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rücken als auch Barrıeren für die Kommunikation des

wıischen 19/9 und 997 intensivierte sich auf VeTlr- Evangeliums. (3 Europaer/innen benötigen (jemeılnn-
schiedenen Konferenzen das ökumenische espräc schaften als Plausibilitätsstrukturen biblischer Wahr-
über Neuevangelisierung un kontextuelle Missions- heit, die ihnen zeigen, wıe das Evangelium In Luropa

heute wahr ird (4) Evangelistische ommunikationtheologie Im aufbrechenden euen Luropa. [ )ieser
Reflektionsprozess ird hier In Form Vor'r) dre!i kon- In Europa mul sowoh!l narratıv als auch kreativ seln,
textuell-missionstheologischen Modellen interpretiert: mehr als andere aber mu SIE angesichts schöner edi-
33 ekklesiozentrisch-inkulturativ, (2 Kkosmozentrisch- aler Mythen die einzIg wahre un lebensverändernde

(3) bibliozentrisch-kommur- Geschichte esu Christi erzählen. (5) Nur das jüdisch-befreiungstheologisch, christliche Menschenbild und das biblische Gottesbild)nikativ. Besonderes Augenmerk liegt ] auf dem
jeweiligen theologisch-kulturellen Europabild un dem mMıt seIner >Spannu zwischen Freiheit, Verantwortung
damit zusammenhängenden Missionsverständnis. Aus und Versöhnung kannn eıne dauerhafte Grundlage für

Pluralität un Frieden In Europa hieten. (6) Missiondem kritischen espräc m Iıt diesen drei Modellen
ergeben sich richtungsweisende Perspektiven eıner Hib- In Luropa MUu Vo den missiologischen Erfahrungen
Iisch-kontextuell orlientierten Missiologie tür Luropa: der christlichen Gemeinden In der nicht-westlichen
( DITZ ibe|l als der klassische (normatıve) und krea- Welt lernen, WEeI| Weltmission heute mMiıtten ın Europa
tive missiologische Text iIm Kontext Luropas hält den geschieht. (/) Mission In Luropa ist eine biblisch-spiri-
Kirchen Luropas die MISSIO DIS Alc beständige Heraus- tuelle Herausforderung, die sich nicht In menschlichem
forderung VOT Augen. CZ Europäische Religiositat heute Denken un strategischem Planen erschößpft, sondern
ist postchristlich und pnolytheistisch. SIie enthält csowohl mit dem souveranen Handeln es rechnet.

b  aar . q

suggestive WdY> ftorward tor biblical-contextual OrI-SUMMARY ented Missiology for Curope presented themselves: 43
Between 979 and 1992. Aas New Lurope dawned, the Bible AS the Classic (normatıve) and missiologically
ecumenical Cdiscussion at Varlous conferences CONCETT!- creatıve text In the ConiextT of Lurope eeps the mıssıon

of C206 the CO challenge hefore the church’sng He evangelisation and eology of contextual mMIS-
SION became hot tOpIC. This resulted ın three models of CYVCS>. CZ Luropean religiosity oday IS postchristian an
theology of contextual mMISSION: 1) ecclesiocentric-incul- polytheistic. | contaıins both Dridges and hbarriers for
turated, C cosmocentric-liberation theologica! and the communtIcatıon of the gospel. (3 Europeans need

communıtıes rovide plausibility Structiures for ibli-bibliocentric-communicative. Distinguishing features
WelTe situated In the respective theological-cultural DIC- Cal truth, ShOw them that the gospe! IS irue In today’s
(ure of Lurope and the accompanyıng understanding of EUrOpe. Gospel-communication In Lurope needs He
mission. Hrom critical jalogue ith the three models narratıve wel| AS creatıve; mMOTEe than anything else
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needs relate the 1g of attraclıve spiritua| myths MmMuUust learn from the EXPETEINCE of Christian COMMTMMUNI-
tIes [(10T7)] western sSiıtuUations, because word [11S5510T71)]the only true an lite changing of Jesus Christ (5)

Only the Judaeo Christian anthropology (and the bib- IS taking place Europe itself ” aaa * —” Missıon IS ibli-
lical VIEW of God) ith ITS ension between treedom ca|l spiritua| challenge IC does not SPEE d sufficient
responsibility and reconciliation Can ffer lasting hass the planning strategiıes of human beings, hut takes Into
for plurality and Europe (6) Missıon Europe aCCount God SOVETEIEN actıon

e o

RESUME
OIS des passerelles el des hHarrieres DOUT Ia COMMUNI-

DIZ 979 997 alors u urn nouvelle Lurope des- catıon de |Evangile. 3) LEes Europeens Oont hesoin de
SINaIlt le d’une nouvelle evangelisation el un communautes fournissant des structures de plausibilite
nouvelle theologie de 1a IMISSION contextualisee est de Ia verite iblique DOUT leur MontTtrer JuE |Evangile
devenu brüulant dans les discussions OCUMENIQUES est Vral dans |Europe d’aujourhul 4) La COMMUNI-
JIrois modeles theologiques SONT ’aboutissement cation de Evangile Europe doit etre narratıve
) le modele ecclesiocentrique pronant |I/immersion bien JUE creative ; Dar dessus LOUL, VDOUT des SEeNS attires
dans Ia culture e modele COSsmoOCcentrIique pronant Dar divers mythes spirituels elle doit de proclamer
Ia theologie de 1a liberation 3) le modele bibliocen- histoire de Jesus Christ [TM verıltle seule capable
rıque pronNant 1a ommMUNICAlION On est efforce de engendrer des VIES cChangees Seule | anthropologie
degager les {raıts distinctifs de envıronnemMeEeENn theolo- judeo chretienne Ia Conception iblique de Dieu),

eft culture| et de Ia comprehension de AVEC ension Ia liberte Ia responsabilite el 1a
Ia taäche MISSIONNaAaIre YU! IU est e EXamen reconciliation pEeUuUt offrir UTE base urable VOUT Ia plu-
ı  u des modeles sSsont ressorties des Dperspecti- ralite et Ia NalX Lurope [a [11S51071] Europe doit
VeS suggestlves DOUT avVvancer Vers un  M missiologie DOUT Compte des EXPDEMENCES des om  ute' chre-

Europe rıe Ia OISs bibliquemen contextuelle- Jjennes QU! Vıvent ailleurs JUEC dans JE monde Oocciden-
ment 1) La ible, cClassique (normatif) YU! on ta| Car Ia 155107 dUPDTES d’autres cultures deroule
Urn  D missiologie creative dans le CUFTODCEN, Lurope /) E 155107171 est un  MD tache iblique
placeen|Eglise devant |appel : Ia 1551071 el spirituelle DOUT ‚aquelle cCompter SUr 1es strategies
de [ Dieu } religiosite CUTODCECHMN d’aujourd’hul humaines est insutffisant [Nals doit Compter SUur
est post-Chretienne et polytheiste Elle Comporte 1a Un divine SOUVEeTaIInNne

What makes kurope 1551011 cCountrv? Is 1T the fact evangelical European LAausanne C ommuttee P m a N E1}
that kurope 15 foreign an culture for hıs reflection PFrOCCSS included IMN OST
the MaJOr1LYy of evangelıcal Chrıistians who DYy LLOW ecclesiastical tradıtions Ar provide number
lıve ı Asıa, Afrıca an atın America?' Whiıle 1T 15 of Starung DO1NTS an substantial STONECS

possible an NCCCSSAL Y d1iscuss whether CONTLTEM- hıch INterpret IC torm of three contextual-
DOTaLV kuropean culture 15 OT postchristian mıssıontheological models towards IN1SSIONAL Y the-

both ar the Saı 1ımMe an what thıs the Ol0ogy for Europe Takıng from there Lr V
challenge CINaıns Ma)OCLLY OL Europe- delineate SEDVENL Dasıc elements for further 11115510 -
4115 today do NOT know the bıblıcal an logıcal discussıion about CONTLEMPOFALV kurope
personal relationship Jesus Christ aAM 1TS SAaVINS&,
atıve A transformıng COMNSCYUCNCECS for rheıir 35  he Church the Soul of Europe”personal an communal lıves and the multiı aceted
kuropean culture(s) the global COM XI and ecclesinocentric-inculturational model
the threshold the future TIhe Catholic supported polısh worker

Whart then should be the ftoundational lınes of “Solidarnof6ß: caused the YTSt cracks the hıth
bıblıcal an contextual eOlogy that W1 help PF monolıthıc OMMUNIST KEastern Europe
reflect thıs I11SSIONAL Y challenge? wıll yYCal earlıer Polish Pope John Paul 11 had N111-

