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Dietrich Bonhoeffer: thırd WAV of Christian
socı1al CENSASCHMICH

Patrıick Naullens

SUMMARY will hbe Dropose A$S Kkınd of VIQa media. IT IS commonly
described as illuminating interpretation of Martın

This article provides rıe introduction three Hasıc | uther’s ‘Iwo ingdoms Theory’ that IS highiy relevant
theological Daradigms heuristic devices of social for OUr secular and postmodern setting. Bonhoeffer
engagemen employe DY evangelical Christians In SCCU- christocentric ethic of responsibility eeps the delicate
lar soclety. ırst, Oopular models dre discussed: the halance hetween the unIique role of the church and the
Neo-Calvinist Abraham Kuyper) and the Neo-Anabaptist role of the Christian isciple ın secular world onhoef-
(Stanley Hauerwas) The first IS characterised DYy ıts a- fer’s approac glIves sound theological grounding for
ve mOovemen and the second DY Its iıntrovert INOVE- evangelica!l social ethic ASs it combines Christology and
mentTt. The third paradigm, that of Jeirıc Bonhoefien spirituality ith socIial actıviısm

ZUSAMMENFASSUNG Bonhoeffer und ird hier als VIa media vorgeschlagen. ES
ird Vo Vielen als eıne aufschlussreiche und für UNSETEe

|J)er vorliegende Artikel stellt Kurz drei wichtige theolo- säkulare und Dostmoderne Gesellschaft äiußerst rele-
gische Paradigmen hZzw. heuristische Instrumente VOTr, Interpretation VOo Martın | uthers „Zwei-Reiche-
die evangelikale rısten In ihrem sozialen Engagement | ehre» angesehen. Bonhoeffers christuszentrische Ethik
In eıner säkularen Gesellscha anwenden. Zunächst der Verantwortung hält die Rolle der Kirche und die
werden Z7WEI hbekannte Modelle diskutiert [ )as neocal- olle des einzelnen rısten In eıner säkularen (Cesell:.
vinistische Abraham Kuyper) SOWIE das neo-anabap- SC Im Gleichgewicht. Bonhoeffers nsa ıst eıne viel-
tistische (Stanley auerwas) Modell. Während das erstere versprechende Grundlage für eine evangelikale da
eıne extrovertierte Bewegungsrichtung hat, ıst letzteres ET Christologie und Spiritualität mit sozialem Engagement
introvertiert. [Das dritte Paradigma sStammıt VOoO Jeirıc verbindet.

RESUME
CGeneralement presente UNE interpretation 6clai-

auteur presente Un introduction AUX TOIS paradigmes de Ia theorie des deux de Martın Luther,
theologiques d’engagement social dans le monde SECU- modele Est d’une pertinence certaıne DOUFT NMOUS dans
ller, autrement dit les outils heuristiques utilises Dar CONTEexTe sEcularise el Dostmoderne. Son eEthique de
des chretiens evangeliques. NMmMence Dar les plus responsabilite Est Christocentrique, elle MmMalntient ’equi-
populaires E modele neo-calviniste Abraham Kuyper) libre delicat e röle unIque de ’Eglise d’une Dart, et
el le modele neo-anabaptiste (Stanley Hauerwas). S| le d’autre Dart le röle du isciple chretien dans le monde
premter Caracterise Har MOUvemen extroverti, s6&culier. L’approche de Bonhoeffer constitue UNeE solide
E deuxieme est marque Dar MmMmOUuvemen iıntroverti hase theologique VOUF un  (D ethique sOClale evangelique,
Fn gulse d’une SOrTe de Vole mediane, trolsieme Pulsqu/elle meTl rapport Ia Christologie, 1a spiritualite
Daradigme est presente, celu de Dietrich Bonhoeffer. et "action soclale.
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Introduction! STArts wıth A Stl'01‘lg 1CW ON Od’s SOVECEIC nty.
he Lausanne COVENAHEFE CXPI'CSSCS COIMMNIMMNOMN Every sphere of humanıty endeavour NUSLT have

the Irıune God 4A5 1TS SOVCICI2N Lord Abrahamevangelıcal CEIBHGEFTN tor the wellbeing, OF SOCICLY Kuyper developed the ıdea of “Sphere dovere1gntyWe afırm that od 15 both the Creator and apply the claıms of the SOVCICIE2N Chrıst CVCELVthe Judge of ll people We therefore cshould sphere OT ıte be 1L famıly, Church STATLE educa-
chare 71S CUNAIGE tor and reconcılıatıon phılosophy, ATrT OLr theology We TCC-
throughout human SOCICLY aınd for the lıbera- ONISC thıs 111 the famous q UOLC from hıs inauguralof IMNCN and W OM from CVECIYV kınd ©n ecture är the foundıng of the TEC Unıversıty of
OPPICSS1OM1 Amsterdam

ut how do chare Od’s GCONMNGEFET for al people: No sıngle of mental world 15 C[O be
Most European CO  ErIe cherıish clear dıvısıon seagled off trom the PEsSt and there 15 A SOLLALCbetween Church and SEATE Secularızation ı15 hıghly ınch 111 the whole domaın of human OS TUETIGCE
valued and relıg10n ı15 perceived maınly N A pr E whıch Chrıst who SOVCEICIE£N U
VATE Maffer SO 4S WC mıght CXPCCt Ur COChrıs- Oes 3(018 GEV “Mıne!”®

CAOMIGCEOTF AB 101 always warmly welcomed 111 For Kuyper Calvınısm W d much OIC thanthe publıc sphere Nevertheless evangelıcal
Christians MC deeply ınvolved 111 sOocı1al| SS1LICS and denomınatıon Cr SrTOUD of denomınatıons It 15 Al

all CNCOMPASSINS world and ıfe VICW whıchpolıcy makıng Living 111 the Brussels ATLCA OS bles UlSs understand and make SCS of realıty.larly INGEL tellow belhevers wh WE deeply involved
111 polıcy makıng ELG As evangelıcals they T According Neo Calyınısm al Christians A

called 111 theır professional lıves CSIOFE trans-Often 1171 search of A sound bıblıcal AN! theologıcal
ftoundatıon theır publıc ftorm and redeem the natural spirıtual cultural

and sOc1a| realms of G0d’s CTCATICH) Car upONThıs artıcle briefiy iıntroduces three basıc theo-
SOCICtY‚ infÄuence and change 1T redeeming andlogıcal paradıgms heur1ist1ic devıces for call

Chrıstian sOc1a| CNSASCMECNT 117 secular SOCIECTLY. It claımıng 1T tor Christ whom the whole created
order belongs hıs dıvıne SOVCFCI1ZNLY reflectedSTArts wıth Contrast1ng ell known models
11 three told human SOVCEFCISNLY, namelv 111 thethe Neo Calvınıst and the Neo Anabaptıst Iwo

