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UMMARY he 1(010 idealist. Christiani IS about actıon and involve-
ment Ihe politica| struggles for human rights Are

The uropean egaCcy the rest f the world has hbeen caused Dy helief that the image of God In all needs
hbe altlırme ith actıon | ıfe has priorıty Over helief.both reeing and properIYy Christian and ess desir-

able |It has valued the variety of (ONguUES and cultures With reference Bonhoeffer and Havel, the author
and provide home for dissent of Many With ArsSUCcS that eology needs be taken Out of the CTAassi
secularism there also Came ıberation from oppression. [ OOQOT171] where t IS 1(070 often of estern conversely
Christian AaCCOU of social and politica|l change Can ‘indigenous’ m

e A

ZUSAMMENFASSUNG
Im Christentum geht E Aktion un Einmischung.

[)Das Frbe Luropas hat sich In der Welt sowohl hefreiend DITZ politischen Kämpfe für Menschenrechte sind VOo

und genuln christlich als auch weniger erstrebenswert dem Gilauben angestolsen, dass das Bild es In
allen Menschen UrG praktisches Handeln bestätigtausgewirkt. -S bedeutete Wertschätzung der Vielfalt der
werden IMUSS | eben hat Prioritat über Gilauben nierSprachen un Kulturen un Heimatgebung für vielerlei

Formen Vo  —_ Abweichungen VOoTI der enrneır Miıt der Bezugnahme auf Bonhoeffer und Have!l argumentiert
Säkularisierung gıng auch Befreiung Vo Unterdrückung der utor, dass die Theologie Aaus dem Klassenzimmer

heraus MNUSS, da SIE dort oft entweder eıne westlicheeinher. Christliche Darstellungen Vo sozialer un
politischer Veränderung können ıdealistisch senn oder umgekehrt eıne „einheimische” Pragung hat.

e  e A  e ir

RESUME chretiens peuvent etre Darfois trop ıdealises. LE
christianisme implique actıon et engagement. l es

‘Europe apporte du monde I OIS des combats politiques DVOUT eiendre les droits de ’homme
elements liberateurs el authentiquement chretiens, el decoulent de l’idee UE Ia to) Ia creation de I’homme
d’autres MOINS desirables Elle 110US$S a’appris apprecier mM image de Jeu des implications DOUT L[OUS
Ia richesse UE constitue Ia diversite des langues et des 1es hommes. Fa Vie est prioritaire SUr Ia
cultures, maIs AaUSS! fourni cadre DOUT des poInts 5"appuyant SUr Dietrich Bonhoeffer et Vaclav Havel,
de VUueS divergents de toutes 5 secularisation ”auteur soutient UYUC Ia theologie doit sortir de Ia salle

apporte Ia liberation de l’oppression. Les recits de classe OU elle trop Ouvent cachet occidental,
de changements OCIAaUX et politiques emanant des bien, contraıre, UNC coloration trop «indigene».

e  k q

“A jer POP StTar Wds wielding hıs gultar AS ıng off |the V Dalgliesh looked af the o1l
the credits rolled, hıs parodic sexual oyrations portralit of hıs maternal grandfather, the Vıctorian
ZrOLTESQUC that 1t W ds ditfhcult SCE that CVCN the bıshop. He had impulse SaV, “T’hıs 15 the
besotted VOUNS could find them erotIic. Swıitch- MUSIC of 1988; these AI OUr heroes; that bulldıng
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the 1eadland [a nuclear vA statıon | 1S OUr people. Fanon/’s Afrocentricity Was mirror-imagearchitecture and 2are NOL STOpP Car help of the forms of colon1al Eurocentricıity. But
children home because they’ve been taught wıth “Europe” 1S NOT sımple thing, INOTC than 15
700d CaSQMN that SLraANgZEC might abduct and “Alnca : the last CCENTULY It has spawned both
PaDC them).”! unıversalism and relatıviısm, humanısm and chau-

hıs 15 CC ut of Brıtain the ut VINISt natıonalısm, tolerance anı genocıde. Cre 15
IT could also describe SCOTCS of cıties around the the Europe of massıve cruelty, and also the EuropeWOTr. he inane cult of celebrity 15 propagated by “Wlth the Capacılty StCP outsıde 1fs exclusivity,the media; an sophisticated Hı-tech TAatus question itself, SCC ıtself through the CVCS of
symbols ATC found alongside chıiıl abuse and other others.”® Cultural essentialısm 1$ A myth, but 1T 15
forms of sexual violence In of the DOOFCSLT myth that dıes hard Which Europe prevails, under
countries of the WOT. less than In the rich. Cu. globalısıng conditions, ave profoundMany countrıes Ası1a, Afrıca and Latın Ameriıca CONSCYUCNCCS for hıch Afrıca (and which Asıa
have experienced sOclal, eCONOMIC, polıtical and and ChHh atın Ameri1Cca) CINCISZC the LWECNLY-cultural transformatıiıons In the Dast VCalS Hirst
that took several centurıes unravel estern
Europe. While the CONTLOUFS ofmodernızatıon Vd
siıgnıfıcantly from place place, there be Recovering Heritage

long-term CONVECISCILICC of interests and CONCETNS nat postcolonial ouiut should A intfected
that CUTS CI OSS cultural and natıonal boundaries. large sect1ons of the estern kuropean church

What has drıven thıs PDIOCCSS forward the Hirst 15 understandable. So Wds$ the FEITEAT of the older
instance 1S modern sclence and technology, whose denominational churches Asıla, the dec-
abılıty CreAa2fe mater1al Wwe of ades ımmediately following independence from
Wr 15 that vırtually all socletles COMNIC colonial rule, from evangelıstic proclamation

wıth It he echnology of semıconduc- and visıble sOoclo-political favour of
L[OrS Or biotechnology 15 NOT dıfferent for Arabs Or inter-relig10us collaboration ın communıty-devel-Chıinese than It 15 for Westerners, and the eed OPMCNL proJects. Many who had become “Chris-
MmMaster It and foster eCONOMIC growth necessitates t1ans  ” for the sake of CHNLLY Into 1SS1ON chools
the adoption of certaın EeCONOMIC and sOcı1al Inst1- OVEINMCNLT Jobs olon1al times 11OW reverted
tut1Ons, lıke markets and technocratic bureauc- theıir ancestral faıths. These faıths, Curn, became
ral he PFOCCSSCS natE early modern radıcally politicised, cCarrıers of the 11CW natıonalıst
Europe- the dismantling of tradıtional OUrcCcecs sentiment. hıs 15 SLOFY that 15 still unfoldingof authority (especlally professional relıg10us several Asıan States, though the influence of such
cler1sy); the differentiation of> CCONOMVY an relig10us natıonalısms 15 dissipating in the wake of
Cıvıl SOCIELY; the breakup of self-enclosed SYSTCEMS their ınability deliver their early promises.öf elief; the creation of knowledge elites; However, there WT also SOIMINC posıtıve dimen-
increasıngly volatile Patterns of cultural CONLT. S1O0NS Europe’s involvement wıth Asıa and Afrıca
under condiıtions of unequal polıtical an CCO- partıcularly through the Christian MISS1ONAFrYNOMIC ir 1L1O0W arc characteristic features of that eed be recovered told
NLror socletles. wıder audıence. Neıther the Church 110OT

In the conclusı:on hıs The Wretched of the the academy Cal 1ignore the historical effects and
Earth forty dQZO, Frantz Fanon thundered, ımplications of the MI1SSLIONArY for the
1 _ at USs decıiıde NOT imıtate Europe; let us COM- postcolonial world “It 15 femarkable, ” observes
bine OUr muscles and OUur braıns I1CW ırection. Andrew Walls, “rhat the iıMmmense Christian PICS-Let us NOT DaV triıbute kurope by creating CINNCEC Afrıca 15 lıttle feature of modern Afrıcan
States, instıtutions, and socletles1 TAW theır studıes, how much of the scholarly attention
inspiration from her.”  2  2 lronıcally, the decolonized, devoted It 15 concentrated manıifestations
post-communıist WOTr. 1S, INOTC than CVCL, that estern SCCIHM exotIic.  N4&
uropeanıze C Wherever the antı-colonial Ihe work of the West Afrıcan scholar Lamın
proJect has trıed isolate ıtself completely from Sanneh has demonstrated how the Protestant
kuropean ideas and institutions (as Cambodia MISSLONALY STFaLCSY of Bıble translatıon into the

