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Maın Issues in Spirıtuality
TorleivpAustad

UMMARY
cComMUNICAtTtES through the Holy Spirit. To he Christian

The exploding ınterest In spirituality during the Iast SCH- live In aily conversion, turning dWdY from
eration Can be seen d$s direct result of the critical atfi= oneself To Christ hrough repentance and lorgiveness.
tudes towards long-established Institutions, ideological The l;fe together ith Christ also includes responsibility
and religious SyStems and traditional models for al and for others, for the SsOcCial communIty and for the environ-
lifestyle. (Ine of the cChallenges Christian spir- men | ike gushing and pDowerfu rıver, iving spirituali
ituality oday IS the widespread subjectivity In Niloso- hreaks ıts (IW IverDe! 0Ug spirituali IS DET-
Dhy and culture. It IS not In accordance ith Christian sona|l commıItmMent and expected tO He genuline and real,
understanding claim that all truth IS fragmentary and it MaYy not he hroken AaWdAY from the classical OUTCe$Ss of
cultural conditioned. Christian spirituality IS living faith in spiritual renewal In Holy Scripture and In the confessing
the trıune CGiod who became incarnate ın EeSUS Christ and Church through the dSC>.

RESUMEF Un O! Vivante dans 1E Jeu trine QqU! s’est Incarne I9
de Jesus-Chris et qui OUS re cComMUNION

La derniere generation manifeste interet decuple Har le Salnt-Esprit. Ftre chretien, C e Vivre quotidien-
DOUT Ia spiritualite. (In Deut considerer phenomene nement la CoNnversion, detournant de SO ! DOUF
TT Ia CoONseEquenCeE directe de |/’attitude critique Ourner VeTrS Christ dans 1a repentance VUue dul pardon.
adoptee l’egard des Institutions anclennes, des SySte- a VvIie aAaVEC Christ implique AaUSs! des responsabilites
INES ideologiques et religieux et des modeles tradition- ENIVEeTS autrul, ENVEeTS Ia comMUNaAUTE sociale et l’envi-
nels DOUT Ia fO!l eTt le style de vIie ’un des plus grands ronneme E spiritualite Vivante aillit to| orrent
dangers DOUF Ia spiritualite chretienne aujourd’hul vient Dulssant QqU! eborde SUrT SCS rIves a spiritualite est
de 1a subjectivite QqU! iImpregne la philosophie ET I9 engagemen personne! authentique et rofond, Maıls elle
culture. n est Ddd conforme Ia penNseEE chretienne de peut VdadssCct des OUTCES Classiques de renouvelle-
pretendre YJUC Verite est [ragmentaire eTt condition- mentTt spiritue!l YUE constituent |’Ecriture saınte ET ’Eglise
nee Dar 1a culture. Ka spiritualite chretienne consiste confessante f} des siecles.

ZUSAMMENFASSUNG ([US inkarnierte und UrC!| den Heiligen (jelst kommuni-
ziert. EIN Christ serın hbedeutet: ın täglicher Bekehrung

L )as während der letzten (eneration explodierende leben und sich UrC! Umkehr und Vergebung VOTN/N
Interesse Spiritualität kann als ırekTtTes rgebnis der sich cselbst AD und FISTUS zuzuwenden. J)as | eben mMıt
kritischen Einstellungen gegenüber lange etablierten TISTUS beinhaltet auch Verantwortung für andere, für
Institutionen, ideologischen und religiösen >Systemen die Gemeinschaft und für die Umwelt. Lebendige piri-
und traditionellen Modellen für den Glauben und den tualität schafft sich wWIE eın überschwänglicher und kraft-
Lebensstil angesehen werden. Fıne der großen Heraus- voller Strom senrın eigenes uSsSbe Obwohl Spiritualität
forderungen für die heutige christliche Spiritualität Iıst die eINne persönliche Verpilichtung ist, VOT der erwartet wird,
In Philosophie und Kultur welıt verbreitete Subjektivität. dass SIE authentisch und real ist, sollte SIE doch nıcht VOT
|)ie Behauptung, alle Wahrheit SE| fragmentiert und Kıul- den Klassischen Quellen eıner geistlichen Erneuerung
turel| bedingt, ıst nicht Im Einklang mıiıt eıner christlichen abgelöst werden, die In der eiligen chrift und In der
Auffassung. Christliche Spiritualität Ist der ljebendige hbekennenden Kirche HE die Jahrhunderte zu finden

sindGlaube den dreieinigen GOtt, der sich In ESUS rIS-
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Spirituality popular word Postmodernıism recogNISES that all interpre-
(Qver the last couple of GeCadES. spirıtualıty has At10NS of “truth” ATC culturally-condıtioned,

contingent an morally Hawed 45 intellectuallyundergone Aa explosıve evelopment 1ın estern
partıal.“culture, an It 15 dıiscussed ın INalıy fields of Study,

such 4S transpersonal psychology, self-development If SE spirıtualıty 4S iımpulse personal
AN! leadershıp traınıng. 1ANYy of the phenomena, renewal,; 1T corresponds the StrONS iındıyıdual-
trends and OVeEMENTS the relıg10Us z= IStE1C tendency 1ın interpreting auman ıfe in
ket today deal wıth SOMIIC kınd of spırıtualıty. Ihe time. In rel1g10Us practice Can observe chıft
interest in spiırıtualıty 15 v ımportant in healıng of emphasıs from the publıc the prıvate
AN! cshamanısm. There 15 doubt that spiırıtual- sphere, although there also ATC SOTILIC tendencıes
Ity 15 embedded in Ur culture today an pomting ın the opposıte dırecti1on. However, 1T 15
TTT people transcend themselves. ut scarcely possıble for churches aV Jonger Maıln-
what OC€s ır mean” Sandra Schneiders has for- taın unıform taıth an lıtestyle tor theır members
mulated the followıng definıtion: AaN! dıscıplıne ALLY who avVe dıverging opın-