111 SOCICLY and 111 the Church hıs sphere-I‘CPI‘CSCDt‘.IUVCS aVe een selected respectively, SOVC[‘CIgHW of CLEAF1011 order became An O:Abraham Kuyper and Stanley Hau-
CI WAas (”1940) Evangelıcal Christians A1TC Often bulldıng block 111 the development of A broad

Chrıistian worldview whiıch eEN1ADIE Chrıistians Cstuck 111 the debate between these OPPOSINS take responsıbiulıty tor theır dıfferent rolesalternatıves the Reformed and the Anabaptist.“ 111 SOC1€['Y. Kuyper trıed do the richTherefore thırd approach 111 be proposed 4A5 4A multitaceted tabrıc of human EYiISFTENCE underkınd of MN med1a After dealıng wıth the VICWS of the SOVCEIC1ZNLY Gl God hıs Reformed paradıgmKuyper and Hauerwas the sOocı1al ethıcs Oof Dietrich Chrıistians dırections be stewards ofBonhoeffer 111 be propose 4A5 aln
SOCICLYV hıle pI'CVCI'IUH eccles1astıical authoritiesıluminating 1nterpr CTLat10N of 1uther “ Iwo Kıng

OMS Iheory that hıghly relevant tor HT: U-
ftrom dıctatıng publıc polıcy. Kuyper also stressed
the need keep the SOVEINME NL 111 1CSs PrOpCIlar and postmodern Fınally, thıs 111 sphereshow that Bonhoefftfer approach 15 INSDIMMN tor

evangelıcals 4S IT combınes Chrıstology and SP1L- he State IA YV He VEeEr become Al whıich
stifles the whole of lıte It INUSLT OCCUDV 1CS WI]ıtualıty wıth sOCc1a|
place OM 1CS W FOOT AMONS all the other
of the torest and thus 1T has LO honour aınd

The Neo Calvinıstic paradıgm 1NnCtaın CVCLY form of ıfe whiıich W, ınde-
pendently 111 1CS W11 sacred NOMV

Calvyınısm world 1CW

Neo Calvınısm I1NCAanls Calvyınısm after moder- Antithesıis and COMMMON

mty 0)4 modernity.” It NCOMPASSCS A 1Io explain the ambıvalent relationshıp between
worldview 111 whıch Calvyınısm 4AS A cultural Chrıistians and SOC1CE_V‚ Kuyper used seemınglyfOorce 1 pluralıstic democratıc SOCIETLY. Neo Cal contradıcting doctrines: antıthesıs and
VIN1ISM provıdes A full theocentric worldview that According Kuyper there CXISTS Dasıc
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antıthesıs between the Kıngdom of GOod and the of people A JO1NL co-workers wıth God N el
AS5 ns  NS of God 13 In thıs SCIISC 1L evıidentworld he redeemed lıve 11L of 11C princıple
10W Kuyper could PFaISC the Enlıghtenment AS 1Tlove tor God, and 311 other people Iıve u of the

princıple, namely rebellıon aAgaUNS God brought about the collapse of the ATLIGIGTE. FCSIMC
In Western culture, these ATC WaVS of ıfe and SAaVC bırth socı1al democracy. Yet ICS antıreli-
between whiıch aAVE choose There 1ı15 the Z1OUS STrESS O1 human ;1utonomy' } substitute for
naturalıstic and humanıstıc princıple OT moderni1ty ‚Od’s SOVEICIZNLY W JAS held be deplorable
nd there 15 Chrıistianıty based ON Od’s revelatıon
In the C of the conflıct 101 between Modernistic paradıgm
faıth and 4 such According Kuyper Neo Calvyınısm W AS developed 111 the IC XE Of
al SCICHEr PIFCSUDPOSCS Z kınd of faıth Ihe modernısm 111 the Iate nıneteenth and carly L[WEeNTL1I-

conflıct between fundamentally dıttfer- eth CC l]tLll'_V AS 1A11 alternatıve Hegelıan
of the COSINOS the Normalısts and ıdealısm and the domınant evolutionary mater1al-

the Abnormalısts he rSst STOUD PEICELVES the 1517 Inevıtabivy, 1T made of modern torms of
COS11105 4A5 being normal 1T evolves SPOIIt‘.II‘IC s argumentauon 111 1CS eritical ı1SsEeESsSsSMEN of culture
ously from 1CS structural potentials CO ICS ıdeal he It 15 characterised Dy the search tor A comprehen-
second STOUD NN the abnormal SIVC worldview wıth STtrONSg rational COMPONCNLS
disturbed bvV the Fal]l such 4A11 EGXYTCHE that onlv based ()I1 Gi0d’s revelatıon At 1CS CcEl S the

regeneratmg Can AT the final ACLtaiın- insıght that ll created ıte bears 111 itself A law TOor
MeEenNT OT ICS goal Ultimately, there AT [WO kınds 1CS eNce instituted Dy God hımself. God has
of human CONS:  UuS11C55 that of the regenerated SGT clear boundarıes whıch Ca dıscover In
and of the unregenerated.” Ihıs doctrine MASs A that SC1NSC Neo Calvınısm 15 st11] speakıng 1

deep IMPact ON al] VICW. (J)I1 SRC 111 work and sımılar the GEa MATTAHVES of modernıtv. In
SOCICLY. he Da between these pCI'CCPUOI]S OT the Aattempt update Calyınısm SOMIC tradıtional
realıty 15 profoundly deep and tfundamental 111 1CS modern COHCCPICS WF embraced AS5 DPeter Heslam
11 rıghtfully observes

Nevertheless the SAD, deep 4S 1L CN A be In tact however thıs PrOSgramımc borrowed 1ıb-bridged There 15 411 iIMpPOrTanNt P011‘1t of ONTLAC erally trom the 1T purported OPPDOSCbetween belıevers and unbelievers Thıs bridge from pantheısm the ıdea of coherence UNILV,15 NOT made bv dımınıshıng the effects of S1111 (JI1 trom evolutionısm the ıdea of human and relı-humanıtv. Hat would be SCI1N11--Pelagıan and thus
S1011 12

uncharacteristic of the Calvınıst heritage. Agaln, OdaY, the antıthetical approach and the claımKuyper’s proposal IN  C entirelv theocentric Ihe
antıthesıs ( 13 only be solved DV (30d hımself So AVEC clear ınsıght 111 the creational order A 4A11

Kuyper developed hıs fa3mous doctrine of COINMON antagomst1c LO them Postmodern thınkers
wıth SOMIC allergy U 'Orms of authorita-FrAÄACE It 15 the ıdea that 111 addıtion specıal (T

LIVE truth claıms and ftoundatıonalısm We Iıve NOLSaVINS hıch 15 SIVCH onl .Od’s elect
onlv 111 A pOSt Chrıistian ut 1 POSIC secularthere 15 also A that God bestows ON al humans

