
EJT 201 3) Z 1247 2

olfhart Pannenberg’s Concept of Testimony
Natural Knowledge Implications for the
Doctrine of Scripture and the Church

DPu1 Shum

RESUMEFE Compte de l’action divine dans Ia constitution et la
transmıssı continue du temolIgNage. |L’auteur etudie ICI

Le temolgnage constitue aspect essentie| de Ia COM- la position de Pannenberg Qquıi considerait e temolIgnage
prehension YUE le chretien de ul-meme aılnsı YUUE de chretien MM UTE forme Darticuliere de CoNNalsSssanCe
Ia perception de 19 nature de ’Ecriture. |Jes conceptions naturelle. VISE ontrer UU celte conception ESsT
philosophiques du temoilignage, [NMM Dar exemple tres proche des conceptions naturalistes du temolgnNagecelle quı assimile e temolgnage / Drocede rhetorique Droposees Dar 1es philosophes. arce qu'il considere 19
et litteraire, s’infiltrent Ouvent dans les etudes de Ia ible constitution, Ia transmıssı el ’appropriation du temaol-
el les Ecrits theologiques. Pour determiner dans quelle DTOCESSUS cogniti naturel humain,
esurTe tels outils conceptuels sSsont adequats DOUT rendre Pannenberg entretient UNe ambivalence VTODOS du röle
Compte du S7115 et de 1a pratique du temoilgnage chre- du Saint-Esprit dans doctrine de ’Ecriture, aılnsı qu'äa
tıen, EstT necessalre de ıvrer C XalrTlel tres atten- DTrODOS de l’existence el de |’identite de ’Eglise MM
tif. MaNQqUE Ces approches philosophiques Ia prise temoın.

ZUSAMMENFASSUNG
Zeugnıis. Dieser Aufsatz analysiert Wolfhart Pannenbergs

euge un Zeugnis machen eınen wesentlichen Teil Werk über das christliche Zeugnis als eıne natürliches
des christlichen Selbstverständnisses dUus$s WIıE auch die Wissen und vertritt dabei die Meinung, dass PannenbergsAuffassung VOoO Wesen der Schrift Philosophische Interpretation den naturalistischen Modellen nahe-
Modelle VOI] Zeugnis, WIE ZeugnIis als rhetorisches un kommt, wWIE SIE VOT)] Vertretern der ichtung „Philosophieiterarisches Instrument, infiltrieren oft biblische tudien als Zeugnis” vorgeschlagen werden. In Anbetracht der
un theologische CcCNrıtten DITZ Eignung dieser Mitte! als Abfassung, Weitergabe un Anelgnung VOIT)] Zeugnıisgedankliche Werkzeuge, die Bedeutung un PraxIs als einem natürlichen Prozess menschlichen Wissens,
christlichen Zeugnisses auszudrücken, rfordert SOT$S- schafft Pannenbergs IC!| VOTIlT] Zeugnis eiıne Ambivalenz
äaltige Prüfung. Was diesen philosophischen Modellen hinsichtlich der Rolle des Heiligen (‚elstes In seIıner | ehre
abgeht Ist die Analyse der göttlichen Autorenschaft über die chrift und die FxXistenz und Identität der Kirche
He der Abfassung un fortwährenden Weitergabe Vo  —_ als euge.

>  s

UMMARY tian testimonY requires careful Scrutiny. What IS mMissing
In these philosophical models IS the analysis of divine

Itness and testimonY constitute essentia| Dart of ABENCY In the constitution and ContiInuOuUs transmıssion of
Christian self-understanding, does the perception testimonYy. DY analysing Wolfhart Pannenberg’s construal
of the nature of Scripture. Philosophical models of ([EeS- of Christian testimonYy kınd of natura| Knowledge,timonYy, for instance testimonY rhetoric and literary his drSUCS that Pannenberg’s construal close
device, often infiltrate 1DIıca studies and theological the naturalistic models propose DY philosophers of
writings. The aptness of these construals d$ conceptual wıtness Considering the constitution, transmıssıon and
tools articulate the meanıng and practice of TIS- appropriation of wıtness natura| DFrOCESSECS of human
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ar Pannenberg’s Concept of Testamony Natural Knowledge

Knowing, Pannenberg’s VIEW of testimonY engenders doctrine of Scripture, and the existence and identity of
the Church wıtnessambivalence regarding the role of the Holy Spirit In his

D

grounded an anthropology of the reflective selfTestimony an! its philosophical
construals an relyıng the uUuSsSCc of imagınatıon and INCIMOTV;

Different discıplines, for instance the ega profes- the CONCEPLIONS of testimOnYy which COMNNC from
these models AIC useful in describing testiımonYyS10N and the study of socı1al epistemology, ave
4S sOoc1al institution for the transfer of epistemoO-different working definitions of the of logical authorıity an knowledge The usefulnesstestimONnYy. Answers the question of whart COMN- of these understandıngs of testimonYy Call be alsostitutes testiımonYy 0)4 how evaluate A{ of extended describe the basıs of uman olıdar-bearıng wıtness, Val Y according the needs of
ItY. However, the aptness of these philosophicalthe diverse discıplines. 1tness and testiımonYy models for theology requires careful SCrUutINY.(UXPTUPLOV) also cConstitute al essenti1al part of the

preliminary observatıon CABRn Sa V that what 15Chrıstian self-understanding, 4S O€Ss (QJUT PCICCD- MISSINS ın these otherwiıse exemplary models 15 thet1on of the NAature of Scripture. Whıle these A C

bıblical CONCCDLS, they A a1so received CONSsSId- analysıs of divıne AYCHNCYV ıIn the constitution and
CONtTINUOUS transmıssıon of testimony. It there-erable attention from philosophers; the works of