10NS, because culture has changed an 15 CONtINU-Spirimalıty AS lıved experience Canl be defined A4AS

CONS 185 nvolve  nNt in the proJect of ıfe inte- ally changıng. Ihe dıversıty ın the UusSsc an
oratic.. “hrough self-transcendence toward the understandıng of spirıtualıty Cal be SCCH AS SIgn

of the central posıtıon of subject1vıty 1ın plural-ultıma  —$  m alue OLIC perce1ves.‘ 1St1C SOCIETY. Many people today long, tor spirıtualhıs 15 broad definıtion, which embraces spırıtu-
alıty 4A5 unıversal phenomenon, COINIMMON help, but wıthout ANLY clear and fixed ıdea of what

they ATC lJongıng for. We Call recognıse spiırıtualmankınd It ıncludes both rel1ıg10Us an secular longıng tor gOod, for love, for Detter AN! ITMOTCspırıtualities, and therefore a1sO Christian AN| L1LO11- peaceful lıfe Tom M1SSIONAFY Chrıiıstian PCISPCC-Christiarı spırıtualıties.
Why people today 1n dıfferent t1ve It appropriate ask how thıs spiırıtual

longıng Can be turned Into real longıng fOr theof OUTr SOCIetYy swarmıng around spirıtuality? Is IT trıune Godreaction agalnst somethıing? Can IT be KSGCCH AS

S18n of protest agamst modernıty? Itf5 spiırıtualıty
15 be interpreted 1n the lıght of postmodernı1ty,
which 15 critical the domınance of progress1ive

Christian spiırıtualıty gift of the Holy
Spirıitrationalıty 1ın Ur culture SINCE the Enlıghtenment. Fırst of all eed underlıne that Chrıstian Splr-People today A1IC askıng LETVOUS quest10ons about

the hıgh eXpectations of the technological devel- ıtualıty 15 gift of the Holy Spirıt. It 15 the effect

OPMCNLT 5T AIC also sceptical about the optiımısm of the work of Sparıtus Sanctus ın Ur hearts. At
Pentecost the apostle Peter saı1d the thousands8 whiıch W 4S attractıve AL the end of the of people who WEeETIC ouched DYy hıs preaching:nıneteenth and ar the beginning of the

trwentieth Ihe World Wars dealt deep RepCANE an be baptızed CVCLY ONC of YOU in the
blows confidence 1ın the of humankınd alnlc of Jesus Christ for the forg1veness of YOUL

SINS; an yYOUu chall eCce1Vve the gıft of the OILYIn INalıy WdYS Auschwitz symbolızes the break-
Sparıt” (Acts 2:50) Partiıcıpation in the paschalOWN of modernıIty. TIhe SAdILIC could be saı1d about

the nuclear bombs Hıroshıma an Nagasakı. MYSTCIY of Chrıist’s death and resurrection 15 INEX-
In postmodernıty recognıse NOL only certaın trıcably lınked the reception of the SI It 15

the Spirıt wh. NUrtures the lıfe Ör faıth aM theAMOUNT of scepticısm about SCIENCE, but above all
lıfe-long orowth Into Christ. T certaın CTEmMistrust regardıng rece1ved truths

My thesıs S that the explodıng interest iın SpIr- honest Chrıstian Can perce1ve aın experience
ıtualıty 15 dırect result of the eritical attıtudes lıving Chrıstian faıth in hıs an her ıfe hıs 15
towards long-establıshed instıtutiONs, ıdeologıcal essentıial pomnt in the reflections about Spiırıtu-

alıty Dy Manfred Seı1tz, German theologıan. Heand rel1g10U0S systems AN! tradıtional models tor
faırth anı lıfestyle. Tradıtional Iructures ofmeanıng defines Christian spirıtualıty ın three poınts:
QV CCn brought OWN In CSTETR culture today Spirıtuality 15 faıth whıch 15 created Dy the

often saıd that al] truths ATC fragmentary A Holv Spirıt anı Can be experienced.
Aalnıral condıtioned. hart 15 in accordance wıth Spirıtuality iıncludes faıth, plety AN! lıfestyle.
A’A Sheldrake’s definıition of pOSt modernıty: Spirıtuality 15 recognısable faıth whiıch takes
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Q least observe A few wiıdespread visıble LYPCS Inplace ın ındıyıduals and in COMMUNITY under
changıng condıtions of lıfe.* publıc d1scCuss10NsS, in church ıfe AaN! ın NCOUNLTLErS

At the CUTE of thıs definıtion 15 the belıef that wıth people AaVe ftound that there ATC basıcally
five maınstreams wıthın Christian spirıtualıty:Chrıistian spirıtuality 15 A manıfestation of the Holy

Spirıt ın the ıte of the belhievers. Spirıtuality 15 NOT verbal rational wıtnesses of lıving faıth
only act1vıty in the lıfe of ındıvıduals, but also worshiıp servıice spiırıtualıty (by partıcıpatıng

ın the fellowshıp in tamılıes, 1na- 1n lıstenıng, confessing, SINZINS and Aa-

t10ONS an in SOCIELY. he ıfe of faıth CADICSSCS ıtself mental events)
ın WdaY whiıch ‘A be EXPEMIENCGEN. It 15 possıble charısmatıc CXPrEeSSIONS of spirıtual exper1-

Oobserve the spiırıtual vitalıty of lıving faıth hat
15 the outsıde of the taıth Ihe insıde, however, 15 contemplatıve spirıtualıty
hıdden from OUur CVCS AT Canl neıiıther be analyzed aesthetic rıtual commMııtment God®
ICI evaluated.

