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IThe Offer of Catholic Spirituality
Pavel Vostech Kohut

SUMMARY VWe will explore spirituality DY of 'spiritua| theol-
O8Y hecause theology IS nOTt always ‘spiritual’ and often

This article LraCes OUTrT Christian heritage hack the long forgets the work of the Holy Spirit, his nowertul influence
and ich tradition of atholıc spirituality, howing the and hasıc role In the Christian lıfe Fach of these explora-

10NS will e inked [O the ible Spiritual theology Carniımportance of ecumenical approaches. We dTeE invited
explore the riches of spiritua| and mystica| experiences, challenge contemporarYy uropean churches 1IC| have
the lites  e of SOMEeE SroOuPDS of atholıc Christians, the ace! the of rationalistic for [Tany
so-called ‘schoaols of spirituality”, and the role of religious and have DOossibly lost something of their spiritual

dimension.instıtutions and MOvements including ‘'popular pie

RESUME
soulignant UUE Ia theologie n est DdS toujJours < SPI-

( et article efirace ’heritage chretien de spiritualite |aisse rituelle » el neglige Ouvent l’ceuvre du Salnt-Esprit, SO

DaT Ia longue et riche tradition catholique, influence pulssante el SOn ro  le ftondamental dans 1a VvVie
l’importance des approches OeCcumenNIAUES. L’auteur chretienne. Chaque exploration ESsT mMIıIse rapport
OUSs Invıte explorer 1es riches experiences spirituelles dVEC Ia Bible a theologie spirituelle DEeUL conduire les
el mystiques, E style de VIEe de certaıns STOUDES de chre- Eglises europeennes contemporalnes emeltre
J1ens catholiques, les dites < 6coles de spiritualite , el le question, alors qu’elles Ont dü faire face durant de 11ON-
röle des Institutions religieuses et des MOUvemen reli- hreuses annees AQUX pressions des rationalistes
gIEUX, Sarlı$s oublier 1a < pIete populaire » aborde 1a el qu’elles ONT nDeut-etre perdu uelque chose de leur
spiritualite Har le de Ia C theologie spirituelle , dimension spirituelle.

ZUSAMMENFASSUNG Spiritualität auf dem VWeg der „spirituellen Theologie”“,
‚einer eigenständigen Disziplin In der katholische

| Dieser Artikel verfolgt die Spuren UNSEeTES christliches Theologie], wWeI| Theologie kKeineswegs iImmer „SEISE
Frbes zurück His hin ZUr langen und reichen Tradition lich“ ISt und häufig das Werk des Heiligen (Gelstes
katholischer Spiritualität un hebt die Bedeutung Öku- vergisst SOWIE seınen kraftvollen influ(ß und seINEe
menischer Ansatze hervor. Wır sind dazu eingeladen, grundlegende Bedeutung Im ı eben VO  —_ rısten er
den Reichtum geistlicher un mystischer Erfahrungen dieser Forschungsbefunde ird auf die ibel bezogen
auszuloten, den L ebensstil einiger Gruppen O- Spirituelle Theologie kann den gegenwärtigen Kirchen
ischer Christen, sogenannter „Schulen geistlichen In Luropa eıne Herausforderung hieten emeinden,
Lebens“, näher betrachten SOWIE die Rolle religi- die über lange re hinweg den Druck rationalistischer
Oser Einrichtungen und Bewegungen eInNsSsCHHNEISNC| der Argumente ausgehalten aben, vielleicht ihre
‚Volksfrömmigkeit“ untersuchen. Wır nähern UunNs der geistliche |)ımension gelitten hat

Preliminary remarks has moved into other includıng the SCIENCES,
Ihe CONCCDL of “spirıtualıty” has recently become particularly psychology.‘ But believe that 45

iımportant. It has crossed ItSs original boundarıles, COMNSCYUCLICC the Term “spirıtualıty” has profoundly
the sphere of theology and faıth (religion), an changed ItTSs meanıng an became SYNONYMOUS
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wıth something non-institutional, and OINcC- understand that God Can enrich INan an
thing that 15 opposed relig10us Instiıtutions and Omall ıIn anı y place, ALLYy sıtuation, anı y an
estructures.“ We therefore eed be careful when anı y condıiıtion.®

USCc the term today. IThe est startıng point consıder the SPIr-
Was A speak about what Roman tual ıfe 15 the bıblical CONCCDL of morfe ın Rom

Catholic spirıtuality Ca  = er evangelıcal an 122 where Paul wrIıtes: be NOT conformed
other Christian spiritualities.“ TOom several pO1Nts ( me syschematidzesthe) thıs WOT. but be NS-
of VIEW Call A11SWCI wıithout hesitation: ELV formed ( metamorfodsthe) Dy the renewıng of VOUTF
much‘; but from other DOINtS of VIEW afraıd minds, that VOU INaYy discern what 15 the wıll
that need Sd V ‘nothing!” Everything depends of God what 15 xo0d and acceptable and PCI:
0)8| what WC by “spirıtualıity”. I SOIINC fect_? Paul draws between the schema OTr
the eXpressioN “Catholic spirıtuality” 15 full of deep “mentalıty” of the world (CT. Cor 7:31) and the
meanıng and rich ın„ but In others WC morfe (4dorm, Heure ): between the PXTEV1LO0T form,
need admıt that IT Call be sed only analogically, the form made by the actıon of the world ( k0osmoSs,
improperly.“ I ll therefore be xo0d reflect ON A10N) A the "enemY of the sou[l? an the INLEV1LOY
the different theologıcal meanıngs f “spirıtuality”, form created Dy the actıon of the Holy Spirıt. hıs
because especlally ıIn Englısh IT has AL least three inner ıfe built Dy the Holy Spirıt call “spırıtualfundamentally dıfferent MEANANGS: L) spiırıtual- ıte? aı IT 15 the COINMNMLON ProperLYy of all believ
Ity 4S the “spiırıtual HE: Z spirıtuality 4S ‘hıtestyle’ GESs In NSt, although IT differs depending ON
and 5} spirıtuality 4S “subdivisıon of theology”. the CONCGCTELE creeds Ö individual churches and
ll consıder these three fundamental meanıngs of denominations. It 15 the hıfe 1ın the SDIEE accord-
spirıtuality C by TI Only by doing thiıs 111 be
able avo1d the risk of usıng the term In dıffer- Ing another CEXpression of Paul (Rom

‘iving ın Christ” (Rom 6:11;: (JOr 5: 15)
eNTt WadV from SOTINIC of yOU N1Ss 15 also the fundamental meanıng of the notion

of DIELY ( Frömmigkeıt) that 15 ear INanıy ın
the Protestant tradıtion .CThe riches of spiritual experiences.

