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How Jewiısh thınkers COMNIC wıth
the Holocaust an why ıt mafters for thıs

generation: selecteduan COMMEeNntT
Elızabeth Pınder-Ashenden

RESUMEFE
comprendre COMMeEeNT les Juifs considerent Ia

SIX millions de ulfs, dont million et dem!i d’en- 0Q Le present article resume hrievement plusieurs
fants, ont ete assassınes Dar le regıme nazı de positions Ia theologie de Ia protestation d’Elie Wiesel,
Ia eriode Ia pIus sombre de I’histoire de I’humanite, le hester panım, < | )ieu cachant face » , de Fliezer
lors de JUC l’on MM Ia 0a (7et evenement Berkovits |/’article explore AaUSssı la nouvelle conception
appelle UNE reflexion theologique ııcıle, MmMaıs UNe telle de | Dieu Droposee Dar Ia theologienne feministe Julve
entreprise na EtEe JUSQqU IC menee UUC de maniere tres Melissa Raphae! dans SOM OUVFaAsC C 19 face feminine de
imitee. Pour dialoguer aVEeC le peuple Juif, DOUF COMM- I1eu Auschwitz » auteur ENCOUTASEC Chretiens et Juifs

cheminer ensemble DOUT reveler IeUu d’esperanceprendre Israel et avoIlr Un Juste appreclation de poli-
tique actuelle, Est necessalre generation de et un  D guerison du monde, tHkkün Colam

UMMARY generation understand hOow Jewish Inkers COMHE
rm ith the 0a This quite personal article Driefly

IX million Jewish mmen and including ONE and SsummMAaAarızes SOTTIE DOositions, from Flie Wiesel’s early the-
half million ren, WeTrTe murdered DY the (‚erman Ol0ogy of protest Fliezer Berkovits’ exposition of ‘hester

Nazı regime In numanity’s arkest period Known d the panım', the hiding of 1aCe Jewish feminist theolo-
Holocaust OT OS FEW ISSUES present MMOFre challeng- gian Melissa Raphael’s 11 reconfiguration of God In her
ing theological deliberations, hut INOTE recent attempts ‘temale face of God In Auschwitz’ IS also explored, ith
at Dost-holocaust discussion have hbeen imited. J0 dia- fresh encouragement for Christians and EWS ourneYy
Iogue ith Jewish people, (8 hetter appreclate Israe| and together reveal God of hope, healing of the world
her political STancCce Oday, mMmust seek afresh ın his tikkun olam.

ZUSAMMENFASSUNG
seıne gegenwärtige politische Position Hesser einschätzen

eC Millionen jüdische Männer und Trauen, einschliess- können. |Dieser recht persönliche Artikel fasst kurz einıge
lich eineinhalb Millionen Kinder, wurden Vo deutschen Standpunkte n! beginnend mit Flie Wiesels
Naziregime Urn  N | eben gebracht. | Jies geschah In einer früher Theologie des Protestes his hin Fliezer erKkKo-
der dunkelsten /eıten der Menschheit, Holocaust oder vIits Studie hester panım, dem Verbergen VOTN es
Shoah genannt. ES gibt kaum Anliegen, die größere the- Angesicht. Fbenfalls erortert ird eine Art „Neuschöp-
ologische Diskussionen hervorrufen, aber doch fung  M4 es HFG die jüdische feministische Theologin
die Jüngeren Bemühungen In der Post-Holocaust Diskus- Melissa Raphae! in iıhrem Werk „Das weibliche Ange-
SION nicht ausreichend. Wır mussen ın dieser (‚eneration sicht es In Auschwitz“, mMuit eıner Ermutigung
aufs MeUue verstehen trachten, wıe jüdische Denker rısten un en, sich gemeInsam auf die RKeise
mit der 0a umgehen, damit wır mMiıt dem jüdischen Degeben, eınen ott der offnung un eIne Heilung