Burma, take examples from recent Asıan vernacular CLONZUECS of obscure trıbes, based ON the
history), the results ave een tragıc for Its OW| belief that God partıcıpated ur languages and
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routinely dismissed 1in CONLEMPOFAFY Indıan schol-cultures, served Protect those trıbes and lan-
ZUASCS from suppression Dy dominant indigenous arshıp 4S simply adjunct colonıalısm. But, 1n
cultures and TAW them into the maınstream fäct. they the so1l ftrom hıch both modern
of historical action.° Indeed, Ir POPU- Hındu reform MO  NS aMn Indian natıonal-
lar antı-Christian propaganda, missiONArIıES 1SmM an Most of the Indian intellectual an
Ooman Catholıic an Protestant) A eiIENGe political leadershıp of the late nıneteenth and
and protected natıve interests agalnst the colonıal early twentieth emerged from Chrıstian
merchants, mercenarıes and admınistrators. In schools and colleges. Gandhı INAaYy ave claımed
SOMNC of the IN OST signıfıcant Instances, Sanneh Aave been nurtured ın the spirıtual atmosphere of
N  „ T1CAaNS CAamec theır of cultural self- the Bhagavad Gita, but It Was NOT from thıs FTEXt
AWAaTre11CS$S through the STAININALS, dictionarıes, that he derived hıs phılosophy of ahımsa (non-VvIO-
and the vernacular lıteracy of Christian M1SS1ONS. lence) and satyagraha (“trüuth-force? ). One of the
Thıs had MOr  OU: SOC1al. cultural and polhıtical deepest intellectual influences Gandhı Was the
CONSCYUCILCCS. Sermon the Mount 4S mediated rou the

Despite Its ragıcally blemished StOTYV, time works of Iolstoy.
after me the Church has stOod Out 1n Cul- ere dIC, of COUISC, several 1ron1es thıs STOFY
[ures the ploneer iın inıtlatıves provıde health of Christian M1SSION. Fırstly, indıgenOus cultural
CaArc the DPOOT, bring a1d the imprisoned, the and rel1ıg10us renewal, the transmıssıon of sci1entific
homeless an the dyıng, anı 1mMprove condıtions and secular polıtıcal ıdeals ftrom Ekurope the resti

of physical labour lLet uUus take Indıa, for example. of the world V1a Christian schools and unıversities,
Chrıistians aVe long been 1ın the forefront of and the arroganct pPOSLUrC of cultural superlor1ty
MOveEeMENLT. tor the emancıpatıon of women. From conveyed DYy SOINC of the later European MIS-
the tım f Bartholomew Ziegenbalg Z S1O0NArı1es and admiıniıistrators-all these served, in
3749 an the early Iranquebar M1SS1ION onward, the long term,; undermine the plausıbılıty of
European and Amerıcan miıssı1ONArıes DAVC the ead Chrıistian preaching bor 110 there WEeEIC viable

educatıon for irls and dalıts where the colon1al alternatıves the Chrıstianıty of the West
OVEINMCNLE Was hesıitant tread for tear ofCL- Secondly, the Chrıistian attıtude local lan-
ng ocal sensibıilities. Some of the finest medical and culture (paradoxically enyıng theır
Oospıtals and traımıng chools Indıa OW! theır INtrinNsSıc sacralıty hıle elevatıng them vehicles
existence Chrıistian M1SSIONS. In such lep- of divine communiıcatıon) StO0d marked CONTTra-

rOSV, tuberculosıis, mental iıllness and CVC diseases, dıction Muslım and Hındu NOotl1ons of eternal:
Chrıstian M1sSS1ONarYy doctors an NUTSCS pioneered divine LONSUCS (Arabıc and Sanskrıt respectively)
NCW methods of managemen and SULSCLIY More- and of relig10us homeland Chrıiıstian MI1sSS1ONSs
OVECL; the traınıng of doctors and NUTrSCS thıs regar had powerful secularızıng thrust
Was first introduced Into Indıa by Chrıstian MI1S- Thırdly, under colonialısm the exvxerclise of govern-
s1iOonarles. For Manı Y the entire nursıng PIO- MenTtT WasSs emoved trom anıVy relig10us SUPPOTT,
fession WAas Ailled wıth Indıan Christians, 4S ther something that the CIt1zens of Christendom would

NOT AVUS comprehended. “Consequently, couldcommunıtıles regarded nursıng men1a| work an
only fit for uneducated girls and wıdows. It has SaV the Chrıistian M1SS1ONarYy MOVEMENT Was the
eecn estimated that, AS late 4S the beginniıng of the funeral of the myth ofhrıstendom, because
SecondorWar, nınety PErCENL ofall the 1UTIrSCS miıssıon took abroad the successful separatıon of

the COUNTLFYV, male and female, WEeIC Christians, Church State, of relıgion and terrıtorlality.
and that about eighty percent of these had ecen Ihe M1ssS1ONary proved that relıgion
traıned mi1ssıon hospitals.® could be separated from Its estern territorıal

TIThe plıoneer evangelıcal missiONArIES iın Asıa identity anı succeed, ıf NOT the hearts of the
”/often from the lower middle-classes; 4S the transmıtters, those of the recelıvers.

nıneteenth CCNLULY untolded and early colonialısm kuropean Christians ATC such
ıronles. Indeed, modern secular culture rCprESCNLSDaAaVC WdYV the iımperı1al enterprise ON the Dart

of the rıtıs they WEIC replaced by unıversity the rejection of Chrıistianıty the basıs of hrıs-
graduates whose iıdentification ofChristianity wiıth t1an socı1al and cultural achıevements. Henrikus
estern civılızatıon and the “whıte man ’’s burden” Berkhof noted that “Secularıiızation 15 chıl of
provoke antl-m1ss1ONary stridency the the gospel, but child who SOONCT ÖOr later r1sEes
natıonal elıtes Christian MI1ISSIONS ın Indıa arc agalnst hıs mother. ”® The V notlion of the “oeCc-
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uar It has ften been pomted OUuUCT, orıginated 1n orderlvy, symmetrıcal rationalıty 4S the cre
Christendom. he opposıte of “secular” 15 NOT the of a radically dıfferent kınd of culture, NC Mat had
spırıtual (r the sacred, but the eternal. It 15 the generated tremendous cognıtıve and ECONOMIC
emporal order that, whıiıle incapable of iıtself growth but AT the COST of the “disenchantment of
delıver the kıngdom of God, 15 nıallowe: by the world” Weber’s scholarshıp 1$ the eXpression
t1on an! incarnatıon and called antıcıpate of thıs angulshed dılemma the modern WOTFr.
reign the ordering of human lıfe TIThe constel- spawned Dy partıcular relig10us tradıtion, WOULU
latıon of socı1al and polıtical ıdeas A EE flowered in WCAVC c  1ron cage” iın which the plausıbility of
the hitftteenth and sixteenth centurIies, 1U- relıg10us beliefWOL be subverted.
ally lımıted the authorıty of and bishops, The debate concerning the meri1ts otf eber

nourıshed the womb of Christendom. partıally relig10us CCO of the inıtlally gradual,
Oliver ()’Donovan has recentlv emıınded us but eventually dramatıc, spread of secular rational-

that the of Christendom’s legacy the Ity has been V1gOrOuUS. It wıll probably NMEV be SCET-
late-modern world 15 the legal-constitutional CON- tled ut Weber’s ımportance usSs hıes NOT In the
ception of gOVEITNMENET: namely, of governmental explanation he offered Ad$ much 4S hıs highlighting
responsıbilıty and accountability internatıonal of the distinctiveness of the phenomenon. NCW
law PTFESCENCC of the Spirıt ıIn the church culture emerged from the separatıon of nature and
shaped the form SOCIetY took ın the West and, sOCcIletYy iInto distinctive realms and the systematıc
especlally between the fourteenth 2181 seventeenth applıcatıon of the Cartesian-Empirical method
cCenturies, ıIn relatıon OVEINMENL. TIhe CONCCD- bo  S- In relatıon the natural order, the mer1ts

of the COognıtıve approac (the submıiıssıonon of the church AS mutually respOonsıve 33r
1SM inspıred the concılıar MOvement church testing of theories by ata W| AFTC themselves
polıty and the parlıamentary IMOvemen: Cıvıl NOT under the control of the theır OWN interpreta-
p0hty ”9 Moreover, ()’Donovan ArgucS: t10n) have been NOTMOU. Its valıdıty has been

TIhe flowering of ıdea LOMMMCS when It pragmatıcally vindicated by the superlor1ity of the
structural role that determines what else INAaYy technology based It It 15 unıversally desiıred

Science today has 110 erous rıyals anywhere ONbe thought Its orıgin 15 NEeEvVer CONLCEMPOFAFY the globewıth Its flowering, NOr dIC Itfs organısatıonal
iımplications the mınds that
first conceıved It And > AS historians INaV Restoring Balance
point OUuUTt wiıth perfect Justice, the eighteenth
CCHNLUFY W ds$s actually tormed far less Dy the NMy assıgned brief in this 15 NOT much

“Enlıghtenment’ ıdeas that asSsoclate wıth critique (post)modern secularısm‘ but explore
the posıtıve opportunıtıies It affords tor the PLacC-It than by the older tradıtıon of relıg10us ıdeas

Christendom. Modernity-criticism tice of authentic Christian dıscıpleshıp ıNn Mm1S-
15 less hıstory of iıdeas than genealogy i$ 15 S1ON, AaSst Or West. It Christendom 15 NOLT exactly

