONSCIOUSNESS of all of German idealısm. But, experienced the clouds of the apocalypse 1n

the 20th CENTUCY 1ın manıfold torms. Historicalwhen Marx accepted thıs dialectic principle al
applied 1T real politics, the ole thing documentarıes televised ON the OCCcasıon of
ended tragically. 'Ihe absolute claım truth take the t[urn of the CCENTLUTY cshow wiıth brunt force
om Hegel led necessarıly by ItSs inner OgIC the how terrible the rof half of thıs CENTUFY, ın VIEW

of the horrible MASSACTCS, WAalSs, liquidations, andcatastrophe ın the real eXIsStINg soclalısm of SOovIiet
PFrOVENANCEC because history O€es NOT follow aCcCcord- expulsions, turned OUuUTt tor kurope. I VOU take
Ing philosophical premises. 'IThe arXIst SYSTEM IntoO ACCOUNT the catastrophiıc history of the Third
could NOT longer be COrrected. NOT least because of World with this, then there 15 lıttle left ıIn uro-
the CONTEXTt IT Was ASE: upO$M For SINCE dialect1i- DCAall Post-Modernism of the glad, hopeful feeling
CIsm should drive history orward 1ın VeLY definnite of lıfe ONEC ftound 1n Modernısm an of the promıse
direction wıth scientific preC1s1ON, Its teleological that the world Ww1 SECL better.

However, 1It would be rash conclusıon rejectdevelopment Call NO longer be revised. In the ] en-
IN1St SYStemM, only the elite of the Communist cadre completely the political history of freedom ıIn 1ItSs
SCC nto the PTFOCCSS of hıstory which they therefore vVCeLY different forms an PDTFOCCSSCS from Biblical-
claiım gulde wiıth infallıble certaınty. Habermas’ theological perspective. Firstly, though, 1t cshould

be stated clearly that Post-Modern individualismand Adorno’s dıalectic of the Enlightment INUST be
considered based thıs background. has A4S 1ts basıc presupposition (precondition)

Whart have experienced ar the end of the modern political reedom (emancıpatıon).
20th CCENTULY 1S; in the meantıme, the ViCtoOrYy of Just AS certamly AS egotistical indıvyıdualısm MUST

also be criticızed theologically; the Moderniısm’’sthe Amerıcan model of the bourgelous revolu-
t10N Historically, the French Revolution and the decıisıon for human rights An thereby also for rel1-
intensiıve settlement of North Ameriıca occurred at Z10US reedom an freedom ofconsclence MUST be
Dretty much the SAaLlılc time. IThe American Dec- greeted 45 theologically indispensible because the

of the reedom of faıth 1S deeply anchoredaratıon of Independence along, wıth the Bıill of
ghts made possible the YrsSt realızed democracy 1n New lTestament thought TIhe early Christian
1n the New World Alexıs de Tocqueville’s classıc Church evangelized A smal diasporad-
work “ Democracy 1n America” 15 characterized t10n 1ın world critical of Christianıty an increas-
DYy the enthusiasm of thıs ePOC and pOTrTtraYyS the ingly hostile e an struggled tor her future.
early 19th CCENTUF V, describing the poss1bilı- Her proved be quıite dynamıc
t1es for the free development of the individual. In sociologically for anclent tiımes, tor example, 1n

VIEW of overcomıng slavery. the impetus ofnatıon where, 4S opposed old Europe, church
and ATC strictly separated, and 1ın which y- Man y of OUurTr European spiritual torefathers wh
OlLC INAaYy 1Ve ın the ftreedom of hıs tfaıth, the MOST emigrated the tor of CONsCIENCE,
wıdely dıvergent torms of relig10us fellowships Can an NOT Just for eCONOMIC» Callec trom the

dea of freedom They wanted be able sımply1Vve sıde DYy sıde. In spıte of thıs StTONg individual-
ISM, SLTONS communal solıdarı developed then 1ve OUuUtTt their faıth eelyv ın the New World They
ın the United States at least at the local level The had reflected theır COUFAaZCOUS StCED of em1gra-
optimısm described DYy Tocqueville has continued tion withın the horizon of the New lestament

ıdeal of freedom, which Was NOT wıithout politicalbe fundamental for later Americans’s feeling,
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CONSCYUCNCCS. Just how important the question of In the TST secti1on of our historical analysıs ave
rel1g10us freedom 15 Call be SCCI) clearly In Woaolftf- sketched the WdYy from Pre-Modern theocentricıty

odern Anthropocentriclıty Post-Modernhardt Pannenberg’s analysıs ofmodern secularısm.
Pannenberg shows that secularısm In Europe SoLt individualism. The succeeding sect10ns AT:C about
ItSs YTST maJjor thrust AS result of the Thırty Years’ showing the connection of estern Pre-Modern
War Through the CXPEMNENCGE of politico-milıtary certaınty about ftaıth the Modern of

FCaSON, anı finally, Post-Modern plurality ofintolerance the TYSt alıenatıon of broad
classes ofthe European populatiıon from the Chrıis- truth
ti1an faıth Ooccurred. Religi0us freedom 15 prized Pre-Modern Certainty About Faıthwhich evangelicals cshould also SUuppOrTt Pre-Modern mes started wıth heology 45 thepolitically. They should stand the sıde of those
wh demand cıviıl tolerance, and thus at the SAaMlıc MOST important maın unıversıity discıpline. Theol-

OBY W asSs recognized NOT only In number, but also 1intime making mark tor the CONTENT of the Bibli-
princıiple 4A5 the first of the un1versıity discıplines atcal MCSSAYZC In O1INng theır M1SSIONArY preaching.

Ihe command do M1SS1ONS virtually aflırms the the unıversities ounded in the Hiıgh Middle Ages.
ESSCIICCE of the freedom of religion, W.  1C aCccord- Thomas Aquinas’ Prolegomena hıs Summa

Theologıca a1d the toundatıon tor theology 4SIng the New JTestament, 15 indispensible part tradıtional academı1c discipline. Hıs methodof the preaching of the Gospel, and OS In WaY
do AWaAYV with 1t of 15 based ON proofs from Scripture,

Patrıstic QUOTCS, and, finally, ancıent philoso-
phy where Arıstotle 1S given the prominent place
4A5 the quintessentia!l phılosopher. As 1ts subjectSeventh Reflection: Learnıng Thınk

Daiscrimınately (Makıng Critical MmMatter, theology, therefore, lays claım the fore-
Daistınctions) IMN OST position all academıc discıplines and

SCIENCES because IfSs knowledge ZOCS beyond that of
The fact that ONE ıntellectu al development has lead

disastrous mistakes should NOLT lead theologıcal human LTCaAaSON (rat1o0) Aquınnas, along wıth Medi
eva|l theology 4S whole, consıders SOI (ratlO)educatıon INTO fallıng INLO black an whıte hınd A definıitely eing basıc anthropological abılıtyof thınkıng. DETY ETVESY gamns LESs AttractıVDeness whıich 1S capable of penetrating realıty and makıngbecause 1f Iso CONFALINS elements of truth and 4ood knowledge about the inner world possıible. But

Thinking discrımınately (makıng cr1ıtical dıstinc- there 1t reaches 1tSs Iımıts concerning knowledge of
L10N1$) helps LO distinguish hetween truth and 9 God and the WaYy salvatıon. Here, al] academic
accordıng LO the aAdmonıtıon test everythıng. and scientific fforts AT dependent eOlogy
Hold LO the good.” (I hes. 30219 wiıth the lıght of revelatıon. In spıte of thıs inter-

In DLEW of 0uY toPLC, “Modernity”, thıs that, play between faıth an knowledge, however, I1all

for good VEHSOTLS, EDEN Chrısti1ans do NOt WANT do at thıs tıme WaSs stil] of human helplessness
wıthout the Advances made In technology and medti- ıIn VIEW of the dangerous phenomena of Nature,
CINE made ossthle by the European Enlıghtenment. an quickly tended relate unusua| AaPPCAFalcCS
The SAMLE 15 [s0 ITE fOr the development of democ- wıth miracles. Scientific research remaıned basıc
VACY and human rvıghts whıch NOT vrealızed ”S and ODCIH AT all times for supranaturalistic explana-
such ıIn the Pre-Modernısm 0  tNeE SO-CALLE: Chrıstian t10NS.
West Theological educatıon MUÜ. provide founda-
F10N fOr showing which ımpulses of modern thınkıng
AVE compatıble wıth the Bıble and 2 AVE NOL. Eıghth Reflection: Showing the Freedom and

Oblıgatıon of Faıth for TheologyHow C  - ONE affırm the certaın Hositıve hotential of
AppProac. thınkıng and YeL, the SAMLE LLIME, Many0 dıdactıc vemarks explained In the fırst

avo1d 1ES LG developments wıth clear VEASONS! DAVT of the C  - he applied Dy analogy the
secon.dar

An Evangelıcal SEMINATY ASSUMLES that ONLE P
'Ihe Relativizing of ruth From 0NN1ZES the authorıty of the Scriptures and, In DArı

Pre-Modern Certainty About aith also, specıal church Creeds In 01n aAcademı1c work.
Modern Autonomy of Reason and 'To Thıs, though, provıdes the foundatıon fOr basıcally

