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Beauty the Point of Connection between
Theology an Ethiıcs

Stephen Garrvett

UMMARY Both approaches lead 10SS of wonder and
despair. What, then, might inspire ope From CHRS.

What role, ıf anYy, does God Dlay n understanding tian Derspective the twentieth Century SWISS atholıc
modern estern soclety, particularly that of human four- theologian ans Urs VO  —_ Balthasar pOoINtS US the (Ine
ishing, creativity and CIVIC actıveness®? Are who bridges the eavenly and the earthly, namely Jesus
with Kar| Marx that religion IS nothing IMOre than ‘the Christ, who reinvigorates that childlike wonder and CUTrI-
oplate of the people’ designed console humanity’s OSIty that draws UuSs AaWdY from ourselves toward CGiod
miserahle |ives? Tr CEVOEl] ith the Amerıcan philosopher, and OUur tellow human beings. In doing S  / Deauty
William ames, that ()UTr notions of (0d dIe function of shapes and forms Ur iImaginations, enabling human
UTr choices such that God IS created ın accordance ith Deings O OUTrIS! within soclety In creative WdY> for the
UTr (IW tastes Ssult (JUr desires? COMMON g00d of humanity.

ZUSAMMENFASSUNG

Welche Rolle spielt (‚ott WeTNn überhaupt hbeim Ver- Beide Ansatze führen dazu, dass Staunen verloren
ständnis einer modernen westlichen Gesellschaft, INS- geht und Verzweiflung sich einstellt. Was kannn dann noch
hesondere jener, hel der 5 menschliche Entfaltung, offnung beflügeln? Von eıner christlichen Perspektive
Kreativität un gesellschaftliche Aktivität ge Sollen ausgehend, welst ans Wrs VOon Balthasar, eın Schwei-
Wır Karl Marx In seIıner Behauptung zustimmen, dass ZEeT katholischer Theologie dUus dem Jahrhundert, auf
Religion nichts anderes ıst als pıum für das 'ol mMuiıt den Finen hin, der die Brücke zwischen Himme!l un
dem WEeC über das elende en der Menschheit hın- Erde schlägt: Jesus Christus, der dieses kindliche Staunen
wegzutrösten? der sollen Wır Sar dem amerikanischen und diese Neugier wieder belebt, die Uuns WCS VOnNn UNS

Philosophen William James darin beipflichten, dass selbst un hın C6 und UuUnseren Mitmenschen zieht.
UNSETE Gottesvorstellungen UrCc UNSEeTE Neigungen Dabe! gestaltet und pragt die Schönheit (‚ottes UNsere
dahingehend Dedingt sind, dass wır UnNnSs eınen (‚o0tt Je Vorstellungskraft un Defähigt Menschen dazu, sich In
nach Geschmack erschaffen, der UNSETET] Wünschen der Gesellschaft auf Kkreative Weilse entfalten und dies
entspricht? Zzu gemeinschaftlichen Nutzen aller

RESUME
Ces deux approches aboutissent Un  D perte du SerNSs

Quel röle pDeut-on attribuer ( Dieu DOUF comprendre UNE du merveilleux et desespoir. (3r alors, qu’est-ce QqUu!
Oclete occidentale moderne, Caracterisee particulier DEeUtL [01]0K donner UNE esperance UD’un DOoImnt de VUeEe
ar Ia productivite des hommes, leur creativıte et leur chretien, e theologien catholique SUISSE ans UJrs Vo  _
implication dans Ia VvIe de Ia cıte EeVoNS-NOUS Ssulvre Balthasar 110055 orlientes XXE siecle Vers celui quI relie
Kar| Marx qu! considerait Ia religion ’opium des le celeste terrestre, VelrS Jesus-Christ. est Christ quieuples destine consoler les humains d’une VIE MISE- ranıme SE7115 du merveilleux Caracteristique de ’enfant
rable (Ju faut-il, dVEC e philosophe amerıcaın William et Curlosite quıi MOUS detournent de nOUusS-Memes
James, considerer re notion de Jeu MM UuUNe DOUT 110US Oourner VeTrTS Jeu et Vers Oltre prochain. Ka
fonction de NOS choix de telle YJUC 110US MOUS for- heaute de |Dieu aconne imag!natıon ET rend des

dieu QUI s’accorde VEeC 1105 DFODTES gouts et etres humains capables d’une creativıte utile serın de
desirs Ia socCIete DOUF le hien COMIMNMUN}N de I’humanite.
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Introduction pragmatısm, that unıquely Amerıcan philoso-
In theır TFEeEGCEN: book God 15 Back Hon the Global phy espoused DY Wıllıam James. In The Wıll

Belıeve James ASSECTITS truth AS5 nction of e  A1Da of Faıth 15 Changıng the World, the Journal- cho1ice whereby *truth happens 4A41l ıdea. It becomes1StS John Miıcklethwait an Adrıan Wooldridge Lrue, aAM 15 made Iru DYy events’.> Consequently,attempt ascertaın what they belıeve be global
phenomenon OCCUrrNg 1n relıg1i0n. Although they CONCEPtLIONS of God dIiC constructed DYy human

hands, leadıng the creation of talse realıtıes ıN!evade Var1ı0us complexıtıes and inappropriately
frame the dıscussıon ıIn dualıstic IMANNCI, Miıck- lıving ‘quıiet Iıves of desperation’.° hıs god of H{r

OW makıng faıls satısfy OUTFr deep ınner long-ethwaıiıt 2N Wooldridge surm1ıse that prımary ng tor meanıng AN! PUrDOSC, leavıng IMalıy dısıl-models tor relatıng relıgi0n an modernıty AVC
emerged SInce the Enlıghtenment Ekuropean Iusıoned when theır cho1ıce of relıgıon

work for themanı American model
Ihe kuropean model, in general, has “assumed Wıth regard the kuropean model, Miıck:

lethwaıiıt and Wooldridge ArSZUC that God 15 ALthat modernıty would margınalıze relıgi0n' whıile odds wıth modernısatıon AN! 15 UNNCCCSSALVY for
the Ameriıcan mode!l has “assumed that the human Nourıshing. Humanıty DOSSCSSCS super10rthings Call thrıve together‘.‘ Drawıng theır COIN- human 1TCASON AaN! 1T MUST throw off the shackles
clusıons from anecdotal stoOr1es from of relıg10N because relıg10n ınhıbıts aın cONstraıns
around the g10DE and research statıst1cs that OCU- human Hourıshing. After all, 1T W d>$ Immanuel Kant
MeEeNT the rse of relıg10N2, partıcularly Christianıty, wh. “dared / us| know) / T3Hus; wıth the of
ın Asıa and the 210 out they 1C4aSOIN that God the Enlıghtenment an the earth shattering effects
15 back, ın large part, because the Ameriıican model brought about DYy Charles Darwın aın the rise of
has put modernıtYy, at least cho1ce AN! competI1- modern Clence ın the mıd-nıneteenth>rel1-
t10N, back 1nto God’.* 7102 became the \A of human exy1istence.