Christian mYysticısm in the estern We Cal define thiıs CONCCDL of spirıtual ıfe A

“sacramental partiıcıpation ıIn the MVYVSTICIY of Jesustradıtion
TIhe YST USC of the term “spirıtuality” 15 4S ref- Christ Dy theAofthe Holy Drı which makes

uSs God’s children?.® At the heart of thıs definition
CLENCE “spirıtual lıfe? Sometimes a1sO speak 15 the MYSTCLV of Jesus Christ which CONSsISts of hısabout rel1g10us Iife:: “Chrıstlan , “dıvine’, “nner’ incarnatıon and hıs ACT of redemption. OQur
Cr ‘theological lıte? Such spirıtual ıfe 1S

all believers ıIn Christ. It 15 CONCCDL of SpIr- tiCcıpatıon 15 “sSacramental- 1n LW C115C5 H 15 made
possible by baptısm and 1T 15 realısed, effectuated,ıtuality that 15 the realıty of spiritual (J)E Dy 111Calls of the S1&NS. Ihe agCNL of thıs partıcıpa-Christian EXDENMNENEE and, 1n the CeNd: authentic

MYStiICISm. Let UuSs O0k closely al this USEC of on 15 the Holy Spirıt, hence WC call IT “spirıtuality”
(JE “spirıtual 1E Ihe x 0al of thıs partıcıpation 1Sspirıtuality. Ur dynamıc growth ın divine sonship (hysothesia).

Spirituality AS spirıtual life? Authentic, qualified and mysticalThe notion of “spiritual lıte? 1S ften misunder- experienceSstood, especlally In secularısed eNvıronment Ihe normal eXpression of sacramental partiıcıpationwhere “spirıtual” 15 sed 4S of “mmate-
ral? and ‘beyond tiıme But thıs 1S NOt the &9)

ın the MVSLCIV of Jesus (LE, of spirıtual lıfe ) 15 the
TGG: and orıginal SCIISC of the In the Christian spirıtual EXPEHENCE. Both Catholıic an Protestant

aV three be hesitant about the UusSc oflıterature: “spiırıtual’ 1NCAalls ‘3t the Spirıt’ and 15
the term “EXDENENCE’ in regard theologyconnected wıth the powerful actıon of the third

divine Person > ere 1S 110 Ssituatiıon and 1O place We AICc afraıd of EXCESSIVE subjectıv1sm, AS tor
which could NOT be “spiırıtual’, because the Holy example 1n the EXPENENCE of some modernists.
Spirit CrCaLCS, pCNneLrates, maıntaıns an sanctihes We ATC afraıd that aCCCPLANCE of the role of
everything, including the materıa and the LEMPUS. experience In the Christian ıtfe ll weaken the
We Can continue speak about privleged places Drımacy AaAn NECESSLEY ofthe faıth and the datum

of revelatiıon.(£0D02, [0ct) of the Spirıt’s actıon, but WC need
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We A1 ©C afraıd of the dıictate of eXtraordiınary of inspıration for OUur spirıtual lıfe.!* Whereas
EXDETLENCES AS S12NS of the quality of spiritual lıfe, valıdated experience 15 authentic, NOT
AS IT Messalıians. authentic eEXpeMenNCe 15 automatiıcally validated.

ut these fears ATIC UNNCCCSSAL Y T WC UuSCc the &8 7 P Mystical experıienceCcE biblical CONCCDL of “spiritual EXDEMENCGE..
Roman Catholic ecOology, especlally around the IThe crıterıia of Augusto Guerra AdIC also valıd for

mystical EXPEMNENCES; but ın thıs ( ASE needSecond Vatıcan Councıl (  ) and In the ad something important. Glovannı Moioli 1=-Hheld f spirıtual theology, has produced SOTMIC

ımportant studies OM thıs ISSUE, of which ITE
four characteristics of Chrıstian MYStI1CS:

They AL believers in Chrıst wıth 1ving faıthtıon only the study of Jean OUFrOUX about T-HEV aVG the SCI1ISC Öf They ATCthe theological 1IHNC of Christian EXDENENCE
an the study of Augusto Guerra about ItSs crite- CONSCIOUS of the relatıvity of their OW: mystical
mxa  10 OUFrOUX makes three-fold contribution; experlences. Iheıir experi1enCes ATC ineffable .!> It

Moiaolı 1S right, It that the mystical EXpeEN-he cshows that IThe erm ‘“experiential’ 111Calls
CIIGC 15 necessarıly consıstent wıth the faiıth of theneıither ‘experimental’ HOT ‘impressional’; Ihe

obpectıvity of the Christian EXPEMNENCE 15 g1ven by MYySEG® If aCCCDPL that Christian mMYySst1Icısm IS;
from the theological pomnt of VICW, the “partıcu-the self-communicatıng God: The NECESSLEY of lar cCOMMUNION wiıth God characterised by infused

faıth 1S gıven by the 10O1M experimental an gratult
character of Chrıistian EXDEMENCE. loving knowledge (contemplatıo), which 15 PIo

duced Dy the Holy Spirıt and which purifies an
unıtes human PCISONS wıth Chthist . 1T 1INCAalls thatAA Anuythentic eXDETLENCE ruly mystıical experience 15 authentic and

Augusto Guerra builds thıs foundatıiıon and also valıdated.offers the tools discern the authenticity of SPIr- hıs STAatfementT reveals us the 1mpor-ıtual EXPEMNENCE. He the followıing CI of Christian mMYysticısm ftor the COMNNMNMOIMN
ter1a: IThe Christian spiritual EXDENMENCE needs Christian spirıtual lıfe 18 Ihe SAdIllc observatıon CC AL

correspond the COMNMNMOINMN of believers be made about the authentic EXDEMNENCE: Not all
(SENSUS fidelium) ıIn that per10d of histOry; (F3 mystical EXPEMHENCE automatically implies hıghneeds be In harmony wıth human LTCason (not quality spirıtual ıte
only rationally, but also intultively); It needs