Post-Modern Relativism Pre-Modern WOT In highly pluralıstıc odern
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an Post-Modern world. However, because thıs Pre ITUGC in temporal things, also NOT Ave the final
word ın the arca of relıg10n, regardıng the ult1-supposttıon has been vradıcally called INtO question

by scholarly an philosophical CvV1t1C1sM SINCE the IMAate quest1ons of lıte? Kant’s CONCECDL of “Reli-
Enlightenment, the foundatıon f faıth ODET agaınst 102 wiıthıin the Bounds of ure Reason” IMUST be
the Modern world MNUSE be grounded in theologıcal understood 1n thıs Altogether, 1T eals wıth

comprehensıve secular claım truth wıth whicheducatıon. hıis doesn Ün MEAN Chrıstian Actıve
M church has LO be able do th1s, hut certamly theology 15 confronted much HICHG critically.
full-tıme preacher, teacher, counNnselor, MA1SSLON. - In thıs GONTEXt: the Enlıghtenment MUStTt be

considered, of COUISCH A intellectual LMNMOVC -Aar'Yy who SE“ DE ıN the Church f Jesus Chrıst should.
Regardıng theological educatıon, thıs VEQULVES In Europe, and careful distinctions
certaın balancıng ACt ON the Dart of the teachers. be made, 1n spıte of all things 1ın COMMOMN wıth
On the ONLE hand, NR MUSL VeEMAaIN clear that which IT changed kurope historical-ıdeo-
theology teacher MUSE he anchored ın faıth and Bıb- logical Ihe French Enlightenmen had
lical teanchıng. The Evangelıcal teacher should NOLT atheistic orientation through 1ts connection the
he DeErson who, AS VWWLUVEY 1ıberal theolograns AVC, FErench Revolution and thus stood 1ın strict OppOSsI-

t10N the Church. hıs attıtude 15 summed15 vepresentatıve of doubt and uncertaınty, but,
rather, help, an securıty. On the other hand, ın pointed WadYy ıIn Voltaire’s dictum * Ecrasez
dents should also, however, EXDEVLENCE atmosphere | infame ”, geLt rid of the infamy (outrageous),

namely, the Church Ihe encyclopedists Dıiderotof ıntellectu al freedom In whıch they WLWY honestly
an openly ask all guest10Ns whıich AYV1SE LG and Alembert fought agalnst risti1anı AN

them in the ENCOUNLTLET wıth mOdern CV1t1C1SM. If thıs CMPLY madness.
In England, the Enlightenmen Was stronglyfreedom 15 NOT allowed, then AVE educatıng

Deople be hypocrıtes and WE WVE NOT helping them influenced Dy Deısm, the dea that, while there
al the T0OLEMS of doubt ın crıp- 15 Creator God, He refraıns completely ftrom

tural WW). chey MDE NOLT earned NR AL SEMINATY havıng do wiıth the world of histOrY. Instead,
de1sts looked for early form of monotheismfOr themselves, then they WONn E he able LO help theır

church members who have temptatıions, NOV CM  S they which presented the actual religious-philosophi-
veally CONVDINCE Deople of other rel1g10ns unbelıevers cal of the representatives of the Englısh

Enlightenment. They wanted SECL behind the0  £Ne MESSAE f Jesus
CONCcrete posıtıve rel1g10ns COMMON OrNg1ın ın

odern Autonomy of Reason order then distill OuTt the moral aSPCCLTS ın each
Modernısm itself A Enlightenment ONC of the dıfferent posıtıve relig10ns. Miracles

of Haturc; they argued, did NOT meri1t attention,agalnst tradıtional knowledge an clence an
supranaturaliısm, the triumph of DUIC rCasOo but rather moral miracles must be aspıred f
TIhe metaphor of lıght 1S, interestingly enough, people imMmprove theır character through education

an moral renewal, then they ATrCc the WdYalready implied 1n the Tferm “Enlightenment”. In
the German TeTrInM “ Aufklaerung” and the French the EG relig10n. hıs MUST be strıven for AS the
“oiecle des Lumieres” the image of liıght also relıgion of TCasOo The overall x0al of the deıists

Was purıify the Christian faıth of al] “unreason-aPPCAarS. Ihe Age of the 1 claıms
able” ideas such AS belief ıIn miracles and elımı-the dark ıddle Ages wıth 1fs traditional SCIENCES,

that 1S, with It dependency lıterary author1- ATte all dogmas Ooffensive LrCasSON such 4S that
ties which had been LNOTC than NC Ihe of Christology än the doctrine of the Trınıty ın

order thereby establısh universally applicable,Medieval universIity, accordıng the Enlighten-
MENT, could NOLT really ring the truth light morally-oriented relıgion of LrCAaSON

wıth 1tSs presupposıitions. Kant, ough, called the In the French and Englısh Enlight-
CENMECNTIS, “PiOUS” Enlightenmen developedEnlıghtenment “the breakıng ut of self-inflicted

mental immaturıty”. IThe promisıng character of In Germany at TSt which, ın the of physı-
the odern Age chines forth ın thıs CONTtTEXT aAs cal theology, STFTOVE cshow the of dıiviıne
ell ll be able penetrate everything wıth omnıpotence and Oomniscience ın the EVENTS of

Nature 4S ell AdS 1ın the COUTSC of hIStOTY. ITheLrCASON Ihe cCONvıction of the 18th CENLUFY WAasSs

that CasOIll could take VOU lot rther than Y1S- ymns of Chrıistian Fuerchtegott Gellert ATC ICD-
tian tradıtion. Finally, people posited the followıng resentatıve of N1S plety positively influ-

enced Dy the Enlightenment, which, A first, heldsimple ıdea: why houldn’t rCasOlN, f It has tried
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the fundamental CNeIS of Christianity. In Gel- tentlalısm, combined wıth the PTFOSTam of demy-
lert  ?  S hymns AIC spirıtual an Bıblıcally based Iyrics thologizing the New Jlestament. At the en of
1ın 1C the Enlightenment 15 brought A close 4A5 the Sixties an beginning of the Seventies with
possible the Christian alt though VOU the political involvement of students, arxX1Sst-
Call also tell that he 15 tryıng hard peneTtrate the revolutionary orıented materlalistic CXCZESIS Was
doctrine of faith from the standpoint Of reason and sed 1C Was devoted lıberation theology.moralıty. YCE wıth HmE, polıtıcal theology proved be NOT

In the COUTISC historical development of ideas ın enough spirıtually because 1t dıd NOT ACCOMMNMO-
phılosophy, SCIENCE, an SOCIETY, Protestant theol- ate the relig10us needs of INa  3 1 herefore, “ SPIr-
OgV trıed then keep DaACC wiıth Modernısm In itualıty for combat” Was developed In the CONTEXT
CVEr-NCW ıdeas of mediating theologies. mediat- of the 5Sth General Assembly of the (0)8 Councıl
Ing theology, In thıs CONLTLEXTL, 15 understood 4S anı y of Churches In 1975 In Naırobi In the wake ofthe
effort old faıth wıth the respectıve dominant SroWINg interest ıIn psychologically experiencedphilosophies OTr ideologies wıth regard form and reality of faıth, German Catholic theologian ugen
CONITENT 1ın AS unproblematic WaY 45 possible. For Drewermann developed hıs turn the eXCSESIS of
the sake of truth In thıs, the M1SS1ONAarYy motive deep psychology which ultimately WEenTt hand 1n
should NOT be overlooked which Was ften behind hand wıth the rediscovery of myth, an led
such approaches of mediating theologies. Modern remythologization of the relig10us ıIn the of
theologies wanted make 1T easier for their COI- Carl-Gustav Jung. Today feminist theology has
temporarıes COMNIC faıth by getting rıd of taken nNto itself multi-faceted ofeverything they thought be offensive. In thıs varıatıon of Maodernist d ell 4S Post-Modernist
COHTEXI of COUTSC, It SOOIMN became clear also that
the PTOCCSS of accommodatıon the respective mediating theologies. Ultimately behind these

theological models which respective certaındominant 1deology of the day led VEeLrY dıfferent, GCEAS of time 1S the fundamental CONVICtIiON of
CVCIN cONntradıctory theological ideas In their basıc Modernism that the aut:  OUS object of Cason
STIrUCTILUres IF ask ftor theological evaluatıon 1
the beginning 21st CCNTUFY, then It becomes 15 In the right agalnst the claım of Insplration AlT

Call therefore Dut faıth Nto different Tic forms.quıite that Modernism, In the of Despite ]] honorable 200d intentions IC eachthe hıstorical development of ideas, has taken stand behind these efforts accommodate the
vVCLY INanYy dıifferent forms. Along wıth this, the C0ntempor ar sSıtuatiOon, the entire enterprise ofdifferent philosophies an ideologies COMNIC an modern theology has become tragedy, an 1fsın GVT quicker tım per10ds. It 1$ thiıs vVeLY problem 1S clearly demonstrated Dy ertho Brechange of interpretive SYSTCEMS and their replace-

IC 1S, In itself, ONC of the MOST basıc cht’s about Mr. Brecht relates:
characteristics of the rse fPost-Modernism. TIThe “Mr looked at paınting which DaVC SONMC

transıtıon from Modernism Post-Modernism 15 objects VeLY original, unconventlional ftorm.
shown everywhere ıf verYv diffuse WaY an Call be He sald, Yn looking the WOT. SOMNIC artısts
separated only wıth effort from IfSs DaAtent” AlC ıke INanYy philosophers. In working the

form, the substance 15 lost worked forsıng OW. WOU ıke explaın 1n
the following the intensive correlatıon between gardener. He handed paır of hedge-clip-
general cultural development and (Post)-Modern DCIS an told trım laurel Iree IThe I5eE

history of theology 1n theır fluid overlap. Ihe stO0d in DOL an W ds rented OUtT for specılal
deep problems which dIC visıble INn thıs - OCCAaSIONS. Therefore, 1t had be cone-shaped.
modatıon PTOCCSS 111 be shown along the WAdY. iımmediately egan cutting off the ıld
The second half of the 20th CCNLUrY 15 practically branches, but, regardless of how hard trıed

