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UMMARY
and ıts ethical|l CONSCQUENCECS, lordship OvVerT istory,

This article argues that the Old Jlestament has much idolatry, universal kingship, and the role of Israel’s
contribute tO the Current discussion about Dublic eol- rophets VIS-A-VIS kings, the people and other natıons

noTt least hecause In anclıent Israe| there WAd$S SCH- The reach of these topICs IS not |imited Dar-
regation of public and private life Rather than attempting ticular ith Israel that they AdTre universally

give specific aNSWeT>S, the article highlights the impor- applicable. They set Christians in direction of critical
tance and meanıng of COre tOpICS such d creation engagement ith soclety.

ZUSAMMENFASSUNG mentlichen Themen WIE Schöpfung un ihre ethischen
Konsequenzen, (G‚ottes Herrschaft über die Geschichte,

DIie Argumentation dieses Artikels lautet, das Alte esta- Götzendienst, es universelle Herrschaft und die olle
ment habe vie| ZUr gegenwärtigen Diskussion über Ööffent- der israelischen Propheten Im egenüber Königen,
IC Theologie Deizutragen, nicht zuletzt deshalb, weil dem Volk un anderen Nationen. DITZ Reichweite dieser

Themen Ist nicht auf (‚ottes hesonderen Bund mMıit Israe|5 Im alten Israe| keine Irennung zwischen Ööffentlichem
und Drivatem en gab |J)er Artikel versucht nicht, beschränkt, dass SIE universal anwendbar sind SIe
spezifische Antworten geben, sondern elr betont die welsen rısten In ichtung kritischer Auseinanderset-
Wichtigkeit und Bedeutung VOrT) wesentlichen alttesta- ZUNg mit der Gesellscha

RESUMF
Ia doctrine de Ia creation et SE Consequences ethiques,

|‘Ancien Testament apporte UNe contribution iımportante Ia seigneurie de Jeu SUT histoire, le C}  le des prophe-
ı’ethique socio-politique, notamment qu en tes israglites aupres des ro1S, du peuple de | )ieu et des

Isra&l, N Y avaıt Ddas de ichotomie entre la ViIe publique autres peuples. La portee de Ces themes |imite Ddas
et Ia vie Drıvee. |”’auteur n’/’aborde Dds des sujets specifi- champ de ’alliance particuliere de Ieu AVEC Israe|
QUECS, MmMals s’attache souligner ’importance et P ignifti- Maıs elle est universelle. |Is invıten les chretiens
catıon de themesUX de ’Ancien Testament MM engagement critique dans Ia VvVIie de la societe.

Introduction lıyvıng rel1g10Us tradıtıon wıth ItSs publıc eNVI-
It 15 NOT CAS y define what “publıc theology‘ IS FrOoONMENT the ECONOMIC, polıtical, and cultural
but take the definition from Robert Benne’s spheres of OUr COINMMOIN life.?}
study The Paradoxıcal Viısıon: Publıc Theology Several questi0ons and thoughts ımmediatelythe Twventy-first entury (Fortress, Spring mınd hearıng thıs definıtion:

“Publıc theologyEuroJTh (2005) 14:2, 87-97  0960-2720  The Old Testament Contribution to Evangelical  Models for Public Theology  Dr. Hetty Lalleman-de Winkel  Spurgeon’s College, London  SUMMARY  and its ethical consequences, God’s lordship over history,  This article argues that the Old Testament has much to  idolatry, God’s universal kingship, and the role of Israel’s  contribute to the current discussion about public theol-  prophets vis-ä-vis kings, the people and other nations.  0gy, not least because in ancient Israel there was no seg-  The reach of these topics is not limited to God’s par-  regation of public and private life. Rather than attempting  ticular covenant with Israel so that they are universally  to give specific answers, the article highlights the impor-  applicable. They set Christians in a direction of critical  tance and meaning of core OT topics such as creation  engagement with society.  *  *  *  *  *  I  *  ZUSAMMENFASSUNG  mentlichen Themen wie Schöpfung und ihre ethischen  Konsequenzen, Gottes Herrschaft über die Geschichte,  Die Argumentation dieses Artikels lautet, das Alte Testa-  Götzendienst, Gottes universelle Herrschaft und die Rolle  ment habe viel zur gegenwärtigen Diskussion über öffent-  der israelischen Propheten im Gegenüber zu Königen,  liche Theologie beizutragen, nicht zuletzt deshalb, weil  dem Volk und anderen Nationen. Die Reichweite dieser  Themen ist nicht auf Gottes besonderen Bund mit Israel  es im alten Israel keine Trennung zwischen öffentlichem  und privatem Leben gab. Der Artikel versucht nicht,  beschränkt, so dass sie universal anwendbar sind. Sie  spezifische Antworten zu geben, sondern er betont die  weisen Christen in Richtung kritischer Auseinanderset-  Wichtigkeit und Bedeutung von wesentlichen alttesta-  zung mit der Gesellschaft.  E  *  *  *  *  *  RESUME  la doctrine de la cr&ation et ses cons&quences &thiques,  L’Ancien Testament apporte une contribution importante  la seigneurie de Dieu sur |’ histoire, le röle des prophe-  äa V’6thique socio-politiqgue, notamment parce qu’en  tes israelites aupres des rois, du peuple de Dieu et des  Isra@l, il n’y avait pas de dichotomie entre la vie publique  autres peuples. La port&e de ces th&mes ne se limite pas  et la vie privee. l’auteur n’aborde pas des sujets specifi-  au champ de Vl’alliance particuliere de Dieu avec Isra@l  ques, mais s’attache ä souligner l’importance et la signifi-  mais elle est universelle. Ils invitent les chretiens ä un  cation de the&mes centraux de l’Ancien Testament comme  engagement critique dans la vie de la societe.  *  *  *  *  *  *  R  n  Introduction  a living religious tradition with its public envi-  It is not easy to define what ‘public theology’ is,  ronment — the economic, political, and cultural  but I take the definition from Robert Benne’s  spheres of our common life.”!  study The Paradoxical Vision: A Public Theology for  Several questions and thoughts immediately  the Tiwenty-first Century (Fortress, 1995):  spring to mind on hearing this definition:  ‘Public theology ... refers to the engagement of  ® The ‘living religious tradition’ in our case is  EuroJTh 14:2 * 87refers the CNgAZSCEMECNT of 'Ihe hıving relıg10u0s tradıtiıon’ in OUr Casc 15
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Christianity, TMOITIC specıfically vangelıcalısm, and there 15 also VCLY posıtıve sıde thıs the Bıble
CVCN IHNOTC specıfically European Evangelıcalısm. 15 dynamıc DOOK, NOT Just dropped OWN from
Ihe fact that lıve and work Europe 15 11- heaven, but book CHNHAZC ın, study,t1a] ere Ce1Ive correct1ons from, be challenged DY.

TIhe definıtion Just mentioned ımplıes that So 1in studyıng the Old Testament the 1ssue
It 1s poss1ible tor relıg10uUs tradıtiıon, thıs CdSCc of publıc theology, eed take Into ACCOUNT
Christianıity, be engaged wıth Its public the dynamıc character of the Bıble We search for
vironment. ındeed, eIe OC of the ANSWCIS, dıscuss them together, C lısten
first problems. 7,} VvOo1lce 4S careful d possıble and CIhe fact that the Executive Commıiıttee of the bring iInto practice what learn from thıs
Fellowshıp of European EKvangelıcal Theologians
has chosen thıs tOop1C indıcates that there What C  — the Old Testament contrıibuteAA problems D M e IThese problems AVE do wıth
secularızatıon. wıll SCC, in the days ofancıent discussion about pu eology?
Israel there W as such AS dublıc theology d wıll fOcus few ımportant 1SSUES the Old
opposed prwvate relig10us lıfe. SINCEe theolo Testament hıch INaYy help dıscoverıng SOMIC
W as publıc theology. But the LEIC fact that FEEET guldelınes for publıc theology. By reflecting15 dıscussıng what role evangelıcals should play them, e o1ve SOI1IIC basıc bıblıcal-theological1SSUeEeSs of publıc ıte that 1t’s NOT natural princıples hıch IA Y guıde ın actual

totally normal hıch 15 taken for grante decısi0ns. So thıs 15 NOT about those actual
by the AVCIASZC Ekuropean PCISON. dec1s1Ons, Sa V about Old Testament AaN! W OL