AVO the S12NS of imıtatıon and following of The spirıtual riches of the estern
Christ, both In ItSs horizontal and vertical dimen- mystical tradition
S1ONS; 1t also needs aVEC christological conform- TIhe IM OST PreCIOUus element of Chrıistian MYSt1-
ItYy wıth the determined per10d and plety of the CISM, believe, 1S the characteristic experience of
other people; al Jesus’ ıfe needs be the NOrM contemplation, 1 of “nfused loving knowledge
of the entire personal lıfe; The frut of Spirıt, of God’ John of the Cross)r which 1S the mystı-
NOT only according Gal 5:27 but also accord- cal DArıANE of hıgh quality theological lıfe, the ıfe
Ing the Pr1maCcy of love which 1S incarnate, chal- of faıth, hope and love, consıstent wıth the creed
enging and, especılally, love of the neighbour. *“ If of the MYStIC. As such, the mystical contemplatıon
(T EXPETMENCE these CHteNa: It 1S probably 1S NOT substitute for Chrıistian attıtudes of faıth,
authentic. But authentic experience 18 NOT SUaAL- hope an lOove, but IT 1S precisely the mystical mode
4ANTEE of authentic Christian lıfe: 1T 1S only valu- f lıving them hıs mystıical mode 1S better
able startıng pomnt for ıt! 0)8 than the COINMMNONMN mode of lıving, IT 15

sımply dıfferent mode. But because the MYSt1-12 nalıfıie: experienNcCE cal contemplation 15 allı ınfused mode of Christian
ere ATC SOMIC particularly valıd EXpeMNENCES lıving of ınfused virtues, thıs experience 1S DrıVvL-
AI ONS the authentic spirıtual EXPCHENCES, which leged an DVECLONS.
faıthfully reflect the Christian dogma and aTC Ihe western mystical tradıtıon of the Church
therefore called properly relig10us’. They ATC. usu- 15 Extremely rich In mystical CXPrESSIONS of 1ving
ally intense and effective, and ften they Cre3a1e Christian alt. faıth operatıng by love an
serl1es of elated CEXPpEMENCES: If such EXPEMENCES hope. (I mıft the Ekastern mystical tradıtion ö1
dIC, nally, verihed by HME they (1 be called val Christianity nere. NOT because thıs mYystıcısm 15 OT
idated’ experneNces:” an they AIC the est SOM rich but because do NOL feel COMPCLCNL dis

158 &€ ET 202



The er of atnolıc Spirituality

CUSS It:) The WESTE mystical tradıtion offers al] Religious cshould carefully keep before theır
Christians al immense number of examples an mınds the fact that the Church Chrıst
LYPCS of qualified experienced faıth such aASs “MYSt1- believers and non-believers ike ın striık-
CcIsm of essence) ( Wesensmystik), ‘betrothal] MYStI1- Ing aNnNcT daily through them Ihe Church
cC1sm’ (Brautmystik), “mMysticısm of presence’ an thus pOrtrays COChrıst ın contemplation the
“MYysticısm of aDSENCE : "MYysticısm of lıght’ and mountaın, in Hıs proclamatıon of the Kıngdom
“mYysticısm f darkness? *0 of God the multitudes, ıIn Hıs healıng of the

We INAaYy NOT call SOTITNCOIMNNC MYStIC sick an maiımed, ıIn Hıs work ofconverting SIN-
because theır experlience 15 sımply unusual, but if better lıfe, in Hıs solıcıtude for youth

investigate Its authenticıity, will be able and Hıs goodness all INCHN, always obedient
ıf the PCISON and their EXPETNENCE AT.C really the ll of the Father who SCHtE Hım (Lumen

gentium 46a)MYStIC an mystical. It 15 useful for us isten
these VO1ICES because such peopnle AL DFIVI- THhus, the relig10us An called cshow Christ In

leged wItnNesses of the lıyving God hope that different pOsILt1ONS, attıtudes and aCt10NsS, an thıs
CAH Sd y these things Cre at thiıs meeting of CVAall- 15 the startıng point for the plurality of relig10us
gelicals, because know the difhculties that the forms of life.?>
Hirst Reformers had wiıth MYyst1cC1ısm for hıstorıical There 15 always al archıtectonıc prıncıple In the
and doctrinal [CaSOIlsSs My hope 15 based 0)8! three spirıtuality of relig10us, around which the other
things: Firstly, the Catholic theology of the last elements of hıs 0)8 her spiırıtual ıfe ATC II
CCNLUCY has prepared LICW and solid basıs for the ised. Inspired Dy Glovannı Moioli an Bernhard
dialogue 0)8! thıs tOp1C.“ Secondly, during the 4ot Fralıng, DIODOSC INY definition of spirıtual-
ecades A wıtnessed Al inter- 1ty 4S lıfestyle: “Spirıtuality 15 the and VIS-
ested attıtude towards MYySst1cC1ısm from the side of ıble, balanced lıfestyle created by the Holy Spirıt
evangelical authors and theologians.““ And thirdly, an human collaboration ın specific hıstorical and
aTt the PresCcnNt time, aVEC 11CW evidence for IMNVYS- geographical condiıtions 2181 transmıiıtted other
tical experlenCces and MYStICS 1n Protestant ciırcles.° PCISONS. hıs lıfestyle elps Its bearer relive all
In this WdY mYysticısm A 4S become HIC ofthe tODICS Ör Ohrist’s MYSLCLV the basıs of certaın aSPCCL of
of ecumenıi1cal dialogue.“ FESUS: earthly ıtfe which displayed al of this style

wıth the peculıar missıon In the COMMUNItTtY of
Church an ın the SOCIeELY.’Spiritualities in the Catholic Church. hıs definition contaıns princıpal ele-

The predominant role of relig10us MECNTS
institutes S Concrete an visible, balanced lıfestyle: 1T 15

avıng discussed “spiriıtuality” AdS “spirıtual lıte? (T harmon10us arrangemen of al] theological
sacramental particıpation in the MYVSTCELV of Christ values In the Chrıistian COMMUNItY which makes
DYy the W of the Holy SPIMNE, the possible rec1procal interactıiıon insıde and OUTL-
orıginal signıfıcance of the term “spirıtuality”: the sıde; veLY ften 1t 1S about the unıty of antıno-
CONCTETE lıfestyle of of Christians. hıs mI1€S;
CONCCDL SICW 1ın the rel1ig10us eNviıronment In Actıon of the Holy Spirıt and human ollabo-
the Catholic Church. especlally AT the beginning rati1on: “spirıtuality” 15 the of the Holy
of modernıty ın the sixteenth CCNLUFY, but the Spirıt an human beings;

of the spirıtual ıfe in the indıvıdual rel1i2g10us The whole MVSLCILVY of Christ: IT 15 unıon wıth
orders ATC much er TIhe relig10us instıtutes God bDy partıcıpation 1ın Chrıst’s lıfe; all aASPCCLS
orders an CONgregations) and recently also other of hıs ıfe ON earth become the “materi1a|l? of OUuUrTr
INOVEMENTS wiıithıin the Church play leadiıng roles spirıtuality;
In the rse of determiıned spirıtualities. Arrangement around aln architectoniıc prin-

cCıple: TI aSPCCL of COhrist’s MVYVSLCIV 1S DUut ın
Z Spirituality d liıfestyle the GENTITE because 1t 1S iımpossıble lıve for all