Though both of these models A 1, inherently When examıne the European model bıt
Cawed, belıeve they beg COINMON question: closer, three key thınkers others push these
W hat role, ıf AL V, Oces God play in OUr under- antagoniıstıic VIEWS of relıgı0on torward toward the
standıng of modern SOCIELY, particularly AAT- establishment of secularıst D' namely Ludwiıgunderstandıng ofhuman Mourıshing, creativıty and
C1VIC actıveness?” Feuerbach, arl Marx 2081 Friedrich Nıetzsche ®

Feuerbach, in hıs The ESSENCE of rıstuanıly,
for the elımınatıon of God-talk SINCE COUTr under-
standıng of GOod 15 nothıng MMOTC than the PIoloss of wonder eadıng despair? jection of OUr human CONCcept10NS constructed

Miıcklethwaıit AN) Wooldridge argu«c that 1n the console OUr miıserable human lives? Marx buılds
Ameriıcan model, God 15 NOL AT odds wıth mMoOod- upDON Feuerbach’s crit1que of relıg10n wıth hıs
ernısatıon because of the ıdeals ftound in free nNOt10Ns of dialectical materı1alısm AN! alıenatıon,
market capıtalısm. Applyıng thıs Amerıican Capıtal- offerıng teleologıcal 1e W of hıstory that culmı1-
1St model, they deduce that *he of relıgıon in communısm .!° God 15 longer needed
15 being drıven DYy the Salrııc thıngs that aVe 1ın the ftormatıon of socletYy personal ethıc
drıven the of market capıtalısm: competi1- S$INCE, AS the madman declares 1n Nıetzsche’s Gay
t10N An choice’.* hıs sociologıcal and eCONOMIC SCLENCE, “G0d 15 dead God emaılns dead
interpretation concludes that the so-called global ar kılled h1m 311 Perhaps, thıs ‘God-shapedrevıval of faıth 15 LNOTIC about multıplıcıty of rel1ı- hole’, thıs 1S why INa y modern Europeans aVe
&1005 options than authentic rel1g10Us CI1CQUIN- turned secular faıth in SCIENCE, CuLlture, the
ter hus relıg10Ns of all LypCS AT free market natıon-state AN! socjalısm 12
themselves 4S they COITIPC(C tor Both models, though they dıverge in theır

If take thıs Amerıcan model 1tSs logıcal understandıng of the relatıonshıp between God
end, though, God becomes commodiıty be AaN! SOCIetY, SC U COINMMONMN ending
consumed Since cho1ıce an competition become loss of wonder that leads despaur But why do these
pPart of hıs being. Thus, ıf do NOLT 1ke the WdY dıvergent VIEWS en AL the SAadilL1lE place? Ihe

partıcular relıg10n Lastes (32: ıf god CXPCCIS LOO SWISsS Roman Catholıc theologıan Hans Urs VON
much of IN  i Can sımply choose another varıety Balthasar (1905-1988) surmısed that when ‘Beıng
that SUts Such NOt1ONs ATC predicated, in part, becomes ıdentical wıth the necessity Die and
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when thıs iıdentıity has Bn taken DYy FCasON, of those wh IMaYy VC ell be enamoured wıth
then there 15 NgeEr ANVY for wonder AT the beauty but A hıttle regard tor Justıice, NOT unlıke
fact that there 15 somethıng rather than nothing.”* *the Germans wh. supervısed the concentration

durıng the day |and| attended
durıng the evenıng An expanded theır Aart collec-Defunct VIEWS of realıty t10NS wıth paıntıngs plundered from the occupıed

DBalthasar attrıbuted thıs ack of wonder about countrıes
the MVSTCILVY of being the cosmological an the
anthropological reductions. Ihe cosmologıcal VEeduC-
H0N about al the hands of metaphysıcal The WdY of cCau
chıft AWdAY trom the supernatural (not necessarıly Scarry INaYy VCLY well be somethıng, though,

Chrıistian understandıng of It) natural ONC, in that sche has brought beauty Into the COMNLVOI-

reducıng realıty merely the mater1a|l. Ihe anthro- Sat10n. She forcefully that IT 15 somehow
pologıcal veductıon makes human De1INgs the McCcas- bound wıth truth aAM Justıice. Wolterstorff
LHC of thıngs whereby they o1VE the world Its CONCUTL, although he O€es NOT accept the

an AIC able transcend the world V1a analogıes that Carry SCCS between Deauty aAM Jus-
human reason.!* Followıiıng Balthasar’s insıghts, t1Cce. Instead, beauty AaN! Justice A1IC °*TWO modes of
SE that the so-called Amerıcan model faıls SINCe acknowledging worth, modes of acknowledg-
humanıty becomes the of God whıle the Ing excellence?.*'  U Both authors SCCINMN recognIıse
o-called European model reduces realıty merely SOINIC vers1ion of objective realısm 1n whiıich beauty
the materı1al. Is there perhaps, though, another An Justice N connected. Both SCCI1 recogNIsE
WaY CONSITrUE the relatıonshıp between God an ontologıcal dıstınction wıthın the created order
soclety wıthout ımporting free market capıtalısm that O€es NOLT collapse Nto egocentric subject1v-
Into GOod elımınatıng hım altogether from OUr ItY, thereby rendering value an worth the other.
discourse? But how do these ınsıghts enable u ALISWCTLT CQUT

Elaıne Scarry approach in On Cau question regardıng God ıNn COQOUT understandıng of
modern socıeand eing Just. In part ONC of that work che tries - #T)