Sa y “Kuro Can because 1n ther cultures the Old Testament an the CCONOMY (etc.); It 15
1Ssue ould be dealt wıth VCLY dıfferently. O INa y provıde SO of framework from whiıch
non-Western sOcIletles lıfe 15 relıg10us’ and INa Y discuss OUr iınvolvement in publıc lıfe LLNOTC

detaılthere’s such A “priıvate‘ ıfe hıch ould
be totally dısconnected from culture polıtıcs and TIhe basıc princıples Want dıscuss ATC Cirea-

forth. t10N anı the earliest hıstory, kıngshıip, p1:ophets, the
Now of COUISC, SOTINIC mıght Sa y there’s natıons, and partıcıpatiıon anı intercessi10n.

eed AT for reflecting OUur CNSASCMECN Creation and the earliest hıstoryCIety. After all, separate from the world, AS
Chrıstians Ont  A belong It, aN! should NOT In the first place It 15 ımportant Sa y that the Old
be engaged wıth publıc HI polıtics, ECONOMUCS, Testament O€es NOT know the term "publıc theol-
and mıilıtary 1SSUES AT AdSSUTIIC wıll SOONET OgYy' Ihe definition above speaks about publıclater deal wıth SOINC of the models from church theology °the CNSASCEMECN of lıvıng rel1ıg10us tra-
hıstoryhıch advocated thıs 1EeW. OmMe Chrıistians dıtıon wıth 1ts publıc envıronment the ECONOMIC,
Say. OoOnTt  , speak about publıc theology ar all. speak political, and cultural spheres of OUrTr COINNMNMON Lıfe?
about people’s ındıyıdual the gospel of Now the Old Testament A whole 15 relıg100sJesus Chrıst anı buıld the church. book about lıving relıg10u0s tradıtıon constantlyReturning the definıition of publıc theol- involved wıth the ECONOMIC, polıtical AN! cultural

Just g1ven, Call SdY, however, that NOT be- spheres of lıfe Ihe Old Testament 15 NOT
ıng engaged 1n publıc lıfe 4S Chrıstians 15 influenc- prıvate Praycr book tor Uunday afternoon. It
ıng soclety AdS well 1lo keep sılent 15 Just 4S much o1ves thoroughly rel1g10US 1e6W of the WOTr. the
choıce d speak OUT Living thıs world always natıons, sOCIetY, anı indıvıduals. In the Old
iıncludes cho1ces, OIlC WAY the ther. Testament there’s such dS 'non-engagedEvangelıcals, confess that the founda- lıyıng rel1g10Us tradıtion”. TIhere’s hıstory the
t10N of OUT should be Scripture. So Old Testament apart from the rel1g10Us hıstorYy, the
whatever choose, WAant o0k ser10usly ar hıstory of God and hıs people/hıs world
what the Bıble SaysS Now ofus know thıs 15 NOT It 15 LIru: that hıstorical-critical research has trıed

CasS Y task. Christians aVe defended WAar qUOCL- find the “tacts ofhıstory” behınd the °bıblıcal hıs-
ıng Bıble VELSCS and they aV opposed IT wıth the tory', but iın the rst place hıstorical-critical
Sadmnıc Bıble They ANTe defended and opposed slav- search ıtself 15 objective, and the second place
C they aVe defended an opposed capıtalısm. because of the of the Old Testament IHNGFTE
Ihe Bıble 15 NOT CASy book AS know. Yet hıstory anı .‚0d’s hıstory CaNNOT be separated.
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TIhıs 15 important theological 1Ssue. Ihe fact for Its foundatıon anı 1ts princıples.
that Israel O€s NOT aV 1StOrYy book apart from thıs I11Ca1lls that ftrom the pomint of V1eEW of the
the Old Testament 15 NOT due the fact that Old lestament (and fact. also from the New) the
t10NS WEeIC rel1g10Us 1in those days, that iıt ould whole world 15 0d’s people AaTiICc hıs creation,
be self-evident that the hıstory of natıon Was col- natıons ATIC iıncluded from the beginnıng d theyoured spirıtually, but It certamly has do wıth the wıll be 1n the enNn! (Rev. 21-22 God 15 above hıs-
STatements the Old Testament about God being LOrY aAN! he W as there before hıstory began, before
the Creator of the whole world an the ord of all the days an the months and the VCALS WEeTIC CIC-

history. According the Old Testament there 15 ated. So hıstory 15 hıs hıs 15 basıc confession
hıstory outsıde the sphere of ınfluence and throughout the Old Testament. Ihe belıef 1n God
there 15 world OUT of 0d’s control. TIhese AL 4S Creator and 1n the world 45 being hıs creation 15
far reachıng, claıms 4N they ALC made throughout utılısed 1n INa y dıfferent CONTEXTS 1n the Bıble, NOT
the Old JTestament, beginnıng Genes1s only Genes1is T

In the WaY of of ancıent sracl. Isra- It 15 sed the CONTEXT of ethics fellow
elıte Call speak step “outsıide? 0d’s world an NCN and GV een created 1n 0d’s ımage
SaY et’s about Or etr’s thınk and and therefore should be treated wıth r CSPCCt (Genhow God plays role 1n history in polıtıcs 9 TOV. hıs 15 the foundatıon of the
publıc lıfe Ihe overall assumption 15 that he Oc€s

the quest1ons pose the Old Testament relate
unıversal rıghts ofhumankınd. Care for the created
world, for anımals and the envıronment, 15 of

how he o€es related thıs assumption 15 lıving before God Psalm 8:6- tells us, human
the question how Godel plays role in thıs De1INgS WEeTIC made O-TI'| of the Creator, whoseworld .Od’s amnece anıc 15 maJestic VL the earth! Ihe JanguageIhe confession that the God of Israel 15 the Cre-
AafOr ofheaven 4AN! earth has INalıy implications. VYet

15 "royal language”, referring uman beings who
dIC “crowned* The Old Testament Contribution to Evangelical Models for Public Theology *  This is an important theological issue. The fact  for its foundation and its principles.  that Israel does not have a history book apart from  All this means that from the point of view of the  the Old Testament is not due to the fact that all na-  Old Testament (and in fact, also from the New) the  tions were religious in those days, so that it would  whole world is God’s. All people are his creation,  be self-evident that the history of a nation was col-  all nations are included from the beginning as they  oured spiritually, but it certainly has to do with the  will be in the end (Rev. 21-22). God is above his-  statements in the Old Testament about God being  tory and he was there before history began, before  the Creator of the whole world and the Lord of all  the days and the months and the years were cre-  history. According to the Old Testament there is no  ated. So history is his. This is a basic confession  history outside the sphere of God’s influence and  throughout the Old Testament. The belief in God  there is no world out of God’s control. These are  as Creator and in the world as being his creation is  far reaching claims and they are made throughout  utilised in many different contexts in the Bible, not  the Old Testament, beginning in Genesis 1.  only in Genesis 1-2:  In the way of thinking of ancient Israel, no Isra-  A. It is used in the context of ethics: my fellow  elite can so to speak step ‘outside’ God’s world and  men and women have been created in God’s image  say: Let’s think about God. Or: Lert’s think if and  and therefore should be treated with respect (Gen.  how God plays a role in history or in politics or in  9:6; Prov. 14:31). This is the foundation of the  public life. The overall assumption is that he does  — the questions posed in the Old Testament relate  universal rights of humankind. Care for the created  world, for animals and the environment, is part of  to how he does. And related to this assumption is  living before God. As Psalm 8:6-8 tells us, human  the question how God’s people plays a role in this  beings were made co-regents of the Creator, whose  world — in God’s name.  name is majestic- over all the earth! The language  "The confession that the God of Israel is the Cre-  ator of heaven and earth has many implications. Yet  is ‘royal language”, referring to human beings who  are “crowned ... with glory and honour’ (verse 5).  too often the issue of creation has been neglected  We will come back to the issue of kingship below.  in Old Testament theology because the story of the  God’s creative work is also mentioned as a mo-  Exodus was considered to be of primary relevance,  whereas Genesis 1 and 2 were ‘only’ thought to be  tive for keeping the sabbath: ‘For in six days the  the result of reflection in the days of the Babylo-  LORD made the heavens and the earth, the sea,  nian exile and thereafter. Yet in the context of the  and all that ıs in them, but he rested on the seventh  day. Therefore the LORD blessed the Sabbath day  Bible as a whole the fact that God created the earth,  and made it holy’ (Ex. 20:11). So there are various  the animals and humankind is essential for under-  standing the rest of God’s history with that same  implications for human behaviour which follow  world. It is essential that biblical theology starts  from the fact that God created the world.  with God’s creative work and reflects on the con-  B. The confession of creation is used in the con-  text of the big questions in history: Is God still in  sequences of this confession. Too often Evangelical  Christians have lost themselves in debates about  control when his people are in exile in Babylon?  “whether it really happened in six days’ or what-  What about the power of the gods of other nations?  Have they conquered the God of Israel by taking  ever else really happened — and that was the only  his people into exile? What about God’s promises  way they looked at the story of creation — without  to his own people? What about God’s power? In  realising the enormous theological claims that are  made in Genesis 1 and 2: claims regarding God’s  this context the prophecies from the Book of Isaiah  creative power through his word, his majesty, his  are very powerful:  “This is what the LORD says — your Redeemer,  supremacy over the moon and the stars, etc. '  When we consider the whole of the Bible we  the Holy One of Israel:  may say it to have a ‘sandwich structure’: it begins  “For your sake I will send to Babylon and  with the creation of heavens and earth in the Book  bring down as fugitives all the Babylonians,  of Genesis and it ends with the re-creation of heav-  ın the ships in which they took pride.  ens and earth in the Book of Revelation. This is  I am the LORD, your Holy One, Israel’s  the space and time in which salvation history takes  Creator, your King.” (Is. 43:14-15)  place, in which everything which happens today  “Why do you say, O Jacob, and complain, O  takes place. This is the area in which ‘public theol-  Israel,  ogy’ takes place and where it should be searching  “My way is hidden from the LORD; my cause  EuroJTh 14:2 * 89wıth glory aM honoaur’ (verse oLOO ften the 1ssue of creation has en neglected We wıll COMIC back the 1SSUE of kıngshıp below.Old Testament theology because the story of the D creatıve work 15 also mentioned ASExodus W das consıdered be of priımary relevance,