OUr legacy the hırd or excepting Latınwho the Enlıghtenment ideas partıcularly er1ca); nevertheless the ideas of Christendomımportant, because It 15 wh: ave SCCH them
SIOW form matrıx wıthin hıch everything

AVE nourished the of the modern world,
NOT least 1ts sclentific rationalıty, rule of law anthat 1s be thought MUST be thought.* lıberal pohitical order. that WOFr 1$ the

TIhe ZENIUS of Max Weber WAds perce1ıve the hıch Ur obedience Christ 1S acted OUuUTt and
unıqueness of the modern era and the OUur theological reflection pursued.hıch 1t constituted radıcal break wıth the ethos We be grate for the benefits
of agrarıan socletles. Unlike the Hegelıans (and that modernity brings OUur Nnat1ons, NOT onlytheır Marxıst SUCCESSOFS), wh 5 \A W the CEINCISCNCC technological but also breaking the
of the modern WOTF. 4S the inherent continuatıon stranglehold of tradıtional relıg10us an politicalanı: culmınatıon of long and unıversal develop- elites and sOcI1al hıerarchies. he romantıc image
MENL, the manıfest destiny of al] uman socleties, of close-knit Ihırd-World communıitıes conceals
er SA  < It A4S contingent the lıfe of the INnCestuous relatiıonships anı massıve ODPDPICS-particular relig10us tradıtion, whiıch Was Its CS- SION, especı  V agalnst ö that the 1C9.
Sd: ough NOT sufhicient) condıiıtion. Weber SEa  < “tradıtional” family mbodies Ultimately, “devel-
the Purıiıtans bearers of inward asceticısm opment” 1s NOT about merely eCONOMIC growth,
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but the empOower‘ MECNLT of people that theır bılıty ofGod.}> For Gunton, the STOFCYV reaches back
created ifts and Capacıtıes flourısh for the CVCIN rther Augustine’s deficıent trinıtarıanısm
well-being of the whole SOCIELYV. No ONC, whether and impoverished eology of creation (which had
Christian Or non-Christian, who about such diısastrous CONSCYUCNCCS for the WdYV the West has

conceiıved of plurality) and ON the theologicalhuman emancıpatıon reJo1lce ın the C  end
of modernıty” chorus emanatıng from certaın voluntarısm of the fourteenth century.“
qUarters of the estern world ut WC also stand ere AT valuable ESSONS an insights all

eed of discernment lest identify the these readıngs, proviıded do NOL subscribe
wholesale of them.!” Mono-causal expla-“spiırıt of the 29  age wiıth the Holvy Darıt, the Spirıt

of truth who mediates the realıty of the risen Lord nAaAt1ıons of the rıse of something AS complex an
the miıdst of historical change an uncertamty. MOMENTOUS 4S modern secularısm dIC, in ALLY CaSC,

I£ iındeed modernıtv 15 the prodigal SO of the bound be inadequate. also sceptical of
over-intellectualiıze the PTFOCCSSCS ofChristian narratıve, then whart would the retfurn

of the prodigal the “recapıtulation ” (apokata- unbelief. It 15 LNOTC lıkely that the kınd of socılal
lassemn, Eph k 10) of modern sOCcIletYy Christ and political developments studied by er and

involve? others (and st1l] lıttle understood today) under-
mıined the authorıity of relig10us institutions anNon-Western eology CaNNOCT, then, afford

1fs back the rich tradition ot Western made unıtary, overarchıng worldviews less plausı-
Chrıistian grapplings wiıith modernıty an the ble But,öthe Church has Ways stressed

of secularısm. artıng the genealogy of the corruption of the intellect DV the rebellious
modern unbelief 15 perlous undertakıng, but human the idea that sımply “straightening
INaLLY ÜV embraced the rısk. Hans Blumenberg Out  7 OUTr heology wiıll automatıcally COU the
amoOUSIV defended the r1se of modern secularısm modern malaıse 15 a1lve Perhaps professional the-
AS ACE ofuman self-assertion agalnst the theo- ologians have personal stake thıs argument. It
logıcal absolutism of the late medieval world.!* would be NICE SaV, tor instance, nat the olo-
In hıs massıve work The Authorıty of the CALISt would NO E happened ıf the Church had
AaAn the Rıse of the odern OT Henning raf ZoLt 1tfs theology of Israel “correct”. But who, apart

from SOMNC estern theologians, ser10usly beliıevesReventlow explored the wıidespread influence
of ancıent Greek, aAMn especlally StO1C, OUuUrcecs thıs? il SOM1C SUSSZCSL, there 15 SLONS

the thinkers of the early modern per10d, and correlatıon between OUr trinıtarıan tormulatıons
the WdYV that the Bible, hıle still undisputed and OUr socio0-ethical practice, then how 15 It that

cultures kastern kurope dominated DV centurıesauthorıity political and ethical argument, CamMlec

increasıngly be read wıthin the ftramework of of Orthodox trinıtarıanısm ave een the
alıen rationalıst tCemMpCr. Ihe God of the Bible M OST raCcıst FeCceHN: hıstory?

became the abstract de1ty of philosophical theısm, No doubt challow presentations of the gospel
for the undergirding of Christianıty “rn off” sensitive enquıirers and theo-

SCCH 4S SYSTeEM of moral action. *® Similarly, Ihe logical 1gnorance. But, perhaps HOT C importantly,
Amerıcan Jesult Michael Buckley believes that the shallow gospels produce challow churches, anı the
orıgın of atheıism the intellectual culture of the Ves of Christians Ar faıled demonstrate
West lies c the self-alıenatıon of relıgi0on itself.” !+ alternatıve the STAaLus QJUO and embody the
Hıs contention 15 that the medieval synthesıs freedoms hıch sensIıitive enquırers aspıre. For
of faıth an philosophy involved marginalızıng Instance, the South Afrıcan theologıan Charles
of the work of hrıst and the Holvy Spirıt, that iılla-Vicenciıo0 has observed that the “mention of

the Christian God wıthın the South Afrıcan COIl-Chrıistians seventeenth-century kurope tended
defend Chrıistianıty wıithout appealıng stiıtution has probably one IMOTC alıenate black

distinctively Christıian. people from the church than anı secular atheist
philosophy could EvVvecl have accomplished. ”18Lesslie Newbigin and olın Gunton AVe also

mapped the demıise of Christian faıth in the West hıs ralses the question of obedience hıch
along largely epistemological nes LDescartes 15 the MUST lıe Aat the heart of all eologıc; reflection,
sual vıllaın of the DIECE, inıtlatıng centring of Aast OLr West Ihe theologian s task 15 enable
“indubitable knowledge  ” the human self, that the Church respond Chrıstianly the world
led DYy WaY of Koöcke:! Deism and the spectacular IT indwells Thıs includes the faıthful and relevant
ATCCESS of natural clence the cultural dıspensa- artıculatiıon of the gospel, but It surely ZOCS
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beyond rıght artıculation righ actıon. he hypothesis. As in the scıientific field, human
MOST valuable lesson that the liıberation €eOIlO- affaırs gener  V what call LLGOd” 15 INOTFrC and
D1aNSs of atın AÄAmerica have taught us lesson edge ut of lıfe, that CVEIVONC and CVC-
plaınly WTIt the gospel narratıves themselves and rything ZCTS along wıthout “God” an Just 4S ell
the practice of the early church, ut obscured by AN) before. ut Christian apologetic that ridicules
centurıes of doctrinal CONLFOVEISY 15 that obedi- assaults thıs secular 15 pomtless, 12NO-the God of Scripture 15 the hermeneutical ble and unChristian. Bonhoeffter 15 indeed vexed
kev the rıgh understandıng of Naf Scripture. wıth the question of how the Gospel Can reclaım
We IMaV fault them for ften NarroW1INg Naft obedi- such world for Christ But he that this wiıll
CIIr polıtical actıon OI behalf of the POOT, for NOT be by tradıtıional “relig10us” INCans
ften stressing OINC sıde of the dialectic of praxıs For rel1g10us people normally speak of God
at the CXPECNSC of the other.” for sacrıfıCcıng the where human knowledge 1s Q an end, Or human
church 4S distinct COomMMunıItYy, CITE. of being LOO LESOUTGES faıl Ihey invoke the c  god of the gap  ””enamoured wiıth obsolete dependency theories 1n the Deus P machıina. Such de1ıty eXIStS for solv-
theır analysıs of and oppression. But their ıng insoluble uman problems 4S SUppOIT for
FECOVEIV of the ancıent faıth ın Yahweh 4S the God human frailty Conventional Christian apologet-of history who champions the CAauU: of the weak 1CS defends SUC {.LGOd3’ by looking of
and the oppressed, wıth the emphasıs that all theo- ıuman weakness, epıstemological OTr moral,OgIC study arıse 11L of radıical obedience which stake ut the Gospel’s claıms. So It 15
the ospel’s demands, 15 Jegacy nat the Church usually the “borderline” experlences of ANGSTworldwide G surrender wıthout damagıng 1fs death that the “relevance” of the Gospel 15