Arıistotle, C AJ Coady and Rıcoeur AIC notable fore remaıns doubtful whether these philosophi-
cal models Cd  —_ proviıde Al adequate ofCXaMpIes. ‘ In fact, the influence of philosophers Christian Scripture an WItNeESS. TIhe CONSCYUCI1ICCAristotle’s writings ON WItNESS 45 subsidiary PFac-

tice of FNEtONGC: Coady’s naturalıstic and CXpansıve Öf these approprilations CALHNIOE be evaluated Here:
sufhce It Sd y that there 1S EVIAENCE; for iInstanceMO of testiımonYy, an the hermeneutic philoso-

phy of Rıcoeur Can be ound 1n bıblical stud- ın Lincoln an Bauckham, that the USCcC of philo-
sophıca understandings of testimonYy has signif1-1eSs an theological writings. Ihe approprlation

of these philosophical LTESOUTCECS ın the works bearıng uUuDOI how they approacCc both the
ANTES,; Bauckham, Lincoln and historicıty and the theological meanıng of Jesus’

resurrectilon. Also noteworthy 15 that, In COMH:ruggemann 15 noticeable *
TIThe Christian UuSCc of the TEr WItNESS CC1= parıson of the doctrine of the resurrection In

taın CYLGMNL chares the semantıc Hield of the SCCU- arft an Jenson, Sonderegger DO1LNtTS OUuUTt

lar UuSsCc of the term As 15 evident In Irıtes that their different VIEWS of WItNESS probably have
dec1isive impact NOT only OIl how they speak ofThe New Testament Concept of Wıtness, Aall

attempt define the bıblical notion of WItNESsS Jesus resurrectl1on;, but also the subsequent
15 NOT entirely independent of the influence of shape of their dogmatıc systems.“

In whart tollows 111 TSt outlıine Pannenberg’sphilosophical models.® TIhe of WItENESS
testimonYy ften AaPPCars In bıblical studies and the- CONCCDL of testiımonYy, hıghlighting ASPCCLTS that 1T

chares wıth naturalıstic philosophical models ofologica wrıtings, AS ell 4S ın the self-descriptions
of ecclesial communlitles. Contrary \C testiımOnNY; and sSecConNd, 11l explore SOMIC impli-

cCat1ons of Pannenberg’s 16 W of testiımonYy for thetatıon, the UuN1quENESS GF the Christian under-
standıng of testiımonYy 15 often assumed ıIn these NAatuıre of Scripture an the Church Ihe CONCCDL
theological wrıitings and ecclesial self-descriptions, of wItNeESs 1ın Pannenberg resembles the naturalıs-

t1C models of testiımonYy of philosophers. salıentbut In INalıyNwıithout eing clearly articulated.
Dıfferent theologians aVeC different insıghts Into sımilarıty 15 that testiımonYy 15 consistently pitched

4S LVPC of natural knowledge. For Pannenbergthe> and the prescht 15 All attcmpt
FECONSITIrUCT an examıne the CONCCPL according the question of 88R reception of testiımonYy an
Woltfhart Pannenberg born 1928 Through bearıng of WItNESS 18 LNOTC OLr less Aall 1Ssue of EPIS:

thiıs exploration intend TAaW attention the emology. ere 15 al Intrıguıng reservatıon 1n
relevance of robust theological understandıng of Pannenberg agalınst explicating the role of divine

ABCIICY 1ın the NAatTure of Chrıstian wıtness, 4S elltestiımonYy that underscores the centrality of divine
ASCNCY In the constitution and transmıssıon of 4S ıIn ItSs CONTINUOUS operatıon. hıs absence of
Christian wıtness. robust understandıing of divine In test1-

Philosophical models aVE merits of their OW. has Its repercuss1ons. Pannenberg’s 1eEW of
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testiımonYy engenders ambivalence regardıng the hıs Creatures, between the divine and the human
spiırıt. T hıs CONtINULtY 15 recognisable particularlyrole of the Holy Dırıt In hıs doctrine of Scripture,

and the exXISteNCE and identity of the Church 45 ın hıs anthropology, where he SCCS 110 NECESSILY In
wıtness. In CONTFAaSL, IT 1S worthwhile ON briefly differentliating the human spiırıt from the divine
that the WaY arl Aart CONSIruESs the of spırıt. For annenberg,
testimOonYy 15 probably the opposıte of Pannenberg |the | element of ranscendence ın spiırıt Sus1ın number of Wıthout discussing the that after all 1T might be neıther L1ICCCSSaL Vdetaıils of Barth’s CONCECDPL, which would requıre 1NOTr WISE admıt fundamental distinction

C  » 1T sufhces that testımonYy 15 between human spırıt an divıine spırıt. TIhe
recurrıng theme in Barth’s ecology. For art. ECSLAUC, self-transcendent character of all SpIr-actıve divine ABCHNCYV behind Christian WItTNESS 15 itual experience brings sufficıently ear the

non-negotiable presupposıtion, and from time transcendence of God VCT ]] created beings.1G he reiterates the ontology of Christian WITt- The spırıt HVE belongs in strict the
NCSS, which has ItTSs possıibilıty, ground an condıi- In hıs immanent NaLUurc, but the iCI1CAa-
t10N In the archetypal self-wıtness of God.>? ture partiıcıpates In the spırıt an venture

SaV: In the dıivine spırıt Dy transcending
itself, LE, Dy being elevated beyond ıtself In thePannenberg’s CONCEPLT of testimonYy ecstatıc EXPeMNENCE that ıllustrates the workıingnatural knowledge of the spırıt. We remember: the spiırıt 15 NOT the