When Sandra Schneiders applıes her defi-
o thıs lıst of LYPCS of spirıtualıty OC could ad
Many other WaYS of practisiıng Chrıistian taıth It

nıtıon of spirıtualıty the Christian faıth che 15 possıble describe LYPCS of spirıtuality ftormed
emphasızes that “rhe horızon of ultımate value 15 accordıng prominent theological pOos1t10Ns, ıde-
the trıune God revealed iın Jesus Chriıst AN! COM- ologıcal AN! polıtical interpretation of Chrıistian
mMuUuNıcated hrough hıs Holy Spirit . In Chrıstian faıth AN! specıfic L1  S rel1g10Us OVEMECNTS But
understandıng the proJect of self-transcendence 15 O€s 1T make dıfferentıiate aD YV more”? Ihe
“che lıving of the paschal MYSLICIFY wıthın the COIN- PULDOSC of pomtıng OUT SOIMNC of the maın forms of
FEXt of the hurch communıty”. Chrıiıstian Spır- spirıtuality 15 twotfold. Fırst, eed be
ıtualıty ınvolves personal taıth 1ın Chrıst and ıfe of the varıety of spirıtuality ın CQUT hıstorıical anı
together wıth hım an ın responsı1bilıty tor others CONLTCEMDOFAFY research. Second, It 15 ımportantand tfor the realıtıes Gr the surroundings.”°

TOM these definıtions Can deduce three
SCS that the Chriıstian lıfe (  — be practised ın dıffer-
ent WaVYVS It would OL be WISse C standardıze

maın po1nts 1ın CQUT understandıng of Chrıistian CVCLYV lıyved experience of Christian faıth There 15
spirıtuality: LMOTC than OMNC genumne Chriıstian lıfestyle 1in church

Spirıtuality 15 A4SE. upON beljef in the trıune AaN! sOoCcIlety today.
God anı created DYy the Holy Spirıt. Ihe boundarıes between the five maılınstreams
Spirıtuality embraces the ftaıth Aın ıfe of ö£ spırıtualıty AF Auıd and therefore 1t 15 possıble
iındıvıduals and tellowshıps. combıne dıfferent nds of spirıtualıty. We CAdlil

Spirıtuality 15 Iıved experience of the Chrıs- also observe how spırıtual devotion Call change
t1an faıth aM Cal be observed. trom OLIC of ıfe another. Elderly people

do NOLT alwavs Iıve OULT theır Chrıiıstian faıth wıthIhese three points d1C placed AL the basıs of
analysıs of SOMIC of the maın 1SSUES in Christian the SdiI1LIC enthusı1asm AS VOoUnNSgSs TCrSs do, especıially
spırıtualıty today. after havıng experienced personal cOoOnNversion OTL

spiırıtual renewal. We eed be of the IL1A11LYV
ftorms of spirıtualıty 2A88l should 1vo1d Cultı-

Dıfferent types of spiırıtualı vatıng ONC whıle rejecting the others. We cshould
Sınce there ATC ftorms of Iıved eXperfl- also take 1Into ACCOUNT that the CENITE of SraVItYy ın
CHEC of Christian faıth, spirıtualıty iın practice 15 Chrıistianıty has chıfted from the northern em1-
varıecd. It 15 ımpossıble artıculate define ın sphere the southern, where Man y independent
general the MOST COMMON WdYyS of lıyvıng urt 232[ indıgenous churches ATC growıng rapıdly.
the faıth ] ıke gushing an powerful VEr lıving Today ındıyvıduals ATC seekıng LICW torms of SpIr-
spiırıtualıty breaks ItSs z rıverbed. Ihe varıety ıtualıty. Many of them partıcıpate ın sılent
of CXpress1ONs depends upDON the dıifferent church and meditatiıon STOUDS. Among P2).StOI'S AaN! lay
tradıt1Oons, dıfferent spirıtual cultures 219 dıfferent people 1n the church there 15 LIC appreclation
Chrıiıstian personalıtıes. Does that IIICAN that of classıcal spiırıtual„ ıke Ignatıus’ well-known

Spiırıtual Exercises $ ere 15 also SroWINg interestCANNOT sıngle OUuULT SOIMNC of the MOST typıcal forms
of Chrıistian spirıtuality? Ihe ANSWCT 1S VCS an 1ın pılgrimages. increasıng number of pılgrıms
We CAMTIOE ıdentify the forms of spirıtuality ın alk the ancıent FOUTLES holy places such 4S San-
the WOr but 1n OUFr part of Chrıistianıty Can t1agO de Compostella 1n Spaın and the Nıdaros
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lowshıp wıth God When WC DLraYy and CXDICSS OUrCathedral 1n Irondheım, OrWAaYy, hıle ecumenN-
cal communıtıes ıke laıze and lona ave exper!1: thanks God, approach “rche COTNECTr points
enced renaıssance of interest, especlally of CM domg” (dze Eckpunkte des eigenen Tuns)*'
VOUNS adults.? But O€es that that all tradı- and find ourselves ar the edges of HU WI)]

tional LYPCS of spirıtuality ave lost theır strength Prayer IL1Calls exceeding human frontiers. Ihose
and iınfiuence? In church ıfe in Europe there ATC wh. PraVv wıll be able ACT CVCN ın OMENTS of
st1ll INalıy examples of Iıyved Christian spiırıtuality ET TELING powerlessness. Therefore spırıtualıty 15
hıch ATC expressed through verbal WwIıtnNess and attıtude of hope.
partiıcıpation in ordınary worshıp SerVICES. When DLa Y, the Holy Spirıt 15 actıve AN!