SE forth the 1eW that Deauty really 15 allıed wıth In hıs otebooks,4 Ludwiıg Wıttgen-
truth? Ihe *"WO ATC NOLT ıdentical” such that beauty ste1n makes A perceptive observatıon regardıng the
ıgnites the desıre for truth DYy 1VvINg us the CXPC- relatıonshıp between ATl AD ethıcs that
rience of CONVICtHON AaN! the experience, 45 well; of cshow possıble WaY forward: “Ihe work of ArT 15
error’. ! Yet.  „ beauty’s ASsSOCI1atıon wıth in that the object aau SDECLE geternıitatis; an the z0o0d
it ‘brings us INtO CORHTAET wıth OUr OW Capacıty for ıfe 15 the world sub shecıe Aeternitatıs. hıs 15

the connection between al ethics.?1 In othermakıng errors’ has led Ial y dısassocıate beauty
and truth hıs 15 perhaps why I1LAaLLY aM ex1ıled words, Wıttgenstein agesthetics 288l ethıcs
Deauty from the feld of humanıtıies.!® Neverthe- through the lens of eternitYy, sımılar Sca
less, Scarry attempts redeem beauty, in part tacıt acknowledgement when che SaVS that “what
of her DOOKk, DY refuting the polıtical complaınts 15 beautıiful 15 1ın Jeague wıth what 15 Iru because
hıch 1Nsıst that Deauty dıstracts IN from soc1al truth abıdes in the ımmortal Sphere‘ * Hereın lı1e
inJustices an CVEN leads us prolonged STares the rudıments for addressing how understand
and that ATIC “destructive the object”. In the the relatıonshıp between God An SOCIELY, between
end. OUr eXperienNCcEe of beauty radıcally decenters’ theology an ethıcs, namely ub specte Aeternıtatıis ©>

It LUurns UTr attention correcting InJustices Where, thehn: 15 thıs CX {4S for artıculatıng the rela-
and leads faır and Just soclety.“” tıonshıp between theology AN! ethıcs?

Nıcholas Wolterstorff, iın entıitled TOM Chrıstian perspective Jesus Christ, who
‘Beauty anı Justiee”, crıt1ques Scarry’'s notiıon brings together the heavenly an the carthiy, ıllumı-
of beauty an how che relates IT JUStICE. ** He 11C5 the WaY between theology and ethıcs, namely
nghtly surmıses that Scarry’'s conception of CauUtY, because A arl Arft. remarks,
beauty 4S "unıty, equalıty an symmetrYy’ echoes takes place, aM V specıfic place AF that:
the Romantic ıdeals of bygone Cra that champ1- AN! makes hımself the object of human CONtemM-
ned the “nherent salvıfıc power‘ of ArTt reshape platıon, human exper1ence, human ought, aın
SOCIEtY. Such not10NsS, Wolterstorff contends, ATr human specch . How God reveals hımself, then,

15 4S ımportant 4S what GOod reveals about hımself.patently false? because of the numurou instances
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Thus, ıf ATC understand anythıng regardıng what IT INCAans tor sOCIety Hourısh
trom God .3the identity of G  ‘ WC MUST privilege hıs self-rev-

elatıon Od’s revealıng of hımself through hım- When critically appropriate, V1a the Scr1p-
self, whıch that God speaks (1E.} dıvıne CUres,; Balthasar’s christological they become
trıiune d1scourse) amıdst the polyphoniıc VOl1CES ımportant chrıstological locı tor dıscern-
of the bıblıcal authors. Ir God has freely revealed Ing, 1ın part, the a d of Od’s beauty.“” Jesus
hımself ın partıcular commMUNICAtE Chrıiıst AS Herrlichkeit AF Ubergestalt the dıistinct

partıcular IMNCSSASC, what OC€Ss God A Sa y speakıng an dommg torm of 0d’s cauty 15 the
about hıs beauty” magnıfıcent form of dıvıne communıcatıve actıon

that radıates 0d’s trıune love for Such act1ons
requıre 9 4A5 Balthasar INS1StsS:

Chrıiıst Herrlichkeit anN! Übergestalt For 0d’s revelatıon 15 NOT sımply object
Balthasar provıdes us wıth LWO ımportant theolog- be looked 1: 1T 15 hıs act1ıon iın an uDON the
iıcal for explicatıng the CSSC of .0d’s world, aMn the world Caln only respond, 288l
cauty ımportant human fourıshing. Both of hence "UnNderstand:, through act1ıon 1ESs Dart: ”
these PIC  C Christ’s singularıty, 0d’s dıvıne XEr actıon OUr part requıres understandıngreedom AaN! trinıtarıan nature, AN! the ınherent such that know whom SCENVC an what partconnect10ons between creation and redemption. ATC perform. Through the CVCS of faıth,Fırst, he ıdentifies Chriıst A Herrlichkeit the then, “death 1INnto ıfe”? that A “drawn
Lord T Glory.“ hıs chrıistologıcal des1ignatıon Into the actıon and| Cal o0k toward the CenNtFre
acknowledges that God 1S the infinıtely free
who, ın hıs freedom, invents world and, also ın

ın whıch all thıngs AdIC transformed’ for UE AT
SCn appomted play OUTL part‘ in 0d’s drama of

hıs freedom, CrPA16S that world? .26 As Lord of the redemption: Where, then, ın the ıfe of Christ do
world, God 15 wholly other than hıs creati1on. Such DE hıs glory IMOSLT promiınently revealed iın hıs

understandıng underscores the dıssımılar- mıiıracles, ıIn hıs teachıngs, In creation”?
Ity between God AN! hıs creation (LE the Crea-
LOr Gre42111re dıstınction) such that OUr ex1istence
15 be understood 45 gıft We OW ! OUT existence God’s beauty-in-act

SOTILNCOILIC other than ourselves. hıs christologı- Ihe author of Hebrews ındıcates that Christ’s
cal des1ignatıon also emphasıses the fact that 0d’s glory 15 revealed 1n hıs death AaN! suffering when
gIOry shınes 1n AaN! through the form of creation he W dads “crowned wıth glory an honoaur‘) 4N DY
such that IT (3} be SCCIHN DYy hıs Ihe beauty implıcatıon iın hıs resurrection 13 ascensi0nN (Heb
of creation, then, 15 NOF God but poıints od’s c{. Rom Det 1:21) hat being the CASC,
glory. It antıcıpates an foreshadows the manıfes- Chrıist’s death and resurrection become
tatıon of .0d’s glory ın the incarnatıon when the for dıscernıng .od’s beauty because IT 15 fıttıng
Word of God 1n the ftorm of human eing (DrepO ) that God, in bringing hıs people ZlorYy,
(Phıl 2 cshould perfect tele100 ) the author of theır salvatıon

Second, Balthasar ıdentifies Jesus Chrıst 4S through suffering (Heb 2:10)Übergestalt the torm above all forms such that Ihe Gospels, partıcularly the Gospel of John
Christ 15 hıs OW : CaSsSıic: Christ: SaVS Balthasar, 15 125272865 1/)s recall Chriıst’s instructions
the realıty which lends the ftorm ItSs total coherence hıs dıscıples shortly after Peter’s confession
aN! comprehensıbıilıty aAN! the form °to whiıch all that Jesus 15 the Son of the lıyıng God Chrıst
partıcular QSPCCtS AVC be referred ıf they dAdIiC admoniıshes them NOL make hıs dıvınıty known
be understood’.*/ In ther words, Od’s COMMUNI- Matt 16:20: cf. 1/:9) Why: Ihe time had NOLT
catıon of hımself 15 clearest in Jesus CCS hrist: attested y€t CON1E for the Son of G0od be glorıfied.