Woltfhart Pannenberg 1$ al orıginal thinker who mind, but the human ıfe only when
makes 110 deliberate USCc of philosophical models he 1S ouched bDy the SPIME: .. hus the iıdea ol
of testiımonYy in N1S ecOlogy. Yet hıs understand- spiırıt allows us do Justice the transcend-
Ing öf WItNESS aSs Specı1€es of natural knowledge of God and AT the SAd1L11Cc time explain hıs
actually close the naturalıistic model of immanence In hıs creation.?
Coady. As he has NOT dedicated anıVy specific plece In the ecstatıc STIruUuCLILUre of human eing an alsoofwork analysıs of the CONCCDL of testiımonYy, 1ın OUuUrLr CapacClty exerc1se imagınatıve an antıcı-
ONC MUST number of places in hıs wrıitings, DatLOrYy W  e human partıcıpatıon In the dıivineincluding hıs anthropology, hermeneutics and hıs spırıt 15 AS OCccurring naturally. Ihe continu-doctrinal reflections revelatiıon, Scripture, elec- Ity that 15 grounded ın the doctrine of creation 15t10n and ecclesiology, in order SaAaINCI hıs ideas. robust an StTONS. For Pannenberg, the problemWiıthout O1VINS detaıijled CEXPOSILONS of each of
these an doctrines, 1l aLttcmpt rough of SIN that encumbers humans and them

from theiır Creator should NOT be granted muchsketch of Pannenberg’s CONCCDL of testimonYy.“° In
whart follows wiıll outline hıs ideas In three pomts. importance AS overshadow thıs continuity. “ In

brief, the Capacıty appropriate meanıng In TV -In later SCECHON, In which theır implicatıons ll elatıon, and thus also testiımonYy ofGod, 1S securelybe addressed, these pOoNts wıll be expanded and built the doctrine of creation, hich St1pU-substantiated. TOoOom time time 11 TAaW brief lates the CONtINULTY between the Creator and hıs
CONTTFASTS between Barth and Pannenberg, the

(TE ATrmaın PUrDOSC of which 15 highlight the UN1QUE-
C of latter. G1iven the liımıtatıon of> do Scripture
NOT intend these CONTLFAaSTts be in-depth COmMparı- Testimony 15 constituted by the uman experl1-SOUOI1S5 of the theologians. ı 1of fecdom, 41 Scripture 4S testiımonYy 15

} Creator and creatures the product of our ımagınatıve insplration.*“ Here,
imagınatıon AS innate faculty of the humanIn Pannenberg’s early wrıiting, Christian test1- plays al iımportant role In generatingINONY ıke anıy other form of knowledge 15 CSSCMN- meanıng from historical experlences:tially of natural character.‘ Whart underlies thıs

VIECW 15 Pannenberg’s nsıght that al] knowledge, e| W of iImagınatıon 1S thus the vital
element at work In treedom AdSs  S the latter takesincludiıng owledge of revelatıon and testımonYy

of God, 15 natural. What buttresses thıs form IT Call manıfest itself 4S

15 hıs doctrine of revelatıon, which 15 inseparable paradıgm of the relatıon between an
from hıs interpretation E Romans 19208 He freedom..'®
SCCS basıc CONtINULtY between the Creator an Whıle INSspirations of the ıimagınatıon do NOTLT
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automatically PrEeSsSCHLt word, Pannenberg ell 4S the reiteration of personal agrecm«cnNt wıth
believes that God speaks through the “INsplrations ecclesial teachings. GFE the Christian attestLa-
of the imagınatıon’ condiıtion that the human t1on of Christ 15 transmıiıtted through evangelısm,
beings involved ave DUIC hearts an al OPCHICSS the PIFOCCSS becomes collective eccles1ial aCT,

the world avıng God 4S the ONgn an xoal wıth the a1mM that the INCSSAYC received ll COMN-
of their lıves, their imagınatıon C  - ear WItNESS stiıtute All immediate relatıon between the reC1IPL-

eNT and Jesus Christ.*' It 15 intrıguıng that whileGod Scripture testihies uman experiences of
divine AaCTS In history, an Scripture aSs al inspired Pannenberg attrıbutes thıs the work of the
TEXE 15 metaphorical WaYV of sSayıng that there 1S Dirıt, the influence of the Spirıt recede
intıiımate match between the an the original rapıdly the background ıIn hıs discussion of the
gospel of Jesus: ” Where divine AaCTS In history AdIC personal appropriation of faıth More ON thıs later
revelatory, revelatıon 15 about worldly affaırs and ON.)
EVENTS contrary COIMNMON VICW of revelatıon

Interim verdictAS revelatıon of Od’s delty); 4S such It needs 110

inspired understanding.‘° IThe COMNTECNT of human The above has outlined Pannenberg’s CONCCDL
experience 15 where the authority of revelatıon of testiımonYy In broad brushstrokes There dIC

resides an NO external authorizatiıon 15 required. detaıils that CAaNNOT be adequately unpacked Nere:
Whiile acknowledge the development of for INStance, hıs intrıcate solution

Pannenberg’s trinıtarıan theology ın hıs later the hıstorical distance of testimony. Nonetheless,
CarcCl, INY research into hıs VIEW of testimonYy has ın thıs outline of Pannenberg’s CONCCDL of test1-
led think that hıs approach the INONY certaın features AF noticeable IC-
AS natural knowledge remaıns stable VCLI time. ble naturalıstic models proposed by philosophers

of wıtness. In such models, human testimOonYyHıs decision place the 1Ssue of testimonYy wıthın
the realm of epistemology remaıns consıstent. tends requıre 110 addıtional (external OT 1vine)
I1wo examples INAaYy help iıllustrate thıs obser- ABCNCY ın order be constituted. Likewiıse, 1TS
VatIıOon. First, samples of Pannenberg’s transmıssıon an approprlation ATIC properly Uu-

regardıng the naturalness of knowledge (includ- ral PTOCCSSCS, based the innate human faculties
Ing testimon1a3]|] claıms of divine realıty) from both of imagınatıon and memoOTY.““ For annenberg,
hıs early an ITMAatite wrıitings tend indıicate the human testiımonYy CIMNCISCS through the [1-

ITGT of the historical experience of freedom WhereCONSIStENCY of hıs stance.!® Second, ıIn considering
Scripture 4S wıtness, Pannenberg’s analysıs of the the human subjectivity 15 bombarded Dy the dıvine

reality In the W that 1T 4A5 al eXper-CTISIS of the Scripture principle O€s NOT signif1-
cantly change VCLI time.! hıs evaluatıon of the CTIEE of freedom, WItness and the subsequent PLAC-
CYISIS has een crucı1al consıideration that leads tice of wıtnessing naturally CINCISC.