integrIitvy. proclaımed. But, SaVS Bonhoefter, GCI should lıke
It 15 at thıs pomnt that fruutful lınks opened speak of God NOLT the borders of lıfe ut Aat

between lhır. Or Christians anı those Its er  - NOT weakness but In strength, NOL,twentieth-century European theologians who therefore, in man.s suffering an death but hıs
ggle wıth the question of obedience Christ lıfe and prosperity. COn the borders It SCCINS
(not merely proclamation of Christ) theır DOSL- better hold Ur and leave the problemChristian socletles. Of these, perhaps the est unsolved.” He adds Church stands NOT
known 15 Dietrich Bonhoeffer, whose impact where human POWCFIS o1VE OULT, the borders,Christians concerned be aithful YISt but the CEIMHTE of the village.”  »  IJthe political has been consiıderable,*° an Bonhoeffter 15 here sSımply reclaiming the
whom NO turn doctrine of creation. he God who CFEGE271ES and

sustaıns the world 15 actıve CVCIV SQUaTC iınch
of It, the ordinary, day-to-day EVENTS 4S well ASBeyond Religious Apologetics the mYyster10us esoterI1c. God 15 NOLT foundSome of Bonhoeffer’s MOST fruitful and profound SOMNC supernatural realm that from tım timereflections Christian dıscıpleship CINCISZC from iImpingZes the natural. We stand before Godhıs days ege prison. Just AS Gustavo Gutierrez CVCIV MOMENT of ÖOr lıves, and this God 18 NOT thewrestled wıth the questlion, * HOW do speak of solution ur problems, the OUr QUCS-God from the poor?  >” Bonhoeffter hıs

prıson cell agonızed ver what It MeAaNT be
t10NS, the ONC who always intervenes Dut things
rıght the WdV WAant No, “The God who makesChristian the face of the collapse of Christian us lıve thıs WOTr. wıthout usıng hım AdS work-ciıyılızatıon Europe. In famous letter wrıtten Ing hypothesis 15 the God before whom Arc

Aprıl 1944 hıs friend Eberhard ethge, CVeE Stan  g Before God and wıth hım lıvehe SdaVS thıng that keeps cComıng back wıthout God God allows hımself to be edge: OULT of1S, what AÄN Christianity, indeed what 15 Christ, thıs world and the Cv0s$s. 725
for us today?. he tiıme when INnNneCcn COuU. be Bonhoefter 1n prison has NOT turned hıs backtold everything DYy of words, whether theo- ON tradıtional “relıgi0us” actıviıtles. He 1S, afterlogical Or sSımply D1OUS, 15 V .”21 reading hıs Bıble, prayıng for hıs fellow-prisonersBonhoeffer has 110 iıllusions about the pervasıve- and SINSINS the hymns of hıs Lutheran tradıtion.of secularıst mentalıty. He that uman ut he 1$ CONSCIOUS that e S be Christian O€Ssbeings Can 1L1OW CODC wıth all questi1Oons of iımpor- NOT HIC be relıg10us partıcular WAaV,wıthout LECOUTFrSC GCGOd7’ working cultivate SOMMNEC partıcular form of asceticısm (as
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It usSs beyond private relig10us EXpeMNENC'E:sıinner, penıtent ()X saınt), ut be 111al  S It 15
nNOLT SOMLE velıgı0us ACt whıch makes Christian what And, IMaYy add, ralsıng Jesus from death, the
he LS, butpartıcıpatıon In the sufferıng of God In the Creator Was affırmıng OUuUr humanıty, AAf thıs hıs-
lıfe of the world.” torical, embodied existence has d future. In ıden-

tiıfyiıng wıth uSs OUr waywardness, he draws theree days later: ON 21 July 1944;, the day he
human 1Into hıs OW. dıivine lıte Biıblıcal salyvatıonearned of the ailure of the plot ASssassınate

Hıtler. he declared, “lt 15 only DV lıving completely thus embraces the transtormatıon of thıs world.
11S world that 11C learns beliıeve”. Further- Ihe gospel VIsS1ION 15 unıque.

he “rhis-worldliness” of Christian hopeIT  >5 Christian 15 NOT OMO velıgr0SuS,
but A INall, and simple, Just AS Jesus Was alıgns iıtself wıth all those 138181 and WOTMNNCNHN wh:
Man, compared wıth John the Baptist anyhow DUISUC truth, Justice an reedom for their tellow
On  2 the challow s-worldliness of the CrFGATHTESsS LDoes thıs 111Call that WC downplay sal-
enlightened, of the DUuSsY, the comfortable, OL the vatıon Dy z  > neglecting UMMNMON HG

lascıy10us. It 1S somethıing much profound and OINCI faıth and reconcıllatıon wıth God
than that, something in which the knowledge of through Christ? By 110 11NCalls f 15 rather
death anı resurrection 15 CVET PrEeSCNL. belıeve disclose what ATC reconcıled for Ihe salva-
Luther lived thıs-worldly lıtfe 11S sense.” In tion-hıstory that finds Its GENTIrE ın the CTE and
that Salllc letter he elaborates thıs “worldliness” resurrection of Jesus nables uSs discern S1SNS

It 15<ıfe Ne s  Z stride, wıth all ItSs duties of 1W order, inaugurated Jesus, 1n all
human struggles agalmnst fear. grecd, violence, sick-and problems, 1fs SUCCCSSCS5 and faılures, 1tSs exper1-

and helplessness. It 15 such lıfe that NCSS, oppression and injustice. And IT 15 thıs SCOTFV,
throw ourselves utterly iInto the Öf God anı alone AINONS all Otchers: hıch Z1VES uman eINgs
partıcıpate hıs sufferings the world and watch the Hrm>rooted in historical ©  D} that
wıth Christ Gethsemane. hat 15 faıth, that 15 theır struggles ATrC NOLT ultımately tıle Why?
metano1d, and that 15 what makes and what Because death, SIN and eviıl ave en
stian  29 AaVEe also SCCH Raf IT 15 thıs STOFV which,
Note, Chen. the double dialectic runnıng MOTC than other, has hıstorically motivated

through these meditations. Fırst, the God who and gulded such struggles the Act well 4S

ACESs and spea. Into the GCENITE of lıfe O€Ss from the West
the margıns hıch he has een banished; and, Surely there 15 something PDEIVEISC of
secondly, God 15 prescnt CVELN the places where by evangelıcals belıttle non-Chrıistian
he be MOST absent gxoodness and question Ifs motIives AS thıs

All the stOrl1es of salvatıon the worlds of reli- WEIC for the presentation of the Gospel.
102 (includıng the domiınant schools of Flindu. But rather It 15 thıs natural Z0O0OdnNess (whether
Buddhist and New Age phiılosophıies) ffer usSs understood theologically of the diviıne
lıberatıon lıberatıon that 15 understood 4S free- ıimage humanıty OLr of grace that
dom from the shackles/limıtations of OUTr human- proviıdes the aC  rop the horror of human SIN
6sS5 TIThe WdY ultımate transcendence les 1n and wickedness. emphasıs human sinfulness

INaYy ave een the mes of eologı-breakıng tree from OUur individualıty, ur pP3YyS1-
cal embodiment, an trom 1088 entanglements cal lıberalısm, ut aflırmatıon of human dignity,
thıs meanıngless world of historical eXISteNEE.) the Zo0odness and eauty MaYy be what Chrıstian WIT-
ordinary, everyday world of work and ome OQur ([ C5 for ther TEXTS (wıthout, of COUISC,
humanness 15 what SCIS the WdY of trapsccnd— ZOINS overboard the other direction!).
C11GCE ({91: of unıon wıth the dıvine. Indeed, in powerful chapter hıs untfinıshed

But the speaks of God who 15 entangled Ethacs, wrıtten during the inter-war when
wıth OUr world, who immerses himself OUrLr the Nazı stormclouds loomed VF kurope,

Bonhoefftfer observed that hıle IMMalıYy churchgo-tragıc history, who embraces Ur umanı wıth all
Its vulnerability, paın anı confusion, includiıng OUr PE and eologıans blessed the Nazı CYFanN Y
evil an OUL death Here 15 God who uS and turned blınd-eye Its atrocıtles, there
NOLT d MAster but AS ‘who STOOPS wash WEeEeTIC INa V unchurched people who courageously
the feet of hıs discıples and sufter brutalization resisted the CYyrFann V They upheld the values anı
and dehumanızatıon AT the anı of hıs CrG2LUres princıples that the Church has nurtured. 2ReasOon;
Thıs has MOMECNTLOU:! CONSCYHUCHNCCS for the world culture, humanıty, tolerance anı self-determina-
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t10n, all these WAI1IC untiıl Vec recently of the .1 CCNTUFY would be SGGUTTE the TC
had served AS ar slogans agalnst the Church, ognıtıon Dy all natıon-states of the liımits their
agalınst Christianıity, agalnst Jesus Christ ımself, sOvere1gnty. StTates submıit the rule of
had NO  ’ suddenly and surprisingly, COMNMIC VC internatıonal JawW, based ON unıversal ıuman rıghts.