DV fOCUsSSINS the ecumeniı1cal debate which took ated hıs C AT 1171 Poland Dy Creaung A1T PDrOMOT-
place between 1979 aM 1997) kuropean leve]l 1119 LICW CONCECDPEL: the New Evangelızation of

the Roman Catholıc Church (RCEC) the rOT- Europe.” Jaques Delors, former president of the
estTant an Orthodox Churches hıch form the Councıl Dıcked UD thıs „We aVe
Conference of European Churches (CEC) an the soul kurope TIen VCAars later when the COIM-
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mMmunıst SYSTCEM 1n the asf had collapsed an t_ ree WadYyS of M1SS1IONArY involvement Spring
from thıs VISION. The 1FSft 15 soc10-ethical ınvolve-ern kurope did NOT AaVE much offer

from eCONOMIC 1T became clearer: MENET the Var1o0us political an cultural platforms
the NG  S “House of Euröpe” needed ftoundatıonal and levels of kuropean SOCIETY. Sacramental-
values. “New evangeliızation” consequently turned spiritnal renewal forms the second WdY AI 15
into the central tOPIC AT the Symposıa catho- exemplified 1ın GermanYy DYy the charismatically
l1c European Councıl f Bishops GCEE during influenced ;  IS Katholisches Werk für
the S leading up the #Speclal Synod of Glaubenserneuerung un Evangelisierung e V“

'Thıs offers the Christian faıthBishops Europe” in Rom 1991
The GCG1HTE of John Paul IS V1ISION 15 the incul- and a1mMs at foundıng c  SMa apostolic cCommunı-

turatıon of gospel values in prescht day Europe, t1es an house churches d WwWItnNesses the Gospel
wıthın the Church ın continuıng evangelizatıonlinking with IfSs Catholic-Christian Dast an
PTFOCCSS that finally also extends people outsıdethus formıng IIC  S creatıve synthesıs between the

Gospel AT European culture for the future. Just the Church“‘ thırd WaV of M1SSIONACY iınvolve-
iıke the early ogreeck Euro-missionarlıes Methodius MENT CONSIStS of ecrumenıical and interreligi0ous dia-

0gue 1ın order reestablish the “seamless COAaTt ofand Cyril IM the Slavıc people a d about S65
Christ” hıch ın the last analvsıs 15 also pıctureAD) “created torms ATY styles of Gospel-Incarna-

t10N 1n the cultural an soc1al an in the tor the Church’s exclusıve soteriologıical inclusıv-
1SmM the full truth of Christ CL only be ftound 1nsoul of ethnıc-European SrOUDS ın the Dast‘ the catholıc “mother-church”‘the Church tOday “needs tind A IC  S creative

synthesıs between the Gospel N AET lıfe ın the SPC- hıs ofhicıal V1eE W 15 NOLT shared DYy all wıithın the
c1al sıtuation in which Europe finds itself today» 5 Church Catholic theologian (Otmar Fuchs CrTt1Z1IsSEeSs

ITE  Z ””  im Begriff der Neuevangelıisierung kuropasTIThe Dasıs of thıs inculturatiıon 15 BEüurope s Dast wiırd eın Verhältnis VO F auf der einen un!christi1anızatıion: „ BS siınd dıe TCHEN, dıe kuropa
1n seiınen ET SE 11 Anfängen AUuS der Taufe gehoben Gesellschaft, Kultur un: Welt auf der anderen Seite

vorausgeseTtZtT, das spatestens se1t dem /7xweıtenhaben“® hıs 1S interpreted In ofsacramental Vatikanıschen Konzıil gründlich verabschıedenand covenantal theology CVCN present-day Europe 1St 1die ede VOIN der Neuevangelisierung Europascontinues therefore „under the sacramental SIgn of
ItS COvenan wiıth G0d.”7 European NIStOrY, LO 1S suggerlert eiıne evangelisierte FCHE! die JEEZT end-

ıch auch wieder das ach säkularısıierte kEuropainterpreted from Catholic theological pomnt of
Dr Glauben hren soll €1 habe die Kırche

VIEW: medieval AtANOHG kurope 15 pictured AdS the
“cseamless of (”HrrISE- John 19:25); which WasSs

W as kuropa fChlt‘“ I Contrasting thıs Fuchs pleads
that Evangelızatiıon should NOT only hope that

Orn nto pIECES rST Dy the break wıth the aSt- “dıe Fernstehenden wieder ın dıe Kirchenbereiche
C112 rthodoxX, then DY the c  So called Prostestant hineinkommen, sondern da{fß S1C da WO S1C jetztReformatıon” an nnally DY secularıst atheism sind un wahrscheinlich auch bleiben werden, 1n
The z0al of New Evangelizatıon therefore 15 iıhrer dortigen un eigenen a  1  eıt ZUr!: Off:
reECapLUrE the realıty of the OMNC Church being the un! ZUur!r Menschlichkeıt, angetroffen un
“Soul7’ of CHIE mystical kurope In Santı1ago de “14.
Compostela the Pope expressed 1T aufgebaut werden

AL Johannes Paul. rutfe dır, altes kuropa,
voller 1Lu1ebe Finde wieder dır elbst! „Discovering God Europe“
Sel wieder du selbst! Besinne dich auf deinen cosmocentric-liberational model
rsprung! Belebe deine Wurzeln wieder! vVCLYy siımılar eritical VIEW of the catholic
Beginne wıieder deine echten Werte ZUuU ©  en model 15 represented Dy the Conference of FEuro-
dıe deıiıne Geschichte ruhmreich gemacht aben, Dean Churches the WCC-related torum
un mach deine Gegenwart ın anderen Konti- of Protestant al Orthodox churches ın Europe.
nenten segensreich.* Towards a Missionary Theology for Europe *  munist system in the East had collapsed and west-  Three ways of missionary involvement spring  from this vision. The first is socio-ethical involve-  ern Europe did not have much to offer — apart  from economic concepts — it became ever clearer:  ment on the various political and cultural platforms  the new “House of Europe” needed foundational  and levels of European society. Sacramental-  values. “New evangelization” consequently turned  spiritual renewal forms the second way and is  into the central topic at the Symposia of the catho-  exemplified in Germany by the charismatically  lic European Council of Bishops (CCEE) during  influenced group „Credo. Katholisches Werk für  the 1980s, leading up to the “Special Synod of  Glaubenserneuerung und Evangelisierung e.V“.  This group offers courses on the Christian faith  Bishops on Europe” in Rom 1991.“*  The centre of John Paul IT’s vision is the incul-  and aims at founding “small apostolic communi-  turation of gospel values in present day Europe,  ties and house churches as witnesses to the Gospel  within the Church in a continuing evangelization  linking up with its Catholic-Christian past and  process that finally also extends to people outside  thus forming a new creative synthesis between the  Gospel and European culture for the future. Just  the Church“'°. A third way of missionary involve-  like the early greek Euro-missionaries Methodius  ment consists of ecumenical and interreligious dia-  logue in order to reestablish the “seamless coat of  and Cyril among the Slavic people ( about 863  Christ” which in the last analysis is also a picture  AD) „created forms and styles of Gospel-Incarna-  tion in the cultural and social texture and in the  for the Church’s exclusive soteriological inclusiv-  ism: the full truth of Christ can only be found in  soul of ethnic-European groups in the past”, so  the catholic “mother-church”!!.  the Church today “needs to find a new creative  synthesis between the Gospel and life in the spe-  This official view is not shared by all within the  cial situation in which Europe finds itself today  %5  .  Church. Catholic theologian Otmar Fuchs critizises  it'?: „Im Begriff der Neuevangelisierung Europas  The basis of this inculturation is Europe’s past  wird ein Verhältnis von Kirche auf der einen und  christianization: „Es sind die Kirchen, die Europa  in seinen ersten Anfängen aus der Taufe gehoben  Gesellschaft, Kultur und Welt auf der anderen Seite  vorausgesetzt, das spätestens seit dem Zweiten  haben“®. This is interpreted in terms of sacramental  Vatikanischen Konzil gründlich zu verabschieden  and covenantal theology: even present-day Europe  ist. Die Rede von der Neuevangelisierung Europas  continues therefore „under the sacramental sign of  its covenant with God”’. European history, too, is  suggeriert eine evangelisierte Kirche, die jetzt end-  lich auch wieder das ach so säkularisierte Europa  interpreted from a Catholic theological point of  zum Glauben führen soll. Dabei habe die Kirche  view: medieval Catholic Europe is pictured as the  “seamless coat of Christ” (John 19:23), which was  was Europa fehlt“'*. Contrasting this Fuchs pleads  that Evangelization should not only hope that  torn into pieces first by the break with the East-  “die Fernstehenden wieder in die Kirchenbereiche  ern Orthodox, then by the “so called Prostestant  8  hineinkommen, sondern daß sie da, wo sie jetzt  Reformation” and finally by secularist atheism  .  sind und wahrscheinlich auch bleiben werden, in  The goal of New Evangelization therefore is to  ihrer dortigen und eigenen Fähigkeit zur Hoff-  recapture the reality of the one Church being the  nung und zur Menschlichkeit, angetroffen und  “Soul” of one mystical Europe. In Santiago de  cc14.  Compostela the. Pope expressed ıt so:  aufgebaut werden  „Ichs Jehannes Paul :  rufe dir,.altes-Europa,  voller Liebe zu: Finde wieder zu dir selbst!  2. „Discovering God in Europe“ —- a  Sei wieder du selbst! Besinne dich auf deinen  cosmocentric-liberational model  Ursprung!  Belebe  deine Wurzeln  wieder!  A very similar critical view of the roman catholic  Beginne wieder deine echten Werte zu leben,  model is represented by the Comnference of Euro-  die deine Geschichte ruhmreich gemacht haben,  pean Churches (CEC) - the WCC-related forum  und mach deine Gegenwart in anderen Konti-  of Protestant and Orthodox churches in Europe.  nenten segensreich. ... Noch immer kannst du  Nevertheless it was a mutual conference with the  Leuchtturm der Zivilisation und Anreiz zum  catholic Bishops of Europe in 1984 in Rivas del  Fortschritt für die Welt sein. Die anderen Kon-  Garda/Italy, where CEC first turned its attention  tinente blicken zu dir hin und erhoffen von dir  to the topic of mission in Europe. The following  die Antwort des Jakobus zu hören, die er Chris-  full assemby in 1986 Stirling/Scotland resolved:  e 4  „dem Thema ‘Die Mission der Kirchen in einem  tus gab: ‘Ich kann es  EuroJih 13:1 » 31  ’Eoch ımmer kannst du Nevertheless 1T mutual conftference wiıith the
Leuchtturm der 7Zivilısation un: Anreı1z ZUIIN catholic Bishops of Europe 1n 1984 1ın Rıvas del
Fortschritt für die Welrt se1N. LIie anderen Kkon Garda/Ttaly, where CEC Hrst turned 1fs attention
ınente blicken Zu dır hın und erhoften VOIN dır the tODIC of 1SS1O0N ın Europe: IThe following
dıe Antwort des Jakobus zZzu hören, dıe CFE Y1S- Aul assemby in 1986 Stirling/Scotland resolved:

Dn  C ”5  dem ema °“ Iıte Miıssıon der Kırchen A PINEM[US gab “ben kann F
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säkularısıierten Europa’ für die nächste Periode adıcal theological Elizabeth Temple-
Priorität ZUu geben Lie europäischen Kirchen CON, Scottish theologian, aflırmed 1n Les Gen-
schulden den rchen anderer Kontinente, die S$1C „Jede Auslegung der Sendung der Kirchen
selbst eINST evangelisiert aben, diese Konzentra- 17 Zuropa muss | sich zunächst eiınmal VO  —3 dem

cc15't1o0n auf die Mıssıon 1mM eigenen Kontinent de-facto-Anspruch befreien Iräger des Van-
Here “ New Evangelization” L[Urns into “ Mıiıs gelıums sSe1nNn Vielleicht MuUussen WIr akzeptieren,

S10N 1n secularızed Eürope . Dıifferent aASPDECTS of da{fß das Evangelıum 838 wırd,® FRIEDEMANN WALLDORF ®  säkularisierten Europa’ für die nächste Periode  radical theological openness. Elizabeth Temple-  Priorität zu geben. ... Die europäischen Kirchen  ton, a Scottish theologian, affırmed in Les Gen-  schulden den Kirchen anderer Kontinente, die sie  eveys: „Jede Auslegung der Sendung der Kirchen  selbst einst evangelisiert haben, diese Konzentra-  in Europa [muss] sich zunächst einmal von dem  “15.  tion auf die Mission im eigenen Kontinent  de-facto-Anspruch befreien  . ‚Jräger. des Evan-  Here “New Evangelization” turns into “Mis-  geliums zu sein. Vielleicht müssen wir akzeptieren,  sion in secularized Europe”. Different aspects of  daß das Evangelium zu uns getragen wird, ... zum  this mission are studied in succeeding consulta-  Teil aus unserer eigenen säkularisierten Kultur und  tions in Les Geneveys, Switzerland in 1987 on  zum Teil von einigen ... Kirchen in Osteuropa, die  „Secularization“, in Sigunta, Sweden in 1988 on  zusammen mit marxistischen Partnern begonnen  „Bible and Mission“ and in Kolymari, Crete, in  haben, das menschliche Schicksal gemeinsam zu  19930n Practical Aspects“.16  erforschen  “20‘  The model which emerged from these confer-  Similar perspectives were recently formulated  ences represents almost a reversal of the ecclesi-  by mission historian W. Ustorf, Birmingham. He  Ocentric Concept. :The church ıs not.the souliof  pleaded for a postchristian European renewal of  Europe. Europe does not need such a soul, since  Christology from a psychodynamic perspective  the missio Dez is directly taking place in all Euro-  (i.e. psychological well-being as a christological  peans and in all of European society. The centre of  interpretative category), in which not only the  this model comprises a synthesis of various theo-  dark sides of mission history, but also the shadow  logical concepts: the orthodox Zzh4eosis-theology  sides of Jesus Christ himself (chaotic, disintegra-  and kosmos-Christology which asserts that with the  tive, disturbed, guilty) should be reflected upon*':  coming of Christ a cosmic process of mystical and  „It seems that the disestablishment of Jesus Christ  spiritual transformation (“God-becoming”) of  is generating (for European Christians) new space  all creation was inaugurated.'” This is combined  to inherit the treasures of other religions ... and to  with Paul Tillich’s interpretation of the justifica-  overcome the heritage of anxiety and aggressive-  tion of modern doubt and despair: „Dennoch  ness. This would alter very much the format and  bejaht, bejaht durch das, was größer ist als Du,  structure of Christian mission ... to a new form of a  und dessen Namen Du nicht kennst“.'® In this  composite, bireligious, or plurireligous awareness,  way Europe und the European experience itself is  opening the possibility for Christians to convert  the holy ground, the sacrament, where God and  to Buddhism or Islam, for example, or for Bud-  Man meet.  dhists or Muslims to convert to Christianity. ...  Added to this one finds a liberation-theologi-  Christianity once disestablished, is not about itself  cal streak in this model. God’s salvation in Europe  and not about christianizing the world. It is about  is recognized wherever liberation and shalom'?  sharing the fullness of life on this earth, about love  are realized. Salvation-historically especially the  and reconciliation, community and peace, justice  European Enlightenment is interpreted as such a  and service. ... To risk a dangerous formulation:  period where Europeans were liberated from the  a disestablished Christian spirituality would have  dogmatic pressures of ecclesiastic inculturations.  faıled ıf it were to lead us to _ God‘; ... This mis-  Mission in Europe therefore is not the returning  sionary spirituality would lead us to our fellow  to the Church, but the departure from any status  human beings“““,  quo, the opening up of the churches to the Holy  Not everyone at the CEC-Consultations went  Spirit’s work in the lives of secular and religious  along these lines. Alternative viewpoints were  Europeans. Dialogue is the way of this discovery  expressed. In Sigunta Rumanian theologian Dim-  of God’s presence in secular people, modern art-  itru Popescu affirmed a New Testament based  ists, children, ethnic minorities and even criminals.  Christology “from above” as basis of a truly liber-  As a practical example for this model the CEC-  ating mission in Europe**, British missiologist H.  consultation in Crete 1991 describes the work of  D. Beeby (in keeping with L. Newbigin’s critique)  the ecumenical mission team in Milton Keynes,  questioned if not „die sogenannte ‘Aufklärung’  England. Its members spend a lot of time in the  :' der:Beginn eines neuen finsteren Zeitalters  city to discover the hopes and fears of people there  für das öffentliche Leben war“, die „Christus aus  and together with them find hopeful ways into the  dem öffentlichen Bereich entfernte und ihn in die  future.  private Sphäre verwies  “?24  Raymond Fung, then  Mission in this sense can also comprise a more  Secretary of Evangelism of the WCC, emphasized  32 e EuroJTh 13:1FAREER
thıs 1Ss1ıoN ATC studied in succeeding consulta- e1l AUuSs eigenen säkularısierten Kultur un
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1SS1ON in kurope therefore 15 NOT the returnıng S1IONAarVY spirıtuality would ead us C tellow