Whereas specıal regCNCTALES people Nearts CONFEXT. Postmodernity ASSECTITS that ALC NOTLT the
of the world that surrounds UlSs There 15 110FESTFrAa1INS the destructıve PIrOCCSS such chıng AS the creational Order that WC couldof S1111 wıthın humankınd 111 general and enables

them develop the atent possıbiılıtıes Of CrEAHON IMPDOSC ON people from other tradıtıons and SECETIS of
belefs he Neo Calvınıstic MO still 1ASs the f2-Ihrough COTIMNMMON FTA CVELY PCISON Call make

contrıibution the tulfilment Of the cul- VOUQUTL of °“Chrıstendom an ıdeal INOST people ANE
tural mandate 4A5 SIVCH humanıtv before the Fall abandoned long, LiImME AYO There WEEIC rel1g1001s

CONVICLIONS amalgamated wıth polıtical(Oiviılızatıon development and should
NOLT be ascribed Satan ut W proceeding where the wıckedness of humankınd 15 demon-
ftrom God I here 15 COI  1INU  1S development of strated AT 1CS V est In 4] pbostmodern mınd-
the human wıth 4A5 1CS end the Slory OT Neo Calyvınısm miıght be suspected of being
of God Belıevers and unbehevers chare the oıft iınclined play SAMC Uusıng institutional

STIELIEMITES iınfduence SOCIETLV.of Natural A T-C unable
do ALLYV spirıtual good ut they AD nevertheless We CM learn lot trom Kuyper ut AaVe
able perform C1VIC rıghteousness Both STOUDS be AWATC that the challenges aVe changed
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iımmensely S1INce 71S time. Thıs doesn’t ımply that possıbılıty an objective unıvyversal ethıc 1$ slowly
Neo-Calvınısm has become totally obsolete under dyıng. MacIntyre ArgUCS that the contemporary
the PTICSSLIIC of postmodern relatıvısm. Interesting ethical dıscourse 15 constıituted of fragments ftrom
ALteMpPLS AL being made make Neo-Calvınısm Varlous hıstorical CONTLEXTS whiıch 110 longer eXISt.
MI relevant 1n A postmodern context. } In SOMIC He OPtS tor virtue ethıcs enable human beings
FCSPCCLS, tor instance 1in Itfs epıistemology and Ifs C[O theır telos). urt Virtues NF
denuncıation of the presumed neutrality of natural- be embedded ın specıfic hıstorıical and narratıve
ISM it W US WUAY ahead 1fs time. It deconstructed the structures.}?” Hauerwas ollows MacIntyre ıIn OL-
mvth of unbiased SsCIENCE long before postmoder- ıng character ftormatıon 1n specıfic Nnarratıve of
NitYy. Finally, Kuyper W 45 always SUSPICIOUS about hıstor1ic COMMUNITY. In the CASC of Christianıty,
Al overly powerful Church because 71S VIEWS WCIC STOFY 15 A p;ll't of G0d’s St0['y We ATC called
rooted 1n personal DIEtY. be e  moral’ ut be faiıthful the story whıich SavVS

that 2ya CrE14EL17res under the Lordship of God «0
'Che Neo-Anabaptist paradıgm “* Church ethıcs

Accordiıng Hauerwas: NOL fOCcus prıma-Constantini1anısm rıly 0)8! the WOr ut ON the Church. Hıs ethıcs 15 A1ll
In ONtLrast the Calvıinıstic branch of 11- eccles1al ethıcs. Let the Church sımply be church.
gelıcalısm, } SroWw1Ing number of theologians ATC Not 4A5 4A11 establishment 11} eıither legal C)I: cultural
denying the Justification, the feasıbilıty (31 form, ut AS COMMUNITY of those whıi ATIC faıthful
the desirability of A Christian state. !> Ihıs pacıfist the St0['y of Jesus Chriıst. In thıs WAY the Church
Anabaptıst ICa 1S vVC much alıve and becomes Al alternatıve COMMUNITY that carrıes L1LT
[O Hr well wıth the postmodern mındset. Stanley the SCOFrY of God and partıcıpates in kıngdomHauerwas, A theologıcal EtHICISE, 15 4A11 ımportant established in and through Jesus of Nazareth. Ihe
spokesperson of thıs Anabaptıst paradıgm. ”° For Church 15 A4N alternatıve polıtıcal body opposedHauerwas, AS theologıan of the Radıcal Refor- the kıngdoms of thıs world In opposıtıon ALLYMat1on, the Neo-Calvıiınıstic approach 15 LOO much ındıyıdualıstic etHiC, ALLY SOTT of natural ethıc
1 C(‚onstantınıan synthesis COr A LVPC of cConstructıve 12SE. (J)I1 general human ABaHıre aV mınımalıst
Protestantism .} Constantinianısm 15 Hauerwas’s ıberal ethıcs, Hauerwas takes the community of
shorthand for ıccommMOdatıon the world and belıevers 4A5 the F startıng poınt and fOcus of 11
AIVINS 1n the seduction of power. *  8 Hauerwas Chrıstian ethıcs. Chrıstian ethıcs 15 Church CEMIES:
claıms that Uup the PresCcht UME, espec1ally 1n IO si6) generally accepted unıversal phılosophı-the Unıted States, when the relatıonshıp between cal ethıc wıth broad 1eW 0)8! Justice. (One of the
Church and STATtEe 15 consıdered, the Constantınıan EeSst known quotes from Hauerwas 15 hıs dıctum
mındset still holds Christian thınkıng captıve. hıs that *the church OCSs NOLT AVE sOc1a| Cthie: the
1$ of lıberal 4S well AS cONservatıve Protestant- hurch 15 sSOC1a| ethıc). hıs hıghlights the call for
sSm Both thınk that the church’s busıness 15 UuSCcC the Church embody the Chrıstian SLOFV and ın
the state’s I111C4118 of9 especılally through leg- domg becomıng the visıble alternatıve the
islatıon ıN! law enforcement tor the ImMprovement WaVS of the world Ihe Church has traın Its
of SOCIETY, regardless of how such A} gxood 1S be people become Christians displ_aying virtues and
achıeved. Character, and lıve up Its narratıve;It 1S exactly thıs basıc assumptıion, Often taken tor be the COMMUNITtV of the c  s the people of
gränted, that Hauerwas trıes faulty. One ‘peaceable Kingdom’; rejeet ALLY USE of violence,of 11S books Carrıes the poijgnant aınd PrOgram- thereby riskıng Ifs vVC seCUrItY; SCT Its hope ()1I1
Matıc title After Chrıistendom? How the church 15 the provıdence of ICS SraCIOUS God he church In
behave ıf freedom, JuUuStICE, an Chrıstian nNatıon AVE and In thıs world In Order become
bad ıdeas 1991). Hauerwas defies the ArFOSANCE acceptable and iınfduent.al ın publıc lıfe the Church
of modernısm whıch claıms that &7 4A} CrGAte E would aV level ICS unıque and radıcal demands
WN stor1es. We do NOT ICLTr W StOrı1es ON people’s Iıves.
OTr Wn ethiıcs; ATC always shaped 1ın and typıcal miısunderstandıng, 15 qualify thıs
DYy the FEXT of COoMMUNItY. Hauerwas embraces model AS ‘sectarı1an’.  > 21 Hauerwas O€Ss PFrODOSCthe postmodern crıtique of the Catholıic phıloso- eritical and partıal partıcıpation in SOCIetY. he
pher Alasdaır MacIntyre that confidence in the gospel doesn’t contaın S socı1al theory 08 pref-
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CICHEE tor O LYPC of governmental STUFE paradıgm maınly INTLIrOVert model FEruntful
1818 1L requcsts that WC ACT 111 CONCFreTfEe S1ITULALLIONS interacti0r between the Chriıstian ftaıth and
Hauerwas’ FOCcUS 15 primarıly 0)8! the INTCSTILY of emocratıc polıtical culture would LIOTC