LCASSUTECS us that A children of God (Romans
Commıiutment an! PFrayvycr 6:19) Ihe Spirıt a1sSO intercedes for uUuSs Just 4A5 the

Son OE In Romans both the Son AN! the Spirıt
In dıffhcult tiımes, people Often seek comtfort Dy ATC described 4S Ur intercessors (Romans 6-34,
turnıng God Jesus DaVS specıal attention COMIDALC Hebrews /:29)) Still, there 15 somethıng
those 1ın eed and SaVvS “Come IN all wh. specıal about the Spirıt's intercessory work because
labour and ATC heaVy aden,; an wıll o1Vve VOou he helps us c  1n OUT weakness”. Paul explaıns 1t AS
rest” (Matthew 11:28 Ihe Apostle DPeter exper1- ollows
enced the truth of thıs prom1ssory invıtatıon, aN! for do NOLT NOW how DraV 4S ought,hıs appeal Pray 15 weıghty: “(C )ast all VOUTF aANnxXı1ıe-
t1es hım., for he about D  you (1 DPeter 1a the Spirıt hımself intercedes for uSs wıth

sS1ghs LOO deep ftor words. he wh. searchesThere AI people who know lıttle about God the hearts of INECIN knows what 15 the mınd ofthat they sımply seek an unknown G0od” (Acts the Spirıt, because the Spirıt ıntercedes tor theK/ZS Orthers who suffer the SAaImnıc aılment HAFn
around Sr Pray G0d whom they NECW DreV1- SA1lNts accordıng, the wıll of God Romans
ousiy. No ou Praycr C Al be of help ın nndıng 6-2/)

IThere 15 comtfort AN! CENCOUFASCMECN 1ın thesean satısfactıon 1n da1uly hıfe: but thıs O€Ss NOLT
1N1Call that Prayct 15 ordınary therapeutıc devıce. lovely words. They ffer 11C hope those of us

Prayer 1S NOL of mental health, although 1T wh: NOW ourselves be weak aM who STrUS-
Can also produce mentally hygien1c effects .19 gle CXDICSS ourselves God Ihe pırıt hımself

What 15 Christian prayer? What Ces God desıre takes the inıt1atıve aın OUTr CdSC before the
Father. We AT NOT alone when struggle wıththrough prayer? The pomnt of departure tor OUrTr

understandıng of Praycr lıes 1ın C(QUT relatıonshıp Praycr. Ihe promıse of Jesus hıs dıiscıples that
God He be Ur God He WANTtS tel- the ould always MS ALl advocate wıth them has

lowshiıp wıth us God 15 NOLT God for hımself and ecn fulfilled O 14:16, 26) Sınce the apostolıc
NOT only God for the ımpersonal part of creation. per10d the Spirıt has purıfled, strengthened AaN!

supplemented the DraycCcrs of the faıthful He worksWhen God created Ian AN! iın hıs ımage
(Genesı1s FE he establıshed vıtal connNection NOLT merely 1ın uSs but for S
wıth them whiıch continued through the tollow-
ıng generations. Ihıs 1S the SAaMıc dıvıne ll fOor
COMNMHACE wıth that 15 expressed in the Fırst Com- Spirıtual SOUTCECS

When descr1ibing the Word of God AS the maınmandment: You chall aV other gods before
(Exodus 20:5) Ihe commandment SOUTCEC spirıtual lıfe, Jesus metaphor. He

that human beings A the potential lıve ın talks about “lıving water” John 4:10) hat 15 the
relıg10us-ethıcal relatıon God In Praycr AIC Jesus D1VES us Whoever drınks that
iınvıted acknowledge hım 4S Father. We respond l thırst. Ihe whiıch Jesus g1Vves each

of us, wıll become 1in us c spring of well-hıs love DYy prayıng hım Prayer 15 (T ANSWCI,
OUT reacti1on hıs act10n. It 15 the human CCYCSJD ng eternal lıfe” 14) hıs spring of

hıs outstretched hand God has gıven us Ppraycr wıthın us 15 S18n of havıng receıved the Gospel
1n order that MaV bandon ourselves hım, in faıth Faıth from what 15 eanı by the
surrender ourselves hım, acknowledge hım 4S preachıing of Jesus Chriıst (ef. Romans l It 15
Lord and call hım 1in INe Our of OUrTr eed (c£. the work of the Holy Spiırıt, wh. pomts Chriıst
Psalır 15) Through PravVcCl, and for that aMı glorıfies hım us

throuzn CONTfESSION aM pralse, establısh tel- In order drınk the “holy water” W ATC invıted

“  “ 70:7
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lısten the preaching of the Gospel Aın Study thıngs God wrought 1ın Her notwiıthstan-
the Holy Scrıptures. Ihere AdTC three WaVYVS of study- dıng che W as POOT, meek, despised, AN! of
Ing the Scripture: Fırst, hıstorıical readıng of the low degree, the Holy Spirıt taught her thıs PIC-

We eed uUusSsc adequate methods COIMNN- C1OUS knowledge and wısdom, that God 15
prehend the hIStOrYy of salvatıon in 1ts Spır- Lord whose work CONSIStsS ut ın thıs eyvalt
ıtualıty O€es NOT CXCGUSEC us from hard anı thorough them of low degree, PUL OWNn the mı1ghty
scholarly work. Second, Can read the Scriptures from theır „ in short, break whatever 15

whole DE make whole whatever 15 brokenfrom the perspective of the theologıcal challenges
of LT time. hat 15 what mostly do 1ın SVYStCM- Ihe maın pomnt 1n I1 uther’s meditatiıon 15 that God
atıc theology. Awıth problems iın conversatıon from the beginniıng, L1LOW aAM untıl the en of the
wıth people 1n need: in debates 1ın the church and world CIGAL6Gs ut of that which 15 nothıng, worth-
in strugglıng for ıfe an Justice 1ın SOCIELY, AI less, despised, wretched A dead 0d’s CVCS O0k
sed askıng for bıblıcal guldance Thırd, there 15 the depths, NOL the heights ] uther refers

meditatıve readıng of the Scriptures hıch 15 of Deter o  „ whıich 15 quotation from Proverbs
ımportance tor spırıtual lıfe A Chrıistian.