HS6 approach spirıtuality AS lıfestyle Call aAaSPCCIS of N1S ıfe wiıth the Sd1l11C intensIty; thıs
be found In the document Lumen gentium of the aspeCcL 15 the startıng pomnt for the legitimate
Second Vatıcan Councıl, which SdVS the rel1- pluralıty of spiırıtualities;
Q10US friars and Sisters (C  © the relig10us’): Characteristic M1SSION: thıs 15 determined Dy the
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archıtectonıc principle an by the challenges of continue aVE NCW cycles of ıfe vere al [W.  (
WG  z OWIN HMEe: explanations tor thıs either they respond ell
Hıstorical an geographical condıtions: spiırıtu- the Permanent challenges (3 needs of Church and
alıty needs enculturation INnto CONCTeIEC cCOondı- SOCIETY, OTr they ear the dermanently central valyues
t1ONS; of the Christian ıfe 4S the architectonic princıiple
Communicability IT 15 real only from the of theır spirıtuality.
MOMECNT of IfSs transmıssıon other PDCISONS. Especılally In these Institutes find the phe-

hıs definition of spirituality A lıfestyle cshows NOINCNON of the schools of spırıtnalıty. These arc
defined by Athanasıus Joseph Matanı with the fol-clearly that there 15 110 c ommon spirıtuality”

(whether Evangelıcal, Catholic, Orthodox 0)4 lowing words:
other) because there AI Man y spirıtualities ın* Pave. VojTECH KOHUT ®  architectonic principle and by the challenges of  continue to have new cycles of life. There are two  one’s own time;  explanations for this: either they respond well to  Historical and geographical conditions: spiritu-  the permanent challenges or needs of Church and  ality needs enculturation into concrete condi-  society, or they bear the permanently central valnes  tions;  of the Christian life as the architectonic principle  Commuünicability: ıt is‘ real only fröm the  of their spirituality.  moment of its transmission to other persons.  Especially in these Institutes we find the phe-  This definition of spirituality as lifestyle shows  nomenon of the schools of spirituality. These are  defined by Athanasius Joseph Matani with the fol-  clearly that there is no ‘common spirituality’  (whether Evangelical, Catholic, Orthodox or  lowing words:  other) because there are many spiritualities in  ... all representatives (saints and blessed, theo-  every church and in every denomination. We can  logians, teachers, authors and the persons of the  certainly speak about some typical elements which  Spirit) who teach, study and apply in practice  characterise individual denominations, but these  the determined Catholic spirituality, intended  are never exclusively present in the concrete church;  precisely as the science of piety.?®  in the same manner, they are not completely absent  Unfortunately, there is no agreement among  in other churches/denominations. Could we risk  the theologians about the number of these schools  saying that God’s Word has no central role among  of spirituality. Because the notion school of spiritu-  the Catholics, or that Protestants have no idea of  alıty is prestigious, every author wants to see his  liturgy, divine worship or Eucharist? It would be  own spirituality on the list! But the most important  wrong to generalise in such way. Once we realise  ones, mentioned by all specialists, are the follow-  this, we can say that the Catholics can offer to the  ing schools of spirituality in the Catholic Church:  Protestants not only some elements of spirituality  Basilian, Augustinian, Benedictine, Dominican,  which the Protestants do not have, but rather a  Franciscan, Carmelite, Jesuit, Oratoran, Salcsian,  whole number of different spiritualities which arose  Vincentin; . Passıonıst and Redemptonst.” f I  in the Catholic Church over the past centuries. On  were asked to recommend to Protestants some  the other hand, we can admit that the Protestants  Catholic spiritualities (intended here as lifestyles),  can offer something similar to the Catholics.  I would advise that they study some of the above  To express spirituality as lifestyle by means of  spiritualities and their greatest representatives.  a biblical concept, I think the best term is Paul’s  There Protestants can find the ‘pure and healthy  charism ( charisma; see especially 1Cor 12). When  water’” of the Spirit and of the Gospel, incarnated  we compare this notion with the term morf£, i.e.  in a concrete lifestyle.  when we compare spirituality as the “‘spiritual life’  and spirituality as lifestyle, we see that they are the  2.3 The role of religious instituteé and  same realities but viewed from a different perspec-  Church Movements  tive: ‘spiritual life’ is what we are called to live by  We just claimed that the Religious Institutes  the power of the Spirit, and lifestyle is how we are  play decisive roles in this area of’ spirituality  called to live for the benefit of others.  as lifestyle. But I must immediately add those  2.2 Traditional schools of spirituality  movements in the Catholic Church that repre-  sent more recent, vivacious expressions of faith  Most spiritualities in the Roman Catholic Church  and spiritual life, in particular after the Second  (intended as lifestyles) are linked with religious  Vatican Council.  Movements  like Focolare,  Orders and Congregations, each of which has its  Work of Schönstatt, Legio Mariae, Cursillos de  own founder, its own history and its own challenges  Cristiandad, Community of Arche, Light-Life,  that it is called to respond to. The great major-  Oasis, The Neocatechumenate Way, Communion  ity of these Institutes exist only for a while and  and Liberation play very important roles in the  then disappear, commonly after 80 to 120 years of  lives of today’s Roman Catholics. They not only  existence. In sociological terms their lifecycle can  engage large numbers of lay people directly but  be expressed as containing the periods of birth,  by their actions and by living this spirituality they  childhood, adolescence, first maturity, full matu-  also help in traditional communities and structures  rity and old-age, or if we want, by spring, summer,  of the Church like the parishes and quite often  autumn and winter. However, some Institutes  through the Religious Institutes.?®  160 ° ET 212all representatives (salnts an blessed,;, theo-

church and In denomıiınatıion. We Call loglans, t(CaCHEIS, authors and the PCISONS of the
certamly speak about SOMIC typıcal elements which Spirıt) who (CaCH,; study and apply ıIn practice
characterise indıividual denominations, but these the determined Catholic spirıtuality, intended
A LDeEVeT exclusıvely prescnt 1n the COTIKTETIE CHUrCch: precisely AS the clence of DIELV.
In the SdI11€ INAMNNCL, thev dIC NOLT completely absent Unfortunately, there 15 110 agrecm«CcnN
ın other churches/denominations. Could riısk the theologians about the number of these choaols
sayıng that Word has 110 central role AINONS of spirıtuality. Because the notion school of spiırıtu-the Catholics, OTr nat Protestants aV 110 dea of alıty 15 prestig10us, author ants SCC his
lıturgy, divine worship FEucharist? It would be WIN) spirıtuality ON the lıst! But the ımportant

generalise In such WAdY. Once realise ONCS, mentioned by all speclalists, dIC the ftollow-
thıs, An SaV that the Catholics Can offer the Ing schoaols of spirıtuality In the Catholic Church:
Protestants NOT only SOMIC elements of spirıtnalıty Basılıan, Augustinian, Benedictine, Domuiniıcan,
which the Protestants do NOT have, but rather Francıscan, Carmelte; Jesult, Uratorl1an, Salesian,
whole number ıfferent spırıtnalıties which Vıncentin, Passıoniıist aı Redemptorist.“/ f
ıIn the Catholic Church VCT the past centurIies. On WCCEIC 4S recommend Protestants SOIIC
the other hand, ( 2A74 admıt that the Protestants Catholic spirıtualıties (intended ere AdS lıfestyles),
Cal offer something simıiılar the Catholics. would advıse that they study SOMIC of the above