in Scripture aAMn the Church; whereby Chrıst 1$ Although throughout Christ’s ıfe an MINIStFY
the CENITe 1tte) of the form o revelatıon. hıs SC“ glımpses of hıs glory through hıs miracles.
Oes NOT IMNCAanN that there AdIC other thıngs needed when 15 the appropriate, fttıng rıght time höra

complete thıs ftorm AS ıf LLIOTIC could be added for God reveal hıs glory? Jesus SayS in hıs hıgh
Christ. Rather, the realıty of human being, for priestly PFrayCcl, ‘Kather. the Our has COMIC Glorify

example, has meanıng PUrpOSC 1n ısolatıon AS VOUTF Son that he INAaYy glorıfy you And, ‘Father,
ıf we could understand what IT [NCAaNls be human glorıfy in yOUL wıth the glory that
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had wıth YOU before the beginning of the world’ The WaYV of incarnate eauty between
John 12 5 hat Our höra 15 ONC other theology and ethıcs
than the appomnted Our of hıs death and TESUTTIEC-

H0N John 16:1) Many CONteEMPOFAFY Protestants OLE the perils
What 15 it, though, about the Nature ofGod that of incorporatıng Od’s beauty 1INnto theolog1-

cal dıscourse because of ItSs COIMMNMON ASSOC1aAt1ıONhe should bring about through paın? What 15 wıth human CLOS an ICS troubled hıstory wıth thebeautıiful about that? Is God sadıst1ıc because he
accomplıshes hıs 1n thıs manner”? AUgUS- ıconoclastıc controvers1es. Upon closer inspection
tine provıdes us wıth SOMIIC helpful insıght: of the Protestant tradıtion, though, find everal

ımportant hıstorıcal Iınks whiıch help us Aarticu-
What 15 1T love in Christ hıs crucıhed lımbs, ate theology of Deauty.hıs pıerced sıde hıs love? When ear that
He suffered for usS, what do love? 1 0ove 15 Although he W das adamantly opposed the

“dead ımages’ that WEeTC typıcal of the 1ıconoclas-
loved He loved UuS, that miıght in Lurn love C debates, John Calvın O€s pomnt us 'lıyvıng
Hım; an that mıght Hıs love He has images ofGod’ that SC when Car the Word
gıven Hıs Spirit.” of God Hıs theology attended .Od’s Deauty 1ın

that We eed the truth of God be able dıs-hree thıngs ATC evıident in Augustine’s
T) Ihe beauty of the 15 NO the suffering, GCEL1 the beauty of God in Od’s works’. Yet 0od’s

beauty 15 also needed allure al invıte us thebrutalıty cruelty but the ACt of self-giving love
revealed through suffering; Z Christ’s suffering 15 Father sSo that mıght De ravıshed wıth admıra-
tor OUTr DeneCHt: an 3) Such beauty perce1ved in t10N for the ecauty of Gi0d’s goodness, AF seek
and through the DY faıth 15 understood only God from the innermoOst affection of Ur HNEeAFtS.

AS Randall Zachman notes . >S Jonathan Edwards1n lıght of the whole of Od’s drama of redemp-
t10n. hıs 15 the counterıintultıve of the often spoke of Od’s beauty, identifyıng God

Gospel of God sufferıng glory such that .0d’s AS °*the foundatıon and fountaın of all being an

beauty-in-act radıates in weakness (2 Cor 12:9 e3I whıle arl Barth recognısed that °*the
Deauty of Jesus Chrıiıst 15 NOL Just allıy beauty. It 15contend, then, that .Od’s beauty-ın-act 15 the

AUTUNEMEN 0r fittıngness0 INCAYNALE 0NS AcCLiONSs the beauty of God (r FL concretely, IT 15 the
In the Spaırıt the Father”s IIl that vadıates the splen- beauty ofwhat God 15 AN! (07& 1ın Hım).« I; then,

°al] truth 15 G0od’s truth , d Reformed theologydour of God  D  $ FVIUNE love In other words, IT 15 fiıttıng often remarks, echoing John Calvın, 15 NOL allfor the Father glorıfy the Son because the Son beauty God beauty 241OEeSs all that the Father plans for hım do He
leaves nothıng undone. Ihe Son’s obedience the It that beauty has role play between

theology AN! ethıcs 4A5 Graham WardFather 15 NOT \8l® ofduty compulsıon but OLlC of when he C4SO111S for °the inseparabılıty of Chrıs-love, self-giving love that takes hım the poınt of t1an agesthetics from Chrıstian epistemoOlogy, andeath (Phıl Z  } for the Son OCces NOT desıre do
hıs OW wıll but the 111 of the Father (Matt 26:59;

both from theologıcal ethics’.+% 1lo 1gnOore the
beauty of God 1n hıs trıunıty 15 MN GOodJohn 4:34; 6:38) Ihe Father delıghts in the Son wıthout radıance AN wıthout JOV (and wıthoutbecause of hıs perfect obedience which ıllumınates humour!)”, 4A5 Barth ıttıngly remarks . *

the beauty of holıness anı wıiısdom.° Ihe CONLEMPOFarY reticence Protestants
Moreover, the Spirıt glorıfies Chrıst DYy disclos- toward beauty 15 unwarranted long A under-

ıng the “words and deeds of Jesus that the d1isc1ı- stand COQUTL iınclınatıon ashıon G0od’s beauty 1into
ples experienced, but whıch only LLOW AdIC dısclosed golden ımages ıN avo1d sentimental, nostalgıc AaN!

them ın theır ınner depth”, SayS Balthasar. hıs hedonistıic motıfs. Faılıng do ınhıbıts beauty
PTrOCCSS of the glorıfication of Chrıst through the from CONVEYINS meanıng beyond the realm of
Spirit 15 nothing other than the MNNgINS lıght personal > It relegates beauty the OTNAIMMECN-
of the love that l1es iın obedience? Therefore, tal AaN! INNOCUOUS pleasant. AnY notion of GOd’s
there 15 attunement, concordance AttıngnNess beauty apt for theological 1SCOUrse MUST PI1V1-between both Christ’s aM the Spiırıt’s 1Ss1ıOoN 208l lege, then, .Od’s dıvıne trıune dıscourse whıch 15
theır ex1istence where the Son 15 the EXDVESSION of attested in the polyphoniıc VOlCES of Holy CIp-