der Welt ekannt machen tikkun olam.Volk In den Dialog treten, Israe| hesser wertschätzen und
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Introduction the sıgnıfıcance of the creatiıon of the State of Israel
theır theology.* ELIZABETH PINDER-ASHENDEN ®  Introduction  the significance of the creation of the State of Israel  to their theology.  ... Never shall I forget that smoke... the little  This article can only engage briefly with a few  faces of the children, whose bodies I saw turned  selected Jewish thinkers. Struck at the paucity of  into wreaths of smoke... those flames which  consumed my faith forever... murdered my  female voices (precisely those who presented me  with their painful stories, thoughts about God and  God, my soul and turned my dreams to dust...'  charge not to forget), I will present one feminist  Six million Jewish men and women, including one  Jewish theologian’s response which ın my view  and a half million children, were murdered by the  makes a challenging but valuable contribution  German Nazi regime in the darkest, unimagina-  towards at least one Hebraic understanding of the  bly terrifying period in history commonly called  mending and healing of the world — tikkun olam.7  the Holocaust. Jewish people normally use the  term Shoah (Hebrew HaShoah, ‘the calamity”).?  Few historical events have attracted more atten-  Initial responses  tion or discussion. Borowitz states that tracking  In severe persecution, Jewish people could affırm  this debate “is more than technically difficult; it ıs  their faith through Kiddush ha-Shem, the sanctifi-  humanly daunting. Most thinkers involved admit  cation of God’s name,® and acts by which God is  that the Holocaust overwhelms them’.? As Katz  glorified, martyrdom being the highest of these.  observes, Auschwitz has become a ‘datum point’ in  People like Rabbi Yerucham Hanushtate and  Elchanan Wasserman went to their death iın the  history not only for the Jewish people but. indeed  for all humanity.*  Holocaust calmly, with the words of the Sh‘ma on  I preface this article with some caveats, chas-  their lips,” convinced that their deaths were vicari-  tened by responsibility, recognising that its heart  ous sacrifices, bringing redemption for Israel and  not some abstract theological thesis or philo-  — for some — the Messiah’s arrival.!®  sophical debate but the inconceivable suffering and  Throughout the Shoah and subsequently, some  destruction of individuals with names, faces and  Orthodox responses concorded with traditional,  families. I offer apologies ıf anything seems trite,  biblical reactions to previous calamities. People  inadequate or simply incorrect.  argued that these were punishment for Israel’s  I am a Christian: some would declare that I  sins, mi-penei hata’einu. Rabbi Joel Teitelbaum,  do not qualify to discuss the Holocaust. Eliezer  leader of the Satmar Hasidim and a Bergen-Belsen  Berkovits’ heartfelt total rejection of any Christian  survivor, identified Israel’s sın as that of the Zion-  doing so, given Christian complicity ın the whole  ists attempting to exercise God’s prerogative in  enterprise, still impacts: All we want of Christians  initiating Israel’s return from exile.!! Ironically,  is to keep their hands off us and our children.”®  others like Menechem Harton saw it conversely as  However, my Czechoslovak family was scarred by  punishment for exactly the opposite reason — that  the Nazi regime and my most vivid memories from  many Jewish people had become assimilated all  age five concern all I was instructed about these  too willingly into the ‘lands of evil’.!? Almost all  horrors in regard to family and friends, including  Jewish people now view both of these responses  Jewish people. Before I was able to read or write,  as completely insupportable, although in reality a  I was instructed ‘to hear, see, learn, witness and  few support the same contention but for different  FrCasONS.  never forget’.° So I bring and expose to this arti-  cle all these “pre-conditions’, keen to briefly but  In the: Holocaust'’s immediate aftermath. not  respectfu!iy elucıdate how some Jewish thinkers  surprisingly, there was ‘one of the great silences of  came to terms — or not — with the Holocaust.  Jewish history”® — a fitting testimonial response  The Shoah challenges all who accept the concept  — and also one of overwhelming exhaustion,  of a loving, providential God — and those who do  shock and grief. “We were all depressed, desolate,  not. Norman Lamm identifies two pivotal points  destroyed spiritually.”* Energy was poured into  for Jewish people: the first concerns the prob-  helping survivors and attesting to the atrocities.  lem of zaddik ve-ra lo, ‘the righteous whom evil  Some argue that latent guilt from lack of involve-  befalls’, and the second is the “national theologi-  ment of, for example, American Jews; contributed  cal’ concern. This latter ıs an umbrella for issues of  to the hiatus.!® Poetic stories, as seen in Elie Wie-  the covenant (the bond of the Jewish people with  sel’s three potent narratives Night, Dawn and Day,  God), their identity as God’s chosen people and  offered initial attempts to come to terms with the  132< E1 20:2Never chall forget that smoke... the lıttle Thıs artıcle Can only CNSAPC briefly wıth few

faces of the chıldren, whose bodies Sa turned selected Jewiısh hınkers Struck Al the paucıty of
Into wreaths of smoke. .. those Aames whiıch
consumed faıth forever... murdered female VO1CES (precisely those who presented

wıth theır paınful stor1es, thoughts about God an
God, soul and turned dreams ust charge NOT forget), wıll present C(MIE femiımnıst