iındeed the Christian standpoıint. 225 At the conclusion ofhıs speech he observed:
Bonhoefter calls the above thhe chıil LEI have often 4S myself why human beings

ren of the Churc They had wandered AWdV, ave rıghts Aat all always the COMN-
their ADDCAFANCEC theır language had altered clusion that human rıghts, human treedoms, and

deal; and VveLr Aat the time of CI1SIS and ultımate human dignity have theır deepest C-

peril the mother and the children recognızed OC where outsiıde the perceptible WOFT. 1 hese values.
another. “ Reason, Justice, culture, humanıty an make only the perspective of the inH1-
all theP sought an ound nıte and the eternal. Allow I1} conclude
PUTrDOSC and CW theır or1gın Thıs OrNgın remarks ON the and Its probable role the
1$ Jesus Christ”26 future wıth the assertion that, whıiıle the 15

onhoeffter brings Into creatıve tension the [WO human creation, human beings AIC the creation of
Sayıngs of Jesus: C‘he who 15 NOT wıth 15 agalmst God.” 4
111C and “he wh: 15 NOT agalınst us 15 tfor us  »” Ir 1$ Whatever Havel!’s personal phılosophy, hıs
wıth the Christ wh: 15 persecuted an wh Was approac 15 instructive. He has raısed-from wıthin

OULT from the world, the Christ of the crib and the heart of secular public discourse-questionsof the CIO  5 that Justice, truth, C4dSOI and free- that CVCIV Christian hould be ralsıng their 1-
dom OW seek SANCLUAFY. 1NOIC exclusively lar callıngs. But such questl1ons, Car credibility
WC acknowledge anı confess Christ 4S Lord, the and CONVICtLON, Can only be raised Dy those who
INOTC tully the wıde of hıs domiınıon wıll be AIC known be deeply engaged ın pursumg JUS-
dısclosed us  N2Z/ he adds, “It 1$ NOT hrıst tice an dignıty for 1Io champion human rights
who Just_L Hımself before the world by the xylobal an ocal CONLEXTIS, an that
acknowledgement of the values of Justice, truth such FESPECL for human dignity only makes
and freedom, ut 1t 15 these values which aVe within biblical worldview 15 bring polıtical

need Justification, and theır justification actıon and evangelıcal proclamatıon Into WCLI-
C AT only be Jesus Christ. ”?8 fül harmony.
ıA Arc ch miss1iologıcal themes ere be It 15 the biblical CONCCDL of 1MAg0 De:z which,

explored- the integrity of faıth and lıfe, the Uun1- INOTC than AnLY other, has proviıded the ontological
versalıty and exclusiveness ofst, the “worldly” groundiıng of human rıghts hıch purely secular
wıtness of Christians in partnership wıth others ack For the ıdea of uman rghts COMN-
who CdIiC for the preservatıon of the created order, SIStS of LWO Parts According the Hirst each
the “wordless” WItNESS f the Church mes CVCIV uman being 15 “inviolable”: has “inher-
when her VO1lCe 15 suppressed an her author- CT dignity and worth”, 15 .. en 1n himself”, OTr
Lty unrecognized, the re-locatiıon of of the lıke According the second Part of the idea.
Just1ce, truth treedom the narratıve of the because of CVECIV uman being Intrinsiıc worth
Christ-event that they NO derive . 1CW and inviolability certaın thıngs ought NOT be
DOSC an W their orıgın”, and one uman being and certaın ther thingschal] briefly hıghlight of relevance ought be Oone for CVCIY human being.
OUur WOTr of late modernıity, of relevance NOT only “CThe e of equalıty, ” nNnOTtes Duncan For-

the churches of the Thır World but also rester, “haunts culture that has een shaped
Bonhoeftter
those of Europe. Pre MUST INOVC beyond influenced Dy Christianity. ”! Modern secular

political theory takes equalıty for granted, how-
CVGT hypocritical has een Its practice. Inequality 15
always problem, anomaly, somethıng that callsTIThe Marrıiage of Word and Action for explanation an probably for remedy. Enlıght-On the 30th Aprıl 1999 Aat the el  E ofthe AIO CeNMENT documents, such d$S the American decla-

bombing of Serbia, Vaclav ayveh; the phiılosopher- ratıon of independence, ouched languagepresident of the Czech republıc addressed both
houses of the Canadıan Parlıament. 2VE are

that 15 unıversal and theological. They arc parasıtic
the VC Christian worldview that theyhıs CONvıction that the polıtical challenge 10US margınalıse. “Human beings AaIrc entıitled
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be treated wıth reESpCCL because thev ATrC of equal sımply Was NOT medical EOHNGCGN in classıcal
worth, independently of theır abilıty, contrıibu- antıquıty. IThe moralıty of the of sickly ()E

t10n, SUCCCSS, work OLr desert. hat 15 the bottom deformed newborns ADPCALS NOT aVe been
lıne, the essential atfhırmatıon ıf have questioned untiıl the birth of the Chrıistian church.

No PDagalı wrıiter-whether Greek, Roman, Indıanadequate justification an motive for and
respecttul ITeC4EMEECNE ofpeople wıth SC VFE disabili- Or eEse - ADPCAIS AVUE raısed the question
tLes, of the senıle, An of the unemployable. ut 1t whether human eings ave inherent value NTLO-

15 dithcult S how thıs atfırmatıion Ca  — be logically, iırrespective of soc1al valtue; ega STaALUS,
29 372 ASC, SCA, anı torth “The first espousal of aljustified without theological reference.

idea of iınherent human alue estern cCıvılıza-Sımilarly, Michael Perry, Amerıcan law PrO-
fessor, has argued cogently that there S, finally, tıon depended belief that CVCIV uman being

WAaSs tormed the image of God.”® It 15 doubtfulintelligible secular version of the idea of human
rights, that the CONvIıctIion that uman eINSs ATC whether reSPECL for human eINgs flourısh
sacred 15 inescapably relig10us. 'Thıs 15 NOLT deny socletles untouched by the biblıcal VISION.
that IManıy who do take human rights VC ser1- nat God, HE of hıs specılal love for umanıty,

bestows usSs certaın iınviolable rights, 15 polhıt1-ously AT C agnOStICS and atheılsts where relıg10us
CONVICt1ONS A concerned. But It es ralse ser1- cally radıc. CONCECPLL, NOLT only in the hırd (0)8
11S$ doubts whether VISION of annn rights Cal but Europe and north Ameriıca. It 15 love
be argued for coherently and sustained effectively for all human eiIngs that authorıizes the POOIF an

oppressed stand Up and claım theır rightsin socletles which ack A appropriate theological
understandıng of the human PCIrSON. SU  NC and reedom Injustice 15 violatıon of

‘£If WC A E NO Cason belıeve nat the WOTr. OW! being Both the an Chrıistian
tradıtıon have taught that the DOOL and oppressedhas normatıve order that 15 transgressed aV egıtımate claıms US, that Strıving for

by violatıons of uman rights. an ıf
nonetheless OFE others, an perhaps CVCNM, Ar ECONOMIC, sOc1al and polıtical arrangeMeNTts that

help them SCGHAE theır riıghts 15 MmMafTfter of domgthe lımıit, others, the of prosecuting Justice, NOT merely ngagıng ACTS of COMpassıon.human rıghts, then AIC coercıng and kıllıng Moreover, while reject the secular notion of
ın the anıe of nothing but Ur sentiments, Ur

” V (understood Ad$S self-determinatıon) AS
preferences, ET “inclinatiıon of the eart the basıs of human rights, nevertheless
However, It 15 NOLT enough speak of vaguely recogniıze that love hıs creatures

“rehgi0us” VIECW of DEISONS abstract free themselves from narratıves and practices
AS if there Was SOINC unıversal called “rel1- that demean their humanıty aM stake theır
””  D10N ; Dut, rather, ATIC dealing wiıth specific claım the world the 1CONS of God
VIEW, namely bıblical understandıng of uman us the Church 15 called bring before the
personhood. TIThe domiıinant schools of ındu phi- public ZAaAZC the “forgotten” people in ur SOCI1E-
losophy, for example, do NOT recognıze the nda- t1es- the POOT, the disabled, the elderly, the OUT-
mental equality of human eings. OSEe outside cast-both Itfs publıc proclamatıon of different
the Caste-SYSLCM, the dalıts, aV moral claım understanding of humanness and 1ts demonstra-
AT the higher CAStes My duties AL also t10N f 1t the Church’s OW! soc1al practices. If
different those wh: belong ther EASLGS ethics 15 the €es eel of late modern secular