SEL 1t Into thıs CONC shape, the INOTEC 1t wouldn’tclassıc example for the suscept1ibilıty ideolo-
g1eS and intellectual spirıtual self-destruction of let ucceed In doing thıs had pruned AWaY
Protestantism. We Can O0k Aat the Natıonal Socıial- LOO much everal sides. When IT finally took
1STt ideology of the German Christians ( Deutsche OIl the shape of COLC, the COINIC W ds$s vVeLY small
Christen) ın the Thırtıies an Forties. After OFr Dıisappointed, the gardener sa1d M “ Well,
War 11{ Camnle the hermeneutics of the existential 1t’s CONC; but where 15 the laurel>” (Bertho.
interpretation DYy Rudoltf Bultmann and hıs schooal|l Brecht, Form and Substance, StOr1es OT Mr
under the influence of German and French X1S-
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Nınth Reflection: The Importance of for the intellectual Ss1ıtuatıon of Post-Modernism.
One ZOCS ON In Al unspectacular WdY theDiscrimıinate Learnıng and Modelled

Learnıng Exambples pragmatıc andlıng of ally business and ets the
question of truth alone. discussıon of ItThe dıfferences between the character whıch the meanıngless an fruntless. kveryone MaYy maılıntaın

European Enlıghtenmen In France, England, whatever hıs WI)] iındıvıdual truths aM thıcal
an Germany of the 18th CENTUTY took AVE values ATC for hımself and INaYy lıve them Out In the
further ınteresting MOdeL FOr learnıng how LO thınk CONILCXT of hıs particular submıilieau. But thıs has
crıtically In theologıca educatıon. The SUME ıntel-

110 relevance for the public ar arge In pluralıs-ectunal approach ın thınkıng CUN , In dıfferent IC soclety there CAdll be normatıve worldview
historıcal SIEUALLONS an wıth dıfferent cultural monopoly OTr interpretatıve authorities bindingpreconditions lead DETVY dıfferent LCONSECHUNENCES, Politically, thıs demand 15 indispensibleThe later 15 becomıng increasıngaly LIYYUE In global I1 inalıenable for democratic But OSt-
world wıth adversely dıfferent cultures. SIng odern INan interprets, as aVE sa1d GCatlıer. the

thınkıng experıment OW the ACCEDTANCE of the dea of tolerance basıcally agnostically, that IS 4S
vratıionalıstıc Hresupposttions of the Enlıghtenmen the abolition of allıy unıversal claım truth
In Islamıc, Hindmu, ANnımA1st1C culture would IThe French phılosopher Jean-Francoı1s LEVO-work and whiıich ffeCLs thıs rationalısm wounld AVDE tard, who, along wıth hıs COUNIryMEN Foucault

the evangelızatıon of such cultures En  &d be VET'Y and Derrida Wäd> IC of the maın PropONeCNTS of
fruitful theologıca PXEVCILSE In SCMAINAT CIass. AF philosopical Post-Modernism, STAarts OuUut basıcallyhas been Justifiably emphasızed, especıally Dy Evan- wıth the criticısm of the sSsO-Calle: meta-storles.
gelıcal theologians In the Third OT that dealıng In VIECW of the classıcal meta-storlies of Judaısm
1th the diverse theologıcal ıdeas of the West such “ and Christianity, but that of Marxısm, ONC
Rudolf Bultmann, anl Tillıch \ takes AS startıng point that these stor1es, wıth
less fore1ıgn infiıltration IntO theological educatıon. theır teleologicall oriented interpretations of HIS-
They SA students should learn MOTVE aAbout the ıntel- LOTY, AIC 110 longer trustworthy. er iıdeas ar
ectnal conflıct wıth theır OW' ceultural CONLEXLT. One therefore replace DYy much INOTC modest storl1es
CN only LG wıth thıs demand. Of course, because of bıiographical 0)8 group-specific Natfure TIhe
0  € SLONG ınfiuence of Western theology, the chal- unıversal SDalı from the Garden of Eden ACT1 OS

ENgeE VEMA1LNS of studyıng thoroughly the hositıon of centurlies long hISstOory of salvatıon the eschato-
AT least ONLE of the MO  e ımportant 1ıberal theologians logical Kıngdom of God 1$ hled AaWaAV Just ike the
of the Modern Age senseless “U$ LE 15 LO work all Communıist 1eW of history. IThe latter VIEW leads
all of modern theology, ıf LS IUSt ZAN helpful LO vequLrE from early sOCIeLY wıithout ser1es of
IN educatıon work the ındıvyıdual vepresentatıves economically based revolutions AS dialectical DTOÖC-
of thıs theology models for ıntellectu al analysıs. I fınally classless sOCIELY.
the student has understood AN. thought hrough thıs IThe presumed allure of all of
example of 1ıberal theology, he CM  \ S0 SEE through history 1S characteristic of Post-Modernism an
other theologıes an them biblically. redounds the relatıvizıng of the question of truth

The experlience of the immanent self-dissolution
The Post-Modern Relativization of the of [CaAaSOIll 15 tied thıs In the COLMHCXE of central

Question of ruth philosophical questi1ons such ASs what, namely,
TIhe specifically post-modern 1€6S$ ın the identity CasOlI W ds able accomplish, CVEN Kant realızed
CY1SIS of modernısm, whose claıms COMN- that certaın unavoıdable questi1Ons still pressed
prehensive unıversal truth of LCasOIl ave NnOt Man, such d “Where Al i{rom®. “Where
stopped. The passıonate conflict for absolute truth gomng?”, “What should d0”’, “What INaYy hope
Was characteristic for the transıtıon from the Pre- for? ” Hse classıcal questions arc impressed
odern Modernism. It 1$ exactly this struggle the indıvidual In hıs analysıs of the human abılıty
for the truth which Post-Modernıiısm has g1ven attaın knowledge, Kant realized, however, then,

1n Part, OuTt of resignatıion, ın Dart because of 1n VICW of the of DUIC rCasON, that A11SWCCTI -

agnost1c1sm. Eıither OIlC has let fall the possibilıty of Ing these questliOons 15 impossible ın the realm of
being able knew universally and eternally valıd empirical knowledge, 0)8 clence. One CAall ind 110

truth OTr ONC STAarTtSs quietly from 1Its nOon-exIistence. ANSWCLI the elementary basıc questi1ons of the
hıs characteristic of “quietness” 1$ ımportant transcendence of human eXISteNCE an human
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opes the basıs of DULC Casomn -herefiore, wiıth 16 something that has nothing do wiıth
reSpECL the questions of meanıng and EXISIENEE: philosophy: and then always, when SOINNCOINIC

Kant takes the path individual ınner reflection else wıshed SaV something metaphysical,
an moralıty, man’s private pheres By virtue of demonstrate hım that he had given 110

hıs analysıs of practical C ASO1 he O00 for and meanıng certaın S1&NS in hıs proposıitions,
finds 1n the PTFOCCSS of statıng the questi1ons the hıs method would be unsatisfying the

other-he would NOT ave the feeling thatelementary values of freedom, immortalıty of
the soul, and God Yet; these MarTfters CaNnnOT be WEIC teaching hım philosophy-but IT ould be

” ]known, but the indıvıdual Can definitely gaın them the only strictly COTTECXI method.
subjectively In practicing hıs reasonable rel1g10us Consistent wiıth thıs Wiıttgenstein ends hıs anal-
faıth In the result of thıs faith In FCasSON, there 15 VSIS then also wıth AaCONIC seventh of the
Sst1 basıs tor certamnty 1C would be COIMN- “Whereof NC CaNnOTL speak, hereof ONNC
parable that of empirıcal experliences (1 ogical MUuSt be silent.  ”2 But, thıs keeping “quiet about”
deductions. The postulations of practical [CASOINl 1$ paın  V elated the whole of questionsdeal wıth the reasonable, veLr ultimately fictiti0us 1C INalN, AS Kant has correctly shown.
boundary lımıts of being which ATrC SCTt In order Man CAaNNOT solve thıs problem usıng hıs rCasonmn
solve the exıstential ıddles ın thıs WdY satisfactory Ihe solution Kant hıimself suggested d the Mthe intellect. ate of practical [TCason 1S, however, fragmentedRomantıcısm’s distinguishing of itself trom and Actit10us that 1T 15 UNCONVINCINS and led ult1i-
the Enlightenment 15 VeLYV Instructıve an ın OUur mately the agnOst1Cısm of analytıc phılosophers15 interesting historically for the crıitical such 4S Wıttgenstein an others. In thıs reESPECLrelationship between Modernısm and Post-Mod- INalıy ost-Modern philosophers aTrCc 1n sımılar
ern1ısm. Ihe Berlin Romantıcısts iıke the Schlegel basıc intellectual siıtuation as the Romantıiıcs WEeEeTIC
Brothers, Novalıs, an CVCI) Schleiermacher telt almost 200 dO
vVeLY uncomtfortable towards the cold rationalıty In thıs CENTUT V, AÄAmerican philosophers ave
an C1ivil morality In the 18Sth CCENLUrY Enlighten- In another direction of thıinking, Just N the

philosophy handed down them. almıng Romantiıcs dıd For example, Wılliam James; ONC
Dut feeling, artıstiıc Intultion, INgEN1OUS creatıv- of the ftounders of Amerıcan pragmatısm, eganItY, an mystical relig10s1ty back nto their rightful AS psychologist and book signıficant for

place, and elevate them 4A5 the central INaltier of the psychology of religion entitled arletyspirıtual intellectual lıfe, the Romantıcs rejected of Religi0us EXpenence . In thıs work he stud-
the eENCOMPAaSSINS claım of valıdıty of DUrc TCaAason 1eSs authentic testimon1e€es of CONVers1ONSs, miracle
Just ASs decisıvely 4A5 ratı1ıonalısm had one 1in IfSs time stor1€s, and other relig10us experlences an COI11-

the basıc tenNeTts of raır oforthodox SUPranatu- these ONC another psychologically. James
ralısm. Sociologıically, there ATC also SOMIC SUrprIS- 4SSUMMCS as hıs startıng pomint that such experiencesIng parallels between the 19th CCENLUrY Romantiıcs An comparable In princıple. He therefore O€s NOT
an the Post-Modernism of ur day for example, take the problem of the substantıve question of
wıith reSsSpECL the lıfestyles and the vCerI y complıi- truth an Ges NOT CGVECH decide It Wırth
cated relatıonshı1ps between the rESPECL aftffers of faıth, only hıs work Wıill

