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kehrt” Im inblic darauf In Frage gestellt, obh es nar’s argume: nt develops, Varıo0us pomints become clear
Freiheit wahrhaftig respektieren kann oder nıcht Molnar that he CS essent1a]| for understandıng the iIMmMaAaNent
behauptet, dass ( att als ater, ohn und Heiliger (elst rei Trinıty. 1 God 15 God apart from creation, and Was DE
ıSst, unabhängig VO|  —_ der Schöpfung, VOor der Schöpfung und remaın hımself ıf both creation anı salvatıon Ta VL

maternalızed. God dıd NOT become trinıtarıan in hıs GCICA-In wigkelt.
t1ve and redemptive works. IThe hıstory ofGod actıng
tor uSs SNhOUuUu NOT alone ne who God 15 ın hıs OWN

Thıs 15 A SCHhOlariIy work of depth and thorough Ous1a pre-creation. 'Thıs 15 avo1d doctrine of the
research, In complex and etaıle: subject. Molnar immanent T 1n1ty whıiıch 15 dependent uPOL the works
ralses COMCECTINS pressing 1SSUES regardıng the ımma- of G0od ad K  a  5 tor example, the Word Was the Word
nNeNnNT I'll'llty He always desıres uphold freedom, before the incarnatıon and resurrecti1on, the Word dıd
xwrhıle recognIısıng the lımıtatıons of (JUT finıteness, where NOT become the Word through Dy these vecn  s
from necessıity describe the eternal God wıth human A} Molnar SaVS, eternıty 15 NOT defined by 1fs
projections of earthly relatıons. At the VC beginnıng relatıon time. (S1) Both dıvıne and human
he asks the question, how n W know God in freedom 15 maılıntaıned when doctrine of the iımmaANenNnNt
accordance wıth hıs Hhatfure rather than creatıng G0d ın rm1ty establıshes that human eINSS and theır hıstory
(JUT OWN ımage?” (X) He Argucs that G0d 1$ NOT Just God do NOT condıtıon God reedom iın S revealed
tor u sımply because G0od W d God before us God 15 ern Son and Holvy Spirıt, 15 1CVCL dependent upOoNn
NOT only the belhever’s Creator, Redeemer and Mediator, human experience of taıth G0od 15 ındependent of the
iın relatıon hıs creation, but God WAS and 15 Ways WOT.| And, In Molnar’s CO W words, *in thıs book
er Son and Holy Spirıt. Ihe anger nat needs amn arguıng nat Barth dıd NOT SCpar atc collapse the
be avoıiıded Molnar  A  S opınıon 15 that of educıng G0od immaNnent Nto the eECONOMIC Trinity but dıstınguishedmerely what he has accomplıshed for u Molnar O11- and unıted them 1ın accordance wıth the fact that Cd-

cludes, WwWe therefore end where WC began, that 1S, wıth tıon, reconcılatıiıon and redemption WeEeTC tactual 1LICCES-

recognıtiıon of reedom be and have been the sıt1es grounded only iın ree«e. Barth dıd NOT
eternal ather, Son nd Spirıt who exıiısted priıor nd allow being and aCT: be defined by hıs relatıons
3P'.1.[‘t from creatıon (316) ad ra

So how does Molnar reach thıs conclusıon? He begins Ihıs book wıll be of Qr at worth anıy reader wısh-
ın chapter OT  m by examınıng the role of experience 1ın Ing develop A richer understandıng of the U m1ty, NOT
determıinıng A doctrine of the iImMmMaAaNent Trmity, plus least because of Its depth of research and the ınteractıon
1SSUES raised by contemporary fem1inıst theology. Molnar wıth Barth and INalıy other theologıans. It hould make
examınes the theologıes of aufman, LaGugna, the reader question theır startıng point in formulatıngcFague, and Johnson, and cshows how al y theology theır OW) doctrine of the iImMmmMaAaNenNt TINItY, and hould
IC a1ls thınk from cenfre ın God DYy revelatıon, iınstıl the necessIity let God be God, rather than
wıll leave usSs MNCVCT truly OW1Ng God he 1S, and make OUr OWIL
wıl] only iımage God iın Wa that SCCIH1 appropriIi-
Atfe ourselves’ (25) He WAaNnTs STIrESS from the STart, Mackenzte, ulloden, COTLAN
nat Jesus Chrıiıst hould be the startıng pomnt and NOTIM
tor theology, NOT human experience, thıngs outsıde of