the Church, but the departure from AI1y STAatus human beings“
JUO, the opening Uup of the churches the Holy Not AT the CEC-Consultations WENTL
Spirıt s work in the Ives of secular and rel1g10us along these lınes. Alternative viewpoOlNts WEIC

kuropeans. Dialogue 15 the WdY of thıs discovery CXpfessed: In Sigunta Rumanıan theologian m-
of od’s ıIn secular people, modern art- tru Popescu atırmed New Testament based
1StS, children; ethnıc miıinorities and CVEIN criımınals. Christology “from above” 4S basıs of truly er
As practical example tor thıs MO the GE  S atıng M1sSs1ıON ın Europe*”>. Briıtish missi0logist
consultatiıon 1n Crete 1991 describes the work of Beeby (ın keeping wiıith Newbigin’s crit1que)the ecumenıcal 1SS1O0N team in Miılton Keyvnes, questioned ıf NOT ehle SOgCNANNTE ‘Aufklärung’England. Its members spen lOt of time 1n the® FRIEDEMANN WALLDORF ®  säkularisierten Europa’ für die nächste Periode  radical theological openness. Elizabeth Temple-  Priorität zu geben. ... Die europäischen Kirchen  ton, a Scottish theologian, affırmed in Les Gen-  schulden den Kirchen anderer Kontinente, die sie  eveys: „Jede Auslegung der Sendung der Kirchen  selbst einst evangelisiert haben, diese Konzentra-  in Europa [muss] sich zunächst einmal von dem  “15.  tion auf die Mission im eigenen Kontinent  de-facto-Anspruch befreien  . ‚Jräger. des Evan-  Here “New Evangelization” turns into “Mis-  geliums zu sein. Vielleicht müssen wir akzeptieren,  sion in secularized Europe”. Different aspects of  daß das Evangelium zu uns getragen wird, ... zum  this mission are studied in succeeding consulta-  Teil aus unserer eigenen säkularisierten Kultur und  tions in Les Geneveys, Switzerland in 1987 on  zum Teil von einigen ... Kirchen in Osteuropa, die  „Secularization“, in Sigunta, Sweden in 1988 on  zusammen mit marxistischen Partnern begonnen  „Bible and Mission“ and in Kolymari, Crete, in  haben, das menschliche Schicksal gemeinsam zu  19930n Practical Aspects“.16  erforschen  “20‘  The model which emerged from these confer-  Similar perspectives were recently formulated  ences represents almost a reversal of the ecclesi-  by mission historian W. Ustorf, Birmingham. He  Ocentric Concept. :The church ıs not.the souliof  pleaded for a postchristian European renewal of  Europe. Europe does not need such a soul, since  Christology from a psychodynamic perspective  the missio Dez is directly taking place in all Euro-  (i.e. psychological well-being as a christological  peans and in all of European society. The centre of  interpretative category), in which not only the  this model comprises a synthesis of various theo-  dark sides of mission history, but also the shadow  logical concepts: the orthodox Zzh4eosis-theology  sides of Jesus Christ himself (chaotic, disintegra-  and kosmos-Christology which asserts that with the  tive, disturbed, guilty) should be reflected upon*':  coming of Christ a cosmic process of mystical and  „It seems that the disestablishment of Jesus Christ  spiritual transformation (“God-becoming”) of  is generating (for European Christians) new space  all creation was inaugurated.'” This is combined  to inherit the treasures of other religions ... and to  with Paul Tillich’s interpretation of the justifica-  overcome the heritage of anxiety and aggressive-  tion of modern doubt and despair: „Dennoch  ness. This would alter very much the format and  bejaht, bejaht durch das, was größer ist als Du,  structure of Christian mission ... to a new form of a  und dessen Namen Du nicht kennst“.'® In this  composite, bireligious, or plurireligous awareness,  way Europe und the European experience itself is  opening the possibility for Christians to convert  the holy ground, the sacrament, where God and  to Buddhism or Islam, for example, or for Bud-  Man meet.  dhists or Muslims to convert to Christianity. ...  Added to this one finds a liberation-theologi-  Christianity once disestablished, is not about itself  cal streak in this model. God’s salvation in Europe  and not about christianizing the world. It is about  is recognized wherever liberation and shalom'?  sharing the fullness of life on this earth, about love  are realized. Salvation-historically especially the  and reconciliation, community and peace, justice  European Enlightenment is interpreted as such a  and service. ... To risk a dangerous formulation:  period where Europeans were liberated from the  a disestablished Christian spirituality would have  dogmatic pressures of ecclesiastic inculturations.  faıled ıf it were to lead us to _ God‘; ... This mis-  Mission in Europe therefore is not the returning  sionary spirituality would lead us to our fellow  to the Church, but the departure from any status  human beings“““,  quo, the opening up of the churches to the Holy  Not everyone at the CEC-Consultations went  Spirit’s work in the lives of secular and religious  along these lines. Alternative viewpoints were  Europeans. Dialogue is the way of this discovery  expressed. In Sigunta Rumanian theologian Dim-  of God’s presence in secular people, modern art-  itru Popescu affirmed a New Testament based  ists, children, ethnic minorities and even criminals.  Christology “from above” as basis of a truly liber-  As a practical example for this model the CEC-  ating mission in Europe**, British missiologist H.  consultation in Crete 1991 describes the work of  D. Beeby (in keeping with L. Newbigin’s critique)  the ecumenical mission team in Milton Keynes,  questioned if not „die sogenannte ‘Aufklärung’  England. Its members spend a lot of time in the  :' der:Beginn eines neuen finsteren Zeitalters  city to discover the hopes and fears of people there  für das öffentliche Leben war“, die „Christus aus  and together with them find hopeful ways into the  dem öffentlichen Bereich entfernte und ihn in die  future.  private Sphäre verwies  “?24  Raymond Fung, then  Mission in this sense can also comprise a more  Secretary of Evangelism of the WCC, emphasized  32 e EuroJTh 13:1der begınn eInNes NeCUCNHN finsteren Zeıtalters
CItVy discover the hopes an fears of people there für das öffentliche en .  war dıe „Christus AUS
an together with them ind hopeful Into the dem Öffentlichen Bereich entfernte un ıh 1n die
future. private Sphäre verwıies“> Raymond Fung, then

Mıssıon 1ın thıs Cd also Comprıse LNOTC Secretary of kvangelism of the WCC, emphasızed
FuroJ ThA 341
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the “M1SSIONAFCY hoinon1ıa” 1ın the fellowship of SI0N 1n kurope should be SCCI1 1ın the state-church
the triune God 4S the Dasıs tor M1SS1ON 1ın Europe parochtal STIrUuCTILUres OTr 1n independent mM1ss1ıonN an
hich CONSIStS of the crossing of borders 45 el as church plantıng MOveMentT. In spıte of differing
of “actıve and patiıent walting” for lost European pOS1It1ONS in thıs reSPECL; both siıdes atfhiırmed the
SOMS experlence the OVe of the Father NECESSILY of acknowledging each other. TIThe ELG

therefore afırms ecclesiological plurality wıithın the

„Communicating Christ Europeans” unıty of the Gospel. T hıs dıd NOT explicıtly extend
evangelically oriented Eastern Orthodox Or

bibliocentric-communicational model Roman-Catholıic SrOUDS, but Janıs Vanags, today
Oose these latter VIEWS WC Eind the model hıch Archbıishop of the Lutheran Chureh 1n Lithuania,
emerged during the conferences of the European atfırmed the reality of C  ospel Ekastern Ortho-
Tausanne Commuittee FEC) 1n Stuttgart 1988, dox and Catholıic Churches” in Bad Baoll 19972
anıla 1989 und Bad Baoll 1992 +° The Cenire of In Manıla 1989 (Js Guinness pointed the
the Lausanne missiological VISION for Europe 1$ the deep spiritual challenge of m1ssıon 1n kurope:
biblical anı communal WItENESS of Jesus Christ an *The ultımate factor in the church’s CeNgAHCMEN

level-headed analysıs of European realıities: „  he wıth moderniıty 15 the church’s eNgaAgEMEN wiıith
only WaY be delivered from Europessimısm 1S G0d„33 Therefore, according the BE€ CONVIC-

catch fresh V1Is1ıON of Christ!” / 'The ELC 15 t10N, the enewal of biblical spirituality (fellowship
convınced that Chriıst Can neıther be directly “dıs wıth the biblically revealed M1SS1IONAFY triıune God)

torms the beating heart of missiological reflectioncovered” 1n European histOry 1L1OT be bound
mystical Catholic-European connection. Only the anı involvement 1n Kurope today.
historically an theologically authentic WItNESS of
the together wiıth the PreSCNHLt work of the Holy Common ground andSpirıt enables Europeans of all mes and places
personally EnNCOULUNfETr Jesus Christ ASs theıir Libera- grassroots-missıon
LOr an the Lord ofhıs church wıth transformıng tepping back 2037 lookıng AT the whole picture
CONSCYUCI1LCCS for European culture an SOCIELY. of the ecumenıcal reflection DrOCCSS between 1979

kurope then 1s interpreted in the creatıve ten- an 1997 number of converging an diverging
S10N between creation an SIN Al judge developments Caln be observed. Fırst, 1n all three

models mıssıon 1S longer SCCI1 4A5 the exot1icmMent kuropean culture therefore Offers “pridges”
d ell 4S “barrıers” the Gospel:“ the kuropean aCt1VItYy of margınal pIENSELC SrOUDS an of 1L1L1AI-