sSUuggesSt1ONSs how the historical We ATC NOT suggesting Nhat divine ASCIICY 1S
distance of testimOnYy; these propoOsals include the MISSINS from annenberg’s doctrine of revela-
interpreter’s reaching back NTtTO rel1g10us tradıtions t10nNn from hıs ecclesiology. Ihe opposıte 15 iTHE
and the hermeneutical assumption ofunıversal his- Pannenberg that revelatıon, when IT

completion in the eschaton, 15 preciselyLOTY.
self-revelation; while ON the sıde ofthe eschaton, 1n

'Ihe Church OF temporal order, revelation 1S 0d’s divine ACTS
In Pannenberg’s ecclesi0logy, the Christian call In hıstorical torm. Also, for Pannenberg, the divine

WItTNESS 15 NOLT the COTCcC of the Chrıstian EX1IST- ABCHNCY of the Spirıt STITONS 1n the ıfe of the
CHCE} that 15 rather the centralıty of tellowshiıp. Church.®S It 15 beyond doubt that Pannenberg’s
Testimony 1S subsidiary the Chrıistian exIstence pneumatology NOT only Aills hıs inkıng of the
and 1t 1S practice conducıve the 0al of gather- Church: but also PCErMCALCS other maJor doc
Ing believers INnto the tellowship that 18 grounded trınes ın h1s theological SYStem such AdS creation
In Christ.!?” TIhe Church’s 1SS1O0N 15 be SIgn of and eschatology. But pomt 15 that there 15 lıttle
the Kıngdom of God, an this 1S cshown forth Dy In hıs pneumatology that 15 directly related the
the lıturgical actıvıitles of the Church, which dem- theme of testimonYy an the AET Oof wıtnessing.
ONSIratfe ItSs UNItYy. In thıs COMNIEXT; WItNESS in the

Of: publıc confession 15 inwardly directed,
for the PUrDOSC of the inıtlatıon of members, 4S
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Implications for the Christian has been taken that the MYSster V of revelatıon
15 unveıled. Barth describes thıs self-disclosureunderstanding of Scripture and Church
iın ItSs totality AS theopneustia.“° In this miıracle ofNort all implications of Pannenberg’s CONCCDL of

testimOonYy Can adequately be addressed Hcre: knowing the revelation of Christ, Barth unpacks
the iıdea of Insplration In three aASPCCIS; fırst, IT 151l begin by looking AL 1tSs impact ()I1 the benefit of revelatıon that SCTS the PTOCCSS Inthe Nature of Scripture and the exIstencCe an moOt10n, meanıng that In the YSt place the MYSLCFVYVidentity of the Church. In what tollows seeck of revelation 15 disclosed lected humans, CI1d-demonstrate that where the formation, transmıs-

S1I0N an approprliation of testimoOnYy AL regarded bling them become wItnesses. Second, there 15
the COomIng forth of the spirıtual INall, that 1S, the

as natural DIOCCSSCS of human knowing, there 15
less UrL: artıculate the role ON divine AQBCNCYV apostle empowered by the Holy Spirıt, who Can

speak of the revelatıon In the “miracle af his e XISt -In testiımonYy. hıs of affairs IMNaV ave CNSCH- 4S wıtness’ .27 Finally, 1ın the thırd„dered the ambıivalence regardıng the role of the ther humans at the reCEIVINS end of the apostolicSpirıt In annenberg’s doctrine of Scrpture, an
INCSSaEZC aVe decide whether, 4A5 carnal PCISONS,In hıs 1eW of the exIstencCeE and identity of the