The Neo-Kantıans Aat the Junchiıre between the Believe” 1$ important. hıs 1S each respective19th and 20th centurıies and the philosophers of subjective preconcelived CONVICtION, C WAant
critical ratiıonalısm and analytical philosophy aVE admıt an from 1C also refuse let
thus created 1ın SOINC sımılar startıng f hıs pragmatically determined truth has Its rel-
pomnt for Post-Modernism Just the Enlighten- atıve justification 4S subjective truth. but Ie of
MmMentTt of Kantıan DIOVCNANCC had one for Roman- COUTSC, CaNnnOT lay claım AllYy unıversal valıdity.t1C1sm. Ludwig Wıttgenstein emphasızes at the Post-Modernism, 1ın general, the Juxtaposıtionend of hıs famous Iractatus Log:co-Phiılosophicus of relig10us claims truth, 1s subject such
the aılure of the rational basıs for the WOTrFr an subjective ll Just 1ıke 1ın supermarket,meanıng 1ın classıcal phılosophy when he wriıtes: 1n pluralistic sOoclety Can himself

right method of phılosophy would be religi0usly under the “Myrths 1n bag  B3
thıs TIo SaV nothing CXCCDT wahat Cal be “DICk and choose mentalıty” 4S 1ın supermarkets
sald, o the propositions of natural SCIENCE, 15 domıiınant C allows stock
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ON salvatıon artıcles according each person’s Based these thoughts of eiIm:; would iıke
respectıve individual rel1g10uUs needs, whether make remark regardıng the present situatıon
It 15 Christianity 0)1 esoter1ic rel1ıg10ns, mMaglC OT of theological educatıon Evangelicals. My
MYyStICISM, resurrection hope Or of rein- iImpression 1S that Evangelical colleges an SeMN1-
carnatıon. ake whatever VOU like: everything 1S narıes Dy and arge stayed COUTISC ın VICW of the
avaılable. challenges of Modernıiısm and Post-Modernısm

wiıth reSspeCL hermeneutics. In the conflict wıth
mediating ideologies and philosophıies ArE

Tenth Reflection: NOT lowed ourselves be corrupted 1n biblical
The velatıvızıng of truth has EVDET hbeen edagogt- eXeges1Ss, but, rather, aVe asked, which method of

hermeneutics Cal be derived from the Scripturescal CONCEPL. Just ONE CANNOT educate small chıild
In ıntellectnal DACKUNML wıthout d1verse dec1sıons themselves? TIThe NECCECSSAL Y toundatıon of bıblical
made by DAVeENTS beforehand, the guestion of truth hermeneutics has SSn the primary apologetic
CUN S0 NOLT he left open fOr Long FLME In open goal Where certainly aVvVe had greater dıth-

culties, because AdIC caught 1n the wake ofsoctety. Man 15 created fOr the knowledge of truth AaAn
he wıll find INNET only when he has Attaıiıned OUr WI] culture, 1S the comprehensıve philosophi-
certaınty of the truth Therefore, the foundatıon of cal debate wıth the thinking of the odern Age

theologıcal SEMINATY wıth vegard LO ONTENET ın the an currently wıth that of Post-Modernism. In
clear AaAn unambiguously defined truth f faith multitorm pluralistic sOCIletYy which relatıvizes the
precondiıtion fOr successful educatıon 15 absolutely question of truth from the VEr Y D' higher An
NECESSAT'Y. LNOIC comprehensive apologetic ability 15 eed

ere 15 demand for COMPECTLENCE in advancıng
TIhe Importance of Theological argumeNts wıth respeCL systematıc theology

Apologetics in Overcoming Relativism ell AS ftor the abıilıty lalogue wiıth
Ihe elımınatıon of questi1ons of truth wıth the reSPECL practical theology.

would iıke 110 W explaın usıng three CXuncertaiınty that wiıth 1t has also directly
affected 4S theologlans. Thereftore, would ıke ples from the history of philosophy how this

make StroNg appeal for work 1n apologetics, apologetic task Call be performed. FHEV AIC from
rememberıing the work of German theologıan modern philosophers wh: reDrESCNHNL the thinking

of Modernısm and who each stand opposıteKar| Heım (  ) 1ın thıs ATCAd In 1905 A

the then representative of the German Chrıistian philosopher who 15 argulIng A believing Hrıs-
Students’ Assoclatıion 1ın Wernigerode, Thuringıa, t1an. We MUST consıder that, with rEeSPECL the
Germany, he DaVC interesting ecture the substance of theır arguments, the apologısts of
tOpIC C‘Are Unsolved Questi1ons Hındrance the faıth PrEsSCNLT theır “Modern ” discussıiıon
Faıth?” He STAarts OufT from the fact that the critical aSPCCTS which, ıIn Dart, antıcıpate OSt-
quest1Ons of clience Ar that tiıme, especlally those Modern DOSIt1ONS. 'IThe theological debate
of braın psychology an the theory öf evolution, called for CaNNOCL, therefore; simply take VeCr the
but also GV the problems of historical-critical arguments posited ere but MUST already take Nnto
eXEZESIS of the Bible presented Massıve problems consıderatiıon the pDOsition of: the discussıion In the
of doubt Christian students. Thereiore; he light of Post-Modernism. My interest Here; then;
demanded that do work ın apologetics ın order iın VICW of the VerYy sophisticated intellectual QUCS-

do IMNOTC effectiıve counselling. Apologetics O€s ONS Of debate: 15 in the exemplary ability
NOT Just aVe 1ts importance 4S systematic-theo- do critical lalogue an 1n the model WaY of think-
logical discipline in the intellectual confrontation Ing ll o1VE brief examples.

Ihe TYSTt example 1S that ofthe Frenchman Blaisewıth philosophy and the scıeNCES; but also as

discıpline of practical theology. 14 15 ATtIGT of Pascal who opposed hıs rationalıstic COUNIryMAN
responsible counseling of people who ANZ fallen Rene Descartes (  th-17t centuries), pomting
PICY doubt And ın hıs ecture Heım applıes OUuUTt the fundamental NeECESSILY of distinguishing

between the “ra1sons de Ia raıson” (the Caso11l5 ofJesus’ parable of the o0d Samarıtan (1
25-37 in WAdY. Luke the traveller who has reason) and the “ra1lsons du coeur” (reasons
fallen thıeves an 15 saved by the merciful earnt) As mathematıclan, Pascal referred dıf-
Samarıtan, the belıever needs counselling help ferent dimensi0ons of thought which belong dıf-

ferent STIrUCTLUFrES of thinkıng AS ell 45 differentIn thinking when he falls nto doubt
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From the Pre-Modern Christian Westof being They also lcad. therefore, LYPCS
of certaiınty which be diffentiated. the Problems of People the Modern

Secondly, Koenigsberg (Germany) phi- Age the Cris1s of Meaning OSt-
losophers stand opposed OC another, namely, ModernityImmanuel Kant an Johann ecorg amann& In the third an Ainal Dart of ur brief analysıs ofcentury). Hamann appeals the “veritas eDra-
1ica3  29 (the Hebrew CONCEPL of truth), that 15 truth the WdY from Modernısm Post-Modernism

would lıke cshow how the atom1ızatıon of self In
AS determined Dy and wıth respeCL PCISON. Post-Modern individualism an the elımınatıon ofKant, in hıs epistemological cCritic1sm, had tried
show “pure reason‘ ; speak, AS the distillatiıon the question of truth aVe led comprehensive

an far-reachıng existential CTI1SIS of meanıng.beyond all historical, lingulstic, 0)8 EVCNn personal
forms of determinedness. He concerned wiıth 21 The Socio-Cultural Changes of the Time-
the abılıty achiıeve absolute objectivity of think- pace Experience
ing an thereby, claım the unıversal valıdıty of he PTOÖCCSSCS Presecnt ın the history of deaI
the results of thınkıng. Hamann proved that DUIC ATC cshown Cr AaTrcC connected SOC10-cCul-
ftorm of rCason isolatable from ]] biographical tura|l Dasıc conditions whıich AIC indispensibleinfluences O€es HOT eXISET. Instead, thinking S, preconditions for the Post-Modern S1tuatıon and
1n the Bıblical „ integrated In the personal IfSs feeling of eing alıve, namely, the COmMpress1oncovenantal faithfulness of God, ıIn the “emMund , GE time and the acceleratıon of time. Because time
1C therefore, E1 only be personally founded and AS epistemological forms of observable
an responsible truth EXPENENCE rSft make It possible Aat all, and, A