the Church. he Church’s ıte oft dıscıpleshıp, of a P['CCI;1UOH of Chrıistian publıc iınvolve-
dısplayıng A Christ-ıke character. ıN  d's NOLT sımply self- IMNr (One 1mportant CAUSS of Hauerwas 11-

Aıctual paradıgm 1 hıs unnNuaAanNced and dogmatıcSCIVINS, allowıng Christians lıve A good lıte and
LO ee] go0od about 1 Hauerwas’ socı1al ethıcs CAUll 1CW O11 the S1171 of the Constantınıan Lurn 11t
be called subversive instead of unıversal ut 111 1CS Lesslıe Newbigıin asks the quest10n ;

IL provıdes A FOSTAMUNGC of char- It 15 CAaS V P0111t monks and hermıits
ACLer TOormatıon through communal pI".1CthCS prophets and reformers 111 ]] CNSUINS COTIEL
Hauerwas cConstantly thınks of the etffect that the AVC continued p0111t the glarıng CO11-
Church has 0)8| SOCIETV. So somewhat paradox1cally, tradıction between the Jesus of the Gospels and
whıle (J)I1 the hand CI'IÜCIZU]g “ıberal COhristı- 21S tollowers OCCUDY1IL the SE ALS of aınd

ftor dıluting the UNIQUC Chrıistian DV wealth And yer have ask would God
CL YIAZ CO be accepted and effectıve 111 A publıc that
OC€Ss 10 share Chriıstian OMMIIEMEI 111 11S WI1 PULDOSC A 1L 15 revealed 111 Scripture have been

better served ıf the church Y1ad refused 311 polıt1-
WUAaV Hauerwas constantly has Al CVE tor the 1mpact cal respons1biulıty, ıf there had HNC VEr been
ABBT relevance of the Church 111 SOCICtY 4A5 the COUNIN- “Chrıstian Ekurope 1T 11 the churches tor the
ter-cultural SOCICLYV, the alternatıve polıs the body p&St L[WO thousand VCAIS had Iıved N tolerated
polıtıc that pract1ces polıtıcs 111 WUAYV compatıble (T persecuted ıke the Armenı1ans the
wıth and shaped by the WAaY of the Messı1iah Hau- ASSYr1ans and the Copts: It 15 dıitfAcult thınk
CI W: O€s 101 PrODOSC A of dısengagement
trom the world Quuite the CONTFAarY, IT that
practically everything the Church OC€Ss has socı1a] So A dıalectic and theologically nuanced PCI-
and polıtical CONSCHUCHNCCS ON publıc ıfe 15 much needed

he WaV the Church 1mpacts SOCICtY 15 NOT Dy
change 1T through ınvolvement 111 the Bonhoeffer chrıistocentric

STIrUCLUreESs of ıberal SOCICtY 0)8| ICS ınherent„ responstbilıty ethicsut DY WICNCSS Ing SOCIGEV about truly alter-
ıte DV 11IC4A11$S of the Church:‘ members. In The thırd paradıgm: Bonhoeffer 1CWdomg the Church helps the WOTr “  S that the Iwo Kıngdoms1L 15 the world that fallıng short of the ıntended

Neo Calvınısm brings lot the table tfor Chrıs-x00d VIrTUOUS peaceful and truthful ıte exhıbıted
[(1ANSs ACLIVE 111 the publıc domaın Its theocentricAMONES and bv 0d’s people It 15 ımper: aUıVC that

the Church CHEHASC the world ON 1CS WIN terms NOLT approach modern SOCICELY 15 vVC appealıng ut
4S A paradıgm 1T 15 ındebted A tradıtiıonal 1CW ofON the FETIS of the world that 15 ıberal nlıght-

CNMENT democratıc pluralıst LETT1N! Ihe church‘ the possı1ıbilıty of Chrıistian natıon<° and mMOod-
polıtıcs 15 of dıifferent kınd than the polıtıcs of ETNISLIIC Neo Anabaptısm draws Uls back

the central theme of the ChrıstianLV4S1ıberal SOCICCY. Hauerwas fears that the Chris-
142NS ATC Payıng ftor A hearıng 1111 ıberal SOC1- 4A11 alternatıve OL1S ut tends reduce Chrıstian

ethıcs LO SCOFY of and for the C’hurch only heC 15 LOO hıgh; instead of CXCICISINS A genumely
Chrıstian iınfÄuence (II1 SOCICYY, whart happens ıIS  CS that YTSt MO characterised DYy A13 MVMeTt appcal
the Church ı15 being Compromısced ı111 the PIOCCSS DYy all Chrıstians fulfil theır GOod roles

111 SOCICLY, whereas the second model of eccles1alhavıng denv eXactlv what makes Chriıstian sOc1al
ethıcs “OChrıstian ethıcs entaıls an INITOVEr:E the COMMU 11ty

of the faıthful Kuyper provıdes Uus wıth A modern
Dualıstic paradızm 1ntcrpr CTLaL10N of the Retformed 1CW ofChurch and

he Neo Anabaptist paradıgm TCASUCHT ftrom SOCIELV 111 relatiıonsh1p, whereas Hauerwas offers A

postmodern mterpr CLaLL1ON of the Anabaptıst VICW.dualıst1ic splhıt between Church aınd SOCICTLY, ere
be ack of searchıng tor ground Ihe thırd ell known paradıgm tor the relatıon

between these realıtıes Therefore the C- between Church and SOCICLY state) 15 ] uther
15 maınly 111 ternıas of conflict albeıt 111 kıngdoms mode|]” According, ] uther there