revelatıon of himselt. Habermas AAan Theology
In the remaınıng nıne chapters, Molnar’s Nıcholas dams

evelops, he ENCOMPDASSCS wıde rFansc of related sub- ambrıdge: Cambrıidge Universıity Press: 2006Jects for tacklıng the task of evealıng the necessity tfor A

ell conceıved doctrine of the immanent Trmıity, whıch O 267/ 1X
Zan otherwiıse ead number of unwanted ends, such UMMARY

dualısm, pantheısm panentheıism, in rıstol- This study IS welcome theological appreclation and -
OSYV, Docetic Ebıjonıite tendencıes. Hıs solutıon for tique Of the work of the influential (‚erman philosopheravoıdıng these conclusıons 15 tor theology t:  n  ake G0od
1mMmse the definıtion for hıs eterna|l eINg, rather than Jürgen Habermas examınıng his ‘commuUunNıCaAtıve actıon'

and ‘’discourse ethics’ theories. |t Iso addresses the Mar-
Just the CCONOLN V. he repeatedly hıghlıghts the need ratıves of intellectua|l and socı1al hnistory of the West IC
tor startıng trinıtarıan theology wıth Jesus CArist: the underwrite these iıdeas. The peculiar fOCUS throughout IS
self revelatıon of God, the eternal 0g0Ss UDON treatment of eOology and religion in connectlion wiıth

Ihe chapters explore God’” self-communıcatıon ın Habermas’ theorising ahbout the modern public sphere.Christ. wıth emphasıs the resurrection In the VIEWS
oft Rahner and Jlorrance, plus the function of the ZUSAMMENFASSUNG
rınıty ın Moltmann’s ecologıcal doctrine of creati1on, |Diese Studie ISst eıne willkommene theologische W ür-
and the doctrine of the immaAanent Irmity in the thoughts digung und Kritik des Werkes des einflussreichen deut-
of Jorrance, Jungel, and lastly Gunton. Maol- schen Philosophen ürgen Habermas. SIe untersucht seIıne
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Theorien der “Xxommunikativen Handlung” und der “ AMS overarchıng WO about Habermas: namely hıs
kursiven Ethik” SIe behandelt auch die Erzählungen der seemmngly ırrepressible “desıre for COTY ıtself an!
ntellektuellen und sozialen Geschichte des VWestens, die clımaxes ın judgment that it SCC1I115 “erue that Haber-
m Hintergrund dieser edanken stehen. [Das hbesondere I112AS has the best avaılable theory of argumentatıon ın the
Augenmerk llegt durchgängig auf der Behandlung VOorn The- publıc sphere, and equally ITE that thıs theory 15 unus-

ologie und Religion In Verbindung mıit Habermas’ Theo- Ihe good 11CWS ll be that theory 15 NOT
rien Z modernen Ööffentlichen Bereıich. exactly what 15 needed anıy WAdY. More about thıs below.
RESUME Agaın, non-specıalısts readers ll learn much trom

payıng attention the form and style of ams arguette eEtude EsT Un analyse critique de ’ceuvre du hiloso-
phe allemand influent Jürgen Habermas Qqu! s’Interesse mentatıon, ONC which reflects hıs OW) theologiıcal and

phılosophical tormatıon at ambrıdge.Darticulier A b  } theorie de C ’action COMMUNICATIVE » el Whıle the book 15 an extended appreclation aM crıit1-
SOM < ethique du discours » “auteur traıte egalement des 1S5SmMm of Habermas’ maın theoretical achıevements, there
recıts de |’histoire intellectuelle et soclale de ’Occident
QquI sous-tendent les ıdees de Habermas. ConNCentre

15 also omethıng Ase afoot throughout TIhe exposıtion
of Habermas fact ee. Casc Adams makes for