In the Casec of the pre-Christian West, scholars culture, then the ethical becomes the sıte ofgospel
such AdS John Rıst AVe cshown that the V1CW that proclamatıon. Ihe world SCC the eau of
such rights AS “the rıgh lıfe, ave enough the Christian AQC, AS well 4S Its W:

CaL, lıve wıthout fear of tOorture OLr degrad- transtormed communıty, It 15 recelve It AS

ıng punıshments, the righ work OLr wıthhold unıversal truth
CC AIC thenNne:s  E labour” OLr that ther rights Sadly, Bonhoeffer’s OW) experlience of the

unıyersal property of INCIN 4S such Was virtually Pass1Ivlty of MOST Chrıistian eaders the face of
unknown classıcal antiquity . Inequality Was MONSIFrOUS eviıl 15 repeated Maı of OUr COntem-
deemed natural -eature of lıfe the classıcal Ssiıtuations. For instance, how IMalıy theo-
WOTr aMı IT did NOT surprise OL Oglans the United States OTr Brıtain who teach

hıstorians aVe pointed OULT, for eorles of Just War aV publichy proclaıme: the
instance, that the CATC of defective newborns Gulf War unjust? (Although the motıive iın ZOINS

EuroJTh 1A1



D VINOTH RKRAMACHANDRA

WAar WaSs Justified, 1ın Opinı0n, the PTOSCCU- natıons wiıth the C W! churches (especlally the
on of the War violated massıvely the princıiples of mega-churches influenced DVy Amerıcan (3 Korean
proportionalıty an discrımınatıon). Where AIC the ftundamentalısm ) 15 the self-perception of clergy/
estern Christians who UE defended the rı  ts PastLOrs Ad$S dispensers of relıg10us ervices the
of Iragı children wıth the fervour thevy do faıthful, rather than AS traıners and tacılıtators of
aborted foetuses the West” TIThe MOST persistent the whole people of God that they INaV bear WIT-
challenge American and British hypocrisy and ([ the reign of God the WOT.
double standards the rhetoric of human rights he sad STOFV of Church hıstory 15 that Lt 15
and democracy has COMC, NOT ftrom theologians Or only in Mes of SCVEIC CYI1SIS that the Church 11
church leaders, ut from secular Journalısts, socı1al change. Whıle the ırrelevance of the Church the
acCtIvists and handful of eft-wing academıiıcs. struggles of the DOOLL ave ecen slowly rectihed 1ın

In advocating secular polıtical /socıial ethıcs AS Maı congregatiıons (worldwide) influenced by
perhaps the iımportant locus of Gospel PTOC- lıberatıon theologies SINCE the Sfi IT 15 only
amatıon today, ALl sımply promoting pra$s- VE recently that ATC being raısed about
matıc approac. evangelısm, another technique the ırrelevance of the Church ItSs OWI) mıddle-

technique-obsessed world? Far form H: It 1$ class professional members. And 31S because of
sımply what the publıc contession of “Jesus Christ CC partıcıpation, NOLT renewed attention
15 Lord” demands. he Mennonite hıstori1an Alan Scripture. As few AQO, “Young
Kreider remıinds uUus that prior Christendom professionals, yhether iın an  o 0)4 London,
“conversion ” ınvolved comprehensive change whether medicıine OTr COUNLANCYV, testify

person’s behaviour, belonging beliefs- being °‘drıven’ by the PFCSSUTCS contorm
and 1ın that order. It might be (and often Was) the values of profit-obsessed work environment
aCccompanıed DV powertful EXDEMENCE. though and iinding the liıfe and teaching of theır local
thıs W ds$s NOT consıdered AdS signıfıcant AdS the bap- churches increasıngly ırrelevant theır CON-

cerns. ”/tiısmal candıdate)’s PFOVCN change otf behaviour and
wıllingness identify wıth COMMUNItY hıch There 1S, of COUISC, cheap relevance that
he assoclated wıth people drawn from all walks of ADPCAIS AS “trendiness”, Jumping the latest
lıfe, includıng hıs personal, trıbal and “national” bandwagons ough the bandwagons the Church
enemıies. eıder observes, “th€ early Christian leaps AIC usually decade out-of-date). It 15 (1
catechiısts WEeEIC attempting NOT much impart that the Church Its worship defines and ıdwells

AS communıitIlies whose values alternatıve (eschatologic realıty ur CVC
would be dıfferent from those of conventional day world, ut that realıty incorporates the rich
SOCIetY. Christian eaders assumed that people dıd of human experience wıth all Its triıumphs
NOT theır WaY INtOo NCW of lıfe; they ZVDEi and tragedies that 15 embodıied 1ın the CONSICQA-
theır WW Into EW kınd of thınkıng.” Might thıs 1107 TIhe gathering of Christians provıdes the

opportunıty for the ordınary experlences of lıfebe the rCason that early Christian Conversions PDI'O-
ucCce truly counter-cultural ‘5whereas be shared (unemployment, .hopping, surfing the
evangelistic TOSTAMUINCS Our t1m: leave people Internet, violence, ete), an tor these exper1-
“converted” but unchanged? be brought the Bıble for ılluminatiıon

and bathed PFravycr for enlightened AaCt1OonN.
The commıtment of Christians 15 NOT assessedTheological Formation by the frequency of theır attendance Aat church

The integration of faıth and lıfe, of the theologi- TOSTaMMCS, but theır faıthfulness lıving OUL
cal and the secular, ralses profound challenges the demands of od’s kıngdom theiır work-
church leadership 4S urrently conceived and the places neiıghbourhoods. ven when ıt
spırıtual formation of ocal congregatlions. Secu- evangelısm, 1t 15 the lalty who ATIC Aat the cutting-larısm enables the priesthoo of all believers, 4S edge; veLr clergy/pastors stil] TAaW evangelisticbıshops clergy AdIC strıpped of their polıtical packages which, instead ofaddressing the COIMNCETNS
WI and direct soclal : iınfluence. But, and questions of secularızed people anı those of
those hırd or socletles where bishops and ther faiths, CXPDECT such tolk COMCEC and lısten
clergy AVE NEVCT enjoyed soc1al STaALUS, iınher- the “relig10us” questlions the Church feels*ıted models of clergy-centred Jleadership prevaıl tent 1SWECT such packages AIC exportedWhat, broadly speaking, unıtes the older denomı1ı1ı- Thırd Or churches for CoNnsumption.
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What of eologıans (071 the Church need? theological and cultural blıases. But the ther
Most theological wrıting 15 “in-house”, wrIit- tftorm of parochıialısm 15 sSu It ın
ten for OW eologlans. Yet public ATCAaS the torm of advıce (also from teachers traıned
C uL tfor attention. We eed eologlians wh estern seminarı1es) that the only preoccupatıon

worthy of SaV, Asıan eologıan MUST be wıthhelp artısts, eCOoNOMmMIStS, CENLFCEPFENCUCS, doc-
L[OFrS and ther professionals think through what ATC called “Asıan issues” OTr “indigenous
Christian perspective their “secular” callıngs, the cultures”. Simularlvy, aAallı authentic Afrıcan eology
taken-for-granted culture of late xlobal capıtalısm ddress “ Afrıcan 1ssUES”, an tor other

continents an socletles It 15 argely reactionOL the ethical 1SSUES thrown by L1CW scientific
technologies. We also eed SOMNC professional an earher LYPC of theological instruction that
eologıans whi ectly speak theological sımply reproduced estern curricula and methods
wısdom iInto the secular philosophical challenges non-Western sem1ınarıes.

Now welcome the emphasıs OI CONTES Thefaıth today hıs 15 especlally FELG the West,
for philosophies and political theorıies theır problem ANses when enquıre turther AS what
WdY iInto Ihırd World unıversıities and influence COmMPpTrISES the “ Asıan issues” that Asıan Christians
local intellectuals. As the political philosopher need CNSASC. Quuite ap from the sheer COMN-

Jeremy Waldron pomts OUuL, A number of WdVS plexıity an of the continent, who defines
the Christian CONCceptiOonNs ut of hıch modern what 15 “indigenous” 0)8 “contextual” socletles
liberalısm originated remaın riıcher and deeper where tradıtiıons an CUSLOMS have interacted
than theır secular offspring.5 he responsible VCr the HESC of centurıes wıth tradıtions and

CUSTOMS trom elsewhere? Moreover, the xlobal 15theologıan who reCOgNIZES thıs MUST seek ftfer
thıs tradıtıon public debate Waldron implicated LNOITIC Aa INOIC ın the ocal Most doc-
V1IgOrOUS challenge both secular political theory toral theses have CFE ACTLTOSS5 of Indıan eology

students focus OIl sociological and historıcal stud-an CONLTEMPOFAFY theology: “We might LEA

sonably CXPECL further clues rich and 1eSs Öf either SOINC relatıvely obscure Chrıistian MI1S-
adequate CONception of PEISONS, equality, Justice, S10N trıbal ZrFOUD OLr of SOMNC Hindu/Muslım

rights what 15 currently being made of the sectarıan practice. Wıthout belittling the value of
these studıes, stil] WwaIlt C4r of a missiologist/Christ-centred tradıtion DYy those who remaın CEIN-

tred Christ. ”® theologian Indıa who discusses nucleara
Alas, theological instituti1Oons, by and large, SCCI1 ventTure capıtalısm, biotechnology the Internet