lısten what God SaVS through these unıque an
32  x “God OD POSCS the proud, but X1VES
the humble.” In thıs perspective the reformer SCC5

inspıred the Word of God thev cshow Mary, the tender mother of Christ She W as NOL
the WaV 1n dally hfe My attıtude 15 much 1ıke that the daughter of OLC of the chıief rulers 1n her OM
of the hymnıst in the Old lestament: Vword 15 LOWN of Nazareth, ut DOOIF ıN plaın cCiıtızen’s
d lamp feet AaAn lıght path.” (Psalm daughter whom (019) looked L1OT esteemed.
LI9: 1053). lo her ne1ghbours che W ads but sımple girl, tend-

It 15 NOT intention CIYCALG conflict between ıng the cattlie aMn domg house-work. G0od selected
hıstorıical ınvestigatıon, theological interpretation Just her be the mother of Chrıst despıte of her
and spirıtual cOomMMmMıtmMenLt. Rather, ugSSCSL that 1ow PesSTALC An nothingness. What W as conceıved
ONC mıght combıne these three WdYyS of readıng the 1ın her, W d5S5 of the Holy Spirıt (T Matthew 1:20)
Bıble, for they belong together aAM elucıdate OLIC One of the MOST strıkıng aASPCCLS of ] uther’s
another. But admıt that 1ın certaın S1tHAtIONS iıntroduction the Magnitficat 15 the EXTEGCHT
tens10NnNs between them Ma y CIMNCISC, especılally in which he W asSs iınfiuenced DYy DPaul’s rSt letter the
the relatıon between the hıstorıcal meanıng of Corinthıians. “C(30d chose what 15 low AaAn despised
ICXE AN: the theologıcal aN! spiırıtual understand- ın the world. CVECIN thıngs that AIC NOLT bring1Ilg of the SAaINıc LENXT 1in WEr time Because all the- nothing thıngs that AIC, that 110 human beingology 15 ınfÄiuenced DY ItSs CONTEXL, need be miıght boast 1ın the of God” 1:26-29). It

of the ZAD between the culture whiıch COIN- 15 MVSTCFV whıch INAaYy HC VEr fully understand,
trıbuted the shape of the old AaN! OUr z that God revealed hımself tor OUTr salvatıon iın the
cultur: settings. Therefore AIC oblıged focus crucıhed Chrıst And DPaul thıs belıef when
earnestly the hermeneutical question. he SaVS “Kor decıded know nothıngIn addıtiıon the preaching of the Gospel an yOU CXCCDL Jesus Chrıst AN| hım crucifhed.” (2:2)the study of the Bıble there AU spiırıtual tradıtı1ons Personal experi1ence always plays certaın role 1n
and wrıtıngs from the histOrYy of the Church which the ıfe of faıth A0 in theologıcal thınkıng. What
Canl st1l] be infÄuent.ial an inspırıng today. Ihere- aVe SSCCH AN! ear SiInCe chiıldhood has
fore.  5 should NOLT underestimate the s1ignıfıcCanCE ımpact UDOI OUTLr spirıtual attıtude AN! reflections.
of classıcal edifyıng LEXTS, of whiıch there AL IMAaNV, Borth ındıvıdual aAM collectıve experiences Ca  — be
The challenge 15 choose the good an of ımportance for the abılıty apprecılate the
interpret them in for time. Chrıistian faıth lving faıth (} be Al ımportantL would lıke TAW attention Martın 1Luther’s in CX approach the VSTELY of God
Magnificat from 0-1521.!2 In hıs introduction Rut personal EXPENENCES of faıth AaN! spırıtual CXDC-the interpretation of thıs specıal hymn of pralse,
Luther remıunds us that the MOSLT blessed Vırgın

r1eNCES do NOLT provıde ally iıntormatıon about God
addıtional the revealed Word, 11OT Oes Draycr.Mary 15 speakıng OUT of her OW. experience, 1n CV do NOLT OPCH ALl Yy entirely C knowledgewhıich c<he W as enliıghtened an instructed DY the of God access1ible onlv those whose aVC had

Holy pırıt Luther SaVS: specı1al rel1g10Us experienCces, for instance A radıcal
When the Holy Vırgın, then, experienced what COnNvers10n, A mıiıracle of healıng ALTISWECT
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Praycer. We CANNOL build OUTFr theology AN! spirıtu- whıch OCes NOLT SCC the NECESSILY of lıving Chriıstian
alıty CUT.: OW experiences of the ıfe wıth God spirıtualıty.

hat O€s NOLT INCAaAN, however, that refuseBut it 15 quıte otherwiıse ıf relıg10Us experience
CAdlil vivıfy the God of the Bıble tor us aın put the SCC the potentıial ofbearıng WITFNESS Chrıist ACTOSS5

human PCISON in rıght relatıon 1mM Whoever the dıfferences of confess10ns and theologiıcal AN:
struggles wıth God 1in theır spirıtual ıfe aın knows PIOUS tradıtiıons. For the credibility of the Gospel,
hıs prom1ses an blessings 15 Car hım in WaY especıally people, ıt IMaYy be of
that PCISON wıthout such exıistent1ial relatıon iımportance proclaım Chriıst together wıth

hım 15 NOT. brothers and sisters trom other Chrıistian amılıes
AN! STOUPS. After Ianı y in ecumen1cal work
would Sa y that the only COIMNMNMOIN WaVCrossing confessional borders the dıfferences 1S readıng the Bıble together. TIThe