LuUure hat being the CAaASC, what ATC the ımplıcatıonshıle the Spirıt 15 the ımpression of God’s beauty.”
EJF A):) 153



STEPHEN (GARRETT

of cauty tor human Mourıshing, creatıvıty us 15 find of stiımulatıng those motıve
an C1IVIC actıveness? POWCTIS,) an 1T O€Ss by proviıdıng supply of

At the OUTSELT of thıs C  9 SA W how the objects StroNS enough stiımulate them In thıs
called Ameriıican an kuropean models for relatıng „ °*the ımagınatıon INaYy be sa1d. .. be of
God and sOCIety led A loss of wonder aN! the practical „ ınasmuch AS iIt leads practice
deteri0ratiıon ofhuman fourıishing. 1f we advocate, indırectly DYy the actıon of IfSs object uDON the affec-
though, cCcCOMMUNICATtIVE relatıonshıp between tions’.4/ Ihe iımagınatıon, then, 15 “holıstıc fac-
God A81 the world, 4A5 suggested previously, ulty that relates specıfically the thınkıng
then the lıving God of the unıverse has somethıng feeling SM wiılling facultıies’. It POSSCSS

Sa y about human Hourıshing. In other words, ‘heuristic [that] enables the imagınatıon LO
SINCEe God commMUNICATtES hımself human beings SC the en! from the beginning and antıcıpate
MOST clearly ın hıs Son,; Jesus Christ: (ADEILIE what iIt 111 be ıke Aarrıve AT Ur destination’.4%4®
understand OUrTr ex1ıstence A gıft such that OW! By privileging objective realıty AS that whiıch
OUur V being other than ourselves. educates, forms, shapes evelops OUr ımagına-
Moreover, 0d’s self-Ziving love, an hence hope t10NS, Od’s Deauty transforms OUT iImag1ınatıons
and fauth, become the essent1al socıal values for in such WaYV that, AS Amerı1ca’s eıghteenth
SOCIEtY. Hope AN! faıth become essentı1a| for under- theologıan Jonathan FEdwards (emarkecd: 1It 15 AS ıf
standıng OW human beings (3} PrOSDCI wıthın LICW world ICS 1eW such that when
SOCIETV. PCISON has thıs knowledge gıven hım, he

hıs leads us ponder the metaphysıcal YLCS- 111 16 W nothing 4A5 he dıd before)’.%*9 CArist,; AS the
t10N of why there 15 somethıng rather than oth- 1LOord of Glory, has taken AWdY the eıl that shrauds
Ing Ihe beauty wıthın the created order heightens COUT iımagınat1ons, tor he 15 °che ıdeal, the “Pattern
Ur AaWaTrTE1CSS$S of thıs dıstınction. Cau po1nts us \whıich| quıickens the ımagınatıon and dırects the

somethiıng, better SA1d, OMNICOIIC other than OUTr- wıll imıtatıon AN! obedience ın renewed ethıcal
selves Jesus Chrıst 4S Herrlıchkeit aAM Übergestalt, passı1on’.>” Such al NCOUNTeEr wıth cauty
wh 15 Incarnate Ccau Od’s beauty iın IfSs PCCU- Captıvates OQOUT imagınatıons wıth the authentic ıfe
larıty aMı partıcularıty reinVvıgorates the chıildlıke of faıth ın Chriıst Iıyved in the Spirıt. J1 HS, 4S
wonder anı CUFNOSILY that us, persuades behold (katoptrızö) .Od’s Deauty, ATC Ns-
UusS, CONVINCES us and draws us AWAdY from ourselves ftormed (metamorphoo DYy the Holy Spirıt INto
toward God An OUTr tellow human beings. hıs Christ’s Iıkeness wıth ever-increasıng Deauty (2
contemplatıon, though, 15 NOL merely INtrOSpeC- (/DT 5:16) such that M renewal of the iımagı1-
t10N reflectiOon; rather It 15 stimulus SOMNC- natıon ensues >}
thıng tfurther” AaN! 15 always easured DYy whether
P bears frunt in ex1istence that 1S appropriately Conclusıi:onsactıve that revelatıon)’ such that CON-
templatıon OWS Into actiıon). 44 How OC€Ss such Human imagınıng Canl ead human flourıshing
contemplatıon fow 1INnto actıon? In other words, AS human beings employ theır imagınat1ons
how CCS OUTr passıve reception of Od’s COIMN- eNVISION the NUMECTOUS possıbulıties for cultıvatın
munıcatıon of hımself ILOVCE us performance, the COIMNMMON go0od of SOCIELY, whiıch should ultı-
namely ethıcs? mately ead actı1on. As MacDonald exhorts,

WISe imagınatıon.. 15 the eSst gu1de that HMüd:  _
Cal Have. for IT 15 NOT the thıngs SC

Beauty and the ethıcal imagınatiıon the MOST Clearly that infÄuence us the MOST DOW-
nstrumental such 15 the unıque erl Sımiularly, the iımagınatıon enables the
human cognıtıve abılıty called the ımagınatıon, church EeNVISION her part in sOCI1etY, wıtnessing
whar ‚ he nıneteenth Scottish lıterary g1ant the glory of God through her worshiıp an the
Ge MacDonald understood AdS that "whıiıch manıfestation of G0d’s wısdom 4A5 she partıcıpates
on thought”.* what the venerable fıttıngly 1n Od’s drama of redemption.
117 th Catholı1ıc Cardınal John Henry Therefore, ıf ATC promote the COINMON
Nexs ıdentified AS an intellectual ACT whıch good of soclety an the human fourıshing of
has the i1NCcans of stımulatıng those DOWCTIS of the 1tSs cıtızens, It that beauty, LIOTC specıficallymınd from hıch actıon Proceeds‘;? Newman CON- beauty-1ın-act, has iımportant role play.tinues noting that “what the ımag1ınatıon O€es for G0od’s beauty leads us wonder. It leads AWaAV
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from despair that do NOT g1vE hope. More Thoreau, lden, Or Lafe In the O0AS (New
iımportantly, It forms Ur imag1nat1Oons eNVISION Haven: Yale University Press, 2004

Kant, Crıtiqgue of Pure Reason (trans. Weıgelt;how Iıve fıttıngly ın unjust world, S1VINg uSs