Church. they ll NOT recelve OTr recognIıse ı whether Dy
the help of the Holy Spirıt they 11l also be SPIr-
iıtual MC  => and NVOTINCII who lısten..1 Scripture and the ASCHCY of the Holy In Pannenberg’s wrıitings, INspıration 15 lesspırı described d Al and LNOTC 4S completedConcerning the Inspıration of Scripture, of affaırs, ixed PrOpCrLYV of Scripture:Pannenberg [CAaSOINS that 1T 15 the CONTENT o the 1ts CONTENT resembles, speaks iterally of, thegospel which decisively determines the inspired gospel of Jesus YISt In thıs ıteral connected-character of Scripture. In hıs VICW, the orıginal NCSS “inspıration’ has statıc qualıty. Although thegospel that Jesus proclaımed 1S “impregnated’* PurSHuMmIP ®  3. Implications for the Christian  has been taken so that the mystery of revelation  is unveiled. Barth describes this self-disclosure  understanding of Scripture and Church  in its totality as theopneustia.”® In this miracle of  Not all implications of Pannenberg’s concept of  testimony can adequately be addressed here; we  knowing the revelation of Christ, Barth unpacks  the idea of inspiration in three aspects; first, it is  will begin by looking at its impact on two areas  the benefit of revelation that sets the process in  — the nature of Scripture and the existence and  motion, meaning that in the first place the mystery  identity of the Church. In what follows I seek to  of revelation is disclosed to elected humans, ena-  demonstrate that where the formation, transmis-  sion and appropriation of testimony are regarded  bling them to become witnesses. Second, there is  the coming forth of the spiritual man, that is, the  as natural processes of human knowing, there is  less urgency to articulate the role on divine agency  apostle empowered by the Holy Spirit, who can  speak of the revelation in the ‘miracle of his exist-  in testimony. This state of affairs may have engen-  ence as a witness’.? Finally, in the third movement,  dered the ambivalence regarding the role of the  other humans at the receiving end of the apostolic  Spirit in Pannenberg’s doctrine of Scripture, and  message have to decide whether, as carnal persons,  in his view of the existence and identity of the  Church.  they will not receive or recognise it, or whether by  the help of the Holy Spirit they will also be spir-  itual men and women who listen.  3.1 Scripture and the agency of the Holy  In Pannenberg’s writings, inspiration is less  Spirit  described as an event and more as a completed  Concerning the  inspiration  of. .. Scnpture,  state of affairs, a fixed property of Scripture:  Pannenberg reasons that it is the content of the  its content resembles, or speaks literally of, the  gospel which decisively determines the inspired  gospel of Jesus Christ. In this literal connected-  character of Scripture. In his view, the original  ness, ‘inspiration’ has a static quality. Although the  gospel that Jesus proclaimed is ‘impregnated’  ... °by the divine Spirit, [and] has to _ be consid-  Spirit is still the source of inspiration, it is under-  stood in terms of an idiom of field theory.?® The  ered the criterion of scriptural authority and thus  emphasis is on the underlying continuity between  the basis of a doctrine affirming the inspiration  the spirit of the human creature and that of the  of. Scripture:. 1he:person.and. history. Of, Jesus  Creator God. As such, to speak of inspiration as  were saturated with the presence of the future of  an actual event (as Barth does) is not necessary.  God, and thus emanated spiritual power. On the  Hasel observes that for Pannenberg ‘[the] con-  basis of this impregnation by the Spirit, it is jJus-  tent of Scripture is neither divinely revealed, nor  tified to regard the apostolic writings as inspired  divinely inspired. Scripture does not originate  by the same Spirit of God. Thus inspiration is to  directly from God as His Word because revelation  be understood with Jesus Christ as its centre and  is not to be understood in the same sense as direct  criterion. In terms of the “‘literal concreteness’ of  communication’.”” The consequence of this is to  the words in Scripture that bear witness to Jesus’  accept Scripture as merely a human document. For  gospel, Pannenberg has no reservation in calling  Pannenberg the origin of Scripture is from below:  them divinely inspired.?® The inspired character of  ‘... the Christian Bible originated, together with  Scripture is the close connectedness and matching  other religious texts, as an expression of religious  of content between its testimony and the gospel  experience. As such, Scripture is part of the history  of Jesus.  of the transmission of traditions.’®® The biblical  Let us compare Pannenberg’s view with that of  authors did not require special guidance or illumi-  Barth. Inspiration for Barth is an event that the  nation to turn their experiences into text, because  Holy Spirit freely brings upon humans, and the  in them ‘no content is communicated’.?!  whole process of inspiration is a trajectory in the  While Hasel’s analysis of the origin of Scripture  form of a circle. The Spirit’s movement leads from  according to Pannenberg is accurate, it must be  the divine revelation to the apostles, who were  noted that in an article published a year after  authorised to speak of it, and the circle of inspi-  Hasel’s book, Pannenberg does speak of the  ration is eventually completed as the Holy Spirit  Scripture as inspired, albeit in a qualified way.*? In  moves the hearer, such that she is illuminated as  fact, Pannenberg critiques the doctrine of inspira-  the message is received in obedience. Here the  tion in the first volume of Systematic Theology and  self-disclosure of God happens; an additional step  he offers a new foundation at the end of the:second  128 * ET 222be the divine Spirıt, |and | has be CONs1d- pırıt 15 still the SOUTCC of Inspıratiıon, 1T 1S under-
stood In of al 1ıdıom of held theOTV.< TITheered the criıterion of scriptural authority an thus emphasis 15 ON the underlying CONtINULtY betweenthe basıs of doctrine afırming the Insplration the spiırıt of the human an that of theof SCHPtUre .. Ihe PCLISON and history Gr Jesus Creator God such, spea of Insplratıon AS

WEeEIC saturated wıth the of the future of aln actual (as Barth does) 1S NOT
God, and thus emanated spiırıtual W COn the AsSC observes that for Pannenberg ‘I the | GOH-basıs of thıs impregnatiıon by the Spiırıt, 1T 15 JusS- TGNT of Scripture 15 neıther divinely revealed: 11OTtihed regar the apostolic wrıtings AS inspired dıvinely inspıred. Scripture Oces NOT orıginateby the Spirıt of God hus Inspiration 15 directly from God 4S Hıs Word because revelation
be understood wıth Jesus Christ 4S ItSs CENITE an 1S NOT be understood In the SAaMl1C AS direct
criteri0n. In of the “hıteral concreteness’ of communicatıion).“? Ihe CONSCYQUCNCC of thıs 15
the words In Scripture that bear WwItNess Jesus’ aCCCPL Scripture dS merely human document. For
gospel, Pannenberg has reservatıon ın callıng annenberg the OrNg1ın of Scripture 15 from EC1IO0W
them dıvinely inspired.“° The inspıred character of the Christian originated, together wıth
Scripture 15 the close connectedness and matching other rel1i2g10us AS Al eXpression of relig10usof CONTENT between ItSs testimonYy A the gospel EXPEMENCE. such, Scripture 15 Dart of the historyof Jesus. of the transmıssıon of tradıtions.?>°0 Ihe biblical

Let uUuSs COMPDATFC Pannenberg’s 1eW wıth that of authors dıd NOT requıre speclal guldance illumı-
arft Inspiration for art 15 CvVeEeEntT that the natıon turn their experiences Into CX because
Holy Spirıt freely brings humans, and the 1ın them NO CONTENT 15 communıiıcated’.®$'
whole DIOÖCCSS of Insplration 15 trajectory In the Whiıle Hasel’s analysıs of the orıgın of Scriptureftorm of cırcle. he Spirıt’s MOVvVvemMENn leads from according Pannenberg 1S > ıf MUST be
the divine revelatıon the apostles, wh: WCIC noted that In artıcle published VYCaL after
authorised speak of It, an the cırcle of INSPL- Hasel’s book, annenber: Oes spea of the
ratiıon 15 eventually complete 4S the Holy Spirıt Scripture 4S inspired, albeit ın qualified WAaYy.  32 In