Surtout SUur E traıtement reserve 1a theologie et 1a reli- better post-lıberal theology. ese [WO undertakıngs INAaYyg10N QqUI decoule des theories de Habermas SUr 1a sphere dıscontinuous, but fact they 19  V COM1-

publique moderne. plımentary. Ihıs 15 because at the eart of both proJects
15 COLMTNLLNON question. For Habermas the 1VINS C-
t10N 15 how there be TuLV publıc polıtical and ethıcalIhıs study 15 welcome theologiıcal apprecıation and debate between PCISONS ofmarkedly dıfferent tradıtions.critique of the work of the iınfiluentıal German phıloso-

pher Jürgen Habermas 1C examınes both elements
For Chrıstian theology after eralısm, the question 15

of hıs theories of “ommuUunıCatıve actıon’ and “dıscourse sımılarly ONC about identity and ınvolvement: how (
Christians maılntaın theır ıdentity Chrıstians ıleethıcs,’ ell the narratıves of iıntellectual and socı1al being fully engaged wıth the WOTr. ın 1C they lıve,hıstory of the West whıch underwriıte them Ihe peculıar

fOCcus throughout 15 treatment of theology and relı- ıncludıng ıts polıtıc and ethıcal debates Alert thıs
overlappıng problematıque, dams analysıs CV aASPCCTS100 in cOoNNectıON wıth Habermas’ theorisıng about the of Habermas’ proJject readıly bears frunt tor theologı-modern publıc sphere. Equaliy ımportant 15 the COTL cal reflection thıs dılemma of ‘“ıdentity ınvolve-

ıIn whiıich dams CHV reads Habermas, namely that
provıde DYy German phılosophy TOM Kant Adorno ment‘, and the final chapters of the book gıven OVCT

A prelımınary harvest (One ofdams achıevements 15
IThe combiıinatıon of car1ty, eta: and WINSOMENESS cshow that whıle, for Habermas, A theologıan miıghtthat marks ams O: would be praıseworthy in be “eiıther allı unınteresting hıberal useless sectarıan)
work; It 15 the INOTC in thıs OC gıven the NOtOrI0us 195) there ATIC other kınds of ecologıans about who
technıcalıty and sometımes obscurıty of both Habermas’ happıly break these moulds
( W wrıiting ell that of German Idealısm SCH- Ihe work of the openıng chapters 15 scrutinıze the
erally. Though NOT ıntended Aln introductory u  ‚Y chıef elements of Habermas’ ıdeas about elıgıonthe eXpOSIt1ONS and argume NS that pOopu. ate the book theology and the 1C) thev ATC pllt ın hıs ınk-
betray teacher’s hand and wıll be access1ıble MNON- ıng about publıcıty. Chapter [W! consıders IMpoTr-specıalıst readers whi wıll benefit time and agaın from Lanrt ıdea from Habermas early work, namely the ıdeal
the deft combiınatıon of clear restatement and effectıve specech sıtuation whıch PCISONS publıc dialogueexamples dams deploys in bulldıng hıs AT thought be able ArguC ratiıonally and CC-ams LLOVECS between modes of CHNgASCMCNL ably because they do equally AUFTONOMOUS subjectswhıch he calls "repaır” and “obstruction). COrıitical Argul- Tee o1ve and demand 1CA4SO115 TOM OC another in
NeNTtS ATC made in Oorder complıcate the terraın Hab- relatıonshıp of SYMMELCY and En anNnsSpareNCY, Ihe ın

negotıates, LE:: ıdentify thıngs (theoretıcal whıch thıs procedural VISION 15 ıdeal’ first An ANt1C1-
practıical) that make the ':oad traveled by Habermas’ patıon’ and later IMNOTC accurately “abstraction’ 15
theorıes rather bumpYy, ıf NOT treacherous and sometımes explored, dAdIiIC the LTESONANCECS of thıs wıth features
finally ımpassıble Posıtively, dams works AT Varıous of Chrıstian eschatology. Also SEeTt torth AIC the scorch-
pomnts help these SAaMıc theorıes geLt OVCL the dıfAcult ıng erıt1icısms of the ıdea TOM both those who thınk
ground by recommendıng, WaYyS ın 16 ıdentifhable the rules for reasonıng ATC ‚WaYys themselves em
problems mıght be fixed Often the recommended repaır communal CONTEXTS and ın princıpal NOT
15 quıte radıcal there AIC several problematıc aspects of being made ‘unıversal’ (the Hegelıan) and from those
Habermas’ theory whiıch dams ınks Can SIUMPIY be who, whıle NOT dısputing that the unıversal DEr eXIStS,
eft offtf wıthout cCompromıisıng hıs chıef practical aln deny that It Can be theorıised such (the Schellingian).
Key AMON\NS these 15 hıs ul of the iıntellectual hıs- Chapter three takes u Habermas iımportant claım
Co of relıgion in the modern per10d, and of the ature that ONC of the 1€ impacts of modernıty 15 dıstance
of secularısatıon rationalısatıon. Ihıs Strategy reflects I8 from C(Ur OW) tradıtıons by makıng OUFLr relatıonshıp
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them reflectıve and \ COUTL SOCIETI1CS pOSt tradıtiıonal in apters SIX through ten LTreat in OIr detaıl Haber-
mMmMas understandıng of relıgı1on and theology, and theırSOTM1INC ım portant SC11ISC Ihe kev here veflectuon which