ıl-equipped meetTt the challenges of lıving wıth hıs OLr her students. Yet these wiıll probably
influence Indian soclety in the GEsecularızed and globalized world he academiı1c

curriculum rarely reflects the changıng Natfure of egree far greater than anı V Hındu/ Muslım SECTtT.

the WOTF. hıch lıve In the West, the study Are they NOTLT also “Asıan issues” hıch call for
of ther cultures and world relıg10ns 15 margınal M1SS1ONALY engagement:
CONCCIN, despite the growth of Asıan an Afrıcan Moreover, the prımary Ad1Cd where secular-
relıg10ns the cıtles of Europe and America. 1Sm influences the theological agenda 15 in the
he only Ssiıtuatiıon hıch the typical eOLlogy so-called “scjientific” study of the Bible Yet the
student 15 lıkely learn about ther cultures, HIS- INtTFINSIC humilıty of the natural SCIENCETES; namely
torlıes and relıg1ions 15 if he WEeIC tollow COUTISC their subjecting of OUTLr cherished theories

“miss1i0logy”. In the MOTC academı1c aculties wıde PAaNsc of “worldly” experience that 15 NOLT

these COUTSCS do NOTLT eXISt. OoOwever where chaırs itself determıned by the eorles under SCrutiıny, 15
somethıng from hıch all eology could profit-of 1SsS1ON OLr mM1ss1010@y ave een establiıshed,

these studies ave become isolated from ther ably learn. Faithfulness Scripture 15 NOT the only
Darts of the theological task. They became whart LEST of z0o00d eology. It 15 also: O€Ss It faıthfully
Davıd Bosch calls “th€ eologic instiıtution’s reflect and honour the experience of MC Ar

today- Ihe world outside the sSeEmInNarY,“department of foreign atfairs‘; dealıng, wıth the
eXOtIC but Aat the Samıc time the peripheral” . rather than the 1Drary, LLOW becomes the testung

In semiıinarıes the South, the parochtial- ground for OUr eologies. crucı1al Cest of
1SM 15 be found But 1t takes forms: the first authenticıty 15 then Ooe€es thıs particular theology
Lypec 15 where the curriculum 15 drawn DYy teach- CMPDOWCI the people of God be obedient the
CIS educated particular estern institution word of God today?
and 15 sımply carbon-copy of that instiıtution’s healthy OSe of scientific scepticısm 15 also
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countering the irrationalıst tendencıes CLE of Christendom do NOT celebrate COerCION;
of much TIhırd-World Christianıity. ave 1ın mınd they celebrate the WI of God humble the
here the superstit10us practices of folk Catholicısm haughty of the earth and harness ıem
and Pentecostalısm, the often exaggerated claıms the Oß pedee:
made S dıvıne healıng an the “miraculous”, Nevertheless, coercıon (relıg10us persecution,
and the pervasıve cult of authoritarıan, IMDVESSATLO vould call It today) 15 central that legacy,
eaders ın the churches) Many churches NOT least agalnst Chrıstian churches that refused
and Chrıstian Organızatlıons Can also learn from tollow the establishment. Ihe death of the hrıs-
secular INStIFuUtONS the bıblical values of COIN-
tiNnuOUS

tendom ıdeal should ead NOT nostalgıia, but
self-criticısm, tolerance, TaANSPAFCENC celebration at the 11CW hermeneutical 4S well ASs

anı accountability theıir financıal C  S and evangelistic possıibilities the sıtuatıon offers. We
decisıon-makıng procedures. ften shocked ATC 10 W 1n posıtıon rediscover what 15 authen-
AT the ack of rESPECL for emplovee’s 8l  tS; the tically stlan, an CNSAZC wıth secularıty an
insensıtive MANASCMECN styles an POOIL NCW rel1g10us wıth integrIity, humilıty
financıal provısıon tor retired staff 1ın Christian and COUTASC. In the words of the hıstori1an Herbert
denominatıions and Organızatlons (ın kurope 110O Butterfield:
less than in the Thırd World) that ATC quick After peri0d of fifteen hundred VCAaISscondemn exploitation an abuse elsewhere. Secu- Just about begıin Sd Y that at lastlar corporations an instiıtutions have lot teach
UuS about 1D11Ca WdVYVS ofwork. 1114l 15 110 Christian because of Oovernment

compulsion, OLr because It 15 the WaV PFOÖOCUIC
favour Aat COUFT, OL because It 15
qualıfy for public office, Or because publicConcluding emarks

We have taken ur CHC from trajectory ONn- opınıon demands conformity, OL because he
would lose CUSLOMEeTrS ıt he dıid NOT church,hoefftfer’s aTlıre wrıitings, namely turnıng AWAV ÖOr GV because habıt an intellectual indolencetrom see1ıng the owledge of God primarıly 4S

“relig1i0us” relatiıonshıp Supreme Being an keep the mınd in the appomted STOOVC. Thıs
instead AS Ur partıcıpatiıon 1n the self-forget- fact makes the PrEesCNLt day the MOST iımportant

and the MOST exhularatıng per10d the historyful, self-giving being of God In the world The of Chrıistianity for fifteen hundred yı  %omnıpotence of God 15 e-defined by the CT
resurrection of Jesus. It 15 NOT the absolute W the removal of Iaı y kinds of inducement
of COoercion, ut the infiınıte persuasıon of self-sac- an compulsıon makes of

argument based ON the decline the number ofriıicial love, eing-for-others. hıs 15 also the WdY
of Christian discıpleshıp OUuUr secular world professing Christians the twentieth

Wherever WC lıve, the cshadow of Christendom We AdIC back for the first t1m: in somethıing lıke
falls ACT1OSS the Church’s M1SS1ONAFY path TIhe the earlıest centurıes of Christianity, and those

early centurıes afford SOIINC relevant clues theexperlience of the West and of Latın America
indicates that unıtary Christian sOCc1lety CAaNNOT of attıtude adopt.*
be built wıthout compulsion. Afriıca has Moral ideologic pluraliısms AIC facts of lıfe
greater iınvolvement by Church eaders political thıs sıde of the eschaton, and the relationship of
lıfe compared Asıla, but thev AaVe usually lacked church and has be framed of the

clearly Chrıstian socı1al agenda. Indeed, SOMNC eschatological reign of Christ, NOT of the empirical
of the MOST errible atrocıtıies In Afrıca recCeENT Church OFr Christianity. What ftorm thıs relation-
mes ave een commııtted natıons (such 4S ship ASSUM1CS wiıll depend hıstorical and cultural
Liberia and Rwanda) where the fusion of Church CONTEXT. secularısm that KCJCCES the Christendom
and has ern A complete 4S AILY medieval deal eed NOT PDICYV the equally mythiıcal
kurope. notion of ideologically neutral an

No ou the Christendom ıdea, AT Its Dest; Christians, for instance, aVe unanımously SUD-
SPrang from powerful M1SS1ONAFY incentive: porte the Indian cConception of secularısm that
namely, the CONversion of the Roman empıre. 15 NOT repliıcatiıon of the American OLr the French
Political W Was NOT end ıtself, but model, worked OUuUL under her OW! condıtlions of
1NCAanNns tor preaching the gospel, an curbing the modernity. One ENVISASE SpeCIUM of CONTLEN -
violence an cruelty of the story-tell- tual secularısms, each Justified pragmatically.*
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achandra, Gods that Faaıl. Chrıstian Miss1ı0n andThıs has eecn plea. For the first tiıme in
Modern Idolatry (Carlısle: Paternoster Press andgenerations, questl1ons such AS “Whıat Oo€s It 1NCAaAall

be human?” are being discussed an debated Owners Grove, 11l InterVarsıty Fress: and
Faıths In Conflict?: Christian Integrıty ın ultı-

ın the xylobal media. Ihe question 15 fundamental ceultural O (KEICESTEK: Inter-Varsıty Press.: 1999
for theology in CVCLY part of the world VYet where an Owners Grove, InterVarsıty Press, 2000
ATC the theologians and Chrıistian philosophers ın ch.5
thıs debate? In ur technology-and market-driven 12 Hans Blumenberg, The Legitemacy of the Modern
enviıronment, the real theological C  enges A1C (Eng Irans. Wallace, ambrıdge, Ma

MIL Press, For refutation, SCC Wolftfharteing faced DYy ur hildren an DYy Chrıstians
workıng secular OCCupat1ons. Christians wh: Pannenberg, Christianıty In Secularızed 0V
AlIC AT the cutting edge of scientific and medical (Eng.trans John Bowden, London: K  Z Press,

pp.6ff.research, OT who ATC engagıng wıth CW artıst1ıc
13 Reventlow, The and the Rıse of themedia thrown UD by the communicatıons revolu-