whereas Genes1is anı WCIC ‘onl} thought be t1ve for keeping the sabbath: °Fkor S1IX days the
the result of reflection 1n the days of the Babylo- LORD made the heavens anı the Carth, the SCa
Nnıan exyıle an thereafter. Yet the COHTIEXT of the an that 15 them, but he rested the seventh

day- Iherefore the LORD blessed the Sabbath dayBıble A whole the fact that God created the GCarth. an made It holy’ (ExX 11) So there dIC VAarlı0usthe anımals A humankınd 15 essent1a| tor under-
StTan  g the reSst of G0d’s hıstory wıth that Samııc ımplıcatıons for human behaviour hıch follow
world It 1S essent1a| that bıblıcal theology from the fact that God created the world
wıth 0d’s creatıve work and reflects the COIN-

Ihe confession of creation 15 sed 1n the CON-
TEXt of the bıg questi1ons iın hıstory: Is God st1ll

SCUYUCHICCS of thıs confessio0n. Too ften Evangelıcal
Chrıstians aVe lost themselves 1n debates about control when hıs people dIC in exıle in Babylon?
“whether ıt really happened S1X days’ what- What about the of the gods ofother natıons?

Have they conquered the God of Israel DYy takıngCVET else really happened an that W d the only hıs people into exyıle? What about .‚Od’s promıisesWdYy they looked at the St01‘y of creati1on wıithout hıs OW) people? What about .‚Od’s power:realısıng the theologıcal claıms that ATt
made Genes1is and claıms regardıng ‚Od’s thıs COTHEXT the prophecıes from the Book of Isa1ah
creatiıve through hıs word, hıs maJestYy, hıs AdIC VCLY powerful:

° AIS 15 what the LORD SaVyS YOUr Redeemer,SUPICMAC VecCr the 198(070)8| aN! the D' ETE
When consıder the whole of the Bıble the Holy One of Israel:

INa y Sa V it ave “andwıch structure): ıt begı1ins “For YOUL sake wıll send Babylon AaN!
wıth the creation of heavens anı earth 1n the Book bring, OWN 45 fugıtıves the Babylonıans,
of Genesı1is and It ends wıth the re-creation of CAV- 1in the Sh1ps in which they took pride.
C115 aAM earth the Book of Revelatıon. Ihıs 15 the LORD, YOUIL Holy One, Israel’s
the anı tiıme hıch salyvatıon history takes Creator, YOUTF Kıng (Is 43:14-15)
place, hıch everythıng hıch happens oday do VOU Sd V, aCO and complaın,
takes place. Thıs 15 the dICad ın hıch “publıc theol- Israel.
O2Yy' takes place AN! where It should be searchıng, CCMY WaY 15 hıdden from the LORD:;
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15 dısregarded by God“> ENT natıons, who lıve the realms of dıfferent gods
199 VYOU NOT know”? Have YOU NOT heard”? (as W as bel1ıeved 1n the AÄAncıent Near hast), It
Ihe LORD 15 the everlastıng the Creator happens under the control of God the Creator of
of the ends of the earth. heaven and earth. Neıther 15 there anythıng mythı
He wıll NOT STOW tıred WCAaTL'Y, an hıs under- cal about the Org1INs of these peoples. Ihıs chap-
standıng OLLIC Can fathom ÜEr 15 anythıng but ‘boring’ literatüre: It 15 far LNOTC

He Q1VES strengith the WCAaLY and increases than Just admınıstratıve document. It 15 hıghly
the of the weak. ımportant in the CONTEXT of the Bıble

Genesı1ıs 11 tollows thıs of natıons.ven youths STOW tiıred and WCAT Y aAM
MCn stumble and f  Y TIhe UESSCIHICE of the story of the of Babel 15
but those who hope the LORD wıll
theır strength. “Ihen they saıd, “Come, let us buld ourselves
They wıll SOaAT WIings lıke cagles; they wıll CItY, wıth that reaches the heavens,

and NOT STOW that INAaYy make AI for ourselves and NOT
they wıll walk aAM NOT be faınt (Is 402 7 be scattered VCT the face of the whole earth.””

31) So the CSSCI1ICE of the human plan 15 Saunıng POW-
Ihe fact that God 15 the (reator ımplıes that C hıch wıll touch the dıvıne.

he has the hıs people from theır the GCEHNITE Öl aATC human beings themselves,
enemı1€es and do wondertful work bring who WAant make aimnc for themselves. In thıs
them back from exıle an make Create LICW WAY C(PiTtTEe of could orıgınate wıthout aV
besinnınege.

Ihe ıdea of creation 15 used 1n the CONTEXT of
God-based realıty underlyıng it.? It 15 the SaJIinlE
of SIN Adam and Eve WEIC tempted the search

ıdolatry. Ihe trom Isa1ah NOT only speak for and becomıiın 4S God’
about God 4S ((reator, but also emphasıze that Od’s AaNSWer the of Babel 15 that people
God 15 the One and Only God Ihıs 15 CONVIcCt1ON WEEIC spread around the world aAN! that the SITOUDS
hıch 15 deeply rooted the (Old lestament faıth could NOLT understand each ther ANVMOTC, Ihe

read Deuteronomy the cshema hıch other, posıtıve, AaNSWET the SCOCY 15 what follows
15 repeated DYy Jews each day, ear Israel: Ihe the NEXT chapter wıth the callıng of Abraham.
LORD God, the LORD 15 ONe Ihere SayS

God 15 the Creator an the only (One Sun, IMNOON w} wıll make yOU 1iNnto natıon
and STAars WCIC created DYy hım and aATC therefore NOT wıll make YOUL Aallıc oreati.: (Gen 12:2)
dıyıne. There other gods the whole unıver- I hat natıon wıll be God-centred AaN! therefore

Yet, ıdolatry W as threat Israel. Ihe
world W as ofbelief other gods aAN! ofi

wıll be another than "powerful in the
CYVCS of the world’. God wıll make Abraham’s Alllc

uals resultıng from that belıef. SINce the rıtuals
iın (C'anaan had do wıth fertilıty, Baal worshıp It 15 ımportant realıse that the ESSCHEE of the
turned OUT be VCLY attractıve. call of Abraham 15 NOT that only OILIC natıon 11