for Habermas becomıng CO  SC that OUTr IC- putatıvely problematıc character wıthın modern publıc
dıiscourse. Here AmMs focuses ı11 the Aar1OUS WAYySSCHNTATLTIONS and ınter pl’€t‘.lthl'l$ of the WOTr ATC that,

I'CPI'CSCI‘II‘JUOIIS and mterpretanons and NOT strictlv Habermas te the tale of the COMINS of modernıty and
ıdentihable wıth the WOT such. 1o One’s of relıgıon dısplacement bvV ratiıonalısatıon and modern
tradıtıon tradıtıon *rather than the only realıtv polıtıcs In these hıstorı1es, relıg10n consıstently mmarked
there (59) tor Habermas MAINSPNINS of moder- by three essentıal features: IT metaphysıcal (1Cog claıms

a °G0d’s-=CVVIEW” of 1ngs), mythıcal ( Cos substitutesIV 111 vhıch VCINN tradıtional CONTLINUE be
afthırmed the natur of that afırmatıon 15 fundamentally sub-ratıiıonal na for ratiıonal argument) and 1C-

fectıve Adams contends that 1in each CASE these character-altered Upon reflection 1in thıs SCI1IS5C truths ONCC taken
tor granted becomes 10171115 and values whose author- of relıgıon and rel1g10Us thought ATC over-sımple

be instated by other than tradıtiıonal 11N1CAaNs and 19NOT.; ant of ımportan feNsS10NSs and dıstiınctions
Adams explores the stakes 1 thıs DV consıdering the wıthıin Chrıistian tradıtıon So for instance
debate between Habermas and Gadamer the losses drawn the long pre modern hıstory wıthıin theology
and of reflective dıstancıng TOM tradıtion. of metaphysıcal TESCTVC when 1T CO cClaımıng AaLLY

Important AMONS these losses Habermas thınks °God CVC and the WaAY intra Chrıstian dıversity
already chools A 1n of reflectıve pOStUrC. At anothery clear IMOTL1IVa tor moderns COMMIT those

MNOTTINS and values that COMNI1C down them ftrom theır PO1NLT, dams effectively takes apart Habermas’ appe
tradıtıons dams ftourth chapter dwells thıs prob- ege. the phılosopher whıi *takes leave of relıg10m ı
lem Reflection corrodes and OOSeEeNS the L1CS that 1N favour of modernıty 156fft. )s demonstratiıng briefly but
people the substantıal V1ISIONS of the x00d tradıtıon- Clearly nat thıs appe A bad readıng deat Hegel‘
allyv proffered and 1 SCTS modern ethiıcal theorv StrONS investments 111 kınd of (speculatıve) 1nNnıtarıan
crucı1al task COMPECNSALE tor thıs motıvatıonal deficıt theology.
(66) What needed Habermas ArDUCS modern nıle these chapters offer qUı1tE close readıngs of SCV-

reflectıve VETITS10OI1 of the authorısatıon of moralıtv DV eral of abermas key CSSaYS these themes aMmMs
“*he sacred’” he belıeves /as Irue tradıtıional SOC1- also makıng overarchıng for all that he talks

Secularısatıiıon ıtself brings precisely thıs about about 1T Habermas NOT really ınterested 111 relıgıon
Ihıs achlievement Habermas calls rather wkwardlv, the ıtself. Rather relıgıon CAS'  — modernıty's to1l and ICS

