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Kreis der ,,Gesellschaft guter Freunde” kommen einige
der Griindungsmitglieder (207).

Frau Gantner-Schlee hat mit dieser vorziiglich
ausgestatteten und mit  zahlreichen Abbildungen
versehenen Biographie einen straffen und gut lesbaren
Durchgang durch die wichtigsten Stationen und
Hauptthemen von Annonis Leben verdffentlicht. Sie
stellt Annonis Person in den Vordergrund, wobei
Theologen gerade zu seinem Theologiestudium und
den Kontakten mit anderen Pietisten und Professoren
gerne mehr gelesen hitten. An diesem Buch wird
deutlich, wie sehr noch ,Annoni” pars pro toto fiir
den wenig erforschten frithen Basler Pietismus steht,
dessen bekannteste Stimme er war. Etwa 600 erhaltene
Predigten warten noch darauf, untersucht zu werden.
Die pietistischen Kreise in Basel vor der Mitte des 18.
Jahrhunderts bediirfen ebenfalls einer monographischen
Erforschung. Annonis Theologie verdiente ebenso
ecine eingehende Darstellung wie seine Bedeutung als
Liederdichter fiir die Schweizer Frommigkeit. Auch sein
anscheinend engster Freund und Amtskollege Samuel
Lutz harrt (iiber die verdienstvollen Arbeiten von Rudolf
Dellsperger hinaus) noch ausfiihrlicher Untersuchung.
Die Monographie von Dr. Gantner-Schlee ist ein
wertvoller Einstieg in den frithen Schweizer Pietismus,
der einen weiten Horizont hat.

Dr. Jochen Eber, Schriesheim/ Heidelbery, Dentschinnd
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SUMMARY

Bayes examines five biblical texts crucial to an under-
standing of the law: Acts 13:38-39; Rom. 8:3-4; Gal.
3:21; 4:9 and Heb. 7:18-19. His study is concerned
with reformed theology and doctrinal antinomian-
ism. Reformed theology’s third use of the law refers to
the function of the moral law as the pattern of life for
the believer. Doctrinal antinomianism advocates that
only the Holy Spirit is the instrument of sanctification.
Having examined the texts against the differing inter-
pretations, Bayes concludes that ‘those who insist on
the third use of the law have the greater Biblical sup-
port’ (p. 213).

ZUSAMMENFASSUNG

Bayes untersucht fiinf Texte, die fiir das Verstehen
des Gesetzes entscheidend sind: Apg. 13,38-39;
Rom. 8,3-4; Gal. 3,21; 4,9 und Heb. 7,18-19. Seine
Arbeit beschiftigt sich mit reformierter Theologie und

lehrméRigem Antinomismus. Der dritte Gebrauch des
Gesetzes in reformierter Theologie bezieht sich auf
das moralische Gesetz als Richtschnur fiir das Leben
des Glaubigen. Der lehrmdBige Antinomismus sagt,
dass einzig der Heilige Geist das Mittel der Heiligung
ist. Nach seiner Untersuchung der unterschiedlichen
Interpretationen der Texte kommt Bayes zu dem Schluss,
dass ,diejenigen, die auf einem dritten Gebrauch des
Gesetzes beharren, sich mit groRerer Berechtigung auf
die biblischen Texte stlitzen konnen” (S. 213).

RESUME

Bayes étudie cinq textes bibliques clé pour la
compréhension du role de la Loi: Ac 13.38-39 ; Rm
8.3-4 ; Ga3.21 ;4.9 ; Hé 7.18-19. Il soumet la théologie
réformée et |'antinomisme doctrinal a examen. Dans
la théologie réformée, on appelle troisieme usage de
la Loi le role de la Loi morale comme regle de vie
pour le croyant. A I'opposé, |'antinomisme doctrinal
considére que le Saint-Esprit est I'unique instrument
de la sanctification. De l'examen des textes et des
interprétations divergentes, Bayes conclut que «ceux
qui maintiennent le troisieme usage de la Loi ont le
meilleur appui biblique» (p. 213).

* * * *

The controversy over the place of the law in the life
of the believer within Reformed evangelical theology
is a primary concern of this book. Bayes examines five
biblical texts crucial to an understanding of the law:
Acts 13:38-39; Rom. 8:3-4; Gal. 3:21; 4:9 and Heb. 7:
18-19. His study is concerned with reformed theology
and doctrinal antinomianism and how their positions
relate to these five texts. Reformed theology’s third use
of the law refers to the function of the moral law as the
pattern of life for the believer. Doctrinal antinomianism
advocates that only the Holy Spirit is the instrument of
sanctification. Having examined the texts against the
differing interpretations, Bayes concludes that ‘those
who insist on the third use of the law have the greater
Biblical support (p. 213).

Bayes focuses on a subject that has much significance
to Christians: the keeping of the moral law and its place
in understanding justification. It is also a useful histori-
cal study of interpretation within the Reformed evangel-
ical tradition. In part one, Bayes provides an historical
survey of key thinkers. In part two, he examines the text
in dialogue with modern scholarship. On p. 115, Bayes
draws attention to E.P. Sanders’ understanding of law
in Paul as ‘covenantal nomism’ and Dunn’s claim that
‘under the law” refers to social identity. The discussion of
understanding law in Paul in the light of the Reformed
evangelical controversy and modern scholarship adds an
important insight to the debate.