By WaYy ofSUMIMNALYy Cal Sa y that the Old Tes-
Lament makes VCLY clear STAateMENTS about God 4S

benefit from 0d’s ess1ngs. It 15 through bra-
ham and hıs descendants that ‘all peoples earth

the Creator of CVC:  B 45 the LORD of CVC wıll be blessed’ (verse 3 As Dumbrell remarks®,thıng (including StOrY anı ther natıons), an AS “Ihe Kıngdom of God establıshed 1n globalthe (One an Only God There 15 'theology, 15 the goal l the Abrahamıc covenant.’
speak, Talth:. separated from the sphere of lıfe
StOTY, iıncludıng polıtıcs an the ther natıons. Kıngship
We MIOVC an COI the 1SSUEe of the We’ve already ouched the COI'1CCPt of God 4S

ONs enes1is Al  — these chapters it 1S made Kın 1n OUuUrTr dıscussıon of Creation. read 1n
vVC clear that God 15 NOLT only the God of Israel, Isa1ah 43:15 \ the LORD, yYOUTL Holy One,
but that the natıons hıs anı that they ATC Israel’s Creator, VOUTC Kıng In thıs prophecy 0d’s
therefore, speak, OC bıg famıly. Ihe table redeem hıs people 15 hıghlıghted AS the
of natıons in Genesı1is makes thıs clear. It X1Vves prophet remınds them of G0d’s 4A5 the Crea-
Iructure the world of natıons and clarıfies the LOr of Israel, d the Holy One, an d theır Kıng
relatiıonshıps between them. It 15 NOT about dıffer- Lookıng Aat the hıstorıical CONTEXT, the last title 15
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remarkable ONC S1NCC that LUm: the people of the JTorah, partıcularly the Book of Deuter-
longer had theır OW Davıdıc rulıng VCTr D Can observe how thıs works OUrT 15

them It W d the kıng of Babylon who seemed be sSuppose: work everyday lıfe
control of the whole world We Can regard Israel ASs paradıgzm mode!l” of
VYet the Statement that God 15 O NOT Just of how God relates people AN! how they should

hıs OW! people Israel but of the whole ULLLVETSC relate each other take hrıs Wrıight’s definıtion
15 VCLY deeply rooted the Old Testament It 15 of paradıgm 45 WINg 7AN the People of God
frequently combıned wıth the theme of
for STANCE Psalm

A paradıgzm 15 somethıing sed model
example for ther where basıc princıple

°For 15 the LORD an MOST worthy of reINaılıns unchanged, though detaıls dıffer? A
PFalsc he 15 be feared above all gods For paradıgm 15 NOT much imıtated 4A5 applıed
all the gods of the NAatLiONs ATC ıdols but the It 15 assumed that wıll dıffer but when
LORD made the heavens adjustments aVEC een made they 111

Splendour AN! MAJCSTY ATC before conform the observable pattern of the Para-
strength AN! glory ATC hıs dıgm Ja

Say the Natı1ı0Ns “Che LORD FC1SN1S In thıs CONTEXT Can SAIVC 1nterpre -Ihe world 15 firmly established IT CANNOT be
moved

Latıon of Ial of the laws Israel Ihıs
57

15 attempted the work of hrıs I  t AN!
he wıll Judge the peoples wıth 1Y. latest book Celebrating the Law? from hıch

for he he jJudge the earth uHe wıll Judge the world righteousness and
the peoples hıs truth °In the commandments and laws of the Torah

1SCOver what sSOo of lıfe God peopleIn these VL SCS several hıghly 1mportant theo- lıve Both ITS TOTr1€ES and ICS laws the
Jogıcal STatements ATC made Torah shows how God relate peoplentrary the gods of other NAaTLıiıONSs called
ıdols God 15 the (ireator

A well how God WAanTts people relate
and each other Ihe laws an commands

He 15 the of the whole world Ihe show us what ıfe wıth God A looks lıke
LORD Fn such hıfe anı and where people Iıve

such he 15 the Judge of NAaTL1ıONS He wıll accordıng God’ will, there ll beU AaN!
judge rıghteousness an truth

Another STatement 15 made Jeremiuah >God’ wıll everythıng
Ihe other NAaTL1ıONS should SCC thıs dıfference and

chapter whıch deals wıth ıdols be attracted the OLlC God AN! Creator Israel’s
But the LORD 15 the Lrul G0od he 15 the lıvıng example should draw others follow God and
God, the eternal Kıng hıs rules 4S well Moses CXPICSSCS the UMIYUCHCSS

of Israel aAM ICS commaAandments an the effectBut God made the earth DYy hıs he
ounded the world DY hıs wısdom an stretched they INaYy Ar other NAaTLıOnNs
OUT the heavens Dy hıs understandıng Observe them |the decrees an laws taught

for he 15 the Maker of thıngs ((VErSES DYy oses| Care: Y% for thıs wıll show yOUL
16) wısdom aAN! understandıng the Natıons

Ihe S  p of God 15 thus embracıng who wıll Car about al these decrees an Sd Y,
CONVICLION hıch 4a1ls the UN1LVETrTrSC the hıstory “durely thıs Natıon 15 WISC an under-
and NatıOonNs and O€es the fact that he 15 the STaAN!  g people what other Natıon 15

4A5 aVe such rıghteous decrees aN!
Natıons below
Creator We wıll COING back the of the

laws A thıs body of laws IL before
yOU today? Deut S)

How dıd Israel Iıve these CONVDLICLLONS? Israel 15 Pars DVrO LOTO hıch rcpr'‘ CSCHNLTS
In the rSft place Israel W dS$ called sShow 1TSs the whole thıs land AaN! thıs people

.‚0d’s Kıngshıip, hıch 15 Kıngshıp VCLI thewhole lıfe what 1T that God W as theır, eart. MUST become visıble and effectıve 7that they WETC hıs specıal people Sa
Genesıis the callıng of Abraham God NOT In thıs wıll NOLT 1INTO detaıl about
exclude other NatıOons but wanted bless them ticular ethıcal S1TUALIONS SOMIC of hıch covered
through Abraham and hıs offspring In the rest book an INa of whıch AIC also dealt wıth
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by hrıs Wright hıs books Old Testament eEv: Man y later kıngs WEIC the called writ-
thıcs nstead would lıke ook at OLLIC partıcu- ıng prophets lıke Isaıah, Jeremuah and Amos IThey
lar 1sSsueEe Israel’s “public’/”’polıitical” lıfe the 1ssue WEeTC the “opposıtion”, eak, the HI of
of human kıngship. the ord. We wıll COMNIC back theır role 1n Is-
1E It for LTC4SOI):| the TSt rael.

place the Kıngshıp of has turned OUT be Before do that, let us takı o0k ımpoTr-
VCLY ımportant the Old Testament; 45 Sa tant chapter about kıngshıip hıch 15 Deuteronomy
and Cal ask how thıs relates uman kıng- 14-20 Thıs PaSsSasc 15 usually read d 5 retrospec—
Sh1p; the second place thıs d1ICa it wıll become tıon from the time of Josıah, but It 15 from
clear how Israel 15 Meant be paradıgm the much earlıer tımes, OIIlC of the L1C4SO11S being that
world. the 1eW presented CTE 15 LOO critical ofkiıngshıp

In the first place notice that kıngshıp Israel be from those days. Deuteronomy WasSs WrIt-
15 arbıtrary It 15 NOT natural e d TEn legiıtımate Josiah’s reform, d 15 ften stated,
It be wıth other natıons, who "naturally” 1T 15 surprisıng that the PasSsSasc the kıng 15 such
aVC kıng ead them 1n WAar an establısh smail part of the Book hıs Commentary
order SOCIEtY. Israel’s history has known several DeuteronomYy, McConvyılle STates “ Deuter-
per10ds wıthout earthly kıng There W as kıng 9 al least form of it. 15 the document of

the beginning, when God called Abraham Dur- real polıtical anı rel1g10uUs constitution of Israel
from the pre-monarchical per10d.” Deuteronomyıng theır Journey the desert It Was NOT kıng, but

prophet who led them Wıthın the hıstory of the Sl o1ves laws governing admınıstration,
Ancıent Near AaSt It 15 surprisıng how short the PC- but the kıng O€es NOT aVC essentıal place it;
r10d W as durıng which Israel had real monarchy ArgSUuCSs McConvyiılle.® Others HRC respons1ıble for le-
1n the mıdst of the surroundıng kıngdoms anı gal and admınıstratıve dutıes.
POWCIS. less than 500 years! Deuteronomy 17:44 beg1ins wıth the STatemen:

When Israel asks for kıng, thıs 15 rece1ved Dy that God has gıven the land hıs people It 15 NOT
God and hıs prophet amue wıth consıderable Dy the of human being (a kıng
CIMtICISM. Ihe ıdea of the people 15 NOW appomnt armYy) that Israel W as able lıve 1n the promised

kıng ead U, such 4S the other Natıons DE and. they ENVEeT WAant aV kıng VCT them,
should NOT be lıke the other natıons. Ihe YSt d11-
(1 Sam 6:5) However, thıs W d exactly what they the en  A SdYyS It 15 NOLT essent1al element of

natıonhood he should be OLIC “rom AMONS yOUTr
SWCT they reCe1ve 15 therefore that they ATC dıfferent, OW) brothers”. Ihe kıng 15 brother, and thıs fact
because God 15 theır aM they \aAUC rejected alludes the ıdea of equality d the PCO-

Dy theır reqUESLT for earthly kıng Ihe reSTt ple of God
of the PaSSapc CONCENITAaTEeS the inequalıtyhıch TIhe followıng VEISCS tell u how dıfferent
kıngshıip wıll bring One of the basıc Israelıte kıng should be from the kıngs of ther
the laws ofMoses W as the ıdea of brotherhood aM natıons: No riıches, StrONS ALIT1 V, worldly
equalıty 1n the of God Ihe W dSs „ NOT INalıy WI1ves. I hat 15 what should NOT
the leadıng princıple hıch unıted Israelıtes AS happen. What should happen, however, 15 that he
equal people wıth equal responsıbiulıties. No OI wrıtes *Or hımself scroll CODYV of thıs law.
W d$ rule VCr another kıng, riıch PCO- It 15 be wıth and he 15 read It all the days
ple of hıs lıfe that

At the en! of Samuel Ö, God "g1ves In he IMaYy learn HE VTn the LORD hıs God
speak. in the hıstory of Israel he SCS kıngshıip anı follow carefully the words of thıs law

anı these decreeshıs plans a11y WaY. But the Old Testament
has eritical reservations about kıngshıp the WaY AaN! NOLT consıder hımself better than hıs broth-
through hıstory iıtself proved the criticısm of CI

Samuel be rıght: Kıngs WEeTC rulers who AN! Lurn from the law the rıght the
exploıt the people from tiıme tiıme left ? verses 18-20

During the whole per10d of the monarchYy, there In Mesopotamıa kıngs WCIC the law-gıvers them -
has Can thıs critical istance the kıng It W dsS$ in selves. LICW kıng would introduce hıs OW) laws.
partıcular mbodied DYy the prophets. Next kıng The Babylonıan kıng Hammurabı 15 go0od CXd'
Saul there W as the prophet Samuel, XT kıng ple of thıs In Israel ıt 15 the prophet Moses wh:
Davıd the prophet Nathan, CT s  ab Elyah, 15 the t1imate lawgıver, and, 4S belıeve, 1n the
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LLaAaIllc ofGod Ihe laws ofHammurabı ATCc NOT rel1- ıng and ortificatiıon of the cCıty of Babylon. Ihe
g10Usly motivated, the laws of Moses AdTIC through- kıng W d the -kıng”, the Vice-regent of the god.
QOU!  + McConvyviılle sStates “CThe TOSTAMMC of Psalm S, however, CVCIYV human being 15 SCC11 45
Deut. 16:18 18:27)2 15* The Old Testament Contribution to Evangelical Models for Public Theology *  name of God. The laws of Hammurabi are not reli-  ing and fortification of the city of Babylon. The  giously motivated, the laws of Moses are through-  king was the ‘god-king”, the vice-regent of the god.  out. As McConville states: “The programme of  In Psalm 8, however, every human being is seen as  Deut. 16:18 — 18:22 is ... in direct opposition to  a “vice-regent of God’ and can rule over God’s crea-  tion on his decree.1!!  the prevalent ANE royal-cultic ideology, in which  the king is chief executive in cult and political ad-  G. J. Wenham remarks with regard to the fünc-  ministration...? If the rule of gods in Assyria was  tion of creation in the image of God:  expressed by means of a king who dominated every  ... 1t enables mankind to rule over the earth and  sphere of the nation’s life, Yahweh in contrast was  the other creatures. In ancient oriental myth  the one who gave land, upheld justice and conduct-  kings were made in the gods’ image, but Gene-  ed wars.?  sis democratises the idea; every human being is  Visitors to the British Museum can be struck by  the fact that there are few objects from Israel com-  on God’s behalf.!?  a king and responsible for managing the world  pared to Assyria and Egypt. This fact fits in with  So the Bible values human beings very highly.  Deuteronomy 17, however. The artefacts of other  'This is an essential element in our view of human-  nations are in most cases glorifications of kings and  kind.  their victories, such as over other nations and over  lions. The huge statues, the inscriptions, the records  We can say that, compared to other nations,  the Old Testament has a profoundly different view  all try to convey the message that the king was an  of the political world. Basically, we can say it is a  excellent king who was under the protection of the  gods. Compared to that, the Old Testament is very  prophetic view, not based on human insights, not  sober. Of course, the making of images was forbid-  based on the principle of human power, but based  den. But also in its literature the Old Testament  on the confession of God’s reign and his rule. Hu-  man kings play a limited role amongst the covenant  does not glorify the kings. It speaks of defeats,  people of Israel. They are always evaluated from  of disobedience to God, of sins and failures, even  when it comes to the “ideal? king David. The Old  a prophetic point of view, from the perspective of  "Testament dares to criticize its own kings because it  what they do with God’s Torah.  is mainly a prophetic book — history, nations, kings  3. Prophets and politics  are viewed from a prophetic perspective. We will  Life in Israel was religious in all its aspects, as we  come back to this. _  can see ın the laws of the Torah. Political life was  Another aspect of human kingship is the fact  that in a certain way each human being exercises  not a separate area. This was illustrated by the law  on kingship in Deuteronomy 17. The king’s law  sibilities:  ‘royal duties’. Human beings receive great respon-  book and daily literature was the Torah and not a  secularized political manifesto.  ‘...fill the earth and subdue it. Rule over the fish  That the public life was not separated from faith  of the sea and the birds of the air and over every  is also clear in the life and work of the prophets  living creature that moves on the ground” (Gen.  of Israel. Other nations also had prophets. How-  1:28):  ever, the prophetic texts from other nations often,  Man and woman are created ‘“in his own image,  though not always, show that prophets and other  in the image of God’. There has been much dis-  religious leaders such as priests, were supposed to  cussion about the significance of this verse!®, but  confirm what the king did and said. In other An-  one of the possibilities, which to me seems a plausi-  cient Near Eastern texts, like some of the treaties,  ble one, is that men and women represent God on  we also find a great fear of criticism of the king,  earth. In other nations it is the king who is regard-  which might lead to rebellion or revolt.!  ed as God’s representative.  Kings in Israel, however, are constantly evalu-  'The role of humans in Psalm 8 is very different  ated from the point of view of what they did with  from the role the Babylonians ascribed to them. In  the Torah of God. And if they trespassed it, they  the Babylonian creation myth Enuma Elish, human  were told so by prophets. Of course, there were  beings and the earth were created out of chaos. The  court prophets as well, supportive of the king and  need for protection against chaos is an ongoing is-  his officials. The prophet Jeremiah was involved  sue, Protection is guaranteed by means of a good  in a constant battle with them. But prophets like  structure in society, in particular through the build-  Elijah and Nathan, and the major writing proph-  EuroJTh 14:2 * 93in direct opposıtıon “vice-regent ofGQ an rule vVer .Od’s GCICd-