DUrDPOSC along the WdY. Such conclusıions an SUu$- London engummn Classıcs,
of secularısm s contested meanınggest1ONS for relatıng G0od an soc1ety A1LC small el Ifs nuanced connotatıiıons dependent largeIAr They cshould challenge and inspıre us part the soc1o-polıtical and ecoNOMIC NIECXT in

speak wıth boldness AN! ACT courageously ın whıich It 15 Secularısm ın France, for example,sOCIeTY, 1n the face of INJUSt1ICES, such that PrO- MaYy have famılıal resemblances secularısm iın the
MOTE human fMourıshing and perform OUur part for Czech Republıc but Dy [11Ca1lls ATC thev ıdentical
the COIMMNMON good of all humanıty AN! the glory OT ATC they manıfested tor the Sa fCASONMNS For
of God > er readıng SCC Martın, On Secularızation:

Towards Revised General 1 heory (  ershot: Ash-
Dr. Stephen Garrett Iıves ın Vılnius, Lıithuania; gate,

Feuerbach, The HSSEHNCE of Chrıistuamnıty (trans.he 15 IDiırector of the European Institute tor ITheol- 1ot; New York arper Row,AıN! SOocIıety, Lecturer AL the Socı1al Commun1-
cat1ons Institute AT Vılnıus Pedagogical Unıiversity, MarxX, Economui1c Philosophical Manyuscripts
and Academıc Fellow AL the International Institute of 18  ® (trans Mullıgan; Progress Publısher

Moscow, 1959 and Contributuion LO the Crıtiquefor Chriıstian Studıes of Polıtical Economy (trans. N .I Stone; Chıcago
11

Charles Kerr and Company, 1904
Notes Nıetzsche, The Gay SCLIENCE (trans. COollı and

Montinarı; ambrıdge: Cambrıdge Universıity
Miıcklethwauit and Wooldridge, God 15 Back Press, 2001 120 Ihe madman’s proclamatıon

Hon the Revıyval of Faıth 15 angıng the World of the death of God 15 NOT ındıcate that God 15
(New York Penguun Press, ıterally dead but that the Christian dea of GOod 15
Miıcklethwauit and Wooldridge, (30A L5 Back, 25 and 11O ‘unbelıevable”, that the metaphysıcal basıs tor
2356 explaınıng the worl : 15 longer viable though

presented shorter versıion of thıs Aat thıs notıon W as only beginnıng awn uDON
ınternatiıonal conference hosted by the OC]N: Com- urope AT the tıme, accordıng Nıetzsche, It has
MuUNıCATIONS Institute of Vılnıus Pedagogical Unıin- CONSCYUCHICCS when people fully recognıse
versity in Vılnius, Laithuanıa entıitled ‘'Challenges such CVCNIS, partıcularly tor Ekuropean moralıty.
for Academıc Oout. ıIn the 2 1st Century: Courage Miıcklethwaıit and Wooldridge, God 15 Back, 40,

44.-4  NSpeak, Freedom Luıve It sponsored DV
the student organızatıon called 'Drauge elvje‘; 153 VO Balthasar, The Realm of Metaphysıcs In the
whıch [11Calls5 ““riends ogether along the WaYy' Modern Agpge, Davıes, Louth aWar'ı

thought about what theır [NCAalls in lıght of and Sımon, vol of The Lord: A The-
the conference tOPIC, found MVSE askıng severa|l ologıcal AÄesthetaics, ed Fess10 and Rıches (San
questions: Where ATC these students and colleagues Francısco: Ignatıus Press, 6153 Subsequent
goinNg? What miıght they SCC along the Way” Why 15 references The Lord 111 be abbrevı-
ıt ımportant LMOVC ogether and NOT alone? Many ated
of the conference papcrs spoke of the socı1al ılls VO  > thasar, Love Ione Is Credible (trans
facıng Lıithuanıia, yeLr each seemed ASSU1C several Schindler; San Francısco: Ignatıus Press,
Ndament: quest10ns lıke Whıch values virtues 2004 15-30, 231-50 Balthasar rooted the reduction
ATC ımportant SOCIety in order for Ifs cıtiızens of eing in the ESSE UNWOCUM of Duns Scotus eing

Aourısh? What 1$ truth and how Ca know 1t? concept) and eıster Eickhart being G
What does iIt [11C be human?, CI Yet the tunda- Duns Scotus’s notıon of ASC UNDWOCUM, accordıng
mental question sought raıise and ddress wıth asar, turned being Into CONCCPL whereby
thıs WAas, ‘What role, ıf7 does God play in re lty an undıfferentiate AN! LICUH-
OUr understandıng of A modern SOCIETLY, partıcularly tral sphere of Vexistence - layıng the groundwork
OUr understandıng of human flourıshıng, creativity for modern scl1eNcCeEe (GL V, 18) eıster kckhart’s
and CIVIC actıveness?? notıon of esse UNWOCUM, accordıng Balthasar, sub-
Miıcklethwauit and Wooldridge, God 15 Back, A sumed of being nNto God SUC that *the absolute

James, Pragmatısm: The Works of Wılluam James pomnt of iıdentity wıth the dıvıne) W d5S5 found wıthın
(Cambrıdge, Harvard Universıty F ’ress: *the subject” \ NN (078) bear frut
9  > SCC also James, The Wıll LO ELLEDE and er thıs reductionısm takes shape ın the thought ofRene
SaNS In Popular 7  A  y (New York ongman, Descartes an mMmaAaNuUue| Kant when *the turnıng
Green, and Co: 12  — from Being mental CONCCDIS, TOm Ings (and
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GOod) existing ın themselves InNgs conceıved John ches; San Francısco: Ignatıus PLEeSS; 1991
exXIsting “£or me  D2 and “from me  A TOm NO O: the
ubject €# regarı ıtself legislatıve reason’ V, Balthasar, L 479
28) Balthasar, L, 465

15 SCarrYy, On CAau and EINA Just (Princeton: 28 Balthasar, ın lıght of thıs partıcular understandıng of
Princeton Universıity Press, :999) Christ. that Chrıiıst 15 also the Lord of hıstory
Scarry, (n CAau and eing Just, 31, 52-5/ in that all hıstory 1$ salvatıon hıstory in the 1185

1/ Scarry, On Can and eing Just, 58, 109-124 that hıstory only has meanıng ıIn relatıon Jesus
18 Wolterstorff, ‘Beauty and Justice’, lecture ar Ihe Chrıist, the CONCretfe unıversal; see A 1T ’ heology of Hıs-

Natıonal Lilly eI10WS Conference, Seattle, LOVY (New York ee! and Ward.  - 9-1
October 10-12, 2008 gr ateIu Joice Pang C 15 thus attempt Balthasar’s part

dıvıde the Christ of hıstory from the Chriıst of alt!for provıdıng Kevın Vanhoozer wıth A COPY of thıs
lecture who gracıously orwarde: iIt (GL 6-46/) He endeavours combıne the