Finally, Soren Kierkegaard t century) the Samne Ume, they make up OUur exIistence AN an
developed hıs “Philosophical Fragments”, book ontological continuum, the existential paradıgmtitle IC characteriızes the whole intention of change of Modernism 4S ell 4S ost-Modernity 1S
hıs thought, 1ın CONSCIOUS contradıction eorg IreCtiV connected the change of both of these
Wılhelm Friedrich Hegel Kierkegaard decidedly basıc dimensions.
opposed the all-encompassıng claım of Hegel’s
SYStCM who, wıth hıs dialectical analysıs of the 31  — The Compression and Unbounding of
historical DTOCCSS, endeavored peneTtrate the ACE
unıversalıty of ]] realıty and cshow 1t 4S S - IThe stabılıtas loct, the clearly defined an also
Salr Y for LlCAasSsonN Kierkegaard, completely modest, the principly defining stabılity of spatıal relatiıon-
wanted OPPOSC thıs wıth hıs analysıs of eXISTt- sh1ps 15 characteristic of the Pre-Modern Age

4S philosophical fragment In V1ECW of hH1s The 0rOs chrıstianus 4S the clear realm of estern
fear and despair, the indıvıidual MUST attempt the culture provıde both for the ancıent Mediter-

[ancall world 4S ell 4S tor the Germanıc anleap of faıth nNnto personal EeNCOMNNIeETr wıth Christ
1n order ror really an truly WIN hıs exIistence. Slavıc peoples north of the Alps geographıcal

CONTCXT for ıfe preserved for INanYy centurIies. hıs

Eleventh Reflection: The Importance of W as OWN though 1n the 16th an 17+h
centuries, in the dAQC of the discoveries. Wıth theApologetiıcs ıN Theologıcal Educatıon d1iscover y of the L[WO Amerıiıcan continents, the Cif-

Because of theır spirıtnal heritage, Evangelıcal theo- Cumnavl1gatıon of Afrıca, and the advance aSst
L0g1anNs ten.d thin that thorough educatıon In Asıa includıing the Pacıfıc an nnally Australıa, the
1011C0 EXEAESLS 25 enonugh gqualify ONLE theolo- truly global dimensions OT: OUrTr planet YSt
gıan. But f 1S, In fact, the M1SSLONATY OrıenNtatıon of Nto VIEW. Humanıty ASs whole created wıth the
the Evangelıcal whıich DHoints the diversity of 1ItSs languages, CUSLOMS, an artıstiıc and
ımportance of apologetics. Chrıistian apologetics FV1ES relig10us tradıtions the preconditions of modern

understand the ınkıng of a non-Christian d1s- cosmopolitan and multi-cultural CONSCIOUSNESS.
CUSSLON DATINEr, the open AUESTLONS of h1s world DLEW, TIThe COSMIC problem of modern IMan 15 tied in
an CONNECTF the MESISAAE of the Gospel at. Workß of epochs the EXperNENEE of completely
ın apologetics, whıch CALLS FOT solıd faıth well the different cultures. Not only WCIC C continents

of Iove 2Ci seeks, 25 thereby the dirvectly discovered OLlC right the other duriıng thıs time:
MLSSLONATY d1mension In theological educatıon. the window endlessly far unıverse Was
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cracked byY. IThe old WOTr O clearly depict the change shown here eed
tor pre-modern Ial uncontested, spatıal CEeNder only be remıinded of the DTrOCCSSCS of accelera-
of the unıverse, which d such, NOT only served aASs ti1on aT work during the liıfespan of INY grandfather.

orn 1n 1876, he fled as school| DOy the ditchesOoOme and protection, but, AT the SAamnc (ıme: Was

the exclusıve of redemptive histOry. Now, 1t along the TE CiSs wıth hıs friends when they Sa  S

turned OuTt be tiny planet rotatıng 1n NCFY the Hrst bicyclists ride through their ome village
margınal solar SYStem omewhere aM ON£ millions en he died at the AsC 01 95; he had experienced
of other galaxıes. Man thus became, in the words urıng hıs ıfetime V1a televisıon the rat Sputnik
of Jacques ONO 1ın FeIMMOTEe COTNET of orbıt, technology, and the threat of nuclear
the unıverse ”, COSMIC orphan. WCADONS., In the intercontinental spee of modern

The lıfting of both bounds of ın the mobility and the global networking of COmMMUnNNlN-
catıon forms the acceleratiıon of time confronts USodern Age should be summarızed in theır

extensive destabılizıng effect: tor ONC, the whole permanently an TUurns thıs world really Into the
astrophysical emptiness of ÜT world falls UuDOIN “global village”. When egan INY minıstry Ar the
INan, IC Ar OUSCS5 Dasıc feeling of lostness ın engel-Haus than A, the rhythm
unending, cold, an largely unıverse. of the day day busıiness ın the {$hce Was stil] GET

IThe other 15 that OIlC becomes increasingly DYy the arrıval of the g00d old correspondence by
of the relativity of ne’s  A WI)1 worldview when etters (“snail mMal-, aAs It 18 called today) Today

thıs rhythm has ecn replace: DYy the hectic PaCCcultures MmMeeTlt after long and intensive phase of
the feelıng of colon1a]l superIlorIity. IThe opening ofpermanent reachable CONTACT Dy faxX, e-maıl, an
of boundarıes through aStT’ONOMY an the global cell phone 'Ihe seemingly unstoppable develop-
condensatıon of cre2ie Ar the time the of the scientific-technological acceleratıon
typical feeling of homelessness ıIn post-modern of the make of time 15 Causing, at the SAamMılc

CONTCEMPOFAFY 111all d world cıtızen, who 15 ook- tiıme, along, wiıth ]] the justifiable optimısm 1n
Ing for hıs WdYy between unbounded treedom and V1IEW of the> fear of civilization 1IcC 15

aCcCompanyıng the lıght of the enlightenment 1ıkethe plague of the o1d of meanıng.
dark shadow, because of the rapıd changes. IThe

5.17  N The Acceleratıon of Iıme ambıvalence odern mMmOo0d of LI1CW

IThe experience of the acceleratiıon of time 1S an Post-Modern resignation, ın VIEW of the Spirıts
which 11C called OWN upOonNn oneself and Set L00SeE,directly elated the condensatıon and unbound-

INg of o0k ın the Deutsches Museum characterizes the feelıng about ıfe A the Furn of
ıIn Muniıch OTr ın the British useum 1n on the millennı1um, because the Iwentieth CCNTULY
makes the DIOCCS of scientific-technological AL 1O0W eaving behind has een marked Dy

absolutely contradıctory experlences. On the ONCacceleratıon clearly Obvl1o0us. After the develop-
MeEeNnNT of civiliızatıon had advanced quite slowly hand, historically unıque ımprovement of ıfe
after VeLrY long per10ds the beginning of the conditions such AS ©  € lıfe CXPECCLANCY, comfort,
Modern Age, powertful and, subsequent push CIC., has appeare which the Spanısh philosopher
for InnOvatıon egan wıth thıs dAYC IThe weight Urtega Gasset describes 4A5 “rhe revolt of the
of the leading SCIENCES moved trom mechanıcs aTt masses”, In their sharıng almost all the privileges
rst physics, theNn:; in general, chemistry, an ftormer elıte IThe Dartıcıpation ın the advan-
nnally biology But 1t has led groundbreak- of ciıyılızatıon has become possible Dy 1tSs
Ing changes 1ın ]] of iıte In the meantime, spread of technology. (n the other hand, though,
the half-lives, 1n IC the entire body of man’s the Iwentieth CENTLUCY 45 CCENTUFY has een the
knowledge doubles, furn Ouft be chorter and of the IM OST terrible tragedies through WAars,
shorter ]] the tıme Ihe PTOCCSS of modernıza- refugees, I1Nass expulsı1ons, and environmental
t10N has accelerated much that 1t Can hardly be catastrophies, all attached the symbolic words
understood aNVIMOTC individually, whıich ralses the Holocaust, Hiroshima, an Chernobyl. OSt-
basıc feelıng or tear of the uncontrollable In odern MECSSCHECI of these ambivalent eXpen:

CI11CCS5 15 reflected ıIn 11 of “ Prinzessin aufthıs unclarıty of the Modern Age 1€6S$ important
FOOT of Post-Moderrn skepticısm, whıich 15 IMOTEC der se  2 (Princess the Pea) effect which
than the rejection of technological advancement phılosopher Odo Marquard of Glessen defined
by protest partıes such A5, tor example, the Green the effect that estern sOCIetY, ıIn ItSs fforts
Party. elimınate all possible Causcs of suffering, 15 becom-
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Ing Aat the SAaMmıc time INOTC an sensıitive an prominent, astrologically-fixe positioning of
the ast remaınıng stocks of the Samıec (The the art 1n However, ookıng at the crıte-

aırytale “ Prinzessin auf der S  297 1S about the ra of divine election 1n Scripture makes It quickly
clear that God bestows Hıs incomprehensible lovesuffering of spolled PrINCESS who sleep at

nıght because che teels disturbed by hard object. OIl the lowly and despised. hıs 15 IIC wıth reSpEeCL
Though only A tINY PCa 15 hıdden underneath ner Israe] N the lowlıiest aM ON the peoples 4S well
„tor ofcomfort, she asks for a4s the Christian urc which do NOT belong
and soft blankets be la1d her bed XEn the high and mighty of thıs world hıs 15 the
che has become sensıitive that she stil] teels her respecting od’s elective individual
sleep 1$ disturbed by single pea.) prominent figures of redemptive histOory such 4S