tiıon hıs decree .1}the prevalent royal-cultıc ıdeology, in hıch
the kıng 15 chief executıve cult an polıtical ad- Wenham remarks wıth regard the funcmiıinıstration.. .° K the rule of gods Assyrı1a W as t10n of creation the ımage of God
expressed DYy INCanls of kıng whi domıiınated CVCIY* The Old Testament Contribution to Evangelical Models for Public Theology *  name of God. The laws of Hammurabi are not reli-  ing and fortification of the city of Babylon. The  giously motivated, the laws of Moses are through-  king was the ‘god-king”, the vice-regent of the god.  out. As McConville states: “The programme of  In Psalm 8, however, every human being is seen as  Deut. 16:18 — 18:22 is ... in direct opposition to  a “vice-regent of God’ and can rule over God’s crea-  tion on his decree.1!!  the prevalent ANE royal-cultic ideology, in which  the king is chief executive in cult and political ad-  G. J. Wenham remarks with regard to the fünc-  ministration...? If the rule of gods in Assyria was  tion of creation in the image of God:  expressed by means of a king who dominated every  ... 1t enables mankind to rule over the earth and  sphere of the nation’s life, Yahweh in contrast was  the other creatures. In ancient oriental myth  the one who gave land, upheld justice and conduct-  kings were made in the gods’ image, but Gene-  ed wars.?  sis democratises the idea; every human being is  Visitors to the British Museum can be struck by  the fact that there are few objects from Israel com-  on God’s behalf.!?  a king and responsible for managing the world  pared to Assyria and Egypt. This fact fits in with  So the Bible values human beings very highly.  Deuteronomy 17, however. The artefacts of other  'This is an essential element in our view of human-  nations are in most cases glorifications of kings and  kind.  their victories, such as over other nations and over  lions. The huge statues, the inscriptions, the records  We can say that, compared to other nations,  the Old Testament has a profoundly different view  all try to convey the message that the king was an  of the political world. Basically, we can say it is a  excellent king who was under the protection of the  gods. Compared to that, the Old Testament is very  prophetic view, not based on human insights, not  sober. Of course, the making of images was forbid-  based on the principle of human power, but based  den. But also in its literature the Old Testament  on the confession of God’s reign and his rule. Hu-  man kings play a limited role amongst the covenant  does not glorify the kings. It speaks of defeats,  people of Israel. They are always evaluated from  of disobedience to God, of sins and failures, even  when it comes to the “ideal? king David. The Old  a prophetic point of view, from the perspective of  "Testament dares to criticize its own kings because it  what they do with God’s Torah.  is mainly a prophetic book — history, nations, kings  3. Prophets and politics  are viewed from a prophetic perspective. We will  Life in Israel was religious in all its aspects, as we  come back to this. _  can see ın the laws of the Torah. Political life was  Another aspect of human kingship is the fact  that in a certain way each human being exercises  not a separate area. This was illustrated by the law  on kingship in Deuteronomy 17. The king’s law  sibilities:  ‘royal duties’. Human beings receive great respon-  book and daily literature was the Torah and not a  secularized political manifesto.  ‘...fill the earth and subdue it. Rule over the fish  That the public life was not separated from faith  of the sea and the birds of the air and over every  is also clear in the life and work of the prophets  living creature that moves on the ground” (Gen.  of Israel. Other nations also had prophets. How-  1:28):  ever, the prophetic texts from other nations often,  Man and woman are created ‘“in his own image,  though not always, show that prophets and other  in the image of God’. There has been much dis-  religious leaders such as priests, were supposed to  cussion about the significance of this verse!®, but  confirm what the king did and said. In other An-  one of the possibilities, which to me seems a plausi-  cient Near Eastern texts, like some of the treaties,  ble one, is that men and women represent God on  we also find a great fear of criticism of the king,  earth. In other nations it is the king who is regard-  which might lead to rebellion or revolt.!  ed as God’s representative.  Kings in Israel, however, are constantly evalu-  'The role of humans in Psalm 8 is very different  ated from the point of view of what they did with  from the role the Babylonians ascribed to them. In  the Torah of God. And if they trespassed it, they  the Babylonian creation myth Enuma Elish, human  were told so by prophets. Of course, there were  beings and the earth were created out of chaos. The  court prophets as well, supportive of the king and  need for protection against chaos is an ongoing is-  his officials. The prophet Jeremiah was involved  sue, Protection is guaranteed by means of a good  in a constant battle with them. But prophets like  structure in society, in particular through the build-  Elijah and Nathan, and the major writing proph-  EuroJTh 14:2 * 93It enables mankınd rule VCL the earth andsphere of the natıon’s lte: Yahweh W das the ther In ancıent orıental myththe ONC who SaVC land, upheld Justice an conduct- kıngs WEeTC made the gods’ image, but Gene-ed Wars S15 democratises the ıdea; CVCLIY human being 15Vısıtors the Brıitish Museum Can be struck Dy
the fact that there AdIC few objects from Israel COM- .‚0d’s behalf. 12

kıng aN! responsıble tor managıng the world

pared Assyrıa AN! Egypt Thıs fact fits wıth So the Bıble values human beings VCLY hıghly.Deuteronomy 17 however. Ihe artefacts of other Ihıs 15 essentıal element OUr V1CW of human-natıons ATC MOST glorıfications ofkıngs aM kındtheır victorı1es, such 45 Ver other natıons an VL
ons TIThe huge Statues, the iNSCr1pti0ns, the records We Can Sa y that, compared ther natıons,

the Old Testament has profoundly dıfferent 1eWC COLLVCY the INCSSADZC that the kıng W as of the polıtıcal world Basıcally, Call Sa y It 15excellent kıng wh. W as under the protection of the
gods Compared that, the Old Testament 15 VCLY E: VIEW, NOT based uman ınsıghts, NOT

sober. Of course, the makıng of images W as forbid- based the princıple of humana but based
den But also 1ts lıterature the Old Testament the confession of re1gn hıs rule Hu-

Ianl kıngs play lımıted role amongst the(075 NOT glorıfy the kıngs It speaks of defeats, people of Israel. Ihey 16 always evaluated fromof dısobedience God, of SINS aN! faılures, CVCNMN
when it the “ideal” kıng Davıd The Old prophetic pomt of VICW, from the perspective of
Testament dares criticıze 1fs OW] kıngs because It what they do wıth ‚Od’s orah
15 maınly prophetic book historYy, natıons, kıngs Prophets and polıtıcsAT viewed from prophetic perspective. We wıll ıfe 1n Israel W as rel1g10Us al Its aSPCCLIS, 4SCOMC back thıs

Can SCC the laws of the orah Political lıfe W asAnother of human kıngship 15 the fact
that certaın WdY each UMAN eing eXerC1IsESs NOLT separate dICd Ihıs W as ıllustrated Dy the law

kıngship 1n Deuteronomy IThe kıng’s law
sıbıilıties
'royal duties’. Human beings rece1ve LCSPDON- book and daıly lıterature W. S the orah and NOTLT

secularızed polıtıcal manıfesto.the earth and subdue it. Rule VT the fish hat the publıc lıfe W as NOT separated from ftaıthof the SCa an the bırds of the alr and Vecr CVCIYV 15 also clear 1n the lıfe an work of the prophetslıyvıng CTGCALLIFC that the ground’ (Gen of Israel. ther natıons also had prophets. How-1:28) CVCI, the prophetic from other natıons often,
Man an created 1n hıs OW. ımage, though NOT always, show that prophets anı ther

1n the image of God’ There has GEn much dıs- relıg10Us eaders such d priests, WEeTIC supposedCuss1ıoN about the sıgnıfıcance of thıs VErSE . but confirm what the kıng and sa1ı1d. In ther An-
OIllCc of the possıbilıties, hıch plausı- clent Near Eastern, 1ıke SOINC of the treatıes,
ble ONC. 15 that IMI an rcpr CsCNHNL G0Od also find fear of criticısm of the kıng,earth other natıons It 15 the kıng who 15 regard- whıich miıght ead rebellion revolt. }
ed 4S G0d’s representative. Kıngs Israel, however, ATC constantly evalu-