A realms of EYXISTENE 11C tor the Chriıstianpacılıstic ftorm I hıs urns the Neo Anabaptıst
EJT
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and @NI tor the non-Chrıstian, whıile the Christian than sımply torm of ımıtatio Chrıstı Bonho-
|ıves 1n both realms sımultanecousivy. he HE AT 71S effer’s ethıcs 15 fully Chrıistocentric AS IT deals
rıght hand 15 the realm of aınd gospel and the wıth the world of the secular. In the Chrıistology of
other, AL 11S eft hand 15 ruled DYy the sword and Chalcedon the NAaLuUures of Christ, 11S dıvinıty
the I aw. What 15 essent1a] 15 that GOod rules 1n both and humanıty, AT 1IE and yeL dıfferentiated.®® Ihe
spheres ut 1n dıfferent WAaYS Thıs 15 101 ftorm central CVENNR (1 whıch ethıcs should be based
of dualısm SINCE good and evıl Can be tound 1n the 15 In Jesus Chrıst the realıty of God has entered

realms. Into the realıty of thıs world _4 hıs dıvıne EVENT
Bonhoeftffter basıcally tollows the Lutheran has changed dramatıcally Ur perception of realıty

model ut O1VES 71S W11 creatıve interpretation of 4A5 whole In Chriıst al thıngs eX1ISt (Colossians
Ir He maınly reacted the German Christians?® 1:47/) We AL in Chrıiıst invıted LO partıcıpate
who misınterpreted the ] utheran mode!l ın A dual- iın thıs actual realıty (Christuswirklichkeit). Realıty 15
ISE1C SCI1ISC, AS ıf HIC dealıng wıth dıf- the world 4A5 accepted DYy God in Jesus Christ. IThere
:erent FGalties. HC wıth aınd 11C wıthout Christ. 15 10 dualısm between world and Church SINCE ın
According Bonhoeffer, the monk and the cul- Christ there 15 only 11C realm 1ın which the realıty
tural Protestant of the nıneteenth CCNLUCVY chare the of God and the realıty of the world AL unıted:

that there A spheres, the sacred In Chrıst ATC iınvıted partıcıpate in the
and the profane, AS ıf could EXIST in only TE of realıty fGod and the realıty of the world AT the
these On the ira  ’ there 15 only TAC realıty and SUu”MI1EC UMe. the 1 NOLT wıthout the other. he
that 15 “G0od” realıty revealed 1n Chrıst in the realıty realıty of God 1S dısclosed only 4A5 IT placesof the world)? * completely INto the realıty of the world .

Christocentrism Thıs christocentrism iımplıes refutatıon of the
AaUtONOM of LTCASONMN and the independent awtul-|Dietrich Bonhoeffer’s chrıistocentric approac 15 of the secular world (Eıgengesetzlichkeit).VCIY appealıng 4A11 evangelıcal sOoc1a| ethıc whıch Chrıst 15 the and FCEeAITe of all FCASONN,takes the gospel AS ItSs central IMNCSSAHC. rough Justice and culture. “ 4O Chrıist everything11S christological ethıcs Bonhoeffer provıdes 736return; only under COChrıst's protection CM 1t 1Vtheologiıcal groundıng for 4A11 introvert 4A5 ell 4A5 Ihe only relatiıonshıp AVUE LO the world 15

Al CXITAVE dımensiıon of Chrıstian socı1al CNHASC-
Christian ethıcs 15 concerned wıth the COIMN1- through Jesus Chrıst OQur ınvolvement 1ın SOCIetLYy

MuUNnıItYy. 1If the partıcularıty of the dıyıne mandate 15 10L primarıly grounded I1 SO© theology of
creation, natural law, C4SOIN unıversal humanof the Church 15 proclaım the lordshıp of Chrıst rıghtsVer the whole world.>90 Hauerwas apprecılates

Bonhoeffer’s fOocus ()I1 the visıbılıty of the Church he christocentric approach tempers the C-
tatıon A tor 1546 role ın SOCIETY. Jesus W as4A5 suffering Communıty of dıscıples VCT agaınst

Constantıinian STATE Church.®! hardly ınvolved 1ın solviıng worldly problems.
In Discrıpleship Bonhoeffer o1VES USs A Christ- Hıs word 15 NOT 4A11 ALISWCT human -

f10NS and problems, ut the dıvıne ALISWCTcentred spirıtuality that Incorporates the insıghts
of 1S earher Wrıtıngs ON Church, faıth and C O111- the dıvıne question addressed LO human DEINSS
Mmunıty ıfe 1INto the practical A1CA of Christian lıte TIThe word 15 essentially NOT trom below ut trom

above SChristian dıscıpleshıp 15 the rCSPONSC Dar excellence
systemi1Cc evı] in SOCIELY. Jesus sutfered and W 4S We AF a[81]1 there bring solutions Lösung tor al

rejected DYy the world Hıs passıon W AS A passıon the problems of the world ut bring redemptionwıthout worldly honour and thıs up the (Erlösung)
message of the I hıs “Must of suffering and However, thıs es NOLT dıscharge UlSs from
reject10n)’ has 1OW become the badge of LIrue dıs- callıng. (OQur relatiıonshıp the world 15 TI of
CIpleship: ” nly through the intense experience responsı1bıilıty tor the world ın both word aAM deed
of suffering Can understand the meanıng of he EGESSCTIIEC of Christ’s personhood 15 ‘being-there-the CTO: Whart Bonhoeffer has ın wıth tor others’ (Dasein-für-andere), S! ATC called
Hauerwas’ paradıgm 15 the ıdea that the Church be in thıs world he Church 15 onlybody 15 TSt of al A suffering Church, rejected and church when 1T 15 there tor others.%0 Ihıs brings I8

bersecuted for the sake of the gospel. the ımportant christological of EDU-Yet the meanıng of Chriıst FOCS much deeper tyshıp (Stellvertretung) Or VICAr10US representatiıve
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Acti0n. Chrıst lıved and dıed VICar10US1V, and Secularısed world
318 dıscıples 1 called [O VICAr10US ACtiONs 11L of Ihe realıty otf Chrıst leads IN the realıty of the
responsıble love .4 Through Chrıist’s representatıve world today. As Bonhoeftter WTrOTE 1n of hıs
ACt1ONS, A 1C W realıty 4S been created whıch has prison etters:
10°W become the ıte princıple of 311 Christians.