It 15 NOT unusua|l classıfy spirıtualitv 0)8! the basıs Bıble NOT the tradıtıon 15 the OUTCEC AN! stand-
of the characteristics of the dıfferent conftfessional ard for Chriıstian spirıtualıty.tamılıes. In such approach organıse OUrTr Ihe ecumenı1cal V1IS1ION 15 NOLT primarıly aln J1*understandıng, of the spiırıtual ıfe accordıng the 1satı1On, but pılgriımage Chrıst wıth dıfferent
Maın tradıtio:  —  —  8 ın the heology of the UOrthodox, startıng points in the church. Chrıstians A1C the
Roman-Catholic, L’utheran, Methodist, Baptıst,
Pentecostal and other churches. Wıthın each of WaY towards mutual recognıtion anı confessi0on

of theır Uunıty 1ın the Holy Spairıt. According the
these tradıtı1ons there aAVC been dıfferent LYPCS of apostle DPaul the goal 15
spiırıtualıty in church ıfe through the ADCS Spir- GTE 15 ( MI body an (HC Spirıt, Just AS yYOuıtualıty has changed 1ın accordance wıth the chıft

WEIC called the hope that belongs YOULF Calof infÄuential theologıcal schools, StroNS awaken-
(IIC Lord: ( faıth, 11C baptısm, ONC God AN!Ings and ultural settings. At the SAaLlıCc time SOTMINIC

rel1g10Us treams Ad1IC Crossıng I  i conftfessional DOr- Father of us all, who 15 above all AaN! through all
1n all (Ephesians 4:4-6).ders, ıke the EvangelıcalC the ecumen1Ccal

AN! the enthusı1asm Chrıstian In thıs perspective It 15 bıblıcal oblıgatıon for all
yout Chrıistians pr OMOLC church unıty ın faıth AN!

Ihe question 1$ whether chall continue thıs truth. Through baptısm AdIC brought Into Uunı10Nn
NOL only wıth Chriıst but also wıth each otherclassıficatıon of LYPCS ofspirıtualıty. 1lo what EXTCNT

C471} the L1C  S interest in Chrıstian spirıtuality OPCH an wıth the Church of al t1mes an places. Our
doors between churches AT church tradıtions? COIMMNMON baptısm, 1n whıch the Holy Spirıt 15 a
Are the wıdespread secularızatıon iın esiern cul- work, 15 the basıs ofunıty AN| unıtes us Chriıst 1n
LTE 261 the growth of churches ıIn Afrıca faıth Ihe Faıith aM Order number from
2AN! Asıa call CONVECrSCNCC an cooperation 1982; Baptısm, FEucharıst anIM (also called
1ın LIC  S WaY 1ın order reach LNOTC people wıth the Lıma-Document), SayS CCWC ATC ONC people

aAM called confess aM CL VE (1 Lord in eachthe Gospel? How ( A14 M1ISSION AT evangelısm be
inspıred DYy the work of the Holy Spirıt MMIeet place ıN 1ın al the world. ”} In order realıze thıs
4ACTOSS confessional borders? 0al dıfferent DY actıvatıng e CVCS,

My intention 15 NOLT dısregard the dıffer- hands, feCt. VOI1LCES, feelıngs AN! iıntellect. would
between the hıstor1ıc denomınatıons AN! the Iıke STrESS the sıgnıfıcance of prayıng and the

deep-seated theological schools aM trends. TOM SINSINS of hymns from dıfferent church tradıt1Oons
anl evangelıcal pomt of VIECW there AT wıde ZaDS AN! of cComıng together for theological reflection.
between SOTIIIC interpretations of Chrıistian faıth For the unıty of the Church 1T 15 decısıve that Splr-
hıch CANNOT be iıgnored ese aDS ATIC SUOILNC- ıtualıty aAM theology hand 1n hand Confessing,
t1mes deep and frustrating that 1t dıffi- the OILlC taıth together DIrECSu  CS CONSCIOUS aM
cult work ogether ın proclaımıng the Gospel constructıve combınatıon of spiırıtual practice AaN!
and serving the 1Lord ın dauly ıte In SOLIILIC S1tU-

time.
theological thınkıng. We eed both AT the SAamıc

3Tt10NS IT better work separately than
_ 19NOE theologıcal dıfferences which each
other’s Christian CT! The maın point 15 be
W1iNEesSsSES ot the Gospel, wıthaout eing OUnN: DY Spirıtuality and theology
deologıcallv A culturally iniÄuenced theology In the theologıca. studıes AT Ial y unıversıities
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emphasıs 15 often placed dıstınguıshıng between Spirıt DY whose A Entering In the Holv Spirıt
rel1g10Us practice ıN! theologıcal reflection. Ihe “achjeves the opening of God for INan 2851 the
DUrFPOSC of thıs 15 SCC the dıfference between opening tor [an for God” !S
worshıpping God 1n taıth and acknowledging In SUM  5 Cal SaV that arl Barth makes Praycer
God 4A5 academ1c aCt1VItY. Worshipping God 15 1Into Aall attıtude that 15 Dasıc theologıcal effort
often called TrSt order aCt1VIty (theologıa prıma ), Prayer 15 NOT specıfic method ON Par wıth
acknowledging God 15 second order act1Vity (the- other methods, ut an a1d the Dbasıc dısposıtion
ologıa secunda). Living Chrıistian faıth 15 nourıshed toward what heology 15 and how theologıan 15
by lıstening the Word of God an reCEIVINS hıs work. hıs attıtude es NOLT GCACHSE us from
SACKAaLMNEGENES hıs faıth CXDOSCS ıtself in PLaycCI scholarly study of the bıblıcal aın the EVENTS
God and ın servıce for others. On the other hand, of salvatıon histOrYy, but It shows uUuSs how ATC
when studvy theology reflect the Org1n, ear ourselves before God in Order BAr hıs
the Character. the CONTENT and the CONSCYUCNCCS of VO1Ce salvatıon aM 11C ıfe hus Praycr 15
taıth Theology 15 NOL the Sanl 4A5 PDraycr because model of the theologıan’s approac God who 15
ICS PULDOSC analyze the aAM the ımpact the SUOUTICEC of taıth Prayıng God in CHUIF: theologı-of PFravVcer 15 dıfferent from PravVer ıtself. Faıith Iıves cal work 15 d desıre Into relatıon wıth the
in church setting, theology 1ın academı1c Sphere: bıblical hıch allow us insıght 1nto wh. God
Faıth 15 prımarYy, theology secondary act1VItY. 15 and hOow he has made hımself known. Prayer 15