TIhe role of humans 1n Psalm 15 VCLY dıfferent ated from the pomt of 1eW of what they wıth
from the role the Babylonıans ascr1ıbed them. In the orah of God they trespassed It, theythe Babylonıan creation myth Enuma Elısh, human WEeTIC told DYy prophets. COUTSC, there WEIC

beings an the earth WEIC created OULT of chaos. Ihe COUFT prophets well,; supportıive of the kıng anı
eed for protection agalnst chaos 15 oNgomng 15 - hıs officıals. Ihe prophet Jeremıuah W as ınvolved
SUÜl  @} Protection 15 guaranteed Dy of good in battle wıth them. But prophets lıke
tIructure socıletYy, 1n partıcular through the build- Elyah and Nathan, and the maJor writing proph-
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eTts lıke Isaıah, Jeremiuah and Amos WEeTC NOT the Jeroboam, he 15 accused of CONSPIraCY agamnst the
mouthpiece of the kıng of the ofhficıjals. Ihese kıng (Amos /O)
prophets WETIC, speak, the “cOonscıence” of the Probabily the strongest example of opposıtion
kıng and the natıon, the “Hee hıch W as T- 15 found the ıfe of the prophet eremı1ah. He
1y buzzıng around theır head’” When s  ab has 15 persecuted by riends anı famıly, and DYy kıngs
walk a (actually, Nabort’s garden), somethıng partıcular kıng Jeho1akım VE strongly
he had desperately longed fOr, it 15 thıs annoyıng Jeremiuah’s INCSSASC: He uUurns the scroll wıth PTO-
prophet Elyah wh. and dısturbs hıs phetic warnıngs (Jer. 36) and 1in thıs WdY he Oo€s

another STOTY, Kıngs s  ab SCS iırrıtated exactly the opposıte of what kıng Josiah O€s
about another LIrUu: prophet of Miıcaıah, and Kıngs eho1akım 15 the opposıte of the deal
SayS “Dıdn’t tell VOU that he prophesıes Israelite kıng 4S described Deuteronomy 1/ for
ythıng good about INC, but only bad?’ In thıs chap- he neglects ‚0d’s law and exploıts hıs brothers
er z  ab 15 NOT mentioned by da1i11c but constantly magnıf y hıs OW glory (Jer. 22:13-17).

Ihe prophetic books make IT obvıous that thecalled *the kıng of Israel’. Even °*the kıng of Israel”
could NOT Just do what he wıshed! prophets WEEIC NOT only SENT theır OW) people,

In the called Wrıiting Prophets, there 15 clear be It Israel Judah Many prophetic books also
connection between the orah an the MCSSAHC of contaın other nat1ons. hıs call Jer-
the prophets. + 15 the sıdes of the Great em1ah W as commıss1ıoNed AS prophet the

OonNs Hıs mi1ssıon W as internatıiıonal. the bookCommandment that they constantly refer: Jovıng
and obeyıng God anı Jlovıng YOUL ne1ghbours. It 15 of Jeremiuah there AaTCc ındeed INa y “international
about sOc1a| 1SSUES that they ralse theır VO1CES but 3 S d Y. erem1ıah W as constantly 1N-
they also WAarll agalnst ıdolatry an false ftorms of volved 1n internatiıonal politics. TIThe world whı
worshıpping God We Sa y that theır I11C5$5- he Iıyed W Aas about change after the Assyrıan
SADC the socı1al and the rel1g10Us, SINCe kıng Ashurbanıpal had dıed 630 Ihe Baby-
relıg10N W dS MeaAant be socı1al AN! ethıcal rules lonıans became GV.GE Jeremiuah’s INCSSAYC
WEeTC gıven DYy God TIhere sımply W as ınvolved SE ong polıtical adviıce: the est
between elıgıon AN! polıtıcs, between private do W as surrender the kıng of Babylon. hat

W as hıs MCSSASC the last kıng, Zedekıiah (Jer. 2and publıc theology. of ıfe W as Meant be
God-centred. IThe prophets emphasıze thıs agaın Z/) Ihe prophet GV ıllustrated an enacted hıs
and agaın It belongs the heart of the INCSSAYC by sending yokes the delegates of SCV-

made AT 1Na1l “soc1al prophet lıke Amos, whe eral natıons who planned revolt agalnst Babylon
SaVS STI' ong thıngs about the riıch, includes worshıp (Jer. 2/) Jeremıuah ZAVC polıtıcal advıce and thıs

could be hıghly controvers1ıal an brought hım1n hıs INCSSASC of (070)2381
‘You trample the POOT. danger (Jer. /-3

You OPPTICSS the rıghteous aAM take brıbes Ihe natıons
and yOUu deprive the POOT ofJustice in the Another feature of the book of erem1ı1ah 15 thatCoOurts (Amos 5: 11:12) beside the biographical about hıs interfer-f hate, despise YOUIL rel1&10Us feasts;

stand yOUTC assemblıes... CI1C6. wıth polıtıcs, It contaıns large number of

AWaY wıth the nO1se of YOUL songs! oracles agamst the NAtLLONS. Fırst, Jeremıuah 25 God
15 pıctured A the One who makes the natıons111 NOT lısten the MUSIC of YOUTrC harps. drınk the of the W1Ne of hıs wrath. Ihıs chap-But let Justice roll lıke rver, [Er X1VvESs Uus, 4S it WEeTIC. o0ok behind the SCCI1C5 ofrıghteousness ıke never-faıling stream

(Amos 5:2Z10 5-2
G0d’s intervention anı hıs rule in the hıstory of the
world Ihe oracles agalnst the natıons in Jeremiuah

Ihıs 15 StronNg MCSSASC. Imagıne that God O€es 46-5 114 INalıYy of the natıons mentioned 1n
NOT Want SIN hymns ALLVINOIC untiıl chapter 25 the last OC being, Babylon, the StrONS-
AUKe domg Justice the DOOFC est those days.If the prophets ould criticıse indı- the oracles agalnst the natıons It 15 NOT alwaysviduals, the people 4A5 whole, relig10uUs eaders 1ıke made clear why natıon 15 jJudged AaN! punıshed Dyse) prophets and prıests, and polıtıcal eaders. God ften pride 15 mentioned, natıons ATC COI-
hıs could ead much opposıtıon from those demned Decause of challenging God > In the GASE
addressed. When Amos proclaıms O0M kıng of Babylon there ATC several LTCasSsOIls theır pride,
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theır aArFOSANCC towards God, theır humıilıatiıon the natıons wıll Jerusalem worship the
of 0d’s people, theır ıdolatry, the profanation of

holy temple.*° Jeremıuah 50:29 SdayS Babylon Ihe oracles agalınst the natıons sShow that God
“defied the LORD, the Holy One of Israel. Pride 15 1n control of hıstory and that he fulfils hıs lans
15 recurrıng theme the prophecıies agalnst the 1n hıs OW! WAaY. Thıs theme 1n the last book
natıons. We ear echoes ere of the story of the of the Bıble 0d’s re1gn wıll be established forever

of Babel and antı-powers, lıke Babylon, wıll be destroyed.Ihe oracles agalnst the natıons IMaYy teach us SCV- Ihe Book ofRevelatıon contaıns Jarge number of
eral thıngs: allusıons the (Ild Testament prophetic oracles

@  @ God 15 control ofhıstory (the oracle agalnst agalnst the natıons.<0
Babylon Jer. 51 ends wıth “declares the S lo SıL the prophets of Israel clearly spoke
whose ame 15 the LORD Almıghty’). God 15 OUT agalnst kıngs, polıtıcal an rel1g10Us leaders,
VL the entire world He rules, despite what aN! ther natıons. TIhe fact that they W ds part

of theır COmMmM1ss10nNn. It W as also based the COIMN-t10NS anı kıngs INaYy be
God Judges natıons: °For the LO 15 God Vvictiıon that God 15 the LORD ofStOrY, the Crea-

of retriıbution...? (Jer. Ihıs 15 also part of LOr an the One and Only God
the INCSSASC of Amos who proclaıms Od’s Judge-
Ment the S1NS of other Nat1ıons (Amos 1-2) Examples of iınvolvement “publıc lıfe?

God defends the powerless and wıll LC- It 15 clear that the prophets WEeTC heavıly ınvolved
Justice (Jer. 51:36 dee. wıll defend yOUTr polıtics, eıther natıonal internatıional. I heır

CaUSe:.. ): MCSSASZC varıes from Ss1ıtuatiıon sıtuatıon anı 15
When ook at ther’foreign rul- therefore always relevant and afe

CS sometımes CVCN called “G0od’s servant’*!/ OLr Isa1ah WAarnlls kıng Ahaz NOT o1ve in the
hıs "shepherd’ an “anoilinted’ (Is 44:28; 45:1) threat of the AN! NOT surrender Assyrıa
Though they dTIC NOTLT worshippers of God and aAIC, (Is 6), Jeremıuah the Ir kıng Zede-
lıke Nebuchadnezzar, punıshed for what they surrender Babylon. Ihe SaI1Llc Jeremiah,

Israel. the eXpression *“servant' makes clear that hıs letter the exıles chapter 2 D1VES advıce
the exyıles Babylon settle there, lıve 1ın theGod SCS them d hıs iInstruments hıs plans.