Abraham, Davıd, Paul; i It 15 thereby implıcıtly
S  S Copıng wıth the (Post)-Modern C V1S1S of underscored that 3A: planet 45 tNny grain of ust

Tıime an ACE Theologicaliy 35 the edge of an unendingly Vast unıverse has Just
Fırst of all, the acceleratıon of time corresponds exactly the DOsiti1on 1n the creation correspondent
certaın apocalyptic perspectives of the New Tes- 1t TIhe incomprehensible relatıvıty of the world
([AINeNt N the OoOuncemen of end times’ phe- In the physical COS11105 corresponds theologically
NOMNICNA 15 characterized Dy the c  1ın short”, 1ts un1ıque election 4S the place of revela-
“SOOI]”‚ “havıng lıttle »”  tıme IC Ihe seemlingly t10N
steady STIreamM of time 15 sped at 1ts end Yet, The reduction of our world “olobal village”
Christ en remaıns the Lord of time because wıth all the challenges of multi-cultural soclety
He 15 the Lord of Eternity. He a1sO determines resulting from 1T 1 U11S agalnst, fnally, the Mal of
the accelerated PTOCCSS of end-times EVENTS and the Church an her commıssıon. Christ has placed

Hıs disciples of ]] Nnatlons 1n global tellowshıpshortens tor hıs pPart the time of triıbulations an
persecutlons. In thıs He A1ves the A4ASSUTANCEC of diaspora congregations an sends them al]
that “  MY time 15 1n VOUr hands” Psalm 16) and peoples wiıth the Great Commissıon. Ihe spirıtual
hereby that He has superlority IA time. In VICW ecumenıI1C1ty of the Church of Jesus COhrıst C
of globa 1114SS$5 communıicatıon an the increasıngly sponds by natfure wiıth the international of
shorter half-Iıves in the oublıng of knowledge 1t her 1SS1ON. Globalizatıon AT the threshold of the
15 existentially important aVve spirıtual CETNEOT. thırd millennıum after Christ’s birth COMPTCSSCS
Christians in general an theologıans In partiıcular the modern experience of In the of the
MUST find theır 1n getting NOW an medi- intensifyıng of the M1SSION.
tatıng the Scriptures which A1VE Orlentatıon an
securıty ıIn the accelerating flood of informatıion. T’welfth Reflection: The Importance of the
In V1I1ECW of PeErmanenNt change divıne revelatıon Scr1ptures the Intellectual Spıirıtunal Center

of A eologyconcentratiıng ıfe and thought OIl the
essential. In knowıing whart 111 happen A the end,; Because MASSLONS MDE gained completely EW OV1-
wısdom 15 iımportant ıIn dealıng wıth the CXı In global WOT socLety which has become

relatıvıstıc, the apologetic task of theology has becomeast things
The urt which modern INan experienced almost boundless that the gquestion of the vreal COTE

through the astronomıical research of Galıleo alı- of theological SEUdLES MS INCYEASING vole. We
le1 1n VIEW of the spatıal destabilıizatıon of hıs E X1ISt - have already veferred several FIMES the functıon

15 DUut iInto IC lıght1C provides meanıng of learnıng, USINA models Because OM world has
DYy the Biblical teaching of COVENANT election. The hbecome complex and multilayered, the danger 15
geO-centriC VICEW of the world W ds posited AS lOg1- guıite ASYy Or students lose themselves INn the ounNnd-
cally NCCCSSAL Y In pre-Modern theology by rTCAaSOoON IEeSSNESS of the teachıng materıal. Ir 15 ımpossıhle
of the unıque position of I1lall 1n the ole of become completely acquamnted wıth all velıgı0ns, phı-
creation and redemptive hiSstOrY. The central pOSsI- losophies, an theologıca 1ıdeas. In the Informatıon
tıon In the COS11105 MUST befit INall AS the of Agpge, f (ÄN ımportant ADE SLYONA ıntellectu al
creation 4S ell AS the planet arı as the of CENTEr fOr studtes. The Scriptures AVE th1s fOr In
Bıblical redemptive history and the history of the the ınflatıon of words, WE ask fOr the ONLE eternally
Church proceeding from It hıs theological pre)J LIYYE word. “ Blessed E the N hıs delight 15 In the
udıce Was based ONn the deepest human CONvıction la of the LORD, an hıs la he med1iates day
that divine election Was expressed ın domiınant an nıght.” (Psalm LLZ) The study of theology
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madman who lıt the antern 1ın the brightMUST be structured accordıing LO hierarchy VACM
DVitLes. Therefore, In the CENTEr of studies MMUYN. be the morning hours, Ta the marketplace, and
VvErY INTENSLVE study of the eNtLVE New Testament for cried incessantly: ‘} seek God! seek GOod!” As

of those wh did NOT believe 1n God WEeEICall students, then the througl an 700 knowledge
of the Old LTestament, NEXT, the foundational Ccveeds standıng around Just then, he provoked much
an documents from church hıstory, OLLOWE:| by solıd laughter. Has he goLt lost? asked ON  @ Did he

OSse hıs WdY ike child? asked another. Or 15knowledge of some CONSETVALLVE, Bıblical theologıcal
he hıdiıng? Is he afraıd of us”? Has he ZONC ONSTUEM, Only thereafter the acquaıntance

wıth 1beral method USING models howing LESs CON- voyage? emigrated? hus they yelled an
SEQNUNENCES, Finally, esides basıc ODEYDLEW knowledge laughed.

The madman jumped 1Into their midst andın philosophy and comparatıve relıg10ns, knowledge
of the MOST ımportant cultural ınfinences of the geo- plerced them wiıth hıs CYCS ‘Whıiıther 15

graphic VE 15 S0 ımportant where ONE wıll later he cried; <a 11l tell vVOou We hılled hım VOU an
of us aIc hıs murderers. But how dıidST DV evangelıst. Theological studies

do this? How could WC drink the seq” Whowhıch UWVE NOT cleariy structured In theır ceurrıcula ın
hierarchial WW Z0se themselves eiıther In all hınds of BAaVC us the SPONSC wıpe aWaY the entire OT1-

thıngs, that 1S, chey have rvreal 0YgANıZING CENTETr of 7Z7ON” What WLLE doing when unchained
thıs earth trom 1St sun” Whıither 15 1t mOVvingknowledge, and fundamental deficıts wıll show UD ıIN
NOWw” Whıiıther arc MOVINg? AWAaY from alllater practice. Connection of theoretical knowledge

the abılıtıes needed fOr practical SEYVDICE should he Suns? Are NOT plunging continually? Back-
ward, siıdeward, forward, In al] directions? Isguaranteed by close dovetailing of academ1c educa-
there st1l] an Y OL down? Are NOT strayıngF10N wıth practical Dhases VOoper length an ell-
as through All infinıte nothing? Do WC NOT fee]guıided SUPErVISLON. the breath of CMPLY space? Has 1t NOT become

Diıonysan Nıhilism In Vıew of OsSst- colder? Is NOT nıght continually closıng 1in OOIl us?
DDo NOT eed lıght anterns ın the 1LLLOT1U1-Modern Absurdity

Arthur Schopenhauer ounded kınd of pessim1S- Ing? 10 4T nothing AS yeLt of the VOlce of
HC nıhılısm based the primary relig10ns of FEast the gravediggers who arc buryıng God? Do

smell nothing AS yet of the divine decomposı-Asıa IC Sa  S the fundamental human task 4S t10N? Gods, LOO, decompose. God 1S dead God
havıng COMpassıon OIl a1] CreAures Hıs philoso- emaıns dead ave kılled 1m
phy of lıfe, World As Will an Perception ; ‚How chall comfort ourselves, the IU
W as intended affect Enlightenment rationalısm derers of al] murderers? What Was holiest an
4S ell N the idealısm of the odern Age, and mightiest of all that the world has yeL owned has
thus 1t IMNaYy ave supported the rıse of the OsSst-
Modern per10d. FEriedrich Nıetzsche took thıs bled death under ur knıves: who will wıpe

thıs [070] off us”? What 15 there for uSs
vitalistic dea LOO, vet make TMOTC radically nto clean ourselves? What festivals of atonementT,absolutely Dionysan CONCECDL of world 1114$5- what sacred chall ave invent? Is
CCr V and world pleasure. Hıs nıhılısm
modern atheism as the cold-blooded murder of NOLT the ZrCaAtNCSS of thıs deed LOO for us?