331 15 the dıstiınction between worshıp and the- reflection of God” OVerture, hıs revelatıon 1n
ology plaın AN! obvıncus? Do these actıvıtlıes Jesus Christ. It 15 therefore important that Pravyertake place ın dıfferent rOoOo0ms”? Is there COMNNCC- become the recurrıng melody of theology.t10N between them”? At the C ofhıs long, servıice Arı
the Unıiversıty of Basel, arl Barth sa1d: TSt
and basıc ACtT of theologıcal work 15 ]4  prayer. Barth Theological discernment crossroads in
argued that Praycr 15 especıially sıgnıfıcant tor four spirıtualıty
aS PCCtS of theology. Fırst, theologıcal work takes Nowadays often Sa V that al heology 15 CONTEX-
place 1n place that NOT only has OPCH wiındows tual Our theological reflections ATC infÄAuenced DYtowards the ıfe of church AN! sOCIeTY, but above all the CORNTEXTS 1n which lıve. Ihere A K personal15 dependent havıng skylıght. hıs 15 realm an cultural, eccles1astıical and socı1al elements
“ open toward the object of theology, 1tSs OUTICE and
goal. Ihe theologıan who SECTS hıs her

1ın ur WaYV of theologıcal thınkıng. Nobody Car

explore theology 1n Vacuumm Ihe SAUa”INıCc Cal be
(IW actıvıty OC sıde and before God sa1d about spiırıtualıty. We C understand SPIr-seek L1ECW clarıty about what It 1L1ICaNs when Sa Y ıtualıty AN! practice spiırıtual ıfe m the COFHMOXT
that God 15 he whi SOVCINS. Öf{r time. Siıtuations dIiC shıftıng aMı CAdlil be vVCSecond, the theologıcal task 15 make known
G0d’s words humankınd. Ihe “Word 15 G0d’s challengıng.

In 1846 SOCIELY there 15 noticeable market for dıf-
address A  men . Sa yS Barth We ( dl only truly ferent spırıts. Ihere ATC DIg falırs tor alternatıve rel1ı-
speak about God when respond hıs speech 100 and spiırıtual 111455C58S hıch iıntroduce varıetyus We do thıs DYy speakıng hım, therefore, 1ın the of spırıtual experience A healıng. As Chrıiıstians
second PCISON. Profoundly theologıcal work takes ask how dıscern all these spırıts. AÄAre there
place AS lıturgical aGt that 1S, AS 4A1l 1Invocatıon theologıcal criter1a whıch Can help us ın separatıngof God an AaSs Praycr God.!® the work of the Holy Spirıt from other spirıts?Ihırd, theology has the character of offeriıng

God (One MUST be wiıllıng offer nNes  E the- Ihe Apostle John Chrıiıstians agalınst
the INany Spirıts AN! SaVS themological methods aAM 8 AaLLY time place them in

Don’t belıeve CVCLY spırıt! lest the Spırıtsrucıble be tested. 1o make 1ın theology
1S “t0 egın Aa W AT the beginning”.  JX Ihrou SCC whether thev AL of God! IThere 1S (MIE.: CYF1-
praver OLIC 111 agaln Aan: agaın be able make ter10n DV whıich yYOU NOW the Spirıt of God

Every spırıt which confesses that Jesus Chrıistthıs voluntary sacrıfiıce.
has CAOIFIAC in the AHesh 15 of God,; and CVCLIY spırıtFourth, ıt 15 part of theological work PraYy

that GOod hımself INAaY OPCH OUr blıind CYCS aM which O€Ss NOT confess Jesus 15 NOLT of God (1
stopped Cais hıs word and hıs actı1ons. hıs 15 John 4:2-3)

Dart f the Praycr VENL, VEALOTr spLrLcuS (“Creator 2CE face wıth spiırıts of today NS find
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OuUt whether they ATC anchored in the incarnatıon. If of CONteEMPOFALCY spirıtualıty. AaVe only touched
spırıt O€s NOT conftess the incarnate Jesus Christ, ON SOILIC maJor 1SsuUeS. They MI SCCH 4A5 elements

cshould be SUSPICIOUS an draw the conclusıon wıthın theologiıcal rFrOSTamımıc, rFrOSramımı
that ıt 15 spiırıt of 'Ihe spirıt of truth (v.6) 15 that 15 NOLT ımıted dıscıplıne wıthın practical

heology. Christian spirıtuality 15 NOLT only SCCH 4Sbased upO$N the love ofGod hıch W 2A5 made manı-
fest uS “rhat God hıs only Son Into the study of Christian experlence wıthın church hıs-
world, that miıght lıve through hım  D (v.9) CO hıstorıcal theology, but 4A5 attıtude dıf-