Io CADICSS spirıtuality 4S lıfestyle by of spirıtualities and theır representatives.
bıblical CONCEDPL, thınk the est rerm 1S Paul’s TIhere Protestants Call find the ‘pure an healthy

charısm (charısma; B: especlally 1Cor 2) en water’ Sf. the Spirıt and of the Gospel, incarnated
WC COIMMDAIC thıs notion wıth the LETIN morfe, I In CONCreTE lıfestyle.
when WC COMDAIC spirıtuality 4S the “spiritual ıfe?
an spirıtualıty 4S lıfestyle, SCC that they ATe. the The role of relig10us instituteé and
SadI1llc realıties but viewed from different PCISPCC- Church Movements
t1ve “spirıtual lıfe? 15 what ATC called lıve DYy We Just laımed that the Religi0us Institutes
the of the Spirıt, an lıfestyle 1S OW dIC play decisiıve roles In thıs Arca of spirıtuality
called lıve for the beneht of others. AS ıfestyle. But MUST ımmediately ad those

Iradıitional choaols of spirituality
MOVEMENTS In the Catholic Church that .
SCNT [eCCHE VIVACIOUS CXpress1ONSs of faıth

Most spirıtualıities In the Roman Catholic Church an spırıtual hfe, In particular after the Second
(intended d lıfestyles) ATC Iiınked wıth relig10us Vatıcan Councıl Movements 1ıke Focolare,
Orders and Congregations, each of which has ItSs Work of Schönstatt, Cg10 Marıae, Cursıillos de
OWIN founder, Its history an Its WI) challenges Cristiandad, Communıity of Arche. Light-Life,
that 1T 15 called respond The maJor- Qasıs, Ihe Neocatechumenate Way, Communıion
Ity of these Instıtutes CXIST only for while An an Liıberation play VeEry important roles ın the
then disappear, commonly after 120 of lıves of today’s Roman Catholics They NOT only
exIstence. In sociological erms theır lıfecycle C aAll CHNSYAYC large numbers of lay people directly but
be expressed d contamıng the peri0ds of birth, Dy theır act1ons and Dy lıving thıs spirıtuality they
childhood, adolescence, IrSt maturIty, full MaAaTtu- also help In tradıtional COMMUNItIES an STIrUCTLUFrES
rIty and old-age, 0)8 f we WAanNtT, by Spring, SUMMIMCK, of the Church ike the parıshes an quite ften
aULUuMN an wıinter. However, SOTINC Instıtutes through the Religious Institutes . “®
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verYy Church Movement has ItSs OWI}1, un1ıque t1ve the groups.* Yet in spıte of the scepticısm
spirıtualıty, which often developed wıthin short of decades AQO, ‘popular plety’ has much
period of time during the ast CCNLUFY. Sometimes, offer, the structured spirıtualities.
however, these MOVECMECNTS ack the TMOTC distinc-
t1Vve knowledge of their OW original spirıtuality
and they still need reflect ON IT Care  Y. Spiritual theology. Its historical
In anıYy CaASC, these Church Movements form rich development an its maın 1Sssues
SOUICE of authentic experience and inspıration for After the of spirıtuality 4S “spirıtual ıte?
all believers. and d lıfestyle, GEHHE the last meanıng of the

Besides the Religious Instıtutes ATl the Church FELTMA “spiırıtuality”, namely “spiritual theology  > that
Movements, the Catholic Church has clergy and 1S, Al AUTONOMOUS branch of sacred clence. Let us

lay people who do NOT belong anıy MOovemen ook A short hıstorical sketch ofdevelopments In
Although WC could also spea about the Spiırıtu- the Catholic Church, ItSs theological Justification

(7aıson d’etre) and 1fs systematıc basıs, and, nnally,aliıties of the clergy, prefer NMOT touch JIl thıs
tOPIC and instead make brief remark about the 1ItSs maın characteristics which help us

lay people who do NOT belong anıy structured 1T wıth the preceding meanıngs of the notion of
spirıtuality. Ihe IHEIC fact that they do NOT belong ‘spirıtuality”.

AallYy COomMmMunıty 0)4 MOVEMENT O€s NOT INCAaN
that they AaVE 110 spirıtualıity. ir spirıtuality 15 z.1 Spirituality spirıtual theology’
sımply a(01]! clearly arranged, structured, peculiar Spiritual theology 15 relatıvely L1CW theological

characterIistic, and ften It 1s NOT consciously discıpline and Its eginnıng 15 connected wıth
reflected, but 1T eXIStS. In this CaAasc usually speak called ‘Mystical problem Onerelle mYStLAUE Üt
about ‘popular plety About f A9QO, the started wıth the CONLFOVCISV between French
eXpression ‘popular pIe sounded rather PCJO- authors, Saudreau and Poulaın, about the Mature
ratıve In the Catholic Church and started of mYystıcısm and ItTSs signıficance for uman Dal-
replace 1T by the ‘parısh spirıtuality”. But if tiCcıpatıon In the dıivine holiness. hıs polemi1c SOONMN

involved INalıy theologians ATı led three fun-AIC UuSsSCc thıs L1ECW CXpression, IT 1S
be CONSCIOUS that the usSc of the LETrM “spirıtual- damental schools, represented DYy three relig10us

Ity 15 Inappropriate ıIn thıs CASC, CL AT least only Orders: the Domuinicans, Jesuilts and Carmelites.
analogıcal OUrTr CONCCDL ofspirituality 4S ıfestyle, hıs long discussıon continued ntil the 1940’s
because the lay people ın the parıshes AIC lıving and although 1T W as frutful, S18 the end IT Was also
OUuUT INany different spiırıtualities. They Have, surely, bıt tırıng and FepetlVve. *

typıcal elements such 45 interest In In an Y CAaASC, the CONTLFOVCISY NOT only resolved
COINMMON human values, deep SCI1ISC of God and of the entrenched probliems and helped
SCNSC of duty and dedication,*” but they stil] ANe clarıfy ımportant distinctions an definitions, but
INanYy different WdYS of lıving, NOLT only because 1t also caused the rıse of branch (Or better
of their different OCCUPat1ONs an roles ıIn ıfe but branches of theology, the so-called Ascetical and
also because of the different ultural anı national Mystical Theology In 1919 the rst Department
conditions. 10 define “‘popular DieELY.:; could Sa V of Asceticısm and Mysticısm W asSs ounded ın the