CR continuously drıven by the question whart
ut let US 10L be overly ıdealıstıc. We Chrıistianity O[ who Chrıst 15 tor Uus today. he

solve 311 the problems SINCE there 1 socı1al, polıitı- time when people could be told everything bycal and eCONOMIC that hınder faıth ıIn Jesus 1LICULIS of words, whether theologıcal 0)8 PIOUSChrıst and destrovy the of human beings. words, 15 VL and 15 the time of inwardness
Nonetheless WC ATIC called OVETCOMNIC these prob- and CONSCIENCE and that IC ALIS the time of relı-
lems. "Everything the church 3114Ss LO Say regardıng X10 in genetral.”the Orders of the world (CA77 only have the effect
of preparıng the 42  WaY. We should be iınterested 1n Bonhoeffter had A VC clear VICW ON the PTrOÖCCSS

of secularızation. “God AS A workıng hypothesıs ıInworldly quest1iOns and ask ourselves “Who 15 Christ
morals, polıtıcs, CT SCIENCE, NAas been surmountedOr uSs today®’ and abolished 48 He OCSs NOLT believe there 15 ANV

Involvement and creational order valıd method tor changıng the S1tuation and he 15

According Bonhoeffer, there 1S dual task tor critical of the results of SOTIIC apologetic
the Church IT deals wıth secular problems.* he Ihese A pomtless; the world has sımply COTMIC

of ADC (die mündı1g gewordene Welt TIhere 15 theYrSt MXa 15 1TW A negatıve boundary through
proclaımıng the word of God he Church nASs promıi1sıng godlessness’ of the world COH 16 of ASC
[O declare guiuty those that hınder the whiıch A4A1OS AS A CSL agalst the relig10usly dıs-

guised godlessness ot the facade of Christianity.faıth he second task 15 posıtıve contrıbution,
NOT much based (J)I1 the word of God ut (JI1 TIhere 15 110 longer tor pseudo-relig10s1ty and
the authorıty oft responsıble counsel by Chrıistian metaphysıcal Humanıtv 1S drawn back

ıtself, treed ftrom talse *raclhitonal rel1g10U0sCXPCTITS. Dıstinguishing those tasks 15 char-
acter1ist1ic fOor the ] utheran model It the practice. Humanıty has stepped LLL of false solu-
adıcal character of the word proclamatıon and dıf- t10NS, been deprived of the opıum of relıg10n aınd

therefore humanıty 15 10W tor e CO  aferentliates IT trom the merely human counsel g1ven
DY Chriıstian CXPCITS. In thıs cCon Bonhoeffer S10N the realıty of God Living ıIn thıs secular

quotes Luther ‘ Teaching 15 heavenly, ıte 1$ cCart world 15 the WAY of the cross .49
(doctrina AYA coelum, »ıta EST terra). he Al belongs On the God lets hımself be pushed UL of

the teachıng office AMt). the second the the world God 15 powerless and weak 1ın the
dıaconate 0)8 the role of the lay people. he latter world and precısely AS such 15 he wıth USs and
ALC the counsellors tor worldly Alfalrs. wh: AVE helps us.°0
dıscover the dıvine Iaws wıthın CCONOINMY and Ihrough mortificatio AOHI16S VIVPICALIO. In thıs paınWırth hesitation Bonhoeftffer speaks of A (ZAlı EXPEMENCE G0d’s ALTIICSS As Irık 1ssen
‘relatıve autonomYy’,* and there 15 A 1 strıkıng sımılar- rghtfully observers, “The secular 1$ 20 atheologı-Ity wıth Kuyper’s doctrine ÖT sovere1gn Spheres. cal_? he theology of the provıdes the PTO
However, Bonhoeffer W d eritical about “Orders GL phetic motıve of demonstratıng Chrıiıst ın secular
creation’ 4A5 realıtiıes. Thıs ıdea W 4S often world AS ell 4A55 the Dasıs tor deep pıety and Y1S-
used DYy German Chrıstians Justify the love for t1an MYSst1CIsm.
blood, Ta and German soı1l. Instead he preferred ut there 15 another TCason why onhoeffer

speak of “orders of preservatıon (Erhaltungsord- speaks posıtıvely about secularızatıon.°! Mankınd
NUNgGEN ). hıs broken world 15 redeemed by Chriıst MAS lıberated ıtself and 15 able stand agalnst ıdeo-
and preserved DV the Father untıl 1Its final CONMNSUM- logıcal POWCTS and false relıg10n. Bonhoeffer W ASs
matıon. Bonhoeftffer’s 16W OIl Hnature W dS5 entirely dısappointed 1n the German church AS 1 had faıled
chrıistocentric: “The natural 15 that whıch, after the confront Nazısm powerfully. However, he had
fall, 15 dırected toward the COMINg of Jesus Chrıst MmMeTt COUTASCOUS people outsıde the church who
Ihe unnatural 15 that whıch, after the fall: closes WEEIC prepared LO take A stand and struggle tor
ıtselt ff from the COomıng of Christ.’*0 rıghteousness and truth
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Church and diıscıplına arcanı CO(TIE vVirtues tor Chrıistians 1ın CONTCEMPOFALVY sSOCIEtY.
Bonhoeffer’s call be A dıscıple publıcly 15 COUN- he ] utheran model AS 1t 15 interpreted DYy
terbalanced DYy the 11dden dımension of dıscıple- I]Dietrich Bonhoeffer, provıdes Al interesting a
shı1p As 2ASs been noted before, 1n Bonhoeffer’s med1ia integrating pietism wıth prophetic callıng

ın the world It has 110 modernıst1ic triıumphalısm;theology the 8! and humılıatıon of Chrıst play A

central role. Chriıst dıd NOT wıeld hıs dıvıne PDOWCIS IT 15 A theology of the Bonhoetfer’s chrısto-
betfore A unbelieving WOr There 15 110 OIM centric ethıc of responsıbilıty has attractıve
for triıumphalısm. We 4A5 Chrıistians AVEe LO ACE 1ın features 4A5 WC confront the challenges of postmod-
sımple and humble obedience U1r LOrd: whose CIEI times. Ihe Church 15 COMMUNItY of faıth that

0)8!| the E hand chuns the of polıtıcs and O1dıvimıty W JS a31ıdden before the WIse aınd powerful
of thıs world OQur eyvyiıstence 15 NOLT A glor10Us dem- the other hand has clear eritical VO1CE opposing
Onstration of moral superlor1ty i 1n the cshadow SyStem1C SITLIIGFEHTLES of Hauerwas’ paradızm
of the (Cross of Christ. 15 helpful in Jetting the Church be truly Church and

Bonhoeffer cshows hıs deep ıvers1io0n agalnst Ar1ıS- the world truly world Chrıstian spirıtuality OC€Ss
tOCcratiC Christianity (35 triıumphal Christianıty. In NOT end UPp 1n A ghetto of the Church ut has n

etters he refers the ancıent tradıtıon of the clear callıng 1n thıs world It 15 10 °the cavalhıer
‘dıscıplıne of the secret‘ (discıplina Arcanı ) .° hıs J  WaV ut rooted ın dıscıpleshıp and readıness

suffer and be rejected. When Christian MYSt1-W as practice of the carly church ProtecL ıtself
agalnst corruption from the world Bonhoeffter C1ısm becomes Christian actıvısm WC AD bridging
trIes integrate rıg1d spirıtualıty wıth Al iınvolve- the SaD between Church and secular SOCIEtLY.
MeEeNT in secular hostile SOCIELY. Chrıistian ethıcs SAa that 15 Uunreal, SINCE there 15 only TE realıty in
should ICH be ımposed 4A1l unwiıllıng people. Chrıst WTr ord
1hıs “cavalıer WaYy 15 the approach of organısed
relıg10n, usıng institutional SYTITLICLLUFES and Iaws. IIr DPatrıck Nullens 15 Rector and professor of The-
We rather AVe pl'0t€Ct the myster1€es of faıth ology and Ethıics AL the Evangelıcal Theological
from rel1g10Us profanatıon. Chrıistians cshould MIeeTt Faculty ın Leuven (Belg1i1um)
each other ın al honesty and SCCICCY tor PDravVcer and
worshıp. hıs 15 the Finkenwalde Seminary model