As technical and specialised as this book is, it does
raise some wider questions. The question of the law
has much practical significance both in missiology and
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in our dealings with people of other faiths. The idea of
the moral law in the OT also needs to be looked at in
the light of good works. 1 John and James put much
emphasis on ‘works’ as expressions of belonging to
God’s people. ‘God is love’ is an important insight of 1
John. Morality is not just the domain of the OT. Moral
codes are central to many religious traditions. The need
to find a way of life codified in a set of moral sayings is
something many human beings desire. This may be the
appeal to Islam and Buddhism. Many Christians look to
Buddhism to fill in the gaps that are missing in the New
Testament. The practice of loving one’s enemy is some-
thing Christians have learned from Gandhi. So although
Bayes’ book is an important historical study both of the
Reformed tradition and of law in the New Testament,
it left me with much wider questions. ‘You don’t have
to go to church to be a Christian’ is a common saying
that communicates an understanding of Christianity far
trom the issues that Bayes discusses. But Bayes reaches
a conclusion that is based on his modern reading of the
New Testament. One that sees the importance of moral
law. A view that rejects ‘spiritual libertinism’ (p. 212).
Surprisingly, Baves mentions James only once. Not
once was the epistle of 1 John mentioned. I would have
been interested to know what Bayes made of 1 John
2:7 about not writing a new commandment, but the
old commandment. In Revelation 12:11, we are told
that Christians conquer not just because of grace but
because of the testimony they give in their lives. This
means a radical living. The content of this is that of
loving. The OT was clearly important for the identity
of the New Testament writers, but the moral teaching
surely went beyond that of the Decalogue. Jesus left a
far more radical teaching. This teaching is crucial to the
transformation of Christians into the image of God.
Paul developed Jesus’ teaching and life in his theology
of the cross. The cross provides an ethical basis, which
develops what we find in the OT although it has its
roots in Isaiah 53.

Mark Bredin, St. Andrews, Scotland
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+392 pp., £15.99, pb., ISBN 0-664-22458-X

SUMMARY

Dawes looks at eight thinkers who represent responses
to the seventeenth century, a century that challenged
the traditional acceptance of biblical authority and
resulted in the historical Jesus question. Five important
factors emerge from this century: diversity of human
cultures over time, disillusionment with religious con-
troversy, the new astronomy of Copernicus and Gali-
leo, voyages of discovery, the emergence of the natural

158 ¢ EurofTh 11:2

sciences. Dawes looks at Spinoza, Strauss, Schweitzer,
Troeltsch, Barth, Bultmann, Kidsemann and Pannenberg
in the light of these five factors. In his conclusion he
writes: ‘There is no way of reconciling Christian claims
to religious authority with the knowledge and methods
of the discipline of history’ (p. 368).

ZUSAMMENFASSUNG

Dawes beschaftigt sich mit acht Denkern, die
Reaktionen auf das 17. Jahrhundert repra-sen-tieren,
ein Jahrhundert, das die traditionelle Akzeptanz
biblischer Autoritat in Frage stellte und zur Frage nach
dem historischen Jesus fiihrte. Finf wichtige Faktoren
treten in diesem Jahr-hundert in Erscheinung: die
Vielfalt menschlicher Kulturen im Verlauf der Zeit,
Desillusio-nie-rung angesichts religiéser Kontroversen,
die neue Astronomie des Kopernikus und Galilei,
die Entdeckungsreisen und die Naturwissenschaften.
Dawes beschiftigt sich mit Spinoza, Strauss, Schweitzer,
Troeltsch, Barth, Bultmann, Kdasemann und Pannenberg
im Lichte dieser fiinf Faktoren. Er schreibt in seiner
Schlussbetrachung: ,Es ist nicht moglich, christliche
Anspriiche auf religidse Autoritdt mit dem Wissen und
den Methoden der Geschichtsforschung zu ver-sdhnen”
(S. 368).

RESUME

Dawes s'intéresse a huit penseurs qui ont apporté leur
réponse aux questions soulevées au XVII® siécle, au
cours duquel |"acceptation traditionnelle de "autorité
biblique a été contestée, ce qui a débouché sur la
question du Jésus historique. Cing facteurs importants
ont caractérisé ce siécle: la prise de conscience de
la diversité des cultures humaines a travers le temps,
la désillusion quant aux controverses religieuses, la
nouvelle astronomie de Copernic et de Galilée, les
voyages de découvertes, I'émergence des sciences
naturelles. Dawes considére la pensée de Spinoza,
Strauss, Schweitzer, Troeltsch, Barth, Bultmann,
Kasemann et Pannenberg quant a ces cinq facteurs. Il
conclut : «On ne peut en aucune maniére concilier la
notion chrétienne d'autorité religieuse avec les acquis
et les méthodes de la discipline qu’est |"histoire» (p.
368).

* * * *

My reaction to this book is: ‘terrific’! Dawes looks at
eight thinkers who represent responses to the seven-
teenth century, a century that challenged the traditional
acceptance of biblical authority and resulted in the
historical Jesus question. Five important factors emerge
from this century: diversity of human cultures over
time, disillusionment with religious controversy, the
new astronomy of Copernicus and Galileo, voyages of
discovery, the emergence of the natural sciences. Dawes
looks at Spinoza, Strauss, Schweitzer, Troeltsch, Barth,
Bultmann, Kisemann and Pannenberg in the light of
these five factors. Each thinker is discussed in some