Modern ON (eng.trans J].Bowden, on
t10onN, OLr whi caught up the complex ATC1I14S SCM,ofeconomıiıc modelling an sOc1al policy, AT askıng Miıchael Bucklev, At the Or1ıgıns of Modern Atheısm
quest1ons of profound theological character that (New Haven: Yale University Press, p.365
professional theologıians eed ddress It 15 they 15 Dee. for example, L.Newbigiın, The Gospel In
wh: should be setting the agenda tor Ur theo- Pluralıst Socıety London SPCHK. pp

“Truth and Authorıity ın Modernity” ın P.Sampson,logical chools Is It LOO late eNvısi1ıON A theo-
V Samuel C.Sugden (eds AL an Modernitylogical fraternıty ın CVCIY natıon, iındeed CVCIV CI

that NCOMPASSCS such folk and theır work? I5 the Oxford: Regnum LVAX;, pp:61-2
16 SCE., tor example, Gunton, “'I’he Hiıstory.Church 15 be Iru Ifs callıng, ecOology needs

Augustine, the rını anı the Theological Crisis
be taken ur Ör OUr semınary classrooms, CVCN of the West” in The YOMASE of Trinıtarıan Theol-

OUTLr church buildings, and into the boardrooms, 0G'Y (Edinburgh: Chark: The One, the
urban councıl meetings, research laboratories and Three, and the Many: God, Creatıon and the Culture
national NCWSDAPCIS. of Modernity Cambridge Universıity Press,

For critique of Newbigın, Gunton and other

Notes purely epistemological approaches understand-
Ing post-Enlightenment culture, SC Stephen

From James, Deviıces and Desires London: ams, Revelatıon an Reconcılıation: Wındovw
Faber and aber, pp.59-60 Modernity Cambridge Universıity Press,
Frantz Fanon, The VELCANE: of the Earth (New critique of Newbigin’s analysıs 15 Iso tound ın
York Grove Press; 1968 pp  ‚’ INY The Recovery 0 Missı0n Carlısle Paternoster

OWS. Modernity Endless Trıial (Chı Press, ch for A critique of Buckley’s read-
CagO. Universıity of Chicago Press, 1990 p.18 ing of Aquinas, SC 1ChNOlas Lash, “When dıd the
Andrew Walls “Structur: Problems ın Mıssıon Iheologıians OSEC Interest 1n eology?” ın The
Studıies” 1n The Missıonary Movement ın Christian Beginning an the End of ‘Relıgion" (Cambridge
Hıstory: Studies ın the Transmi1ssıon of Faith (Edın- Universıity Press,

18burgh Clark An New York Orbıs, 1996 Charles Villa-Vicenci0, Theology of Reconstruc-
p.150 F10N: Natıon-Buildıng and Human Rıghts (Cam
See Lamın anne Translatıng the Message ( Mary- ridge ambridge Unıiversıity Press, p.265
knoll, rbiıs, Encountering the West But OTE Gutierrez: “TCThe ultımate criter1a OI

on arshall Pickering, 1993 ftrom evealed hıch aCCCPL in faıth, and
See An Introduct:on LO Indıan Church NOT from praxI1s itself. 1s meaningless IT WOU.
Hıstory (Madras: 1961, TCV. dn.1976) ON other things, be tautology SaV that

prax1ıs 15 be ceriticised ın the lıght of praxI1s’.p.208
anne Encountering the West, Op.CIt. 5:191 Moreover, take such al approach WONL. in anı V
Quoted 1ın Klaas Runıa, “The Challenge of the ASC be o1Ing properly eologic work.”,
odern (0)8 the Nurch”, European Journal from The Truth Mahke You FYee, Matthew

O’Conne (Maryknoll, rbis, p.101of Theology, I1 1993)2
Oliıver O’Donovan, The Desıre 'Atıons: Ed1S- See the FeVvVIeW artıcle Dy John de ruchy, “The
coveriıng the Roots of Polıtical Theology Cambrıidge: Reception of Bonhoeffer’s Legacy” ın The Cam-
Cambridge University PTress. 1996 p.269 bridge Companıon Daiaetrich Bonhoeffer, ed John

De ruchy Cambridge: ambridge University10 1  p
11 have attempted thıs elsewhere. See Vinoth Press:
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Z Dietrich Bonhoeffer, Letters an Papers from Prıson p.109
32(:on SCM P’PEeSS: Letter of 30 Aprıl 1bid pp.S0-1

1944 chall y-pass the scholarly ebate OVCL how CR  CC Michael Her The Idea of Human Rıghts: FBour
far Bonhoeffter’s rumınatıons after 30 Aprıl 1944 Inquırıes Oxford University Press, 1998 p.59

34 Rıst, Hıuman Aalue. Study ın Ancıentrepresecnt departure trom hıs earlıer eologic
VICWS. 'Thıs 15 NOT relevant the PresCnNt d1ıscus- Phiılosophical Ethics Feiden; Netherlands E3 Brıill
S1IO0N. However, the CSSAVS DYy John de ruchy and D:9
aıdreas Pangrıitz 1n the Cambrıdge Companıon Darrel Amundsen, “Medicıine and the Bırth
SULVCV the debate of Defective hıldren Approaches of the Ancıient
Ibıd orld” 1n McMillan, H. 1Irıstram ngel-

23 Letter of 16 UuLy 1944 hardt, AnF. & Stuart Spicker eds.) Euthanasıa
Letter of July 1944 (my emphasıs. ) and the Newborn Holland: Reidel Publishing

25 Ethics (: London: SCM, 1955: Sımon CHNUS- Company, D.45
er Touchstone edition, Didl Alan Kreıder, The Change of Conversion and the
Ibıd p.58 Orıgin of Christendom (Harrısburg, Mnı
Ibıd.p.60. Press International, D.Z3 (mMy emphasıs. )

28 Ibid.p.61. 3/ ods That Faıl, p.20
Quoted 1n Forrester, D/My OW|!] arguments do NOL entail accepting In FOTLO

eiıther Bonhoeftfter’s doctrine of the AaUTONOMYV of avıd Bosch, Transforming Mitss1ı0n: aradıgm
the pheres (theır “godlessness”) that ST Shifts In Theology of Mıssıon (Maryknoll, rbis,
elps us only 1n hıs suffering. Ihe NEeXT section mıilı- p.492

O’Donovan, D225ates agalnst ALLV absolutist reading of AaUtONOMY.
4]But elıeve that nhoeftfter’s in Let- Herbert Butterfield, Christianıty and Hıstory (New

ters needs be qualified DY the sect10ons 1n Ethics York Charles Scribner’s Sons, 1949 p.135
€  ıng wıth the “£our mandates” (Part L ch.5 and For SOT1L1C tfurther thoughts along thıs Hne; SCC ch  en

of Faıths In Conflıct?,. Ihe Indıan state’s secularart Ll chs.2 && 5} Even hıs Cryptic COMMECNEX:
about “reason, Justice, culture. finding NCW PUL- pOSTUrC WAas necessitated by overriding C1Ir-
DOSC and L9) 1n theır orıgın | Jesus Arıst |” umstance (a) Nation-building. Ir Indıa, wıth 1ts
15 denı1al of Nevertheless, OW diversity of languages, socı1al SIOUDS, and religions
relate Letters 11Ss earlıer works 15 MU: dICad Was be forged into ON  M natıon, pu moral-
Ntok hesitate wander. Ity of tolerance Was NCCCSSALV. (b) Ihe of
Vaclav avel, “ KOSOVO an the End of the Natıon- partıtion. 'Thiıs left Jarge Muslim minorıty wıthın
State:. New ork Revıew of Books, June 1999 Indıia’s natıonal orders It Was NCCCSSaL Y provıde

31 Duncan Forrester, On Human Worth. Chrıs- structural aAccommoOdatıion for Muslıms if sectarıan
violence Was be contained.Han Vındıicatıon of Equalıity London S  e Eress,

NE  = FROM ATERNOSTE

'IThe Case for gels
Peter Wılliams

In The GCase for Angels Peter Wıllıam employs the OUICCS of CONTLCEMPOFAFY philosophy defence of tradıtional
Christian angelology. In discussıion wıth natural sceptism, New Age belief and Christian doubt, the author

highlights the iımportance ofworldview presupposlit1Ons determinıng attitudes towards angels, and enlarges
DOL the “culture’ War emerging between theism and metaphysical naturalısm. Whilst naturalism 15 culturally

powerful, It 1S, Peter Wıiılliams ArSUCS, intellectual decline The EMECKSCNLT theological rft 15 the subject Matter of
thıs book

eter Williams studied phılosophy ardıft University, Shetheld University aAM the University of FKast Anglıa. He 18
the author of Case for (0d.

ISBN: 1-84227-185-7/ 2209x145<L 41599
Paternoster Press, Box 300, Carlısle, rıa CA3 0QS,
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