C Wolterstorff, Beauty and Justice”, CW! often chastısıng hıstorıic crıtics who dıssect and
A Wolterstorff, "Beauty and Justice”, dıstort the Gestalt Chrıstz wıth theır methodology,
44 Wıttgensteıin, otebooks,} (ed whıch renders them 1N| perce1ving the Gestalt

VOI rıght, trans Anscombe, 2nd 0 of revelatıon (GL
Chıicago: Universıity of Chıcago Press, My critical appropriation of Balthasar begıns wıth
SCAaITY, On Cau and Being Just, She maıntaıns, hıs doctrine of SIN and prevenıent ZTACC that

undermıne the efficacy of glory he CSDOUSCSt  OUu.  5 that acquiescıng *che exıistence of
iımmortal realm’” 15 NOT because beauty's EIVYLLCHREL and ergestalt. Balthasar under-
enthrallıng self-showıiıng üncıtes ın the ongıng stands SIN be dısruptive and corruptive rather
for truth” It CNSS us iınto NTa wıth OUTr OW| than destructive such that humanıty's faculties
cCapacıty for makıng errors’ (ST) OSSCS the veal possıbalıty of OW1ng God although

23 the telos for those facultıes remaıns morval ımpossthil-Wıttgenstein appropriated the phrase <ub SPECLE
Aeternıtatıs under the form of eternity from LLy How ATC TCONMN!! thıs moral ımpossıbil-
Baruch Spinoza who understood human LTCAasSOTI ıty iın order know G0od the deepest of
the abılıty ascertaın NOT only that omethıng 15 hıs being? Balthasar that SIN has brought
but also how and why somethıng eXISsts. In domg umanıty spirıtual sıckness rather than death (Eph
S human 1TCASON produces “adequate ıdeas’ DV 1) such that humanıty has the al  1ty COOPC ratc
determinıng the causal ınkages other objects, wıth God (synerg1sm) resist hım, for "preven-
partıcularly attrıbutes: ir 15 in the ature lent aCC certamly 15 NOT lackıng INa ın
of LTCASON regarı thıngs, NOT contingent, but A} sıngle MOMECNL of hıs lıfe” S VO  z Balthasar,
NCCCSSAT V, Reason perce1ves thıs NeCESSILY of thıngs The Theology of Karl Bartlh Exposituon and Interpre-
truly, that 1S, It 15 iın ıtself. But thıs necessity of tatıon (trans. Oakes; San Francısco: Ignatıus
1Ings 15 the vVC necessity of the eternal TE of Press: 1992 S25 referred henceforth
God; therefore, ıt 1S the nature of LCASON regard BRalthasar 15 C(MTOCE ıIn noting that the Fall O€s NOT

Ings under thıs form of eternity” Spinoza, TeINOVEC the ımage of God human beings,
S: trans WEeSs iın AdswWi Philoso- for It 15 the IMAgO De: that D1VveESs worth and value
phy SOUVCE D-ROM, ed anıel Kolak New human e1Ings. atur: CTS of moralıty ATC pOSSI1-
York Wadsworth Publıshing, 11.44) ble but CONSCQUCHNCC of the Fall, they remaın off

Church Dogmatıcs, ed Bromieyv and the mark (LE Augustinian sense) because the
JTorrance, vol VL The Word 0  0 I.H epraVvıty of humanıty nhıbıts such act1ons from

arker, Johnston, Knight, and LLEM Haıre reachıng theır supernatural end, namely the glory
(New York Clark, 1956; New York of God (Gen 625 Ecc 9: 3: John 8:54; Rom 1:24  “
ar 15-3 Cor 4:4) I hat being the CaASC, ıf prevenıjent

75 Herrlichken INCANS splendour, glory magnıfi- the althasar CSTS  9 OoWIng
I  ' y€t Balthasar ıntends here [WO dıfferent humanıty kınd of AUCT:  ou reedom Sa y VCS
plays words Ihe first (ICCUHTIS wıth the German the ıght of dıyıne revelatıon, why
Herr meanıng ord Master and Herrsein MCa do SOIMINC reject God and others do not? Is
Ing lordlıness, rendering the tCerm, what Englısh glory NOT efhicacıous transtform the deformed
translators ofhıs U}  M 0PUS attempt Capture heart of umanıty such that umanıty responds in
RE Glory of the OT IThe second play words faıth (Eph 2:8-10; Heb 1)? Ihe CTLE of the matter,
15 wıth Hehrsein meanıng sublımeness, ıdentifyıng tor Balthasar,  ‘5 ınges humanıty NOT God, for

glory wıth the sublıme  7 SCC Balthasar, 1, God has done hıs part and humanıty has faıled do
116 and hıs 1 heology: The Old (‚ovenant (trans. Ifs part Consequently, althasar’s VIEWS of SIN and
Lehiya-Merikakıs and cNeıl  5 vol of The graCce SUCACH ASEC the efficacy 2AN SUDICMACY of

Lord. T heological Aesthetics, ed Fess10 and cau intımated in the christological terms
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he CSPOUSCS, namely EIYLLICHREL and Übergestalt. (Wheaton, rossWwaYy Books, 2007 149-208
3() VO Balthasar, Prolegomena (trans. Har- VO  3 aSsdr, tTud1es In T heologıcal Style

NSON, vol of heo-Drama. eologıc Dramaltıc Clerical Styles (trans Louth cDonagh and
EOTY; San Francısco: Ignatıus Eress, 1990) 15 C  € vol of The Glory Lord: A T heological

21 Balthasar, e0-Drama L Aesthetics, ed John Rıches; San FEFrancısco: Ignatıus
272 15 ımportant NOTtfe that underneath the suffering Press, 1984 348

of Chriıst and hıs resurrection 15 the Old Jestament aC.  an, Word and mage In the Theology
ematıc pattern of the ufferıng Servant, vyhıch Calvyın South Bend, Notre Dame PTess;
15 important for feshing OUurT 10d’ beautyv-in-act. 8 S
pace constraınts pI'CVCI'IIZ uSs from domg S() here. 3 Edwards, Relıguous Affectuons, IS! ct. Edwards,

23 Augustine, Exposttions of the Psalms, quoted in The Nature VUE Viırtue Arbor Universıity of
Miıchigan L’ress; 1960 15Harrıson, CAauN and Revelatıon In the Thought of St.