S1X mıllıon Jewısh HAICH anD' including OIlIC Jewısh theologian’s hıch in 1eW
and half mıiıllıon chıldren, WEEIC murdered DY the makes challengıng but valuable contrıibution
German Nazı regıme in the darkest, unımagına- towards AT least OLlC Hebraıc understandıng of the
DIy terrıfyiıng per10d in hıstory commonly called mendıing and healıng of the world tıkkun olamı .
the Holocaust. Jewısh people normally uUusSsCc the
term Shoah (Hebrew HaShoah, °the calamıty”).“
Few hıstorıical EVENTS AaVe attracted 1T E en- Inıtial FCSPONSCS
tiıon discussıon. Borowitz STAatLEeSs that trackıng In SCVEIC persecution, Jewısh people could affırm
thıs debate c  18 LTMOTC than techniıcally dıffıcult; It 15 theır ftaıth through Kıddush ha-Shem, the sanctıfl-
humanly daunting. Most thınkers ınvolved admıt catıon of .0d’s Han ® AaN! ACTS DY whıch God 15
that the Holocaust overwhelms them)’.® As Katz glorıfıed, martyrdom being the hıghest of these
observes, Auschwitz has become “datum pomint‘ in People 1ıke Rabbı Yerucham Hanushtate and

Elchanan Wasserman went theır death in thehıstOry NOT only tor the Jewısh people but ındeed
for all humanıty.“ Holocaust calmly, wıth the words of the Sh°ma

preface thıs artıcle wıth SOTIIIC CaVCalS, chas- theır lıps,” convınced that theır deaths WEIC VICArI1-
tened DYy responsı1bilıty, recognısıng that Its eart OUusSs sacrıfices, nngınNg redemption for Israel an

NOT SOMI1IC abstract theologıcal thesıs phılo- for SOTILIC the Messıuah’s arrıyal. 19
sophıcal debate but the iınconce1ıvable suffering aM Ihroughout the Shoah AN! subsequently, SOLILIC
destruction of iındıvıduals wıth faces An Orthodox FCSPONSCS concorded wıth tradıtional,
tamılıes. ffer apologıes ıf anythıng trite. bıblıcal react10ons previous calamıtiıes. People
inadequate sımply incorrect. argued that these WEIC punıshment tor Israel’s

Christian: SOTINC ould declare that S1INS, mıL-peneı hata’eınyu. Rabbı Joel Teıtelbaum,
do NOL qualıfy discuss the Holocaust. Elhezer leader of the Satmar Hasıdım an Bergen-Belsen
Berkoviıts’ heartfelt total rejection of anı y Christian SUFVIVOT, ıdentihed Israel’s SIN AS that of the TZa0n-
o1ıng S gıven Christian complıcıty in the whole 1Sts attempting exerc1ise 0d’s prerogatıve in
enterprIise, still ımpacts: Al WAant of Chrıiıstians inıtlatıng Israel’s trom exıile. !} Ironıcally,
15 keep theır hands off uSs anı OUT children.” others ıke Menechem Harton Sa| W 1T conversely 4A5

However, Czechoslovak famıly W d scarred Dy punıshment for exactly the opposıte [TCasSOlI that
the Nazı regıme and MOST VIVId mMmemOrTIES from INAaLLY Jewısh people had become assımılated
ASC five COMNCETI N all W dAS$ instructed about these LOO wiıllıngly Into the “lands of evıl?. 12 Almost all
horrors in regard famıly aN! frıends, ıncludıng Jewısh people 1O 1eW both of these FCSPONSCS
Jewısh people. Before Was able read write, AS completely insupportabile, although ıIn realıty

W asSs instructed °to hear, SCC, earı wIıtness aM tew SLIPPOIT the SAaJrmIllEe contention Dut for dıfferent
C4SO111Sforget”.® So bring aAN! CADOSC thıs artı-

cle all F}  36 ‘pre-condıtions”, CCn briefly but In the Holocaust’s ımmediıate aftermath, NOLT
respectfi!. elucıdate how SOTINIC Jewısh thınkers surprisingly, there W Aas OoOne of the sılences of
Camnıc NOLT wıth the Holocaust. Jewısh hıstory”® fittıng testimon11a]