Union, the legacıes of State-Churchdom, postch- gina meanıng for Europe today, but 4S s

tial task for the whole Church 1n the mıi ddle ofrıstan secularıty, postmodern relig10s1tV, OSTMACX-
1ST neopaganısm AT multicultural sOCIetYy ın the CONLTEMPOFALCYV Ekuropean endeavour. Xet; while
EKuropa E e both chance ä challenge.“? 'The xoal the eclipse of 1Ss1ıOoN theology tor Europe
of M1sSs1ON ın kurope 15 described NOT much ın be OVCILI, the discussion what thıs 1SS1ON
(erm. of Christian cultural aMı political renewal [INCAaNls 15 st1ll Z01INg Second, the NECESSILY of

although the relevance of the Gospel 4S ublıc enewed inculturatiıon of the Gospel wıithıin the
Iru Newbigin) Was NOT AT all overlooked.”” European culture 1S emphasized strongly ın
11 the emphasıs 15 Crossıng Cultural, socıal OTr the Roman-Catholic and the Evangelıcal models
rel1g10uUs barrıers reach Europeans who do 1{ kurope O€eSs eed “SOLII” of biblically grounded
know the bıblical MCSSALC of Jesus rıist an chrıistian values, which eed be lıved uft an

communiıicated the personal an the politicalo1ve them holıstıc WwI1tnNess of the Gospel through
„tne hroclamatıon an the demonstration ofthe OVE level Thırd, the perspective that personal 118

1n Jesus Christ“ ! Basıc for th1is task 18 the t1an conversion 1S central S mM1ssıoN in kurope
connection between “1ocal ehusch” an neigh- based the observatıon that M OST Europeans
bourhood” TIThe local church understood 4S al AIC “sacramentalızed but HO: evangelize  d„34
believers in that plaäce “ 15 the plausıbility GLEU chared DYy Catholıics and Evangelicals. But etTe
tor evangelistic WItNESS: WE 111 1Vve ourselves In also the diverging element shOows: whereas atho-
A spırıt MeEeeTt matertal: spirıtual an l1cs interpret the SACFalleGH! of baptısm AdS the basıc
cultural needs f 4S IManıy people 4S possible 1n conversion an understand the task Of“Re-Evange-
OUr neighbourhoods32 'IThe question remaıned 1zatiıon” 4S callıng Europeans A “re-conversion ”

35( torOPCN, AaSs whether the basıc ftramework tor M1S- 1n the of PeETUTIH baptiısmal
EuroJTh A
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Catholics) anı the Catholic “mother Church” 42) lıved OUTt 1n the Holy Spirıt s Vı 1n all of
(for non-Catholics), Evangelicals do reject the ıte 1n attıtude of Praycel, worship an
iıdea that baptısm 1n itself 15 alvıfıc and INOTFC, dependence God Here tradıtional Reformed,
that cConversion needs r lead the Roman ath- Evangelical an Charısmatic tradıtıons blend
Ä1C Church. Evangelıcals therefore understand So WC aVEe found SOMC I1INON ground for
1Ss1ıonN nomınal Roman-Catholics (and M1sSsS1ON in Europe an WC should buıild thıs
Protestants an Eastern Orthodox) 1n Europe ground wherever possible. But 1n 16 W ofthe clearly
4S legitimate, whereas Catholics object thıs aASs diverging tendencıies basıc theological 1SSUES of
proselytizing, when 1t 15 one outsıde of Catholic 1SS10N in Europe, It O€s NOT SCCINH reasonable
parochtia SITLCTUNFEesS Here soteriological-ecclesio- seek institutional M1SS1ONArY allıances wıthout dıs-
logical aVe NOT really approxımated SincCe Cussıng foundatıonal diverging tendencies the
the publication of the Evangelıcal-Roman-Catho- basıs of the 1  : hıch MUStT always remaın the
ıc Dialogue 1SS10N( 1ın 1987 56 classıc COINMON ground for Christian 1Ss1ıonN an
Fourth, the recogniıtion that m1ssıon 1n kurope M18SS1O0NAar y hermeneutics. But WC do NOT ave
also iıncludes the transtormation of the churches WAaIlt for institutional church allıances. 1SS1ON 1n
themselves 1n order communıicate the Gospel sacramentalızed anı secularızed Europe has always
contextually 15 shared by the COSsmoOcentriC an the been Bible an communıty-based cross-denom-
bıbliocentric models Here the Protestant ecclesıa inatıonal grassroots-endeavour (with transfor-
SEMDET rveformanda becomes>hıch SCCS matıonal ffects the wıder kuropean culture )
the churches 4A5 the ISt addressees of the MNLSSLO De1 SINCEe the Pietists started theır house-church bıble
1n Europe. Whiıle the Ekvangelical contextual model studies 1n the 17/th CCNLUrYV an the kvangelıcal
Z1VES prominence the Bıble 4ASs normatıve factor wakenings SW ACTOSS kurope 1n the 18th anı

19th centurIies.( orma nONrMANS) 1n thıs transformational PTOCCSS, Today CW Bible- an CO  u-
the KEK-Model tends E European sOCIety 1n nıty-based missiıontheological COMNSCIISUS
1tSs dıversity 4S the maın “öagent Ööf change  ” tor the be bulldıng between diverse local churches an
churches’ MI1sSsS10N. The ecclesiocentric Roman- MNLSSLONATY COMMMUNATLES ACTOSS the er denomı-
Catholıic MO 1s IMNOTEC intransıgent an inds 1T natıons an 1n He  S independent church-planting
IM diıfhcult change aM LECIL1LECW ıtself, Since It MOvement: The Hope-for-Europe-NetworkO€s NOT acknowledge anV authorıity outsiıde the inıtlated 1n 1994 DYy the kuropean Evangelıca Allı-
normatıve ecclesiastical teachıng tradition .  / Fıfth, AI together wıth the European Lausanne Com-
human lıberation an anthropologically holıstic mittee; Youth wiıith 1SS10N an other M1SS1ON
ASPCCIS of mM1ssıon ın Europe AL C emphasıized Dy Organısatı1ons 15 COUTASCOUS attempt CXADICSS,all three models The bıbliocentric INO AaCCENTU- CNCOUFAZC an COM thıs CW an ften COM-
AaTfes the theological dimension of lıberation from plex ZUumity. ın diversity” ın 1SsıonNn ıIn Europe.“”ouilt before the holy God anı from the destruc- Havıng thıs In mınd wıll IrV delineate SOTMNC
t1ve W of personal SIN, an together wıth the basıc elements ICSC be of importance for
ecclesiocentric MO the bıblical 1gN1ty further missiological d1iscussıon CONLEMPOFCAFrVof the human eing an the CONSCYUCNCCS thıs has kurope from evangelıcal perspective.for ethical dec1isions 1n Europe. TIhe COsmocentrı1icC
MO tends emphasize questi1ons of polıtıca Elements for missiological reflectionInJustice an ecological abuse AT interpret
lıberation 4S personal freedom from AI1LYy bıblical, Europe
Ecclesiastical, socıietal 0)8 psychological regıimenta-
t10N an 4S DITOCCSS of dısestablishment. 5.1 God 15 nOo European
1Xth, spırıtuality an COoMMUNITtY AS the FEL of Hope for an 1SsS1ON 1n Ekurope 15 ase the
1SS1O0N In Ekurope d1 C athırmed DY all three models fact that GOod became Man 1n Jesus Christ, KıngWhereas the COsmocentrIiC model inclined of Israel anı Savıour of Humankind ftor CVCIVONCborrow from FEastern TthOdOX lıturgical SpIr- earth including Europeans., Hıs Holy Spirıtitualıty, the ecclesiocentric MO C ook back 15 st11] actıve ın Europe “t0 CONVICT the WOTr. of

rich spirıtual tradıtıon ın ItSs diverse K gult 1n regard SIN Al righteousness aAM judge-HNC an lay enewal Ovement: TIhe kvangelıca ment” John 16:85) an Cause EuropeansMO calls specılal attention biblical spirıtual- L[urn around An tollow Jesus Christ everywhere 1n
LtYy informed Dy the “apostles’ doctrine” Cts Ekuropean culture. 13f f European (miss1on) the-
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ologıes continue undermine thıs biblical MNA1SSL0 for theır personal Iıves. For SOIMNC theır search
De1 substituting It Dy INLSSLO Europae an Su tor God cultural postchristianıty has become