the hearer. such that che 1S illuminated d faCt, Pannenberg crıt1ques the doctrine of INSp1ra-the INCSSAZC 15 received ın obedience. Here the t10N in the rst volume of Systematic Theology and
self-disclosure of God happens; addıtional StCP he offers HE foundation AT the end ofthe second
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volume .° In of the place of the doctrine annenberg deals wıth these VEISCS ın number
when anl where 11C cshould tackle the CONCCDPL of f places:”“ ın IMOST of which the precedence of the
inspiration 1ın SYSTCM of theology his solution Spirıit’s ASCHNCY ıIn the CONnstitution, operatıon and
refuses place IT ıIn the prolegomena, aSs basıs reception of testimonYy 15 NOT at the torefront of
that would Justify Christian doctrines. ther; he hıs argumcents. Reference the plaın meanıng of

the transıtiıon between Christology and these VGESES O€Ss NOT necessarıly I[11Call makıng
ecclesiology 4S the PFrODCI place where the INSplra- purposeful an Constructive MOVC that brings
t10N of Scrptüre chould be treated. He writes, the consideration of divine ABCIICY 1Into the GEHITE

Christian theology 15 NOT entitled uUus«c the idea of the CONCCDL of testimonYy. Pannenberg’s USCc of
these VETITSCS Call be summarızed 4S ollows (a) Onofthe divine INnsplration ofthe biblical scrıptures

In tormal WaVYV 1n order establish the author- SOMNC OCCAaS1ONS, they AI C mentioned only in DPasSS-
Ity of the Bible before dealing wıth the ing wıithout ALLY significant discussion; *® (D) SOM

times John 15:26 15 sed wıth the alım explicateof Chrıistian teachmngs: the procession of the Spirıt, and John 16:13 15 alsoAs he SCCS it. CONCUrrıng wıth Schleiermacher, the mentioned help ıllustrate the self-distinction of‘regard for holy scrıpture be the basıs of the Spirit;” (C) 1ın SOIINC C  > the VeELSES ATlC ifaıth In Christ; rather, faıth 1ın Christ be DIC-
supposed allow for specılal regard for holy SCINP- tioned wıth the clear PUrDOSC bring Out the idea

that the Spirıt glorıfles the Son.*9ture)?.®> In thıs argumcent, t  ng of Scripture’s part from the above pattern, the furtherinspired character MUST be built upON solid
USCc by Pannenberg of these VGESUS requıiresChristology which provides the ground of 1n closer examınatıon. In PASSapCc in smaller font InOhrist Agaın, ın Pannenberg’s SYSteEmM thıs 15

rational ASSCHLT ell artıculated human histor1- Systematıc Theology 450-451, Pannenberg
intends cshow that the work of the xalted Christcal experlences ın which the Jesus has en

encountered, and agaln thıs Q1VINg of ASSCNHL an that of the Spirıt 15 entirely interchangeable ıIn
viewpoilnt that he consıders evident 1nchristological requires 110 external John an Paul Whıle recounting hıs understand-and supernatural interventlion. Ing of Paul’s thoughts ın 31Ss regard, PannenbergYet there 15 another sıde the inspıratıon Or

writes, °the Spirıt effects righteousness ıIn us Dy GEG-Scripture 4S Pannenberg SCCS5 E: which 15 SCT OUuUL
In the second volume of Systematıc Theology. He atıng faıth in the MICSSALZC of Christ? Yet the CXLGIHE

which Pannenberg alıgns hıs WI) VIECW wıthbriefly ArgUCS that Scripture has W because of
the Spirıt which imparts the eschatological PFCS- thıs Pauline thought needs be evaluated In the

lıght of the paragraph that iımmediately follows,of salvatıon through Scripture an apostolıc where he reiterates HE agaln the naturalness ofproclamation.®° Yet this viewpolnt be
uman ecstatıc exIistence. Admıttedly, *the Spirıtonly passıng ought. An overall appreclation of
1fts us above OUTL OW) HnNıLUde . ycL Pannenbergannenberg’s understandıng of the inspired char-

of Scripture, however, convincıngly shows 15 SCa pomint OUuUT that the believers A *ecstatıic’
4S they A 1ın (CChrıst, and there 15 ‘nothing UunNnNnNatTu-hıs inclinatıon the CONCCDL of concluded, STATIC

matching of between the apostolic WTIt- ral about thıs “EeCStaSYy ” for OUTL spirıtual ıfe INaY
W D1Dell be inherently “ecstatıc conditıon of ıfeIngSs and Jesus’ gospel When weigh the rela-

whiıich lıes in the reality of creation. When callıngtıve attention he O1VES thıs ıteral connectedness
the human CONSCIOUSNESS ecstatıc and argumIng thatof the„ 1ın COmparıson the MOVEMECNT
1t enables usSs be outside ourselves, Pannenbergof the Holy Spirıt in the testimon1al PFOCCSS,

Can plausiıbly conclude that annenberg SCC5S5 the wrıtes about OtTN Ltfs negatıve and posıtıve effects,
role of the Holy Spiırıt d quiet In the INaYy also be estranged from ourselves, NOT

background. only ıIn EXITFGING STAaTCcs of self-forgetfulness
TIhe WdY Pannenberg approaches John 15:26 when fury and frenzZy take us outsiıde ourselves,