OTfesof intense Communıty of the Iıke-mınded. It 15 the
opposıte of the LLOTC outgoing seeker senNs1it1ve Thıs artıcle 15 ASE. ON A ecture gıven AL the confter-

churches which ind ın the United States HC of Ihe International Assoc1ation tor the Pro-
motıion of Chrıiıstian Hıgher Educatıon JAPCHE)and which AT exported Europe. ” Ihe combına-

t10n of Praycr and actıon for Justice 15 the MOST dıs- ın Aprıl 2009 ( Patrıck Nullens, ‘ Theologıcal
aradıgms tor bridging the gap forthcomıung iıntinctive contrıbution of Bonhoeffer’s spirituality.““ de Muynck and Hegeman (eaS. ): Brulging the1S only DYy thıs combınatıon that Chrıistians ATC Gap (Sıoux Centre Or Press, 2011able SyStem1C iımmoralıty. http://www.lausanne.org/covenant
Well known ATC chard Nıebuhr’s ive
approaches ın (hrıst and Culture (New YorkConclusıi:ons arper Row, 1951) Usıng 1ebuhr’s models

Evangelıcal Chrıstians need NOLT be stuck ın the thıs artıcle eals wıth °OChrıst the transtormer of cul-
polarıty between the CX aVr Neo-Calvınıst and Füre: A soft and less sectarıan torm f“Chriıst agaınstthe introvert Neo-Anabaptıst model At face value, Culture’ and “Chrıst aınd culture ın paradox”. For A

both approaches SGCGCGH be 1ın OopposıtiOon, ut 4A5 brief evangelıcal reflection ON the ive paradıgms
aV demonstrated, they s in theır A1mM S Dennıs 1) Hollınger, Choosing the (100d Grand

Rapıds: Baker Academıic, 189-215 See alsoımpact the world, albeıt 1n radıcally dıfferent WaYs. Donald Carson, Chrıst and (ulture RevıisıtedWe recOgNIsSE that tor Kuyper the Church has
SLAaV Church AıN! hould NOLT INnto SOTLIC polıtı- Grand pıds kerdmans,

See tor Instance the LAaNAamMmM Kuyper Lecture ATcal force. Kuyper would that A deep spirıtual Princeton by Rıchard Mouw (March 29lıfe 15 crucı1al fulfil LL callıng ın the world >> he
siımılarıties between AUETrWAS and Bonhoeftfer ALC

“Culture, Church, and Oivıl Socılety: Kuyper tor
New Century publıshed ın The Princeton SEML-also evıdent. Both stand for A Church lıyvıng AS HAT'Y Bulletin J8 200/7) Ulrık Nıssen Observes

COomMmunıty of dıscıples 1ın secular world They the Sal dıchotomy. He refers Bonhoeffer aınd
both emphasıze peacemakıng and truth telling John Mılbank for A better theologıcal appreciation

EJT 20:7



PATRICK NULLENS

of secular SOCIELYV; SCC ‘“‘Dietrich Bonhoefter and the reinterpreting It aınd IX  C S() much ecclesiologı-
Ethıics of Plentitude‘ ın /ournal of the OCLE f Chris- cally connected thıs tradıtion. Stanley Hauerwas
Han ”NICS 261 15 A kev —  e  ıre ohn Howard er W AS A Mennon-

5 Scholars dıstınguısh Calvınzsm, development ın ıte ınd 1ad 1 SLTO ng ınfiuence ON Hauerwas. Jther
the nıneteenth ınd twentieth centurıies, from the ın thıs tradıtiıon Nancev urphy  T  Ö Samuel
Reformer John Calvın. Calyınısm 15 ‘plurıform ın ells, Gillen Stassen aınd James MecClendon
terms of 1fs theologıcal 00  s SINCE Vın HST 15 Gregory Boyd, The LYEM of a Chrıistian Natıon
occupıed the SA\L11C domınant posıtion tor the Grand Rapıds: Zondervan, 3: denounces
Reformed tradıtıon 1 uther dıd tor the ] utherans the natiıonalıstıc “ıdolatry” of Amerıcan evangelıcal-
(hence the term ‘“Calyvınısm" 15 ıtself misleadıng).’ 1SmMm which often {uses the Gi498 ınd the ag “Because
Under the infÄuence ofAbraham Kuyper, ‘“Calyınısm the myth that Amerıca 15 Chrıistian natıon has led
also AMNC be AssOC1Ated wıth A so-called theologı- n LO ASSOC1ate Amerıica wıth Christ".
cal world-view and therefore AL11C denote mMmuch Currently Stanley Hauerwas 15 the Gilbert OWE
wıder ANS! of 115 han those represented by Protessor of Theologıcal Eithıics AL 1L Universıity
the strictIv theologıcal interests of Reformed ON- (Durham, orth arolına).
fessionalısm. See Carl Irueman, ‘“Calyvınısm) ın Stanley Hauerwas, A Chrıstian Critique ofChrıstian
JIrevor Hart (ed:). The Dictionary of Hıstorical America 1986)' ın The Hauerwas Reader Durham,
heology (Grand Rapıds: Ekerdmans, 103 London: 11| Universıitv Press, 459-480)
James Bratt, Yaham yper. Centennual Followıng hıs teacher. ohn Howard oder,
Reader (Gran Rapıds: kerdmans, 4558 whose The Politics f Jesus Grand Rapıds: kerdmans,
Fuller developed ın the Reformed phılosophy of has become classıc STAfement of Anabaptıst,
Herman Dooveweerd (1889-197/7) aınd ırk Bıbliıcally grounded, soc11]| ethıcs
13 Ollenhoven (1892-1978). 19 Alasdaır MacIntyre, ilfter Vırtue. UON In OVA
http://www.ccel.org/ccel/kuyper/lecture.pdf Or KBr heOrY (London: Duckworth,
IUVES ON Calpınısm The StONne Lectures of 1898 Pea- 20 Hauerwas, Peaceable ıngdom (Notre Dame:
OdYV: Hendrickson, 2008) Notre Dame Unıiversıty PIESS.
Correspondıing the once-born aınd twıce born of 20 ISS Hauerwas’ James Gustafson’s alle-
Wıllıam James;: SCC Kuyper, Calyınısm, SX STONneE gatıon of sectarıanısm : Hauerwas, Chrıistian
Lectures 1898), the fourth ecture ON ‘“Calyvınısm Exıstence Töday. ESSayS 0N Church, World, and Livıng
aınd Scıience). In Between (Grand Rapıds: Brazos, 3-
hıs W d5S entirely DCW ıdea; ıt 15 well rooted 27 Samuel and Ben Quash, Introduction LO Chrı1s-
ın Calvın’s work but Kuyper expanded f aınd made t1an Etncs (Oxford: Wıley-Blackwell, 190
It 1L11LOTC promınent. Guillaume Groen Vall Prinsterer 7R Jeffrey Stout, Democracy and Tradıtion (Princeton:
(1501-1876) ın hıs lectures Unbelef and Revolution Princeton Universıity Press,
1854/) malntaıned that the iıntellectual revolutıon In thıs FrESPECL Hauerwas 15 drawıng heavıly