F point for real personal experience wiıthmıttıng the holy an M18SS1ONArY TEXt of the
European ecclesiastical Or European socletal Christ himself. But INally 1n theır disappoıntment

(and thus confusing POX} an cONteXt); thev with historical an institutional Christianıty an
theır [[U from the Living God ave turnedbereave themselves of the hope which ftrom

the fact that God 15 NOT European, but the 1VINg polytheistic wiıth remaınıng notion of nebulous
and almıghty who O€s NOT g1ve uSs nebu- hıgh God ”  he MaJjOrity of OUr opulatıon has
I0uSs something, but hope ın h1s DPTOITL- belief 1ın God, but 1T 15 iırrelevant dauy
ses 1n 41  writing T HereföLe. the Bible remaıns the lıfe i{ ONEC ask totally unchurched un
classıc an creative criıterion for 1SS1ON aAM M1S- untaught Lkuropean what they thought God W ds

siological interpretation 1n Euröpe. IThe FLK has lıke, they would be baffled anı confess that they
rightly emphasized thıs. had dea THey might finally SUSSECSL... that God

15 x00d A g  > they would nNOope, when they
Europeans ATC nOo atheistic die all wıll be WCU“.43 Closer theır daily I1ves ATC

Atheism 15 EKuropean phenomenon. But aTrc the Iower ods ofa SUCCC3I, football, Hitness
Europeans e a-theistic? Are thev really with- an health, and entertaınment media, trendy
ut GOod OT without gods? kuropean NIStOrYy 15 forms of buddhism an the fascınatıon of the old

northern (JT celtic deities*  —A an the demons of DOTL-rel1g10uUs NIStOTY, AT CONLEMPOFALY Europe inds
kuropeans stil] VELY relig10us: searchıng tor an nography, child abuse, ritual violence, satanıst
runnıng from the Living God AT the SAdI1ll1lCc tiıme worshıiıp, racısm, abortion, corruption GE all
Viewed trom theological perspectiVe, European of these SCCII] be pDart of the pan-Euro CAH rel1ı-
hiSstOrYy shows Man y Traces of od’s Pope 102 of AEgo-1heism  c (Davıd Flacke)* Agalnst
John Paul I1 Was right when he stated that kurope the backdrop of thıs rel1g10Us European landscape,
“cannot D1VE up Christianıty ıke fellow-travel- Islam 15 gamnıng attractiıon disıllusioned
ler that 1T alienated from, 4S lıttle d Ian Call postchristian Ekuropeans, whıle Aat the SdI11C time It

15 Causing fears d threat European democracyA1VE the foundatıons of his ıte AIn hope wıth-
Out precipltating himself Into dramatıc CY1SIS 547 based the Christian ension between treedom
Not only medieval an Reformation kurope but i rel1g10Us convıction 2380 responsibility before

the bıblical Godalso Enlightenment an modern secular kurope
have een deeply infiluenced DYy biblical-Christian Whiıle IManıy FEuropeans do NO reckon wıth the
values iıke the dignıty a! intrınsıc value ot human Living God,; God O€s NOT let Europeans In
ife. the personhood of Ial an WOMMAAN, human thıs reSpPECL Leonardo Boff W asSs nNght, when he

C 46responsibility SFY freedom, the value of truth Saldı that ”5  God before the M1ISSIONAFY
and the realıty of OVE an Communıty CI At the God eeps opening doors, creatiıng DO1NtTS ofentry
S\adlI1lle tiıme Od's jJudgement an human atrocıtlies an drawıng EKuropeans himself — 1ın order that
(sometimes ın the abused alllc of Christ) become hıs M1SS1ONArY people INaYy rhe frontiers of

1n kuropean NIStOrY: “mi1ssioNary” an postchristian isolatıon, lısten, ask questl1ons, take
relig10us DY Christian DOWCIS, rhe INQUSL- real iınterest a tell the [rue an savıng of

Jesus Christ wıth theır words and lives*/t10Nn an persecution of heretics an dıissenters DY
the churches AtHhOlE, Protestant and Fastern
TtANOdOX bloody revolutions, (9)8 ars, Christian community o1Vves plausibiliıty

the Gospel in Europecıvil in paın an the tormer Yugoslavıa, the
Holocaust ın natiıonalıst Germany, 1114ASS5 murder Popular opınıon postmodern kurope*
and the ulag Archipelago ın communıst Russıa, Aates the myth that Furopeans AF longer inter-

ested 1n eruth?S Truth however be thatthe ONgOoINgS abortion of the unborn, 213l the abo-
lıtıon Sin od’s creation z lıte order 1n the COI the search tor Frutn 15 hıidden wiıithin the search for

identitv, personal meanıngfulness an COMMUNITY.sumerı1st postmodern EUurepe.:
In the lıght ot their histOrYy M OST Europeans arc Europeans AT rr looking tor real relatiıonsh1ıps

neither athe1ist1ic L1LOT Agall, Dbut postchristian ın an then tor truth that ( A  S these relatiıon-
the double that they ATC culturally deeply Ships Connected thıs 15 the postmodern long-
influenced DV Christianıty while Aat the SaInec t1ime Ing tor immediate an tangıble emotional, visual

an physical EXPENEHCE. IThe Protestant-Retormedthey ATC tryıng leave ıf behind 4S A non-option
EuroJTh F3
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an Evangelıical tradıtiıon ın emphasize also had dark, shadow $Ide *, who Was SOMNC-
”5the Dast an the future, the unıversal an the mes “Chaotic ”: “confused “gulty COM

spirıtual the effect that the PresCNt sometıimes us 45 projected PCIrSONa of identification,
remaıns rather pale It that Fastern-  70 he could NOT ead OUT of the European predica-
dox an oman-Catholıic tradıtions aV offer MEeNT between greedy hyorıs the ONC and tear-
LNOTIC 1n thıs reSpEeCL. ut 15 colourful and MYStL- füul meanınglessness the other hand “ European
cal lıturgy that appeals the postmodern SCNS1- Christs” (of whatever psychological iıdeological
bılıty for experience and MYSTtErV really enough? colour) 11 always remaın well-meant, but CF}
Is NOT the COMMUNIO SANCLOTUM, the visıble local NCOU uman StOr1es ase neıther hıstorical
COoMMUNItY of the Kıngdom of God CONsIStUNg of L1OT theological truth TIhe FT1I6 bıblical
„ NCN aM children trusting an following of Jesus Christ shows that the solidarity of Jesus
Jesus Christ 1n theır daily lıves, the tIrue plausibility Chrıst wıth the sinner 1S expressed In the deepest
STITUCTLUre (Peter Berger) for mM1ss1ıonN an neTt- WaY in hıis atonıng death the where he
work of hope 1ın the geographıies, (sub)-cultures indeed took al] shadows AaN! all guilt uDONM himself
an denomıiınations of Ekurope? OCa churches d the spotless lamb of God hıs 15 real gz0o0d
centred Jesus Chriıst an the Bible an for Europeans, wh eed SNCOURTE the truth
Nto the web of kuropean culture wıll function 4A5 about themselves an discover the truth of Jesus

SEME1LON (Gree S12N, symbol) eing Dart Of, COIN- Christ that wıll SCT them free John 8:56)
trastıng, an transforming kuropean culture 1ıle

soul for Europe: pluraliısm Oes NnOtpomting the hope ftound 1ın the SUTC Dromı1ses
of GOod “ kuropeans eed Christian friends, that pluralıty
Cd  > show them how the Gospel changes theır lives. kurope indeed 15 1n eed of “SOuHI } ın the torm

of Christian values d the Roman Catholıc aMıTIThe LLNOTC the hermeneutical bridge between the
bıblical TeXT an the Ekuropean CONFEG XT 1S breakıng the kvangelıca models a emphasized. hıs
down, the 1110 Europeans DEl the TNCAaN- O€es NOT really contradıct the KEK-accentuation
Ing of the Gospel In the |1ves of Christians.  7150. of multicultural A secular SOCIETY, but rather
Newbigin Was right: m1issıon in the modern Cu4: be requırement for 1t In the aSst analy-