Must WC ourselves NOT become Zods sımplyGod an bases the re-evaluatıon of all values aDPDCar worthy of ıt? SE has eecn
thıs OrrıDie aCt Compassıon becomes the FL

REwhich the weak implant the STTONg
deed: and whoever 15 born after us-ftor the

sake of thıs deed he 11 belong higher hıs-
the detour of Christian soclalızatıon, hereby COr Y than all history hitherto.’

corrupting ıte itself. 5 1n Nıetzsche’s Op1n- Here the madman fell sılent an looked agaln
10N, the West has eCn cheated Out of the frunts at hıs lısteners and they, LOO, WEeIC sılent an
of the ancıent pre-Christian world For thıs stared ar hım 1n astonıshment. At ast he threw
FCasSOlNl, Nietzsche NNOUNCEC the Post-Moder hıs antern the ground, an 1It rFo nNto
Age 1n poetic hymn. Ihe end of all the tounda- pIeCES an WENT Ou  e 1 AVE CONNC LOO early,
ONSs of Pre-Modernism an Moderniısm 15 proph- he sa1d then MY time 15 NOT yet hıs tremen-
esied wıth prophetic pathos ın Niıietzsche’s work, OUS 15 st11] OIl 1St WaVYV stil] wandering; 1t
The Gay SCLENCE. has NOT vet reached the CalIis of 111C  - Lightning

and hunder requıre HME; the lıght of theThe madman. Have VOU NOT heard of that
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requires tiıme; eeds, though done, still require absurd ero He 1S, 4S much through hıs passıons
time be and heard hıs deed 15 still 4A5 through hıs Hıs of the xods,

distant trom them than the distant hıs hatred of death, and hıs Dassıon for ıfe WOIN

an yeL they MDE ONE AB themselves.” hım that unspeakable penalty in which the
It has been elated further that OIl the Samılc whole being 15 exerted toward accomplishing

day the madman forced hıs nNnto evera| nothing. hıs 1S the price that MUST be pald
churches and there struck up hıs requıiem V- for the pass1ıons of thıs earth. Nothing 15 told
VLAUMNL deo Led OufTt an called ACCOUNT he 15 us about Sisyphus in the underworld. Myths
sa1d always ave replied nothing but a A C made for the imagınatıon breathe ıfe
after all AIC these hurches NOT ıf they arc NOT Into them As tor thıs myth, C SCCS merely
the tombs an sepulchers of the whole effort of body straınıng realse
hıs CX wıth the poetic ftorce of hıs Dıonysan the huge < roll 1T and push 1t Uup

slope hundred times OVeI; ONC SCS the facenıhilısm, Call almost be read AS the Post-Modern
crewed the cheek tight agalnst the >Manıftesto. Ihe MnNadness of the insane DECISON

who has gotten rıd of God and raısed up himself the shoulder bracıng, the clay covered INass,
God In antı-Chrıistian attıtude an thereby the ftoot wedging I6 the tresh wıth AT 1115

outstretched, the wholly human securıty oflıfted all COSMIC bounds an moral restricCt10Ons,
[WO earth-clotted anı At the VCGLY end of hıshas appeared evera| times 1n the 70Oth CENLTUT Y.

1he Post-Modern promise praised Dy Nıetzsche long effort measured by skyless an time
wıithout epth, the PUrpOSC 15 achieved. henand product of hıs foolhardy optimısm, has, In
Sısyphus watches the rush OWN 1n fewthe meantıme, cshown itself be all ıllusory ide
MOMENTS toward that lower WOTr whence heOl0gy 1ın the hıstorical catastrophies of

the aAQCcC Ihe hıgh of Dıionysus 15 NOLT Just tollowed ll UE push It agaln toward the summıt.
He ZOCS back OWN the plaby kınd of civılizatiıon hangover, but, tather, Dy

the historical and human of Auschwitz, FTere; INall, 1n hıs basıc sS1tuation and ONging,
Hiroshima, and Chernobyl wıth theır absolute 15 thrust back completely NTIO the physical world.

Hopelessness 15 experienced 4S absolute absurdityCrI1sEs of meanıng. It 15 NOT entirely CITONCOUS that
Hıtler had place of worshıp erected for 1n which [CasSOIl and experience In the world, the

Friedrich Nıetzsche 1n Weı1i1mar an visıted 1t desire for happıness, an powerless subjection
quite ften He had the Buchenwald CONCENTra- realıty Can NOT longer be conveyed, an therefore,

independent dea emaıns ODCI) an arbı-t10N CaIıpD built Car e1ımar.
In the Eifties and SIxXTIES Post-Modern despair Lrary. Post-Modernısm has COMNNIE Nto thıs iınherit-

experienced 1CW fowering of nıhılısm, especlally dI1CcE The other siıde of the existential experlience
1n the tormTnexistential philosophy, which of self, accordıng Camus, CONSIStS, then, AS has

alread ben alluded C of human transcendenceabout by SZOINg back ancılent mythol-
UOSY an 1n lıght of the condiıtions of ıfe ın the AS defnant revolt agalnst fate In accepting the
PpresenUuYy eXIStINg odern Age Jean-Paul Sartre absurd, I11all confronts hıs ITE self and Zalns the

arıng W resist, which 1S remınıscent ofdescribes “nausea’ d basıc existing condıtion of
I11lall confronted wiıth himself£, the shock of EXI1IST - Nıietzsche’s world-afiirming nıhılısm. T hıs 1S the

4S result of the human nıhılıstic POIsSONINg [CAaSOIl for all of Sısyphus’ secret JOoY
of self. Hıs COUNEryman ert Camus AQICCS 1n ‘LI leave S1syphus AT the foot f the mountaın!
principle wıth thıs shattering diagnosI1s, veLr breaks One alsways inds He  » burden agaln. But
through evident absurdıty wıth uncondıtional Siısyphus teaches the higher nidelity that NCSaALCS
atheism Dy allowing the defNant 1Ssyphus aAaDDCAaL the xods and ralse rocks. He LOO concludes that

]] 1S ell hıs unıverse henceforth wıithoutagalnst all despair in darıng rebellion.
In Camus’ philosophy of EXIStENEEL, CL TAasSsıier hım neither sterile 11OT futıle.

ook modern man’s unsolveable problem, namely, Each AOm of that „ each mineral flake
the resigned self-despair about the virtually of that night-filled mountaln, 1n iıtself forms
unsolveable basıc siıtuatıon of INan worked OUTt WOTr The struggle itself toward the heights 15
savagely 1n modern philosophy. Camus remarks 1ın enough Aill man’s heart. (OQne IMUST imagıne

”5hıs Myrth of 1syphus”, Siısyphus happy.
Post-Modernism Oe€es wıth Camus’ exalted“You ave already grasped that S1syphus 1s the
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heroism and continues through the absolute OUur modern world be of the correspond-
world ess ın proud aAaWaTECNCSS, and 1ın umb Ing truth regardıng the theory of knowledge Gr
pragmatısm. Post-Moderniısm consıders ]] lofty the rSt chapters of Fırst Corinthians. Accord-
ideas be UNNECCCSSALVY an LNETIC emotional hybrıs ing Paul, 1t 1s NOT only impossible redeem
which brings little help the INSanıty ofally ıfe INan through hıs WI] moral abılıties, but IT 15 also
People o0k for small bıt of happiness only for illusiıonary WAant ind definite certaınty wiıth
themselves which INaYy realıze Just 4A5 OC regard the ultımate question of 111all DYy
pleases TIhe odern CT1SIS of existence, therefore, of PUrc 1C4ASOINN While 1t 15 ITE that IMNan, eing ın
reaches of decay 1ın Post-Modernism, whose the image of God, 15 characterized especılally by hıs
fragments aTC sed DYy each PEISON make hıs abılıty 111 an t  ın after the Fall, however,

provisional WOT. Sisyphus 15 eEss lıke rebel both of these basıc human possibilıties of the 111
1ın thıs WOr than drunkard. It INaYy be justifiably an [CaAaSOIN AIC longer sufhcient estore the
doubted that thıs PCISON, when he wakes Can broken relationshıp between God and 111a By
be imagined 4S appYy DECISON. DUTFC [CaAsSOI alone al CAaNNOT find A1L1Yy certaınty

regardıng faıth In Al1Y worldview. In spıte of thıs
Thıirteenth Reflection: The Frauit of the Absurd inabılıty, aAs spirıtual /intellectual eing, he 1$

and the Gift ofTU dependent uDOI relhable toundatıon for hıs ıfe
Post-Modern velatıvızıng of truth 15 surted for study- Thereiore. the tragedy of the “anımal rationale”,
ıng the vesult of a fundamentally unbiblical WW of d LThomas Aquinas defined INan, 15 that CVCN that
thınkıng In LEs radıcalıizatıon. Modernity’s belıef ın strength of intellectual talent 15 NOT able deal
VEUSON 15 Iled ad absurdum through ost-Modernity. wıth and the problem of human misery
A the en.d of thıis hıstorıcal DVOCESS VEUSON cancels “ east of Eden” At the beginning of the Modern
ıtself out ıNn ırrationalıty, emotionalısm, ın P1"PL ; ASe, L1LO1L1C €eEss than Blaise Pascal spoke wıth
mMmatısm. In today’s estern WOT.  S Post-Modernity clarıty and insıght about the lIımıtatiıons of OUur
15 SEETL the domınant ceultural Veactıon LO Oder- rational understanding In hıs “Pensees”.
nıty. Man CANNOLT, however, Iıyve forever ın realm It S, thereiore, only hrough when
of total absurdity. In DLEW of thıs SIEUAaLION A should DCISON, who, Dy Nature, 1s entangled 1in agnostl-
he EDEN MOTVE clear INn theological educatıon Wwhat CISM, finds solıd basıs for hıs ıtfe through the oift
gıft 1E 25 AVDE truth from the Outsıde, that 1S, from of faıth Luther expressed thıs 1ın incomparablyod  A rvevelatıon. “The truth will make YOU fEE: an precise WdY 1ın hıs Shorter Catechism:
0 00 32) The meanıng of these words f Jesus CL  x “I belıieve that CAaNNOLTL COMNIC believe Inhe shown guıte clearly MI the history of Western phı-
Losophy an ıdeas. IN Y Lord Jesus Christ INY intelligence

0)8 > but the Holy- Spirıt has called
through the Gospel C6

Christian Faıth and Hope Overcome the
Post-Modern Crisıs of Existence In VIEW of the fact that hedonısm has become