but also ın phenomena of bondage and addic-and 16:153 In Systematıc Theology partıally reflects
hıs understandıng of the relatıon between WwItNESSs t10N that ead structurally the basıc form of
and the Spirıt’s AYCHNCYV. Ihe ftormer HIC> CONCUPISCENCE.* Wolfhart Pannenberg’s Concept of Testimony as Natural Knowledge *  volume.* \\ In terms’of the place of the ’ doctrine -  Pannenberg deals with these verses in a number  when and where one should tackle the concept of  of places,” in most of which the precedence of the  inspiration in a system of theology — his solution  Spirit’s agency in the constitution, operation and  refuses to place it in the prolegomena, as a basis  reception of testimony is not at the forefront of  that would justify Christian doctrines. Rather, he  his arguments. Reference to the plain meaning of  suggests the transition between Christology and  these two verses does not necessarily mean making  ecclesiology as the proper place where the inspira-  a purposeful and constructive move that brings  tion of Scripture should be treated. He writes,  the consideration of divine agency into the centre  Christian theology is not entitled to use the idea  of the concept of testimony. Pannenberg’s use of  these verses can be summarized as follows: (a) On  of the divine inspiration of the biblical scriptures  in a formal way in order to establish the author-  some occasions, they are mentioned only in pass-  ity of the Bible before dealing with the contents  ing without any significant discussion;*® (b) some-  times John 15:26 is used with the aim to explicate  of Christian teachings.**  the procession of the Spirit, and John 16:13 is also  As he sees it, concurring with Schleiermacher, the  mentioned to help illustrate the self-distinction of  ‘regard for holy scripture cannot be the basis of  the Spirit (C) ın some Cases; the verses are mMmen-  faıth in Christ; rather, faıth in Christ must be pre-  supposed to allow for special regard for holy scrip-  tioned with the clear purpose to bring out the idea  that the Spirit glorifies the Son.“°  ture’.® In this argument, talking of Scripture’s  Apart‘ from the aböve pattern, the fürther  inspired character must be built upon a solid  use by Pannenberg of these two verses requires  Christology which provides the ground of trust in  closer examination. In a passage in smaller font in  Christ. Again, in Pannenberg’s system this trust is  a rational assent to well articulated human histori-  Systematic Theology 2, pages 450-451, Pannenberg  intends to show that the work ofthe exalted Christ  cal experiences in which the man Jesus has been  encountered, and once again this giving of assent  and that of the Spirit is entirely interchangeable in  content — a viewpoint that he considers evident in  to christological arguments requires no external  John and Paul. While recounting his understand-  and supernatural intervention.  ing of Paul’s thoughts in this regard, Pannenberg  Yet there is another side to the inspiration of  writes, ‘the Spirit effects righteousness in us by cre-  Scripture as Pannenberg sees it, which is set out  in the second volume of Systematic Theology. He  ating faith in the message of Christ’. Yet the extent  to which Pannenberg aligns his own view with  briefly argues that Scripture has power because of  the Spirit which imparts the eschatological pres-  this Pauline thought needs to be evaluated in the  light of the paragraph that immediately follows,  ence of salvation through Scripture and apostolic  where he reiterates once again the naturalness of  proclamation.® Yet this viewpoint seems to be  human ecstatic existence. Admittedly, ‘the Spirit  only a passing thought. An overall appreciation of  lifts us above our own finitude’, yet Pannenberg  Pannenberg’s understanding of the inspired char-  acter of Scripture, however, convincingly shows  is keen to point out that the believers are ‘ecstatic’  as they are in Christ, and there is ‘nothing unnatu-  his inclination to the concept of a concluded, static  matching of content between the apostolic writ-  ral about this “ecstasy” for our spiritual life may  ”>’  well be inherently “ecstatic  , a condition of life  ings and Jesus’ gospel. When we weigh the rela-  which lies in the reality of creation. When calling  tive attention he gives to this literal connectedness  the human consciousness ecstatic and arguing that  of the contents, in comparison to the movement  it enables us to be outside ourselves, Pannenberg  of the Holy Spirit in the testimonial process, we  can plausibly conclude that Pannenberg sees the  writes about both its negative and positive effects,  role of the Holy Spirit as a quiet presence in the  we may also be estranged from ourselves, not  background.  only in extreme states of self-forgetfulness or  The way Pannenberg approaches John 15:26  when fury and frenzy take us outside ourselves,  but also in phenomena of bondage and addic-  and 16:13 in Systematic Theology partially reflects  his understanding of the relation between witness  tion that lead structurally to the basic form of  and the Spirit’s agency. The former verse men-  concupiscence. ... At the same time self-forget-  tions the Spirit whom the Father sends as the wit-  fulness may also be the supreme form of self-  ness of Jesus; the latter verse speaks of the Spirit  fulfilment. ... This is how it is with faith in Jesus  as the one who guides believers into the truth.  Chust: *  EF 222# 129At the SATM11C time self-forget-
t10NSs the Spirıt whom the Father sends 45 the WIT- fulness INAY also be the SUDICINC torm of self-
CSsSS of JesuSs: the latter speaks of the Spirıt ment* Wolfhart Pannenberg’s Concept of Testimony as Natural Knowledge *  volume.* \\ In terms’of the place of the ’ doctrine -  Pannenberg deals with these verses in a number  when and where one should tackle the concept of  of places,” in most of which the precedence of the  inspiration in a system of theology — his solution  Spirit’s agency in the constitution, operation and  refuses to place it in the prolegomena, as a basis  reception of testimony is not at the forefront of  that would justify Christian doctrines. Rather, he  his arguments. Reference to the plain meaning of  suggests the transition between Christology and  these two verses does not necessarily mean making  ecclesiology as the proper place where the inspira-  a purposeful and constructive move that brings  tion of Scripture should be treated. He writes,  the consideration of divine agency into the centre  Christian theology is not entitled to use the idea  of the concept of testimony. Pannenberg’s use of  these verses can be summarized as follows: (a) On  of the divine inspiration of the biblical scriptures  in a formal way in order to establish the author-  some occasions, they are mentioned only in pass-  ity of the Bible before dealing with the contents  ing without any significant discussion;*® (b) some-  times John 15:26 is used with the aim to explicate  of Christian teachings.**  the procession of the Spirit, and John 16:13 is also  As he sees it, concurring with Schleiermacher, the  mentioned to help illustrate the self-distinction of  ‘regard for holy scripture cannot be the basis of  the Spirit (C) ın some Cases; the verses are mMmen-  faıth in Christ; rather, faıth in Christ must be pre-  supposed to allow for special regard for holy scrip-  tioned with the clear purpose to bring out the idea  that the Spirit glorifies the Son.“°  ture’.® In this argument, talking of Scripture’s  Apart‘ from the aböve pattern, the fürther  inspired character must be built upon a solid  use by Pannenberg of these two verses requires  Christology which provides the ground of trust in  closer examination. In a passage in smaller font in  Christ. Again, in Pannenberg’s system this trust is  a rational assent to well articulated human histori-  Systematic Theology 2, pages 450-451, Pannenberg  intends to show that the work ofthe exalted Christ  cal experiences in which the man Jesus has been  encountered, and once again this giving of assent  and that of the Spirit is entirely interchangeable in  content — a viewpoint that he considers evident in  to christological arguments requires no external  John and Paul. While recounting his understand-  and supernatural intervention.  ing of Paul’s thoughts in this regard, Pannenberg  Yet there is another side to the inspiration of  writes, ‘the Spirit effects righteousness in us by cre-  Scripture as Pannenberg sees it, which is set out  in the second volume of Systematic Theology. He  ating faith in the message of Christ’. Yet the extent  to which Pannenberg aligns his own view with  briefly argues that Scripture has power because of  the Spirit which imparts the eschatological pres-  this Pauline thought needs to be evaluated in the  light of the paragraph that immediately follows,  ence of salvation through Scripture and apostolic  where he reiterates once again the naturalness of  proclamation.® Yet this viewpoint seems to be  human ecstatic existence. Admittedly, ‘the Spirit  only a passing thought. An overall appreciation of  lifts us above our own finitude’, yet Pannenberg  Pannenberg’s understanding of the inspired char-  acter of Scripture, however, convincingly shows  is keen to point out that the believers are ‘ecstatic’  as they are in Christ, and there is ‘nothing unnatu-  his inclination to the concept of a concluded, static  matching of content between the apostolic writ-  ral about this “ecstasy” for our spiritual life may  ”>’  well be inherently “ecstatic  , a condition of life  ings and Jesus’ gospel. When we weigh the rela-  which lies in the reality of creation. When calling  tive attention he gives to this literal connectedness  the human consciousness ecstatic and arguing that  of the contents, in comparison to the movement  it enables us to be outside ourselves, Pannenberg  of the Holy Spirit in the testimonial process, we  can plausibly conclude that Pannenberg sees the  writes about both its negative and positive effects,  role of the Holy Spirit as a quiet presence in the  we may also be estranged from ourselves, not  background.  only in extreme states of self-forgetfulness or  The way Pannenberg approaches John 15:26  when fury and frenzy take us outside ourselves,  but also in phenomena of bondage and addic-  and 16:13 in Systematic Theology partially reflects  his understanding of the relation between witness  tion that lead structurally to the basic form of  and the Spirit’s agency. The former verse men-  concupiscence. ... At the same time self-forget-  tions the Spirit whom the Father sends as the wit-  fulness may also be the supreme form of self-  ness of Jesus; the latter verse speaks of the Spirit  fulfilment. ... This is how it is with faith in Jesus  as the one who guides believers into the truth.  Chust: *  EF 222# 129hıs 15 how IT 1s wiıth faıth 1n Jesus
as the OC who guldes believers Into the truth. Christ.“'
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Ihe Pauline ıdea of the Spirıit’s work in effecting NCCCSSaAL Y beneficial speak, d Barth would In
righteousness and creating faıth 15 intriguingly hıs discussion of Inspıration, of Aall actual an PDCL-
Juxtaposed wıth Pannenberg’s afırmatıion of the sonal ENCOUNTLET with the Holy pirıt ıIn thee
ecstatıc Nature of human ıfe an the possibility of hension of truth *° Ihe reticence regardıng
venturıng beyond ourselves rough self-forget- the NECESSILY of iıllumınatıon by the Spirıt 15 also
fulness. It 1S plausible that for Pannenberg, where there in hıs later wrıtings; hıs consideration of per-
the reception of testiımonYy an the cCONstıitution of sonal faıth in the last volume of Systematıc Theology
WItTNESS 15 CONCEMNEd,; the centrality of the Spirıt’s lends SUuppOrt thıs observation .#
dASCIICY needs 110 emphasıs. TIThough the human