Ihe Shoah challenges all who accept the COI1CCPt and also HG of overwhelming exhaustıion,
of loving, provıdential God and those who do cshock aAM grief. “We WEIC all depressed, desolate,
a(8)  Ft Neorman Lamm iıdentifies pıvotal pOoInts destroyed spirıtually.”* Energy W AaS poured Into
for Jewısh people: the rst HICS the prob- helping SUFVIVOFrS an attesting the atrocıtles.
lem of zaddık DE-YA 0, *the righteous whom evıl Ome that latent guiut from ack of ınvolve-
befalls’, an the second 15 the “natıonal theologı- MeEeNT of, tor example, Ameriıcan Jews; contributed
cal’ COI hıs latter 1$ umbrella for 1SsuUeESs of the hıatus.}> Poetic stor1es, A SCCI 1ın Elıe Wıe-
the COVENaAaNT (the bond of the Jewısh people wıth sel’s three POLCNHL narratıves Niıght, Dawn an Day,
God), theır ıdentity 4A5 chosen people an otfered inıtıal attempts COMLC wıth the
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How Jewish Inkers COMe {O ith the Holocaust and why ıt atters for this generation

Shoah Wiıesel typıfıed INa Y, orıgınally aıithful between God an Israel Aat Sınal, whose
the belief in the omnıpotent, benevolent God of filment should aV assured Israel’s protection. But
the Torah, but who, deeply chaken Dy the degree of 4S Israel defaulted, God gradually wıthdrew untiıl

he eft them bereft ın the Shoah Ihe faıled COV-the suffering, 'sympathısed wıth Job aM dıd NOT

deny .0d’s ex1istence but  doubted Hıs absolute MUSLT 1O be re-envisaged. Jewısh urvıval 15
justice‘: Wıesel offered explanations for the NO the fOocus, NOLT the fulfilment of the Jewiısh Iaw.
Shoah transcended histOrYy: ıt could NOLT be under- Garber that thıs *Mmaverıick’ theology 15
stood.!” He wiıtnessed, imperfect though that WaS, al complete odds wıth the orthodoxy of the Torah
aAN! protested, in tradıtional rabbınıc style, God anı Mosaıc Law. **

Questions abounded. Jewısh people consıd-
ered God omnıpotent, omnıscıent, all-benevolent.
They consıdered themselves 4A5 od’s OW chosen Eliıezer Berkovits
people, bonded hım DV he age-old Many thınkers kept faıth, indıng other WdYyS
dılemma of evıl 1ın the world despite Od’s eX1ISt- Justify 0d’s INaCt1VILY. FElhezer Berkovwviıts,
CIHCC, always hauntıng the faıthful, W asSs thrown Into also Orthodox rabbı, belıeved 1ın bıblıcal AN!
sharper relief because of the Cal extinction Some Talmud tradıtion, aAN! that God WAS in the9
two-thırds) of the Jewısh people. How OCcs OC AS evidenced DYy INanıy who felt enabled DYy hım
reconcıle all-lovıng, all-powerful God wıth thıs Car theır sufferings. Berkoviıts acknowledges
massacre”? If he CANNOLT pr CVCNL the Eval he 15 NOT Od’s sılence, usıng bıblical CONCCDL called hester
all-powerful; ıf he Ca  . but OC€Ss nOCt, then surely he hanım the hıdıng of Od’s faCE. cıtIng Psalm
1S NOTLT all-lovıing. If he 15 NOT all-loving, all-powerful in whıch God myster10usly hıdes hıs face from the
and all-knowing, what 15 the pomnt of worshıpping ınnOocent in the of eviıl. Hester panım 15
hım? Is there God Al all? also well known rabbıinıc Judaism.“

Whiılst I1 amm VIEWS hester hanım both 45 PUN-
ıshment an challenge,“* Berkowiıtz consıders ITProtest partly AS result of God allowıng human DEeINZS

reCcCentTt form of protest theology 15 DDavıd Blu- AaVC free wıll
menthal’s Facıng the Abusıng God. T heology of Because of the nNeCESSILY of Hıs absence, thereProtest, 1n which God, havıng een absent from hıs
people, 15 SC AS complicıt 1n the Holocaust’s DrO-