‘lınguistification of the sacred’” Dy 3C he An: that often crude an  ıng sımılarly reflects the fact that real
*che authorıty of the holy gradually replace bvy the lı1es elsewhere namely ACCOUNUNS for the
authorıtv of achıeved CONSCHSU!:!? buult bv ratiıonal dıs- need possıbıilıty and pr aCTICES of unıversalısable ratiıonal-
UTSC (79) Communicatıve ACTION ıtself 110 NUST do dams draws conclusıons from the hard abour

of expoundıng these and other related claıms first thatthe work of authorisıng morals: the ındıng W of
the sacred 1INTO that of rational agreement In Habermas theorıes . NOT finallv dependent uDON the
relatıon thıs ams explores the WaY 1 whiıch aDer- STOFYV ofsecularısatıon tfor theır COBECNCY, and second that
11145 VICW of the CONSIrUCLIVE W of dıscourse loselv for al] the crıitical thıngs eologıans m19| t wısh Savy
parallels the theologıcal function of revelatıon OWan about Habermas trea of relıg102 IT miıstake LO
Wıllıams provıdes the COMParatıVe ACCOUNT ere Ihe take Habermas vemarks velıgıon LOO ervously because
Aifth chapter PICSSCS turther along these 1Nes C XF relıgı0n Just A casualty of hıs SVStemMaAaTtIC
Habermas defense of A POSt metaphysıcal unıversalısm 152) Theological dıspute wıth Habermas best

the ıdentificatıon of those aspects of human ACTLION tocused ON hıs of ratiıonalıty tself.
ndeed thıs what the nal chapters of the bookwhıch *5 the se[f- regardless of localıtıes of tıme AaN!

SPa Here Aagalılı what ar stake the possıbıilıty of o do Ihe upshot of consıderatıon of debates
transcendıng partıcular tradıt1ons 1 pur SU1t of ratiıonal between Habermas and leadıng theological CY1IL1CS

and only authorıitatıve publıc dıscourse In dıiscussıng Peukert and Iheunıssen chapter drıve Ome
Habermas of varıeties of contemporarYy theory the double thesıs of3S book first SIVCN that HIC 11-

pOos modern and hıstoricıst) whıch despair of SUC UuN1- bers of rel1g100s tradıt1Oons wısh be ear IM POL-
versalısm ams the S19N: 1mportance for (a  S  — publıc polıcy debates somethıng lıke Habermas

t COrY of COMMUNICALIVE actıon vıtally needed ereHabermas of dıstınguıishıng Narratıve from argume nt
and hıs 3SSCTT1O0N that 1T onlv wıthın the embrace of the needs be SOI WaV tor members of dıfferent tradı-

and thereunavoıdable Pr esupposmons of the latter that the 10171S be ıntellig1ble theır ne1ghbours
dıfferent NAarratıves that OCCUDY the publıc sphere 0 thus A need for A publıc sphere whıch claıms an

be O ordınated wıthout violence Agaın Adams here be raısed C  enged, redeemed nd transftormed’ (200-
reDIıSTCTS hıs SMAV that Habermas Haiınks IT NCCCSSAL Y Ol) ut second thıs need CAaNNOT nallv be IMeTt by
theorıise thıs rather than sımply t.  n  ake NOoTte of the tact theorv tfor argumentatxon aımed ar cırcumscribiıng the
that such COMMUNICATLTIVE aACTION does 111 fact f“  e  ake place grounds 1C It MAaYy be possı1ıble Here ams
and ON basıs actually possıble (98) chows ımSE convınced by Schelling’s that
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the 1N! of unıversal elements that NuUuSt populate ALLY members from wıthıin. Although the 4a1 of the practice
such CcOTrY sımply CAaNNOT iın princıple be uncovered and 15 chiefly Study, when agrecm«CNht CCUTLS 15 does SO “*across
grasped 44-45) tradıtıons’ rather than spite of them and dısa-

Ihe na chapters make A 0ASC tfor the exiıstence of 15 often found be tolerable rather
alternatıve WAaY of consıdering the question of what than Warrant tor soc1a] COerCION.