In the spirıtual andscape of today ATC SOTTI1C- ferent nds of theology. NOLT drawıng lıne
times challenged Dy armıyV of mıxed S FS between academ1c theology AT Iıved theology, but

arguıng tor interactıiıon between them IheCONsIsStINg of spırıts of truth an spırıts of
maın 1TCASONMN for that 15 the ultımate value of theol-Conflicting spırıts Can march hand in hand Ir

IT 15 dıstinguıish between 0828  ht OSY  F the MYSTELV of God We CANNOLT face God only
AN! Yet thıs 1$ NOLT \A/ s1ıtuation. Ihe Dy ratiıonal argu  S; but WC hım At least

ostle DPaul W AasSs yusly If the problem through doxology.
when he talked SIr S Among the would conclude thıs artıicle Dy poiting OUL

theoifts he mentione. dıstınguısh ftour maın 1SSUES 1in the understandıng of Spirıtu-
between spirıts” ( Anthıan. 12:10) Thıs gift alıty today. Fırst, be Christian lıve
15 granted DYy the Holy Spirıt, CC  who apportions in daıly conversion turnıng AWAY from oneself
each TI indıvıdually AS he wılls” Chriıst through I'CPCHE&I'ICC AN! forgıveness. Ihe

challenge 15 let ur WdY of ıfe (Cbe worthy of

Conclusions the Gospel of Chrıist” Dy standıng firm in the Holy
Spirıt (Philıppians 1279 Followers of Chrıst CaLlt y

We ave defined Chrıistian spiırıtualıty AS lıving, hıs 1n the world AaN| A1LC NOLT frıghtening the
faıth in the trıune God, who became incarnate ın OPPOIICI]IS of the Gospel. Nobody Can lıve such
Jesus Chrıiıst anı communıcates through the Holy lıte wıthout being renewed Dy the Holy Spirıt. Ihe
Spairıt. Christians A baptızed Nto the Kıngdom spiırıtual strengthening takes place 1n the Chrıiıstian
of God an incorporated 1n the Church through fellowshıp bDy Word an SACFrAMECNTS, DYy spirıtual
the forg1veness of SIN an Dy reCEIVINS the gıift of cOoNversatıons aM DYy studyıng classıcal devotional
the Holy Spirıt CtS 2:56; Corinthıians 15) 5 whiıch AL OUTCECS of wısdom.
Chrıistian spirıtualıty embraces CONVIiCtION, COIMNN- Second, spiırıtualıty needs be integrated Into
mıtment ıN lıfestyle aM 1S nurtured DY the Word theologıcal thınkıng. As far AS theology 15 about the
of God AaN! the holv SACTAMIECHIS 1n the communıty trıune God, 1T 15 reflect the Almıghty
of the Church. Ihe spiırıtual lıte 15 also shaped by Father, Jesus Chrıst the Savıour AN! Redeemer and
the inspıratiıon of classıc devotional from the the Holy Spirıt the Giver of ıfe Chrıistian faıth
hıstory of the Church A17 through CONVversatıions CANNOT be understood wıthout takıng Into 2ACGCOULUNE
wıth brothers and Sısters 1n Chrıst Chrıstian SPIr- the work of the Holy Spairıt. In thıs perspective 1T
ıtualıty 1S recognisable faıth an Call be observed 368 NOLT make ısolate spırıtualıty AS SPC-
AN! analysed. cıfic theologıcal dıiscıplıne. It has 9.SPCCIZS related

IThe StOrY of spiırıtualıty 15 enormously varıcd. all parts of the theological reflection.
Siınce the AN! 1980s there has een C Thırd, ONC of the dıfAculties in the dıscussıon
interest 1in spirıtualıty outsıde the church an the about spirıtuality today 15 the wiıdespread subjec-
Christian COMMUNItTY. Chrıiıstian spirıtuality today 15 tIVItY In culture AN! phılosophy. In thıs WAaVC of
only OC of the thousands f spirıtual OVEMENTS kıng, which also infÄduences the study of theol-
As the world becomes osmaller AT LOTC closely 9 there 15 tendency PUL emphasıs the
connected through CW technologıes an telecom - iındıyıdualıstıic approac truth Many people in
munıcatıon, Chrıiıstian spirıtualıty 15 growıing C OUr time, especılally VOUNSCI generations, ATC crıit1-
menically aın worldwıde Ihat O€es NOLT ICAan that cal towards authoritıies AN! systems which IC-

denomıiınatıonal dıfferences AaTC Spiır- SCNT truths from earlıer generations. The ımportant
itualıty 1S still contextual aM partly shaped Dy local task 15 FOOL C(IUT CONTEMPOFAFY theology in the
tracdıtıiıons. But there 15 undoubtedly NCW OPCNDN- Holy Scripture an make UusSsCc of the history of
1ng tor spirıtual tellowship ACTOSS th: tradıtional Christian spirıtualıty. Although spirıtualıty 15 PCI-
chirrch boundarıes. sonal commıtment ıN! expected be genumne an

In thıs artıicle have NOT gıven an V broad real,; IT IMaVY nOt be broken AWaY from the classı-
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cal SO of spiırıtual renewal 1n the confessing Phılıp Sheldrake, “Spirıtuality and theology”, ın
Church through the AYCS, Halvyärsskrıft for raktıs teologı 20 2

Fourth, in the miıxture ofdıfferent cultures today C Baptısm, Eucharıst and Mınastry. Ml and Wder
aper No. Geneva: or Councıl ofurches,and ın the rel1g10Us OVEMENTS ın OUrTr

part of the world It 15 al ımportant task C 1982
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