Whart 15 OUr calling as Evangelıcal theologians the IMOST influential ost-Modern worldview, WC
should confront modern INan wıth the hıs1n VIEW of environment that Argucs from

agnostic standpoınt? Firstly, there AIC SOMNIC 1MpoT- torıical reality of the resurrection of Jesus Christ In
Lant aSPCCTS the dısıllusıonment today OUur WOFr of facts, OC INAaYy CXPECL that people

believe the basıs of myths OT Just symbols1in the wake of positivism an the analytıcal phıi-
Osophy of language. IThe CXEDESIS of the Pauline deal wıth the difhcult experlience of eat in
epistles, especlally Romans an Hirst Corinthians, V1ECW of the problems of human mMISeETrY, sickness,
4S ell AS the study Reformation ave helped an death YOUu CannOT preach salvatıon and man’s

ultımate completion sımply in metaphoricalIC lot in connectlion wıth thıs sIıng Scripture,
and, contradıicting the theology of the ate Medi- ashıon. Ifyou wısh do something about reality,
eval per10d, Luther discovered that 1S impossıble VOU Caln only do It Dy confronting the fact of thıs
for tallen I11all SAVC himself Dy x00d works. We world wiıith other facts Therefore, Paull’s method
find salvatıon only Dy 5  > NOT Dy moral of In Hırst Corinthians 5:1 -8 1$ also still
effort God Justifies the sinner for the sake of the vVerY important. Only the hıstorical facticıty of the
suffering an death of Christ Chrıst alone brings resurrection has the W ILNOVC people seek
reconcıliation. 'Lhiıs 1S the INCSdSC of Romans the risen Christ who 15 still alıve today.
especlally. Pa thıs, 1t 15 important NO ın Only people who AIC NOT moved Dy the fear of
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death Can resist the temptations of OUTr hedonistic elucıdate thıs briefly usıng three excellent epochs
sOCcIetY. AD CONVICtION Paul CXDICSSCS ın Romans of hIStOrY.
8:16 enables an NCOULASCS Christians o1VE Diıidn’t ]] ADDCAaL be Ost In the YSt few
theır lıves for theiır ne1ighbours: “I consider that centurıies atter Christ, especlally in VIEW of the
COUT presecnt sufferings AIC HOT worth cComparıng Diocletian persecution? VE Chrıst strengthened
wıth the S1IOrYy that will be revealed 1n us  29 hıs the early Church NOT only emaın grounded ın

the faıth, but showed Hımself AS the Living Onehope makes PDECISON}N ODCN3H sharıng earthly DOS-
SESSIONS wıth the DO! It makes C ready A1ve DYy the fact that Hıs Gospel had penetrated Nto
of ne-s  P WIN time and those wh: need all] provinces of the Roman Empıre 1n spıte of all
spirıtual counsel and practical help resistance.

OWEVer dark and OStTt the Ssituati1on of theTIhe Martyrs of the early Church called 1INnto
question the Hellenistic world of theır day wıth Church appeare: be 1n the per10d of the Renaıis-
Itfs speculations about the iımmortalıty of the soul SAa1llCcCEC DODCS, Christ still DaVC the Reformatıion for
through the hope of the resurrection of thıs muddled sıtuat1on, renewal of Hıs Church
the dead convınced that WC 45 Christians ın from the COP OoOWN At the beginning of the 16th
OUT modern world MUST totally rethink through CCENTUTY, 110 HC could aVe predicted from
wh: preach the CONFTENITIS of eschatological human perspective such profound change ın the

history of the Churchhope 1n CONGFEIC WAaY. We cshould aVve renewed
COUTAZC ın preaching the Bıblical INCSSALC of 'The S1ituatıon WaS also extremely difhcult In the
Judgement Day wıthout reservatıons, the promıse 19th CEMNTULY: 'IThe 11Nasscs tollowed the philosophi-
of eternal ıfe 4A5 ell AS eterna|l punishment. Only cal CMOCS such As Feuerbach and Marx. YXet: right
1n thıs WdYy Can WC gaın the rea|l historical CONTEXT AT thıs tiıme, Chrıst DaVC the Great Awakening
in 1C the cComıing Kingdom of God CdAdill be PTO- 1n ort America an a1soO number of revivals
claımed and demonstrated as relevent and evıident. TO OUuTt 1n Europe. hıs resulted 1n Ur MI1S-
'Ihe horizon of time MUST be discovered 1ICW sub S1ONAarYy worldwide which produced the
specıe ageternitatiıs. bulldıng of churches In almost ]] the countriıes of

the sSO-Calle “ıra World”. 1tSs wake.
Perspectives for Renewal Therefore, would ike close wıth the tollow-

In the CONHNLCXT of the tremendous changes ave Ing hope-flled outlook for the future. Through
experienced in OUuT world S$INCE the ate ighties SOI teaching and research 4S Evangelical theolo-
of the 70th CENTLUF V, 888| reminded, n  Y, of 1aNS, ave been called help the Church of

event which took place 1n 1969 During the Jesus Chrıist of OUuUr day better £fulAill her callıng 1n
per10d of student Uunrest in estern Europe the modern world It 1$ only and wıll always only
called c  O 1n  Dn Was organızed Dy students during be the Rısen Chrıst wh Call A1Vve Hc impetus and
the German Lutheran Church Convention In ıtfe OUrTr post-Christian WOT. He 15 able
Stuttgart 4S All EVENT 1n audıtorıum wıth 6,000 call Nto eIng 1G WC CAaNNOT yeLt
people. They unveiled o1ant banner where y- CVEeEN imagıne under the Current conditions. He 1S
ONC could read the words “Jesus 1S dead Marx 1S the NC who cshows Hımself be the Sovereign
alıve "’ hıs Wäas typical phenomenon for Lord f Hıs Church. Hıs W 1s CN ın effect
modern secularısm. In VIEW of thıs provocatıon, during persecutions and in VIECW of small M1INOTr1-
Christians then had ask themselves whether ties which SCCG111 GVET maller because Hıs
there W as st1l] chance of evangelizıng 1n kurope word ( CW revival. Christ 1S Lord hat
defined Dy sOclalıst utoplas. Today, atfter the col- 15 enough be obedient Hıs calling 1n OUTr

apse ofworldwide Communısm, the slogan “Jesus modern as ell 4S post-modern WOT:!
15 dead Marx 15 alıyve!” 15 presented ıIn otally
different 1ght S1INCE Marxısm-Leninısm has COMNC Fourteenth eflectıon: The Posıitive ask of

1ts definıte end, both politically 4S ell 4S ideo- Missıonary Apologetics
logically. The goal of apologetic work 15 NOT drımarıly 607’lt85i"

1 herefore, WC should study quıte carefully the ıng noOn-Chrıstian velıgıon an worldviews USING
MYVSTETY of the Church of Jesus Chrıst through- ANrGUMENTS, though, aAccordıng LO Cor. 10:5; ((We
OUT church histOrYy. Fiere, WC Call SCC that Christ demolısh ArGUMENTS an pretensıon that (YAAN
has protected Hıs Church an renewed her agaln ıtself agarınst the knowledge of God, Man take
an agaln through the centurıies. would 1ıke Captıve EVET'Y houglht make ıf obedient LO Chriast.
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(Cf. Col. Z EDEN thıs destructıve Aspect 15 Dart OTtes
of theology. However, the a1ım of all apologetics 15 L.Wıttgenstein, Iractatus Logıco-Philosophicus,
II INVDILLE Deople LO LOMLE Jesus In WINSOME 188-189
WW S_ that Deople of other velıg10ns fıind pleasant ibid, 189
LASLE the Gospel. Ultımately, theology 15 always Nietzsche, The Gay SCLENCE, Book ree, section

125 184134182about gıving well-founded and edıfyıng testı1monYy
the truth accordıng LO the apostolıc Admonıtion: Camus, The Myth of Sısyphus, 120

Ibıd, 1253WAYS he prepared gıve ANSWET
who shs YOU gıve the VEUSON fOor the hope that YOU
have.”€ 5:15)

NE  = FROM ATERNOSTER

God and Lime: Four ViewsDiıviıne Foreknowledge: Four
Views Editor: Gregory Ganssle

Edıiıtors: James Beilby and
Paul €es Eddy In thıs book, four iımportant philosophers tackle

thıs difficult tODIC, all writing TOM wıthin
Christian framework yeL contending for different

Dıvıne Foreknowledge invıtes ftour well-known VIEWS. aul Helm Argucs that divine eternity
philosophers detend their VIEWS OIl this should be construed of absolute

ımportan subject-matter. Gregory Boyd of timelessness. Alan Padgett maılıntaıns that
Bethel College the open-theism VIEW, .0d’s eternity 15 IMOTEC plausıbly be understood
avıd Hunt of Whittier College endorses the relatıve timelessness. William Lan:! Craig

simple-foreknowledge VIEW, Wıiılliam Lane Craig T' hybrıd VIECW that combıiınes timelessness
of Talbot School of Theology takes the mıddle- wıth omnitemporality, an Nıcholas Wolterstorfif

knowledge VIEW, AN! Paul Helm of Regent advocates doctrine of unqualıified divıne
College, Vancouver the Augustinlian- temporalıty.

Calvıinıst VIEW.
ach 1S followed Dy FESPONSCS TOM the

Wıiırth ]] 'Our ESSAYISTS responding ach other three contrıbutors an final COuUuNTer-
other, thıs lıvely aM intormed debate offers TOMmM the original EeSsSaYlst, makıng
Oopportunıty CNHAYC wıth the 1SsuUEeSs an for lıvely exchange of ıdeas. Together these
involved, an form personal understandıng 'oOur scholars take readers stimulatıng anı

thıs theological debate. thought-provoking Journey Into OC of the IMOST
controversial and challenging of theology

today.
ames Beilby teaches at Bethel College In St
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