Jesult Instıtute Gregoriang In Rome and 1ın 1920that IT 1S °cOoMMmMON form of lıying the faıth by the
lay people ın different cultures and natıons).>% hıs another 11C 1ın the Dominıcan Angelıcum 1ın the
broad an free definition reflects largely C- S\a’mllec town.°° TOom 1931 cetical Theology
straıned mode of lıfe, humanly VeCLY authentic and became al AuxılLary discıpline of fundamen-
valıd, but ften exposed alıYy kind of deforma- tal theological studies, while Mystical Theology
tıon became optıional specıal discipline : Sınce the

For these 1CASOINS “‘popular plety needs a“ 1940’s theologians aV preferred Jo1imn these
NCNT renewal, cConsısting ın avoldıng EXITEINES LW  C branches Into HIE discıpline, called “spırıtual

Apreservatıon of possible eXpression OC heology Questions of method, OUTCCS5 an
sıde an iıconoclasm of form of popular plety relatiıonshıps other of theology WCIC dis
ON the other siıde. It 1S also 1n eed of eaders who cussed ıIn preconcıilıar and early postconcıliar MIeCs
take responsibility liımit ALLYy unbiblical elements, After VCaLS of theological INvest1ga-

re-evangelıse the people and direct t10NS NTtTO the PFrODCI Nat of spiritual theology,
STOUDS the whole and make the whole SENSII- IT be observed that In spıte of SOMNNC sceptic
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VO1lCes>® thıs theological discipline 15 quite ell Nowadays almost 110 He WOULU deny theır mutua|l
dentified®” and all be defined AN the theologıical dependence; thus Caln SaV that “spirıtuality
discıpline which ON the basıs of biıblical revelatıon without ogma 1S blind and Ogma without SPIr-
an qualified Christian EXPEMNENCE systematically itualıty 15 Ca and ‘moralıty wıthout spirituality
investigates the unıon of human beings wıth God 1S rootless and spirıtualıty wıithout moralıty 15 dis

embodied’ *'In NSt, performed by the actıon of the Holy
Spirıt In the history of the Church an WOTF. and We CAH also describe the mutual relationship
by human collaboration, and whıch describes ItSs between spırıtual heology an these funda“
Organıc and dynamıc development, the varıety of mental theological disciplines, systematiıc theology
ItSs Uun1que, indıvidual WdYVS and theological CthiCs; from the point of 1eW of

the theological virtues: the relationship wiıth 5SyS-Our fundamental EXPreSSIONS of the faith ematıc cology 15 ın the sphere of faıth, the rela-
of the Early Church tionship wıth theological ethıcs in the sphere of

Although 1T has 11OW GcCh In exIstencCe for about love. Whıle systematıc cology 15 INOTC ocused
hundred YCalS, today thıs theological dıscıpline the intelligence of faıth (zntellıgentia fider), Spirıt-

15 still] contested. When earlhier ın ıfe W d decid ual cOlogy 15 INOTITC concentrated ON the adhesion
INg which theological speclalısation choose, the faıth (adhaesıo fider).“* nd whiıle theologi-
Dominiıcan friar sa1d IC “Spiriıtual theology? cal ethıics 1S INOTC ocused ON the order of love ordo
Do VOU know that thıs discipline 15 superfluous?” carıtatıs), spirıtual theology 1S INOTC concentrated
T aptee , replied, ‘hbut only ON condition that al ON the exchange of love (commercınm Carıtatis).“other branches of theology ATC “spirıtual . still ut how Can the relationship between
thınk the SadmIllec until the PFrESCNHL day ıf al] theology spirıtual theology an lıturgical theology? We find
Was re  V and always “spirıtual’” and WOU ground 1in the sphere of hope when
forget the Holy Spirıt and hıs powerful act1on, consıder the lıturgical exclamatıion Maran tha
then VCS, spiırıtual theology would be UNNCCESSAT V, Maranda tha (1 COr V6:22: Rev 22:20); iC
But spiırıtual cology becomes useful because 1S, In the second [Orm); the eXpression of
ften forget Hım In systematıc theology, theologi- the Christian hope and the expectation of the
cal ethics and other disciplines. And IT 1S also useful Parousıia.** Can Sd V that lıturgical theology 1S
because IT elps us SC« the aCtIVItYy of the Holv LNOTC ocused CIl the celebration of hope (celebra-
Dirıt systematically ıIn 11C place and NOT aV It F10 spe1), while spırıtual theology 15 INOTC [1-
spread INalıy different disciplines. trated holding hope ( captatıo SDEI)S

A1lll convıinced that Call also discover the UuUSc- Here also find the CONNectlIONSsS between
fulness of spiritual heology In the Bıble, although, the three fundamental meanıngs of the notlion
of COUISC, NOTLT explicıitly. In Acts of the Apostles “spirıtuality’: the theological ıfe of faith, love and
the faıth of the Early Church 1S characterised Dy hope, mentioned Dy the apostle Paul (1 CS
four fundamental FCTTNS “Fhey continued stead- 1 Cor FS:1S: CGol 1:4-5), 1S the sacramental
fastly ıIn the apostles” doctrine and fellowship, and partıcıpatıon In Christ Dy the W of the SpırıtIn breakıng of bread, and In Drayers’ Acts 2:42). and the CONCreTte lıfestyle created Dy the Spirıt and
The “apostles’ doctrine’? 15 OUr faıth, OUur creed: human collaboration which arC, nnally, the object‘tellowship” 15 OUTr ethics; “breaking ofbread’ 15 COUr of Investigatiıon of the theological discipline that
lıturgy, divine worship; an “prayers’ arc OUrTr spırıt- call spırıtual heology.nalıty. 10 these four fundamental CXpressI1ONS of
the faıth correspond four fundamental theological Conclusionsdiscıplines: systematıc theology, theological CthicS:
lıturgical theology and spirıtual theology.“” hus By exploring the three fundamental mMeanıngs of
WC GCall SaV that spirıtual theology has close liınks the notion Of spirıtuality, aVve tried present
wıth systematıc theology, theological ethics and what the Roman Catholic tradıtıon Call er the
lıturgical theology. evangelıcal MOVEMENLTL Ihe meanıng of spiritual-

Ity AdS “spırıtual ıfe? led us AICa of authentic,Faith, love 4an hope qualified and mystical EXPEMENCE: The meanıng
In the Past n INa Y aVe been of spirıtuality AS lıfestyle led us Into varıety of
made describe the relatıon of spiırıtual theology WaVYS of lıving In the Catholic CHhüurch; especlally ıIn
wıth systematıc theology an theological ethics.*% the Religi0us Orders an the Church Movements.
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Finally, spirituality 4A5 theological discıplıne led 'Thıs 15 OWN attempt ne “spiritual He
See the 700d apology for the fact that experience 15uSs the place Of. the spirıtual ife and lıfestyle ın

theological investigation. normal element of faıth ın ROs, La EXDEVLENCLA
de Di05 mitad de Ia ıda Madrıd 2007 2hope that thıs reflection Can enrich

MourouX, L/’experience chretienne. Introductionwh. 15 seeking lıve their lıves ON the cutting
edge Gt spirıtuality, L evangelical spirıtuality, UNE theologıe (Parıs 1952):; Guerträa,; “Natura

luoghi’.without Causing ANVONC lose the richness of 11 ere AT three constitutional elements In Ytheır OW: spirıtual ıfe putting IT 1ın doubt authentic experlience: the self-communicatıng God,
the perceiving ıuman eing nd their interaction.