1S .  NoOot the product of SOIMNC human hero1sm, S1S convınced that only the udeo-Christian
but SPONLANCOUS overflow of worshipping COIMN- V1ICW of Man and bıblical VIEW f God) 1S able
munıtlıes nNnto the TI OUuUTt deserts ofa secularızed torm the foundation tor plurality an 1n
world” kuropean society.”” Ideological absolute pluralısm

that rejects the eXpression of bıblical CONVICtT1ONS
Telling the LIrue of Jesus Christ in AS publıc truth 1s phiılosophically self-destructive

Europe an contribute indifference an
Community 4S plausibility SITHCILTE O€s NOT romantıc VICEWS of C Islam OTr Lamaıistıc Bud
replace the verbal cCOommuUuUuNICAtTION of the Gospel. dhısm ot. ofW reject the iıdea of relig10us
T IMS generatıon 111 become Christians ınıtlally treedom) than impede real] intolerance. Johann
through the heart Or Just become converted Bouman, former professor of Islamic Studies Aat the
the Christian COoMMuUnNItY. However, WC eed University f Marburg ın Germany, has remınded
make SUTC they ArC converted NOT only the COMI- uSs that „multikulturelle Gesellscha auch eın
MUNItYy but the Kıng f the COMMUNItTY, Jesus psychologisches Problem |ıst | Die PsychologieChrist“>* Mıssıon In Europe therefore 15 the chal hat für die Gesellschaft die So% prımary group fest-
enge tell Ekuropeans the bıblical of the gestellt Dies bedeutet, da{iß das Hauptinteresse der
Living God an hıs Son The less people know thıs Menschen sıch auf die unmıttelbare vernunft- un:
LIrue an transforming 9 the LNOTC evangelism gefühlsmäfßige Nachbarschaft-Familie-Freunde-
needs be narratıve an NOT iımmediately callıng Partei-Volksgenossen, Kirche XC ausrichtet. Jefor decisions.  33 In kurope tilled wıth iImagınary größer der Abstand 1n Leıit: Raum, Getühl der
media-stories 1t 15 decısıve that the bıblical 15 Identität wırd, ın emselben Ma{fse wıird das Inte-

AS well 45 lıfe-transforming. Here 1t becomes den anderen Menschen abnehmen. Des-
how amagıng IT WOUL be replace WECBCHN hat dıe Ethik die Aufgabe, dafür ZUuU SOPSCH,;bıblical Christology wıth postchristian European da{ß dıie Entfernung nıcht 1ın Feindschaft un

Christology accordıng Ustorf. Whereas such Gewalt ausartet Genau hıer liegt der Aufgaben-
kuropean Christ “whose ıfe än teaching bereich für den christlichen Glauben un dessen
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Verkündigung. Denn egenüber der eschränkten task. In Germany, ONC of the biggest neglected
challenges 15 reach the large Turkish m1inorıityEthik der primary steht die Botschaft des

Evangeliums: Joh 316 «6 wıth the love, truth aM fellowship of Jesus Christ
How “Chrıistian soul” relates relatıve IC arc rural communitlies wıth 40% ur

secularıty of the „ the separatıon of an hıch AF practically ignored Dy the local Christian
church an the safeguardıng of relig10us freedom, churches. Sharıng the love an Gospel of Christ
15 complex question that demands er10us an wıth them 1n smal[ll an practical 11 also be
realıstic reflection from Christians 1n politics. 'IThe important contribution mutual understand-
Christian churches should stand for biblical the- Ing an integration an INaYy CVCI Prevent INanıYy
Ology Ar worldview 4S basıs for political order peaceful and kuropean acculturated Muslıms from
that safeguards treedom of conscience an FeESDON- becomiıng Part of the relig10us War 9promoted DYy
s1bilıty. At the Samllec time CVECIY Christian cshould SMa mMinNOr1ty of radıcal Muslıms
WItNESS the love and truth of Jesus hrıst In DCI-
sonal WdYy the adherents of tradıtional an 11C Prayıng in and for Europe
relig10ns an European pseudo-religions. For the 1SS1O0N 1n Europe 15 spirıtual challenge which
real decisions about “C'hrıstian soul” tor Europe transcends human strateg1c thinking an plannıng.
AT NOT made 1ın the preambles of constitutions Whereas the heart of contemporary kuropean Cul-

[ure 15 suffocated Dy the “delıberate locking-out(although should NOLT underestimate the S1S-
nınlncance of such public S12NS), but 1n the hearts, of genulmne transcendence , mM1ssıoN 1n kurope CAll

mınds A lıves of European an INCI, 1n only rely od’s Word 2181 Spirıit OpCIl up thıs
theıir amılies an relationships. “ırn cage: (M eDber); thıs CC  world wıthout W1IN-

OWS  27 (P. Berger). Od’s Word Ar Spirıt “stand
World 1Ss1ıonN in Europe gher than history, judgement that 18 ırreducıble

Mıssıon ın Europe 1S Dart of od’s world M1S- ALLY generation an culture. Whiıch 15 why, when
S10N. ut the V  CIM M1SS1ONAar y DECISPC God speaks, NOT CVCI1 the WOTST OT est of ur
t1Vve Europe WaSs generally underestimated ar hermeneutics Ca  a hold hım down“ o The CGIHTE
the above described conferences: the speakers of m1ssıon in Europe therefore 15 found 1n MI1S-
Camme almost exclusively from Europe AI North S1ONAr Y Communıity prayıng the DraycrI of Moses:
America. Nevertheless 1n Stuttgart 1988 Patriıck „Show VOUTF glory  c Exodus AAn that
Johnstone, editor of Operatıon 07r included prayvycl, WE ave ur ultımate Ad11SWCT moder-
the explosıve growth of Evangelical Churches In NItY. When “God 15 ea tor natıon, church,
the hırd Or IntoOo hıs V1IS1ION for kurope. He MOVEMENT, OTr individual, weıightlessness

f d ENCOUrageEMEN for m1ssıoNnN in Europe: results tor which there 1S only OLLC remedy ulti-
„God has NOT inıshed wiıth ur continent. God MI AtTe reality, the S10r y of God renlling them AdS the

61C  —$ StCp 1ın agaln reveal hıs power  !«.5 Partıicı- ICS 411 the SCd Hope for Europe from
patıng in world 1SS10N wiıll ENCOUTAAE M1S- the sovereıgn Living God Al through people that
S10N In Europe. 1t 111 also INSEVYUCE mM1ssıoN COM hım 1n theır daily Iıves an relationships
In Europe, Since WE Call learn ftrom the M1SS1O0- everywhere 1n Europe.
logıical experiences of churches 1n the N-WEeSsTit- „ I 15 OC of the MOST hopeful S1SNS tor Europe
CEB world that AL grappling wıth multi-relig10us that the motivatıon tor DrayCcrL AT the Dartıcl-challenges anı sometimes antı-Christian PDEISCCU- Datıon ın PDIraycCI Ovement: of al nds 15 MSINSt1o0Nn  ö kuropean mM1ss1ONArl1eEs that aAve worked ım European Christians Maybe thıs 1S
other cultures wıll also avVe lot contrıbute result of the INanYy DLayCIS of Afrıcan, Asıan AT
the missiological challenge ın Europe. Especially Latın-amerıican Christians for Europe.  ”62S$InNCce world 1sSsıon has long COMNC Europe‘
Afrıcans, As1ans, ATAaDS, Latin-amerıicans ATC lıving
wıth N ın 1r neighbourhoods an workıng wıth Notes
uS 1ın the marketplace. Many of them A
had the chance hear the Gospel 1n theır Oome Francıs Sunderara], General decretar v of the Evan-
countrıes. Some of them AT cComıng AS MAature gelıcal Fellowsht of ndıa, attırms thıs pomnt otf
Christians anı M1IssI1ONArIES reach WE (mostly) VIEW. In h1s artıcle „What C: through the

ethnıc mıinorıties 1n Europe Z awaken Fthe Wındow“ he DOINtTS stronglv rooted M1SSIONAFV
European churches ESLING rheıir M1SS1IONALCY churches 1n N-W  ern countrıes lıke Indıa and
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„spirıtually bankrupt churches, total indiftfference Stimmen der IC (SAaW) 52 hg ekretar:
rıst and the princıples of the kingdom, moral iaf der Sekretarlat, onn St Galilen,

degradatiıon and VEnr increasıng adherence the Oktober 1991 128-133 JN
zods of secular humanısm, materalısm and tribalıi- bıd 1A2
zatıon and MOvemMenNET: such New Age ıIn the „Brief von Johannes Paul I1 die Präsiıdenten der
countriıes of the world“, Evangelıca OT europäischen Bischofskonferenzen, Die europätschen