Rrof the Enlıghtenment had subverted the spirıtual
ftoundatıon of European sOCIELY. 25 Leslıe Newbigıinn, Foolıshness LO the VEE. The

11 Kuyper thıs termınology he describes the Gospel and Western Culture ran p1ds kerd-
progressive work of COL STACC; SCC GEMEENE MaNs, 101
Gratıe vol 11 Kampen Kok, 4th ed n.d By the notıion of A °Chrıstian natıon’ Kuyper TICVEL
606 expected A natıon of converted Chrıstians, but A
DPeter eslam, Creating Christian Worldview, natıon that ıdentifies ıtself wıth Christianıity Its
Yaham Kuyper’s Lectures 0 Calvınısm (Carlısie: maın heritage ınd mındset. It 15 the specıal effect of
Paternoster, Q1VvES penetrating analysıs of specıal STACC ON the outworkıng of COINLMMNON
these modernıstic elements ın Kuyper’s thınkıng Bratt, Abraham Kuyper, 198- 199

1< Fbor example, GQuenther Haas interacts critically Based JM Luther’s treatise On Lemporal AÄAuthorıty.wıth postmodern virtue ethıcs ın "Kuyper’'s Legacy Orıginal title Von weltlicher Obrigkeit, WE WEeE1LL WWVLAON
for Chrıstian Ethics’ iın Calvyın 1 heologıcal Journal ıır Gehorsam schuldıg SE (1 325)
© (1998) 20-349 Fkor an interactıiıon wıth the 258 Ihe “Deutsche Chrısten) WEeETC A Nazıstıic obbydomınant role of SOCI]: phılosophy in pbostmodern- SrOUuUp wıthın the German Protestant Church which
ISmM, SC M Elaıne Botha, Prospects for A Chrıistian became VCIY strong due the ZSOVEITNMENL-S PON-Socı1al Phılosophy ın A Shrinkıng 'orld” ın I.u1s sored efforts nazıfy the AUTC 21Ss led A

Lugo (ed.). Iig10n, Pluralısm and Publıc Laife schısm wıth the Bekennende Kırche In whıch Bonho-
Yaham Kuyper  S EAaACY fOr the Wwen Fırst Century ffer WAS heavıly ınvolved
ranı apı Eerdmans, 2000) 221:240 Dietrich Bonhoeffer, Ethics Daetrich ONNOEIFEIThe FEr Neo-Anabaptısm 1S NOT wıdely used. It Works vol (Mınneapolıs: Fortress Press, ©refers ecologıans who have sympathıes wıth the 57-5

Anabaptıst ranch of the Reformatıion but ATrC 3() Bonhoeffer, Ethuics, 399
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31 Stanlevy Hauerwas; Performing the Faıth: Bonhoef- DE des Gott-Mensch-Verhäaltnisses heı DDetrich 0OM-
fer and the Practice of Nonvıiolence Grand Rapıds hoeffer Berlın Münster,
Brazos, 45 Hauerwas provıdes An eclectıic Bonhoeffer, Ethics, 360
readıng of Bonhoefter pacıfist, turnıng hım 45 Bonhoefftfer, Ethacs, 36 1-362
Into An ally of Yoder. He JOo1ns the 34 COUDS of onhoeffer, Ethics, 261-362 Unfortunately the
Misappropriation commıtted ON Bonhoefter, but C
least thıs book demonstrates the sıgnıfıcant overlap manuscrıpt nds abruptly wıth three words for

outlıne: °:rea1sonN Iaw of whart 15 created of whart
between the [W! paradıgms. eXIStS).l dietrich Bonhoeffer, Daiascipleship ın Tetrich 0N- 45hoeffer OVRS vol (Mınneapolıs: Fortress LIeSsS. Huntemann, The Other Bonhoeffer. An Evangelıcal
005) 84-9 ] Reassessment of Dietrich Bonhoeffer ranı Rapıds:

9 - Baker, 800-8Hıs Christology W 4S expounded in the ectures he
Bonhoeffer, Ethaics, 17GUVC HE Berlın Unıiversity ın 1933, which have been

hınded down through the NOTfESs of students. Chrıst Bonhoeffer / 16 uly, 19441, Letters and Papers
1S the CETITE of human exıistence, hıstory aınd AT from vıson New OTr'! Touchstone, 326
Bonhoeffer, V, the Center (New York arper Bonhoeffer 50 Aprıl, 1944|1, Letters, 279
Collıns, For the christological concentration Irık Nıssen observes the Sarl dıchotomY, S:
of Bonhoeffer’s theology ınd ethıcs SCC PCAZ “Ethıcs of Plentitude”, LO
Dangrıitz, “Who 15 Jesus Chrıst tor US, today?” in 5() v4son Letters, quoted and translated Dy Irık
ohn de Gurchy (ed.); The Cambrıidge Compan- Nıssen, “Fthıcs of Plentitude’, 107
1071 LO IDetrich Bonhoeffer (Cambrıidge: Cambrıidge 51 AF 15 VCLY complex theme. Huntemann rıght-University Press. 34-153
Bonhoeffer, Ethics, 55 V describes Bonhoeffer’s theology multı-

dımensıonal aınd processual. IThe comıng of AYCBonhoeffer, Ethacs, 55 stands ın tension wıth the POWCI'ICSSIICSS of God andG Bonhoeffer, Ethacs, 341
Bonhoeffer, Ethncs, 356 the mystery of the CT We experience Chrıiıst ıIn
Bonhoeffer, Ethacs, 2354 thıs od-forsaken modern WOT. Huntemann, The

X  U Other Bonhoeffer,Bonhoeffer, Ethacs, 354 Bonhoeffer CTtCISES the
Anglo-Saxon approach whiıch ımplıes that 11S- For A brief exposıtıon of Bonhoeffer’s “dıscıplıne of
Hans have the solutions worldly problems, such the secretr‘ SCr Geoffrev Kelly, Prayer and actıon
that ONC only needs iısten these solve for Justice: Bonhoeftffer’s spiırıtualıty”, ın The ( am-
the problems In OWUTr worl] hıs refers tor instance brulge Compamnıon, 70757
CO Methodıist "Campal1gns’ “crusades’ combat 53 arUr worshıp sımply M1IMI1CS the dıscıplınary DFraC-worldly vıl In general 1It refers the ımplementa-
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