1s the hıdıng of the face and the sufferıng of the

ceedings. “God 15 abusıve... God...caused the hol- innocent, because of the nNeCESSILY of thıs P
EIICC, evıl wıll NOT ultımately tmumph.;OCAaUST, allowed It happen .. Blumenthal,

ıke Wıesel, OCeSs NOT denYy Od’s exvistence but he [Dan Cohn-Sherbok aptly po1mnts OUT that Berkovıts’
strongly. ıke Berkoviıts, he belıeves God ar gument that God W as ‘present 1n hıs absence‘” W aS

MUST st1l] be loved, but unlıke the God of the Tlorah NOTLT the realıty for those who had only “voıd aın
darkness AN! lost faırh 4S He also asks, A

the Holocaust’s heinousness.
he 15 capable of SINNINS. God needs repent from

Could God NOT anr revealed hımself hıs people
Of COUITSC, ONC WaY COLMLIC wıth the whiılst st1ll maıntaınıng humanıty's free wıll? Ihe

Shoah 15 Sımply reject God It W d LOO “obscene thesıs of the femiınıst Jewısh theologıan Melıssa
accept‘ Hıtler 4S Od’s instrument, LOO 1MpOSSI1- Raphael, whıch chall explore later, INa y ffer

ble belıeve that the God of the Oorah could eX1ISTt SOMIC “solutions’”. What ATTers ere 15 that God 15
after wıtnessing Auschwiutz. Rıchard Rubenstehin NOT absent; he 15 Just hıdden.
W aS forced reconfigure the dıyıne AS Holy Noth-
INANESS . Hıs controvers1ıal book After Auschwitz
announced thıs conclusıion, declarıng, that Iıved Arthur Cohen

hat the neCceESSItY of free wıll exercıised DYy humansIn the time of the death-of-God.*% He argued that
allows for evıl ACTS ıke the Holocaust 15 anotherthe Shoah requıred the Jewiısh people 1VE

ANY notion that they WEIC st1ll chosen people:* optıon resolve the theodicy dılemma. Luke
Most other thınkers could NOLT o1Vve God, Berkovıts, Arthur Cohen belıeves that God O€Ss

eXISt. He also O€es NOL hold G0Od responsıble forhowever. For example, Rabbı Irving Greenberg
X1VES modern, orthodox PerspectIvVe:* Lev Holocaust injJustice exactly because God CAaNNOLT
Garber that Greenberg, LNOTC ınfÄluenced DYy iınterfere COUNfEFAaCT the human free ll Yet
rabbinıc mıdrash than DYy halacha,® afırms the COV- because the Holocaust 15 unıque S  D} AN! IT 15
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FIIZABETH PINDER-ÄSHENDEN

iıncomprehensıble that lovıng God could allow calls theology of "ordınary decency?,” contending
it, Cohen conJjectures that It 15 a mYyster10uUs LVE- that thıs mending of the world W asSs already iın placemendum wıthout precedent.“” Cohn-Sherbok 1$ duriıng the Holocaust. It took place by delıberately
convınced that Cohen’s attıtude 15 closer deısm wılled ACTS of decency, whether partısan FESIStANEEL,
than Jewiısh theology.”” Whiıle Cohen’s explana- determinatıion dıe wıth dıgnıty, refusıngt10n miıght C XSC God of Auschwitz) abuses, abort al1V other small C of kındness . Ihese
It should NOLT AaVeE prevented hım from intervening thıngs al contrıibuted tıkkun, AS dıvıne

St0p the Nazıs. Ihe quest10ons FELrn Sınce God 15 medıiated through hıstory and human beings.
dıdn’t help, 15 he NOL all-loving? If he 15 all-loving For Fackenheim, however, the componentut dıd NOLT Prevent it, 15 he NOT powerful enough? of tıkkun 15 the State of Israel.®38