Ihey INAaY they ATC ındependent kıngs who fore1gn and 45 it WEEIC theır home, CVCN PraVv
aVEC authorıty ver the whole WOT. the end for the aN! “seek the an PFOSpPCTI-
they ATC Just’ sed DYy God What they do 15 NOT Ity of the cCıty” whıch they aV ecn ex1ıled Is
beyond .‚Od’s control. thıs acceptance of the STAatfus QUO, acceptance

of the enemYy's rule? Yes and In the followingIhe fact that prophets spoke the natıons 15 NOT
STr ange element in the Old Testament. SAa W VETSECS the promıse of return the promıised and

above  ’ from the beginning of enes1s It has een 15 gıven. Ihe perspective 15 OLlC of hope of restora-
clear that CONCErN 15 for the whole world tıon under God’s guldance In the interım-peri0d

the people requıred Iıve theır normal lıfe,
.0d’s control. In the call of Abraham enes1s
Genes1s ummarıze the nat1ıons’ ONSINS under

STAart famılıes, build aM plant an show
the Natıons dIC NOT excluded but included. In ex1led them

posıtıve attıtude towards the Babylonıans who
Deuteronomy 52 book hıch
CO  TE largely Israel, Moses SayS Elsewhere SCC hOow belhevers seemıngly adapt

themselves fore1gn rulers; SOINIC enemı1esWhen the Most Hıgh g aVC the natıons theır of srael, DYy lıving 1n Aat theırınherıtance, when he dıyıded all mankınd, he
set boundarıes for the peoples accordıng the

of Joseph, ehemiah, Esther an Danıel an hıs
three riends. XYet. there 15 independence in theırnumber of the SO11S5 of Israel° (Deut. 21:8) behavıour hıch 15 clearly based theır belong-Ihe oracles agalnst the nNatıons ATC essent1jal Ing the people of God They lıve theır

element of the CONVICtI1ON that God 15 the only Cire- VeES &.  1n exile‘ yet hold theır OW| God g1ven
ator an that he 15 the only God an Kıng Ver all princıiples.“ Danıel clearly SeIs lımıts what

It 15 good remark that NOT all prophecıes kıngs INAaYy requıre of hım, y€t he 15 respected and
agaınst the natıons 4S negatıve those agalnst attaıns hıgh posıtion.Babylon. There ATC of hope”® and of So when It examples ofpartıcıpatiıon
COUTSC, there 204 VIS1ONS of future whıch publıc lıfe there 15 SOMIC varıatıon 1n the Old Testa-
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Ment Yet CVCLY sıtuation, whether that 15 the foundatıon speak OUrTt CVCN non-Christian
promiısed and durıng the tıme of the monarchYy, world
whether 1t 15 foreign COUNLCY in exıle, there 15 LOO ften attention 15 lımıted the MON-

sSo of eritical dıstance, evaluatıon of polıtical archy when the Old Testament 15 invıted speak
affaırs hıch 15 based the faıth that God 15 the about polıtıcs aN! publıc theology. But the Old
ultımate uler aM Creator of the world Testament 15 NOT Just about the per10d of the Isra-

One MOTC ftorm of partıcıpatıon should be LLI1C1I1- elıte monarchY, It has much wıder VIis1ON hıch
tioned, last but definıtely NOT least. hat 15 INtTEVCES- the monarchy plays only @)3i= part
SIN of hıch the STOFY of Abraham whe pleads God 15 the One aN! Only God Consequently
wıth God 15 OLIC of the est examples (Gen 185) Christians should be the forefront speak OUuUrTt
Jeremuah urged the exyıles Dray for Babylon. Ihe agalnst ıdolatry whatever form, for example
people of God E, called PIay for the welfare of the ftorm of polıtical ıdeologıes spirıtual LINOVC-
those outsıde the hat 15 of theır lıke New Age
M1SSION. Christians Can aVe infÄuence thıs world

because they WEEIC called be paradıgm, the
OoOme ımplıcatiıons for Christians Samnıec WaY 45 Israel W as be Ihıs MaV be

Ihıs has concentrated the Old Testament. deeds words. 'IThe laws of the Old Testa-
C COUISC, A Chrıistians CANNOT read the Old
lestament 4S there W as New lestament. VYet

MeEeNT Call provıde framework for Oowıng what
15 essentı1al when It Justice, rıghteousnessthe CX wıll deal wıth that LMOTC extensively. and holiness. CANNOT deal wıth thıs topı1c 1N-

therefore confine myself SOTMNIC concludıng sıvely Just NO but refer hrıs Wrıight'sremarks hıch INa y be helpful for (T dıscussıon. Testament Ethacs for the Peop of God an OW)
Ihe Old Testament provıdes us wıth far book Celebrating the Law?

reachıng 1eW of the WOTr. and the world’s StOTY. Ihe CO].'ICCPt of creation has INally ımplıca-Ihe CONVIıction that God 15 the Creator and Oons for ethıcs, such 4S the rıghts ofhuman beings,of the whole world ımplıes that Chrıistians the alue of lıfe, the (CATF for the envıronment. We
do NOT eed behave ourselves d dIC SOI11C- should NOT hesıitate bring these values 1INnto the
where hıdden the COTIL1ICT wıth faıth hıch 15 publicJust personal, iındıyvıdual ırrelevant the 'Ihe level aM form of actual polıtıcal ınvolve-
TeSt of the world Old lestament faıth (and be- Ment INAaYy VarY from tıme tiıme aN! from placeeve New Testament taıth 4S well) DYy Its VCLY place. Intercession tor the world AaN! the natıons,focuses the whole world We aVEC world
V1CW whıch 15 all-embracıng. It 15 NOT OLlIC that 1N- however, should always be of the mMinNIStry of

Vites us domıiınate the world 4A5 It 15 OUT OW ]
the Church. Yet sometımes Christians INaYy be able

speak OUT TMOTC clearly than &E other times
“name hıch WAant make great”, d the people other places; remember the examples of Elıah,1n the STOLY of the of Babel, but It 15 Amos aAM Danıel. Ihe overall Jeadıng princıple 15
salvatıon-hıstory tor the whole world Christian 1N-
volvement publıc lıfe has STtONS foundatıon that continue study the Scriptures aMn ask

for .0d’s guldance order aVEC propheticallyin 0d’s posıtion AdS Creator and 1n hıs Kıngshıip. critical 1eW of the socletlies Iıve in 100 ftenAdmuıttedly, the church 15 NOT theocracy 1ıke Israel studyıng the Bıble has resulted 1n the afırmatıionand the Christian church 15 NOT defined Dy OIIC PCO- of VIEWS whiıch supported the qUO. In theple and ONC lanı either. Nonetheless, her MCSSAZC
15 worldwiıde. Thıs 15 NOL only because 1n the WdY hıch Deuteronomy deals wıth kıngship

wıth other natıons, Chrıiıstians INAaYyNew Testament she W ds gıven M1ss1ON in OChrıist's guldelıne for 1eEW of whiıch dıffers from
NaAMC, but also because of the Old Testament 1e6W that of the world around them, 1e6W hıch 15 inof the world AN! of StOrYy 4S world anı
‚0d’s historYy. lıne wıth Jesus’ Praycer. 'Thy Kıngdom COMHNIC

For thıs TC4SONMN 1n thıs aVE concentrated
unıversal themes 1ıke creation and kıngship and Select Bıbliographyhardly pa1d attention 0d’s partıcular Bauckham, The Bıble In Polıtics. Hır LO vread the Bıble

wıth Israel. belıeve that the Old Testament world politically London: SPCK 1989VICEW, based the CONVIcCtiON that God 15 the Crea- D OC The G0ds of the Natıons. UdLES In Ancıent
tor an of the whole world, o1Vves firm Near Eastern Natıonal Theology second edıtiıon;
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