Habermas calls 35  “rationalıty (155) Ihe penultımate Whıle aAMns advocacy of scrıptural reasonıng 18
chapter PUTSUCS [W 1SsSuUES: first, It sks about the critical guarded and hesıtant, ONC ask about Its 1mıts
dıistance ftrom tradıtıon Habermas takes be the hall- profitable CONSITrULCLTE of ublıc Argument, Fırst, the POS-
mark of modern ıte and thought, and ArguCcs that the sıbalıty and COSCNCV of the practice, well the frıend-
tradıtıon of Chrıstian theology already embraces 10)8331(> shıp anı hospitalıty whıch drıve It, themselves
thıng sımılar. Wıthın Chrıiıstian theology, It 15 an escha- be rooted ın cluster of shared at least strongly Par-
tologıcal IESCIVC, acknowledgment of °the dıfference alle] CONVICTHONS and practices: the INvocatıon of
between dıvıne promise and human instıtutions’(206) Oorıentatıon in lıtfe and thought towards alı authoritatıve
that WAarra: eriticısm of tradıtiıon. ams admıts that scrıpture, the promotıon of certaın mutually reCOQNIZ-
thıs 15 NOT quıte whart Habermas has in VICW, but that Its able virtues (hospitalıty, frıendshi1p) el overlap-
recognıtion complıcates the pıcture of tradıtıon and crıt- PINng phılosophical conceptualıties. aMs Oobserves,
1cC1ısSm usefully. Ihe second question COI narratıve, thıs 15 already XTtant, and dıfferent from the nd of

and theır relatıon INanner of revisıtıng the “achıjeved cONsensus’ Habermas (QOne wonders
question of tradıtıon and ratıonalıty. Habermas makes what A the analogıes thıs kınd of de facto basıs tor

Sharp dıstınction between them, understandıng 1ar- conversatıon ın the wıder and IMNO radıcally dıverse
ratıve about the busıness of “‘world-dıisclosure) whıle publıc CIVLEAS?
the pomt ofgur 15 "problem solving wıth Second, scrıptural reasonıng 231MS AT study and NOT
the later rumpıng the former ublıc dıscourse. Com- aQrT| CEMECNT whereas Habermas 15 worried about
parıng the contrastıng VIEWS of Habermas and cCOMMUNICATIVE CONSCNSUS ın relatıon democratıc
(who 15 quite posıtıvely rece1ved), dams ArSUCS here SOVECINANCC, where such agrecmMenN CANNOT be nfınıtely
that whıiıle dıstınct, these EW forms of dıscourse CICTE but NUST ndeed be achıeved. [ )oes thıs NOT
be CIle: separated, and that there 15 “basıc, and rıghtly CXDOSC dams roposal Schmuiutt’s eritic1ısm of the
mıxed UDD, practice of argumentatıve narratıve) discursıve publıc sphere merely 'everlastıng CO1l-
ındıcatıve of the fact there Aln Oth partıcular tradıtıons versatıon’ )> Gilbert eıiılander has sımılarly erıit1-
and that °*there 15 understandıng" amongst them 229) cised Jeffrey Stout’s NOT entirely unanalogous proposal
He advıses in the en! that °the problem about how tradı- regardıng the plural publıc sphere, callıng INnto question
t10NS eNCOUNTteEr each other mıght best be tackled Af the whether thıs sphere 15 tact best thought of (J)I1 the
Samıc time the roblem of how argumentatıon wıthın mode] of A classroom sem1ınar dıscuss10n, both
tradıtiıons 15 possıble’ (228); LG the TESOULUTCECS needed whiıch efface the realıty of WVN  5 Jaw, SOVECTNANCE anı
for tacklıng Habermas’ 1SSUES MUST OC Out of pecıfiıc the Jegal and hysıcal coercı1on ıntegral all democratıc
tradıtıons, rather than trom outwiıth. polıtıcs. aMms acknowledges thıs lımıtatıon AT OTLIC

G1iven that ASSCHT Habermas’ theory 15 ‘“1MpOSSI1- poımnt, remarkıng that We ATC St1 SOI1NC WaY off TOM
ble for Chriıstians, and surely NOT only for Christians’ Nat show how omethıng lıke scrıptural
226) the final chapter recommends NOT another theory reasonıng ıllumınates argumentatıon in the publıc sphere
of publıc ratiıonalıty the SrOUN of whiıch 1S, dams Aat the CVeEe of ng and passıng legislatıon’
has tried show,. theory-resistant” but rather Traversing the ground needed offer such ılluımınatıon
the practice of somethıng called "scrıptural reasonıng ll be interesting and ımportant work. Whether SCI1P-