Dr Pavel Kohut teaches 20 the Catholic The first element guarantecs the objectivity of the
Theological Faculty of Charles’ Universıity, Prague. experlience and (wıth the 1r element) distin-

gulshes ;experlence from “1mpression’; cf. Ru1Zz,
AMINOS de Espirıtu. Compend10 de teologia spirıt-

Notes unal (Madrı
See Guerra, “Natura luoghi, 48ff.For example, in 2007 the International Conference

13 For thıs nOt10nN, SCC Ru1z, AMLINOS de Espirıtu,0)8| Spiriıtuality In Prague; organısed Dy the zech-
Moravıan Psychological Socılety, the Instıtute of The first and MOST iımportant qualified experlences
Psychology Academy of Scıences e ur ıIn Holy Scripture. See tor example the classıc

study by Bouyer, Introduction Ia D1LE spirıtuelleepublic nd the atholıc Theologica Faculty of
the Charles Universıity 1ın Cooperatıon wıth the (Parıs DE < VIE spirıtuelle ei Ia parole
International Assocı1atıon 0M the Psychology of de Dıieu
Religion,1 concentrated ON the psychological 15 Moıi0oli, °Miıstıca eristiana’” 1n de Fıores and

Gofh eds.); N4u0v0 d1iz10narıo0 dı spirıtnalıtaaASPCCLS of spirıtualıty.
E.g Pargament, B7S Psychology of elıgıon (Cinisello Balsamo 986-988
an Spirituality? VYes and No 1ın The International We Call 5Sd y that the Christian ogma 15 nNOYrMAatıve
Journal for the Psychology of Relıgion 1999) 5-16; and formatıve for the mystical experi1enCe; cf. D

CHheEle: ‘Dogma miıstıica” in Sentier1 ıllumınatıRıcan Psychologte nabozenstpi (Praha
43-44 Spaırıto Roma 2006 39-1 572
Thıs 15 the edited of A given at the 2008 17 '{ hıs 15 at defining Christian MYSt1-
conference of EBENL: the Fellowship of kuropecan 1SM hıs theologica description needs [O be COM-

pleted by psychological description, because typicaEvangelıca Theologians.
See Lazzarını, ‘Sul CONCETILO dı spirıtualita” ın for Christian MYySstICIsSm 15 the close connectlion
Chiesa spırıtnalıtd nell”’Ottocento ıtalıano Verona between Its theological nd psychological elements.
LO/T 31°52: Damıan Galtan, ‘“Espirıtualidad From the psychological pomnt Of view WC need [O ad  a

that °*thıs particular communı0nN 15 perceived theespirıtualıdades’ In Revısta de Espiritnalidad 45
1984 67/3-697; Pach®; ‘“Definicion de Ia “eSpIr- immediate, passıve (receptive) experience of aIfeCcC-
iıtualıda: Respuestas tratamıentos’ iın Burgense tively apophatıc (ineffable) knowledge which trans-

34/1 261-502: Waa1jman, “Loward forms human eInNg nd lıving). Another attempt
AT defining Christian MYysticısm 15 Borriello, ‘Dal]Phenomenological Definition of Spirıtuality” 111

tudies In Spirıtualıity 19958) 5-5  N mysterıon alla miıst1ıca” ıIn Sentier1 ıllumınaltı
Rupnik, Nel fU0CO del VOVDELO ardente. Spırıto, O32

In1z1A0Z102€ alla »ıta spırıtnale (Roma 2000) 8'3 E 15 ımportant discern clearly ıf experience 1$
wh QUOLCS Irenaeus: “CThe MMCNH AT E spirıtual bDy really mystical. TIThe ”arNOHC Church has the PTODCI
partıcıpatiıon In the Spirıt, but NOL by prıvatıon an disciıpline for domg thıs, called MNYSLOLOGY; SC RUu1Z,
elımınatıon of the flesh? (Adrv. Haer. 5.6.1) AMLINOS de Espirıtu,

Guerra, ° Natura luoghi dell’esperienza SPIr- John of the Cross (  2-1  % ark n1g} of the
ıtuale? iın econdın nd Gofh (eds.). C0VSO d1 Soul, 2R
spirıtnalıta. Esperienza sıstematıca Drosez10nı irst Orlıentatiıon ON the LYypCS of Christian MYyst1-
(Brescia 1989 25-55, CSD AL 1SmM an be found ın rac. ySTAL Christlıche

Zeller, eologıe UN römmiıgkeıt (Marburg Orıentierung IM velıgiösen Pluralısmus (Stuttgart
19/1-:1978); Beyreuther, Frömmiagkeıt UN 1988
eologıe. Gesammelte Aufsätze U Pıetismus UN Z TIhe theologica Iıterature mysticısm In
U  - Erweckungsbewegung (Hıldesheim 1980); Catholı1ic enviıronment 15 iImmense; mention the
Degenhardt, Lettmann and H .-M Liınnemann representatıve works: Inge, Chriıstian
(eds.); Glaube UN römmiıgkeıt (Bielefeld Mystıicısm (London ); Grabmann, Wesen
Kevelaer 1986); Stanck, “Zboznost spirıtu- UN Grundlagen der katholıschen ST (München
alıta? In Krest’anska VEDX7UE G1  — } Butler, estern Mystıicısm (New York
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)S More, Christian Mysticısm on Communitd, gruppt, mOVLIMENTI Miılano 1987
19832); Ravıer (ed.); La mYStLAuE et les MYSTLOUES Cordes, “Nouveaux MOUVEMENT: spirıtuels
(Parıs 1965): Resch (ed:) 1st1Ca MNALSLLCLSINO dans 1  glıse’ ın OMUVDELLE Revue I heologıique 109
0491 Roma 19/9): 1ta Crıstiana ed esperien za 49-65; Castellano, °Movımenti ecclesiali’?
mA1st1Ca Oma 19652); Ancıllı and Paparozzı In Dizionarıo encıclopedico d1 spırıtnalıta LL 1682-
S La MASLLICH. Fenomenologıia rıflessıone LEO- 1694
logıca (Roma 1984); acn nd H See Mattaıl, “‘Religiositäa popolare’ ın N140v0
(eds.), Grosse Mystiker (München 1984); W. Brixner, d1iz10nNarıo0 d1 spirıtnalıta, 13 6ff.
Die Mystiker (Augsburg 1987); Borriello Gt al Thıs 15 ()WIN definition, inspıred by Borobio
Dizıonarıo d1 mASst1LCH Citta del Vatıcano 1998): and cardınal Pıronio quoted by Caprile; ct
Sentzer1 ıllumınatı Spırıto Borobio, “Religi0sidad opular Ia renOvacıon
See for example Tilliıch, Systematiısche eologıe lıtürgica: crıter10s Dalda valoracıon) In Phase 15