Newsletter, 1995 Newbigın s M1ISSION- Bıschöfe Un dıie Neu-Evangelısıerung Europas,
Ar V analysıs of wester culture concludes the SadIlılc RT T
”7  he en! result 15 NOL WC magıined 25 ZAr be1 Collet, AB noch nıcht gänz dUSSC-
AgZO secular SOCIETY, SOCIeLY whiıich has Du Taumter I raum?’ Missionstheologische Anmer-
eliefs but 15 kınd ot neutral WOTr'! in which kungen A Neuevangelisierung Europas”, O:
7 8  3 freely UrSsSUuC OUur self-chosen PUrDOSCS® FRIEDEMANN WALLDORF ®  „spiritually bankrupt churches, total indifference  Stimmen der Weltkirche (SdW) 32, hg. v. Sekretar-  to Christ and the principles of the kingdom, moral  iat der DBK/CCEE Sekretariat, Bonn/ St. Gallen,  degradation and ever increasing adherence to the  Oktober 1991; p.128-:133:; 128.  gods of secular humanism, materialism and tribali-  Ibid. p. 132.  zation and to movements such as New Age in the  %N  „Brief von Johannes Paul II. an die Präsidenten der  countries of the western world“, Evangelical World:  europäischen Bischofskonferenzen, Die europdischen  WEF Newsletter, 1995: 7. L. Newbigin’s mission-  Bischöfe und die Neu-Evangelisierung Europas, p.  ary analysis of western culture concludes the same:  282-285.  „The end result is not — as we imagined 25 years  Zit: bei G Collet, „ Ein noch MCht gänz ausge-  ago — a secular society, a society which has no public  träumter Traum?’ Missionstheologische Anmer-  beliefs but is a kind of neutral world in which we  kungen zur Neuevangelisierung Europas“, a.a. O.,  can all freely pursue our self-chosen purposes ...  p 813ı  What we have is ... a pagan society whose public  10  H. Mühlen, Neu mit Gott: Einübung in christliches  life is ruled by beliefs which are false“. In: „Can the  Leben und Zeugnis (Handbuch der Neuevangelis-  West be Converted?“ International Bulletin of Mis-  ijerung), Freiburg/Basel/Wien, 1990, p. 9.  sionary Research 11 (1/1987):.2-7:7.  11  Johannes Paul II., „Ansprache vor dem CCEE-  This article is based on my doctoral dissertation  Symposium, 11. Oktober 1985“, Die europdischen  (Univ. of South Africa, 1999) on the ecumenical  Bischöfe und die Neu-Evangelisierung Europas, S.  debate on Contextual Mission and New Evangeli-  237-247: 247. Comp.: F. Walldorf, „Umstrittene  zation in the emerging New Europe between 1979  Evangelisation — Eine Analyse der gegenwärtigen  and 1992. The dissertation was written and pub-  Diskussion“, Evangelisation im Gegenwind: Zur  lished in German under the title: Die Neuevangelis-  Theologie und Praxis der Glaubensverkündigung  zerung Europas. Missionstheologien im europäischen  in der säkularen Gesellschaft, hg. v. H. Klement,  Köntext (Gießen/Basel: Brunnen IVG 2002,  Gießen: TVG Brunnen, 2002, S. 124-148.  12  397pp):  Similar perspectives within the RC tradition are  „Wir erhielten ein Zeichen, dass an der Schwelle  held by e.g. K. Koch, „Neuevangelisierung im Mis-  eines neuen Jahrtausends das Evangelium neu  sionskontinent Europa, Chancen und Versuchun-  eingeht. Eine Neu-Evangelisierung hat begonnen,  gen“, Katechetische Blätter 118 (1993/ 2): 98-112;  als ob es sich um eine Zweit-Evangelisierung han-  G. Collet, „Eın noch nıcht ganz ausgeträumter  delte, auch wenn es sich in Wirklichkeit immer um  Traum?’ Missionstheologische Anmerkungen zur  dieselbe handelt.“ Johannes Paul II., „ ,...mag sich  Neuevangelisierung Europas“, Wege der Theologie  auch die Welt verändern‘, Predigt in der Heilig-  an der Schwelle zum dritten Jahrtausend. FS für  Kreuz-Kirche von Mogila am 9.6.1979“, Predigten  Hans Waldenfels, hg. v. G. Riße u.a., Paderborn:  und Ansprachen von Papst Johannes Paul IT. bei  Bonifatius, S. 805-822 et al.  seiner Pilgerfahrt durch Polen, Verlautbarungen  13  cit. in C. Thiede, Bischöfe — kollegial für Europa.  des Apostolischen Stuhls 10, hg.v.Sekr. d. Deut-  CCEE im Dienst einer sozialethisch konkretisierten  102  schen Bischofskonferenz, Bonn, 1979, p  Evangelisierung. Schriften des Instituts für christli-  = 106; Hier zıt: nach G. Collet; , ‘Ein: noch. nicht  che Sozialwissenschaften, Bd. 22, Münster: Aschen-  ganz ausgeträumter Traum?’ Missionstheologische  dorff, 1991, S. 141.  Anmerkungen zur Neuevangelisierung Europas“,  14  O. Fuchs, „Was ist Neuevangelisierung?“, in: Stim-  Wege der Theologie an der Schwelle zum dritten Jahr-  men der Zeit, 210. Bd. (1992): 465-473:471.  tausend. FS für Hans Waldenfels, hg. v. G. Riße u.a.,  15  KEK (Hg.), Begegnung in Stirling: Bericht der X,  Paderborn: Bonifatius, 1996, p. 805-822: 810.  Vollversammlung der KEK 4.-11. September 1986  Damit wir Zeugen Christi sind, der uns befreit hat.  Universität Sterling, Schottland, Genf: KEK, 1986,  Erklärung der Bischofs-Sondersynode für Europa.  S. 107  Verlautbarungen des Apostolischen Stuhls 103, hg.  J6  For a detailed description of these consultations  v. Sekretariat der Deutschen Bischofskonferenz,  see F. Walldorf, Die Neuevangelisierung Europas,  Bonn, 13. Dezember 1991.  comp. Footnote 2.  John Paul II., „Ansprache ..“ (CCEE-Symposium,  17  The Romanian theologian Ion Bria said in Les  11. Oktober 1985), Die europäischen Bischöfe und  Geneveys: „Als das Wort (Logos) Gottes Fleisch  die Neu-Evangelisierung Europas, Stimmen der  wurde ..., hat es die gesamte Schöpfung aufgenom-  Weltkirche, Europa (SdW) 32, hg. v. Sekretariat der  men, um die gefallene Welt zu erneuern und zum  DBK/CCEE Sekretariat, Bonn/ St. Gallen, Okto-  Reich Gottes zu verwandeln. Das ganze Universum  ber 1991, p. 237-247: 238. Lransl. EW.  (oikumene) wird durch das lebendige Opfer des  „Die Krise der europäischen Kultur ist die Krise der  historischen Jesus Christus, des menschgewordenen  christlichen Kultur“, Ansprache auf dem CCEE-  Gottessohnes, durch den alle Dinge entstanden  Symposium, 5. Oktober 1982, Die europäischen  sind ... erlöst. Seine Heilsökonomie ... hat eine his-  Bischöfe und die Neu-Evangelisierung Europas,  torische Realität mit kosmischer Reichweite.  Von  38° ® EUröJTh 43:1813
What WC have 1$ SOCIeLY whose publıc 10 Mühlen, Neu MAt Gott: ınübung In chrıstlıches
life 15 rule Dy eliefs hıch Arc false In „Can the en UN ZEUGNLS (Handbuch der Neuevangelis-
West be Converted?“ International ALLetin of Mıs- lerung), Freiburg/Basel/Wien, 1990
SLONATY Research (171987): D 1 Johannes Paul I „Ansprache VOT dem CCEE-
I hıs artıcle 15 A4SE I1 doctoral dıssertatıon Symposium, 1} Oktober 1985; Die europässchen
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