In VIEW, Cohn-Sherbok’s argument OCcs NOT Wıthout doubt, for INa V thınkers the bırth
really geL Zr1ps wıth the ftoundatıon of Cohen’s an SroWt. of the State of Israel Werc pıvotal in
thınkıng here. 45 the pomnt 15 that God CANNOT INTErV- COMINg wıth the Holocaust. For Ial V,fere DEecause of ree-wıll. Cohn-Sherbok also CON-
tends that the Holocaust W as ıke other calamıties

the State 15 1n SONMNIC Compensatıon anı
also evidence that God still 15 the GO0d of Israel

that befell the Jewısh people: destruction of tem- AN! the Covenant.”” Others however, 1ke Norman
ples, Jews degraded aM kılled. He adds, As the Lamm, belıeve that thıs ar‘ gument merely “deserves
MOST recent Iınk in the chaın of Jewısh persecution, CONteEmMpt.: Lauberationist theologıan Ellıs
It confirms the Jewısh people 1ın theır role d Od’s aArgucs that, unfortunately, Fackenheim’s tıkkun
sufferıng servant. >} wıth the of Israel AT I6s eart er NOT take

INnto ACCOUNT the wıth the Palestinians,
mıl Fackenheim C0gCI'lt pomnt that 15 hard ıgnore. Melıssa Rap

hael also that Fackenheim O€es NOLT o1VvEIhe problem, 4S OIIC of the MOST promiınent thınk- credıt the in the “tabrıc of Jewısh ıfe
CIS, E mıl Fackenheim, Sa it W 4S the eed the abuses of female relıg10Us ABCHNCYV legislatedhold ıIn eNS1ION: whıiılst It W as un1que, Dy Orthodox udaısm itself? 4! However, the COI11-
the Holocaust dıd NOL denYy 0d’s exIistence Anc. cept of tıkkun olam surely resoNateEes strongly wıth
whıiılst 1T W ASs wıthout meanıng, God W as heard devastated souls yearnıng for healıng an redemp-speakıng in d commandıng volce. Fackenheim t10n, an! Raphael herself also buılds thıs notion

that G0d SaAVC Israel another command- of 'mending the world’
MCNLT. the commandment.°% Althou
It ımpossıble belıeve iın GOd after the
Holocaust, he commanded the Jewısh people NOT Ignaz Maybaum

despaır of hım of humanıty, become Perhaps God SCS the bad for 700 For Ignazcynıcal, lest udaısm would dıe God commanded Maybaum, the Holocaust W as the result of od’s
them SUFVIVe 4S Jews, remember the VicCtims, provıdence, hashgahah heratıt, hurban It W as

that theır would NOTLT dıe AaAn NOLT terrıble destruction, the thırd in lıne of sımılar
g1VvE ıtler posthumous VICtOTY. In further actsi*4 yeL DYy IfSs the Holocaust heralds change
TMOVC ackenheim that °the eart of CVCLY for the better; NOLT Just for the Jewısh people ut for
authentic the Holocaust.. 15 COIMNM- all humanıty. Because of .Od’s specıal covenantal
mıtment theYan securıty of the State relatıonship wıth Her God sed Israel enlıghtenof Israel °° In»Miıchael Wyshogrod hıgh- the rest of humanıty, TAW gentiles hım For
lıghts the dıfficulty of posıtıve command arısıng thıs PUrpOSC, c  Jews suffered VICAar10uUs death for the
from negatıve exper1enCe, concurrently rejecting S1INS of mankınd”, sacrıfıce chosen DY God, CXCI11-
the Holocaust’s unıqueness. Regardless, the plıfıed Dy Isa1ah’s suffering SErVanct. Ihe ‘Golgothacommandment O€s NOT SC overly convincıng.“* of modern mankınd 15 Auschwitz). *> As result

After the WOr experienced thıs of astTt human could be realısed DY the western1-
proportions, Fackenheim’s suggestion redeem Zzatıon ofudaısm AN! the complete removal of the
the future 15 the PFOCCSS of tıkkkun olam meanıng old Eastern Ekurope shtetls.+* Wıthın the htetls rel1-
completion, healıng mendıng ofthe world >> The X10US authorıtarıanısm, persecution anı theocratıc
CO[ICCPt of ıkkhun olam 15 SCCH LNOTC ın the Kabba- Oppression WEeTrc poss1ible, aAM Nazısm W ads Manı1-
lah than 1ın rabbınıc udaısm but 1t 15 posıtıve WaY festatıon of these evıls.% Maybaum SCCS Hıtler 4S
ftorward. Fackenheim propoun what Marc Ellıs .‚0d’s servant. Just 4S Jeremıuah SaıW Nebuchadn-
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How Jewish Inkers COHNIP erms with the Holocaust and whYy ıt atters for his generation

in that SAaInıc role. 46 ıng anı sacrıfiıce:
IThe ecriticısm of Maybaum’s thesıs 15 volumı- Restoratıve ACTS bespeak the of heal-