A suggestive alternatıve Habermas’ OW) propoOsals. tural reasoNInNg ll be wanted thıs Journey remaıns
dams contends that thıs practice (whıc has developed be
Its OWN lıterary and socı1al fora nt yecars) does In hıs conclusions, dams ıdentifies A further theo-
that alternatıve Habermas do It acknowl- logıcal task that tollows ON from hıs invest1gat1ons.
edges the complex relatıon of narratıve and ArgumenNt, Despıite the publıc sphere eing “Chrıistian institution
It genNuNE argument ın the publıc sphere, and Dy virtue of arısıng Christian kEurope, iIt has NOT been
It eschews groundıng al y of thıs theoretically. It also S1ItSs properly theorısed wıthın contcmpor arYy Chrıistian the-
ell wıthın A Hegelıan ot Sıttlıchkeit and Schell- OLIOSV but In fact thıs IMUST be done Sımılarly,
ıngıan VIEW of “untheorisable thınkıng" 251) dams Chrıstian eologıans, ıt 15 saıd, ought adhere A Vdl-

ZOCS 0)8! describe the practice of scrıptural reasonıng l1ant of “Thesıs IR& ale theologıans have only refuted
C in rıef, ınvolves Chrıistians, Muslıms and the secular, iın Varıous WAaVYS: the pomnt 15 change ır

Jews ach interpreting theır OW) sacred wıth and 281): and thıs LTOO ll requıre that °*the secular’ also be
before 2C| other and ebatıng wıth ONC another ın theorıised wıthın theology. Wırth these remarks aMNs
attempt make theır cecp reasoNINSS publıc" hımself po1nts up A notable Iımıt the kınd oft_
What makes Argument poss1ıble 15 the frıendshıp and 1CS scrıptural reasonıng repr CSCNHES., Whıle that exercıIse
hospitalıty the tradıtıons themselves en]Jom theır 15 made possıble DV 'theory-resistant' ethos of frıend-
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shıp and hospitalıty, thıs other work wıll be drıven Dy verstärkt multikulturell, multireligiös und multiethnisch.
the alutary Ö of partıcular [090S It wıll requiıre Auf ıne Indısche evangelikale Stimme hören kann UNnSs

vorbereiten und helfenthe provısiıon of thıck doctrinal descr1ptions of the 1’C9
1LV of the WOT ın whiıch °*the ublıc" nd °*the secular’ RESUMEATC actualıtıies. uC descr1pti10ons wıll furnısh A Christian
theologıcal descrıption of1ngs wıthın whiıch A practice Un [1IOUVEAU Journal| theologique evangelique vient d’&ätre

lance Inde, 1a Hindustan Evangelica Revıiew ournallıke "scrıptural reasonıng” makes prudent and
possıbly also taıthful for Christians geL ON In the of Missiological Reflection. Ka nte recension decrit 565

WOT.| Here. the priority of L090S ethos SCCI115 clear. buts, donne 1a lıste des articles de la premiere Ivralson et
faıt Ia recension. Ce Journal Est Consacre 1a missiolo-Christian alternatıve Habermas’ theory of publıc dıs-

HT1 SE INAY We be practical, dams has argued, but It gle, domaine qul, dans le indien, englobe
ll 110 doubt also be doctrinal, unfoldıng of plus large 6ventail de sujets qu en Lurope. L es articles S(OU-

the SOCI.: and polıtical WOTF. ın term.: of theır effective l‚event des problemes interessants el ffrent des solutions
determınatıon by the realıtıes of dıvıne reconcılation, idees nouvelles el stimulantes. DIS tels periodiques vont
provıdence, and uman NOope tor redemption derıved aCQq Un iımportance Crolsssante DOUT les ecteurs EUTO-
from the PCISON nd work of ONC whose execution W d D  S dans a INESUTE OUu notre continent ressembler de

publıc EVENT (Acts outsıde the alls of the O11S plus plus ’Inde touJours plus multi-culturel, multi-
tor Its S:  e  ake 1l iIt be that the rutful negotiatıon of religieux el multi-ethnique. Couter un  D VOIX evangelique
the ıdentıity ınvolvement dılemma 15 finally and indienne peut OUS preparer eTt OUS$S aider.
properly task of dogmatıcs than It 15 of pragmatıcs,
unıversal otherwiıse?