Augustme Or Oxford Universıity D’ress, kEdwards, 191015Affectuns, 665
235 41 John Calvın remarks: °It regar the Spirıt of
ere 15 ımportant connection between GOod’s GOd the sole fountaın of truth, ch neıther

reject the truth ıtself, I9(0)8 despise ıf wherever It challglory AN! hıs CauU! that necessıtates tfurther expla-
natıon. In brief, SCC ın Det 621721 that .  from AD PCAL, unless wısh dıshonor the Spirıt of
the Excellent Glory voılce Sa yS T 'hıs 15 IMVY beloved G0d’ (The Institutes of the Chrıstian Reluguon, LEANS
Son whom delıght eudokeo) Listen ([O hım“" Battles; Phıladelphia: Westmuinster Press,
(Matt 17/:5) ublıme Glory speaks! such, A IN-

mMunNıCAt1VE relatıonshıp between G0od and the vorld Ward, “I’he Cau: of God’ 1 heologıcal Perspec-
CIMNCIZCS SUC that “God’s glory 15 Hıs overflowıng $1VDES CAU. (Harrısburg, r1n1ty Press Inter-
self-communıcatıng Joy' that speaks and COMNOQLUCIS, natıonal, 2003
persuades and convınces’ (K Barth, Church Do9- 472 Barth, H/1,; 661

Quash, “Ihe Iheo-drama ın The CambrulgemMatıcs, ed ® Bromiley and Jorrance, vol.
H/1, The Doctrine 0)  0 trans IH Parker. Companıon LO Hans Urs DON Balthasar (ed Moss
Johnston, Kniıght, and LL Hare: New Or'! and Üakes; Cambrıdge: Cambrıdge Unıiversıty

Clark, 1956; New York ar 2004) Press, 2004 D
653 such, sublıme glory 15 NOT formless 45 acCDOoN:; “The Imagınatıon: Its Function
but finds 1fSs beautiful expression ın the Son ın whom and Its Culture’ ssh of (rts London: Wın
the Father elıghts. Ccau then, 15 the torm ton, 1908; rCDL. ıblıoBazaar Reproductions,
of hıs sublıme glory that AtrtTFrAaCTts UusS, persuades US, For introductory SULVCY of the imagı-
CONVINCES uS and draws usSs hımself, demandıng natıon x RD HAart; ‘Imagınation’ ın Dictuonary for the

rCSsPONSC. 1T heologıcal Interpretation of the Bıble (Grand p1ds
235 Jonathan Edwards speaks aptly of the beauty of Baker, 2005 bFor hıstorıical SULVCY SCC Kearney,

holıness ın hıs work, Ireatıse Concerning The Wake of the Imagınation London: Routledge,
Religuous Affectuns, vol of The Works of Jonathan and Brown, Religious Imagınatuvon (Prın-
Edwards, ed Smuiıth (New Haven: Yale Unıuver- efon Princeton Unıiversıty Press, 1989 9-1
Slty Press, 258-259 Yet, DYy lınkıng the spırıt- Newman, An ESSay In Aıd GYrammMmar of
ual cau of Chrıst'’s holıness the human soul AÄssent outh Bend, Notre Dame Unıver-
the MOST propcer image of Chrıst’s beauty, wonder SIty Press, Bronowskı,, The Orıgmns
ıf by ımplıcatıon, he renders usSs A docetıc Chrıst of Knowledge and Imagınatuon (New Haven: Yale
More, ough, WOL eed be saıd substantıate University Fress. 109-112;, speaks of S1IM1-
thıs claım lar notiıon when describing the imagınatıon that

36 By emphasızıng the comıng of the Spirıt DYy the iınnate abılıty detect the hıdden ıkeness ın thıngs
Father At the behest of the Son, do NOT iıntend that CO  CS Varıo0us Parts together, producıng

DICW ıkenessımply that the Spirıt W d NOT operatıve prior
thıs MMOMECNT R ıf he only L10 ADPDCATS the STA  C 4 / Newman, Aıud of a GramMar of Assent,
of rama of redemption. er the Spirıt Avıs, G0d and the Creative Imagınation: Metaphor,
of GO0od W as operatıve roughout the Old lesta- and Myth In Relıguon and 1 heology London:
ment In creation (Gen FEZU the construction of Routledge, Sımılarly, Mary Warnock
the tabernacle (EX 513) and prophetic tradıtıon ıdentifies the imagınatıon that whıch “Oring: ıdeas
(Num 11:29 ete)) He WAS also Aat work ın the ıte together, and IC 1S AT work Creatfe the forms
and minıstry of Chrıst hıs bırth 1:14-17), of thıngs whıich SCCIN speak of the unıversal,
baptısm (Luke 2:39-53) and Minıstry Luke 4: 14- and whıch AT the SAalmıılc time necessarıly (CAUSC in
19) Christ 15 the “Bearer of the Spirıt" ell the feelıngs of OVe and aWE CC arnock, Imagı-
“Bestower of the Spirıt" Graham Cole aptivy Natıon (Los Angeles: Unıiversıty of Calıfornıa Press,
in He Who (J1peES Lafe. The Doctrine of the Holy E 823_84
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Edwards, Relıigious Affections, 275 15 reduced nıl, ıle Jesus’” non-inventabilıty, hıs
DJ Gouwens, ‘Kıerkegaard ON the Ethical Ima B overwhelming orıgınalıty has become ınfinıte and

of iıtself demands and effects submıissıon (GLnatıon’ ın The Journal of Religuous Ethics 10 1982)
DL 1779 Thus, Balthasar O€s NOT negnte the W

5 1 Balthasar redefines Einbildungskraft in of of imagınatıon but ArgUuCcs for Its tultilment in Chrıiıst
Ausbildungskraft. Wırh hıs redefinıtiıon of Eınbal: (EE: K 179) for *the theologıca imagınatıon
dungskraft, he COuUNnter the Kantıan notion (Einbildungskraft “power .S QPC ımage”) hıes
of Einbildungskraft that emphasıses the subjective wıth hrıst, who 15 At ONMCC the (Bıld) and
human W of makıng images but NOT entirely; the N Kraft of God’ (GL E 490) In est1-
SCC Warnock, Imagınatuon, for u matıon, It AaPTODOS combıiıne these notlions
Kant’'s USC of Einbildungskraft. Balthasar does thınk such that God’s self-presentation of hıs cCau in
that K  ant’s description of the creatıve W of the Chriıst POSSCSSCH the Ausbildungskra transform
imagınatıon 15 appropriate long, It 15 prepared OUuUr Einbildungskraft hrough the Gestaltungskraft of
bY the pll'lt Its obedient Orıentatıon hrıst, the Holy Spairıt.
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