Raphael bluntly STAates that It 15 “ndefensı1ble ıng an mending God 1n spıte of condıtions
almost CVCLY front”, ep1tom1sıng, the of whıch, although they CAaNNOT destroy God,masculıne theology whiıch Justiıfy SOV- aDPCAr destroy the condıtions Dy whıch the

ereignVE! Katz vocıferously declares it an inver- dıvıne mıght be manıfest.°4
S1IO0N of all SanıtY, moralıty, theology”.** crıit1ics Luke Fackenheim, Raphael searches for tıkkun olam,that the Holocaust dıd NOT bring about Juda the mendıing of the world, an finds 1t in humansSm3 8 envisaged transformatıon AS Maybaum had deeds As the world’s communal tabrıc W 45 rıppedhoped. Cohn-Sherbok that losıng tradı-
tional udaısm lost the riıchness of tradıt1ONS; Rap a  9 human love W as antıcıpatıng ItSs renewal.°>
hael] thınks that the ultra-orthodox cCommunıty has Resistance Nazı assaults the Jewiısh DOdy, the

famıly AaN! others carıng, relatıonshı1ps these AdICproved quıte capable of continung “medievalısm' places where 0d’s W aS revealed in theregardless:
TOM pomnt of 16 W 45 Christian IT 15 mıdst of desolatıon an degradatıon.

ımportant that Cohn-Sherbok>® and Katz>! quıite When W as OUNS, seated AL the feet ofAnna E:
boyfriend’s Jewısh grandmother, SUFVI-legitimately criticıse the fact that Maybaum regards VOT wıth only OLIC of her SO1I1S5 from CONCECNLIra-the Holocaust AS sımılar the crucıfixion of Jesus.

Maybaum totally mısunderstands the human CAausSsc t10N9 felt overwhelmed DYy her eyewıtness
of the death of Jesus Christ for the SINS of the „ AT CVCIN TMOTC DYy her faıth aAM -
WOTr. At the CTOSS5 MONSIrOUS crıme of cruelty ordınary forg1ıveness and love. Living in Prague

wıth her husband, unıversıty teacher wıth theırW ds ınvolved. Jesus Chriıst, belıeved be God, famıly, they avoıded capture AN! deportatıontook the S1INS hımself, wıllıngly, thus demonstrat-
ng dıyvıne love, ıN Very dıfferent untiıl betrayed DYy theır closest rıends. She told
iındeed the Shoah of the squalor, the tear durıng the cattle-truck Jour-

NCVS, the stench; of havıng paınt LV pıctures
dınner-menus tor CaMmp hıerarchy whıle famılyelıssa Raphael and frıends, strıpped naked, WEIC herded into ZaS

Kaphael the aılure of Maybaum’s thesıs chambers. Ihen, surrounded DV her sculptures
CXDOSC why MOST patrıarchal thınkıng iın p05t- an paıntıngs, she an these, told of another sıde,
holocaust theology 15 doomed unsatıs- of tenderness, embracıng, love, mother and chıild

iımages, holdıng ALINS, gentle touches an smıiılesfactOry, pıvoting 4A5 It OCcSs around ‘> dıvıne
and human, st111 centred the “domıiınatıon of another, Orn 1ın that traumatıc time. She CI1COUT-

hıstory Dy violence?.°% Powerfully, 1ın estima- aged SCC through the privıleged sharıng of
t1on, Raphael challenges the vVC COIICCPt of the her experi1ences, that God W ds in these CENCOUNLTECKCS,