Philıp Zuegler, ÄAberdeen, cotlan.d Ihe first 1ssue of thıs 1CW Indıan miıssiologıcal Journal
OO0 promıiısıng. It 15 publıshed Dy the Academıiıc epart-
MentT ofthe Hındustan Institute and College in Chen-
naı (the tormer Madras, 86-59 Medavakkam 1a  S Road,Hındustan Evangelıcal Revıecw. Journal of Kılpauk, Chennaı 600 O10) in OU! EFast Indıa (for

Maissiologıcal Reflection (HER-JMR), Vol detaıls SCC www.hbionlıne.org). Ihe Journ “intends
(January-December publısh PapCIs wrıtten by former and PI'CSCI'It faculty

members, graduates, visıtıng professors and others S50-Edıiıtor Baskar Jeyara) clated wıth the minıstry It 15 bring OUuUT the
Subscrıiption Euro PCI yCar reflections of scholars ON the miss1iologıcal 1SSUES, prob-(cE academıc@hbionlıne.org). lems and CC  9 A4SE| theır research, experience,

SUMMARY collection of data and tor minıstry” rom the
edıtorı1al). 15 primarıly addressed theologıcalThis reVIEW introduces newly launche: evangelical theo-

logical jJourna| In 1a N describes the DUFTDOSE and tormat dents, MI1SS1ONArIES, evangelısts and as  rs
JIhe thırteen artıcles of the first 1SssueEe aATrCc of dıfferentof the Hindustan Evangelica Review: ournal of Missiologi- length, qualıity and nNnature Some ATC TMOTC ınformatıveCal Reflection, lIsts and reVIEWS the contributions of the first

ISSUE The journal IS evoted MissIology, IC In well researched scholarly artıcles; others A of
Indian CONTEeXT includes Ore ubjects that In Lurope. The the style and ( of reflectiOons. lıst them ın order

ındıcate the raNsc of tOPICS addressedcontriubutions ralse interesting ISSUES and er INMe res Rajkumar Gupta, founder aN! president of HRIand stimulation solutions and ideas. Journals lıke these WIl| wrıtes obal Church and the West Mıssıon andbecome 11NOTE iımportant for uropean readers (JUr conti- Partnership” (1 1 lıstıng several princıples ..  as A natıonalnent Hecomes IMOTre lıke 1a increasingly INOFre multicul- Chrıistian leader traıned ın the West, nat ATC crucı1al fortural, multireligious and multiethnic. To IIsten Indian
evangelical VOICE Can DTEDdIE and help effectıve partnersh1ips”, 2 ıntle provıdes “Some

New Jlestament Reflections ON Chrıstian Partnership”
ZUSAMMENFASSUNG concludıng that In VIEW of the “ We need
JesSEe Kezension ührt ıne NMEeU gegründete evangelikale continue wıth OUr efforts NNg ogether those
theologische Zeitschrift In Indien eın SIe beschreibt den iınvolved ın the SaJmlıle task, and challenge them wıth
Zweck und das Format des Hindustan Evangelica Review: the benefits of LTESOUTCE sharıng and Corpor: atc ACCOUNT-
ournal of Missiological Reflection, |istet die Belträge des abılıty” (22) Manokaran describes the “Challenge
ersten Bandes auf und rezensiert die Delträge. DITS eıt- of Postmodernism for Mıssıons” 3-28, includıng SOT1L1C
schrift wiıdmet sich der Missiologie, die In einem indischen princıples for tormulatıng A SEr ategy tor reachıng p05t-
Kontext ehr Bereiche als In Europa umfasst. DITZ Beiträge modern OCclety) G} Van der Hout contrıbutes “C'hrıst
wertfen interessante Fragen auf und hieten einıge rische the Sınless Sınner: Crıitique of the Hamartıiologicalund stimulierende LÖsungen und Ideen Zeitschriften pect of Bonhoeffter’s Chrıistology” 29-34).
WIE diese werden für europäische Leser Iımmer wichtiger amuel Saravanan examınes the “Sourash-
werden, da Kontinent immer mehr WIE Indien wird trı1ans and theır Response Christ” 35-54), descrıb-
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