(Stuttgart 1958 Maass, STA ım 346-347; Caprıle, Siıno0odo de1 Vescov:1
ESPVÄC (  ürzburg 1974 the study OIl Theresa 19/4 Oma 1973
of V1la by Moltmann, “Leresa d’Avıla ( artın (S£ Roviıra, “Orientamenti1 crıterı pCI ı] MNNO-
Lutero’ ıIn Rocca 4 ] 1982) 46-51

23
V;  NTIO relig10sitä popolare’ In La velıgır0sita

For example, Hjalmar Ekström, Dag Hammarsk)öld ODOLATE. Valore spirıtuale permanente Roma 1978
an Dietrich Bonhoeffer. 15 75 1Ss volume informs ell ON the question
See examples of thıs dialogue Lefebvre, of popular plety nd contaıns PreCIOUS ibliogra-
“T’heologie mMystique G1 Oecumenısme) In Actualıte
de Jean de Ia ( VO01X Bruges 1970 155179 272 For xo0od presentation of the “Mystical problem’
Dumas, “Theologie mystique ET oecumenIsme’, in Or NeETVELLE MNYSTLQUNE, SCC under ‘Mystica C-
Actualıte de Jean de Ia ( r01X (Bruges I8 1L ment’ ıIn Garcla, Teologia espirıtnal CONFEM-
198 pyoranen. Corrıentes V hHerspectıVvas (Burgos 2002

25 Ihe atholıc Church has the slogan Varıetas Iın 1551
Carıtate EF CArıtas In varıetate “Varıety ın arı 33 ( Guerra, Introduccıion Ia teologia espirıtnal
nd charıty ın varlety') C 15 used especılally for (Santo Domingo 1994
the sphere of the rel1g10us spirıtualities; cf. See Ordiınationes In the Apostolıc Constitution
atanı La spiritnalıta OME SCLENZU. Introduz1one Deus Scıent1arıum Domanus of 1US ALl In Acta
metodologıca allo stu.d10 1ta spirıtnale Abpostolıicae 15 L9ST. DL
Cristiana (Cinısello Balsamo 1990 235

26
Garcla, £0olog1ıa espirıtnal contemporanen, 63ff.

atanı “Spirıtualita scuole di)” ıIn nNcCIıllı In 1980 Augusto Guerra about spirıtual
(ed.:),; Diziıonarıo encıclopedico dı spırıtnalıta 111 heology the *non-identihed SCIENCE - SCC hıs
Oma “992) 2385 More information In “ Teologia espirıtual, clencl1a NO iıdentihicada’”
Colombo . StOor1a Spirıtualitä le Scuole In Revısta de Espiritunalidad 29 335-414:;
dı Spirıtualitäa” In Rıvısta dı Ascetıca Miıstıica In 1994, he miıtigated hıs afırmation and

443-461; Blatnıckvy, *14 d1
A

about nNnot sufhciently identihed SCIENCE : SCC hıs
“scuola dı spirıtualıit In Rıvısta d1 Pedagogia Introduccıon Ia teologia espiritnal, 10
SCLENZE Relı9qzose -1 Pacho, c See anuel Crarcıa, ca teologıa spirıtuale Ogg1
scuole dı spirıtualıtä” In Ch  > Bernard (ed.); FEA Verso descrizione del SL1LO TaLutfo epistemo-
spirıtnalıta OME teologıa (Cıinıisello Balsamo 1995 log1Cc0’ iın E teologıa spırıtnale. Attı del CONgresso
65-74 Internazıionale CD Roma 2001 205-238

28Essentially A wıth atanı “Spirıtuahta The actual ( atechısm ALNOLLC Church Iso has
scuole dı)”, 23060 only Omıt the spırıtuality these four the confession of the alt. the cel-
Devotıo Moderna W.  IC ın 15 hardly chool ebration of the Christian MYSTECTY, the lıfe ın Chrıst
of spirıtuality. and Christian Draver.

39The lıterature Church Movements 1s IMMEeNSE; IThe frame of doctrinal e0l0gy 1$ precede: by the
relable SOUTCECS dIC Sauer, Lebenswege des Glaubens branches of hHosıtıve e0L04y (1:€ biblical SCIENCES
(Freiburg 1976 Favale (ed:); Movımentia nd patrıstics) nd followed by dısciıplinary-practi-
ecclesialı contemporranet. Dımension1 storıche, Cal theology; for thıs dıvisıon of the theologica dıs
teologico-spiritnalı apostolıche Roma )s cıplines SCC M.-J Congar, ‘ Theologie’ In Vacant,

Guerra, °Movımıilentos actuales de espirıtualiıdad” Mangenot and Amann (edS:); Dictzonnaıre
ın de Fiores, Gofh nd YNerra (eds. ): Nuevo de Theol.  e Catholique 15 Parıs 1905-1972) 4953
Dcesonarıo0 de Espırıtnalidad (Madrıd 1983 496

4-()97/7/0-982; Dagens, °Les MO  NTSs spirıtu- For the relatıon wıth systematıc theology, SCC for
els contemporaınes. ONs DOUF discernement)? example Malevez, “ ’heologie contemplatıve e
In Nouvelle Revue T heologique 106 885 - theologie discursive scıience’ ın Nouvelle
699° Secondin, Segn1 d1 hrofezia NE. Chiesa Revue Theologique 225-249; UuPpUY,
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‘Experience spirıtuelle Gr theologie ‚EK sclenNCEe’, Moral y Espiritualidad. DEe Ia separacıon Ia LONLDVET-

1ın Nouvelle Revue Theologıique 1964) A gencLAa Madrıd LO
1162; Baumgardt, ST UN Wissenschaft. Ihr A The second assertion 15 TOmM Gula, oralıty
(Ort IM abendländıschen Denken Wıtten 19653); and Spirituality” ın Keating (ed.); Moral T heology.
Schillebeeckx, nouvelle tendance de Ia Ogma- New Directions AN Fundamental Issues Festschrıft

fOr James Hanıgan (New York and Londontıque actuelle? in Revelatıon et theologıe (Bruxelles
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