Go0od who speaks love D healıng and sufferskınd of God postulated DYy Maybaum AN! others.
The patrıarchal theology of male Jewısh thınkers wıth I8 ın lıfe?s despicable calamıtıes. When read
forces them eıther reject God challenge Raphael’s thesıs about dıfferent SOTT of God than
hıs sılence an passıVItY. hıs approach perhaps tradıtıonally envısaged DY INalıy Jewısh
ınevıtably leads suggest10Ns of dıvıne CI- thınkers, instinctıvely knew that thıs resonated

wıth what had heard aN! SCCTI wıth Annalessness (Rubinstein), callousness (for example,
Berkovıts) cruelty (Blumenthal, Maybaum, Space O€s NOL permıit full exploratiıon of Rap-
Fackenheim). Instead Raphael that ONC hael’s complex thesı1s, much of whıch 15 alıen LO
should NOT ask where God W 4S in Auschwitz but Christianıity AS 1T 15 tradıtıonal udaısm. Raphael
wh0 he W as She eNVISAgES God of wh; herself admıts that “much of the kabbalıstıc scheme
15 PFrESCHLT AS Shekinah>> ın the Holocaust lovıng, 15 LOO gnNOStIC, esoter1c and dualıstically inclined”>
pbowerful, the female face of God Drawıng ON but che still DULTS ftorward SOMIC ıN! e-
miıdrash, the mystical Kabbalah of Isaac Lurıa that mıght De miısınterpretation.
and testimonı1€ES of female SUFV1IVOFrS trom the hıs could be in her SLTALeNTENT that WOMNCN

dıd NOLT call God ın Auschwitz, much 4A5 (JIldeath3 Raphael SCCS5 Od’s suf-
fering wıth those who suffered. He 15 Aa covenantal each other > belıeve that che 15 absolutely dıstınct
God wh. stll reveals hımself an redeems through in her understandıng that wıthın theır healıng
SMa ycLr hero1c ACESs of CAaAICl, COMpassıon, Nurtur- hAET1S ON another, WEeEeTC demonstratıng
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‚Od’s hesed (cCovenant love in the hıs theır taıth an mıne 1n the hıght of the Shoah? 49
ıdea O€s NOLT CAaLLYy AaLLY XNOStIC implications.”® dialogue wıth Jewiısh people, better understand
However, Raphael has Clearly refigured’ the God them, Israel an her polıtıical STANCE, YSt
of the Torah Not surprisingly, the number of male seek understand how they GOH K wıth
Jewısh thınkers, an iındeed Chrıiıstian theologıans, °*the weeping of Rachel for her children wh. ATC

whıi aVve engaged wıth her thesıs 15 ımıted. hıs comıng back from the and of the eNeMy
15 regrettable 45 there 15 much explore. suggest In 1963, arl Barth visıted the United States
tentatıvely that her NCW configured’ God, reveal- dialogue wıth Jewısh thınkers, ıncludıng, Fack-
ıng hım/herself ın lovıng ACTS of kındness, CI- enheıim, wıth the plan that each would leave asıde

ın powerlessness, COMINS, alongsıde AN! Into C,  theır hermeneutical armature’ Traternally
the suffering of humans, has ımportant simılarıtıies read the Bıble?. Ihe 1SS10N WAS faılure; the

the God whı revealed hımself in the iIncarnatıon Holocaust AN! Israel WOCTE CVCII mentioned.
of Jesus Chrıst ManYy later Fackenheim rumınated that It W as

LOO much back then, an CVCN 1n the S: hope
that post-holocaust theolog1cal sharıng mıght beMessianıc Jews possıible.°* But there Al do NO and

Ihe Mess1anıc Jew Arthur Katz still SCS the Holo- thıs artıcle MC agaln that Christian theolo-
4A5 Judgement agalınst Israel for her S1NS, and g1aNs of the PI'CSCIIt generation rc-CNga wıth the

the foundıng of the State of Israel A mark of theology of that darkest per10d of humanıtYy, the
resurrection.°” Yet other Messianıc theologıans Shoah, AaN! partıcularly wıth Jewısh theologıans.
Au = attempting make connections wıth the God CVCI contemplate that there AIC ındeed PreC10Uswh. 15 revealed LICW WAaY. (One of them 15 ISsavı threads AaN! themes that .0d’s peoples, SOMNS aAM
adan, who rSt the Holocaust 1in the CXC111= daughters, Jews aN! Christians, miıght chare and
plar of the suffering Job an then draws parallels help reveal the God of hope and healıngbetween Christ’s suffering AN! that of the Jewısh of the world, tıkkun olam. Shalom
people who unknowiıngly Iıyved through thıs.® Ihe
other 15 Barry Leventhal,; wh. also finds that It 15 Elızabeth Pınder-Ashenden, orıgınally anthro-
only the suffering of incarnated God that could pologıst, traıned for the Baptıst mMinNıstry in the
CVCMN begın relate that of those who Iıved and
dıed 1n the Shoah ©!
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