Christian cCommunity and the ASBCNCYV ofCONSCIOUSNESS might be dull an forgetful, IT could
be enthused Dy the hıstorical and spirıtual realıty the Holy piırı
of Jesus’ gospel, and the knower could rse and If we consıder the question ofhow WItNESS 15 pOSI-
grapple knowledge 1n faıth, Just iıke other tioned In Pannenberg’s ecclesiology, IT 15 evident
plece ofhıistorical knowledge.* that WItTNESS 4S VOcatıon 15 rarely mentioned in hıs

siımılar tendency render the aCtIVItYy of the Systematıc Theology, and lıkewise that the COChristian
Holy Spirıt AS quıiet iılluminatıon In the back- exIstencCeEe 4A5 wItnNess reCEIVES less emphasıs than the
ground 1S noticeable INn Pannenberg’s discussion CONCCPL of fellowship.“* For Instance, in hıs analy-of whether external help 15 NCCCSSAL V ir the COM S15 of the Pentecost C  > the gift of the Spirıt 1S

of the Chrıistian INCSSaAHC Al be STaAD- directly elated fellowship, whereas he ArgucCSpled wıth In entitled “Insıght and Faith? that the theme of witnessing arı 1SS1ON the
he admits that wıth reSPECL the psychological gentiles should be consıdered An theological
PIOCCSS of apprehension, an iıllumination 15 MNCC:- STAatemMeEeNT of Luke Weighing these themes,
CSSar Y in order for that M 15 ın iıtself Pannenberg underscores the importance of the
AaPPCar evident In thıs character man’.*  5 He COmIng Into exIstence of Christian fellowshipCONtInNue€ES, °the materlally an logıically impeccable through the ofPentecost.*” He that
grounding [Of truth | 15 ONLE thıng, but the
of INan 15 VeLIY ften quıte another matter’.** hıs RESY of Pentecost In Acts 21471 1VES
11CAanNs that the removal of certaın pre-Judgments eXpression the fact that the Spirıt O€s NOT

sımply ASSUTC each individual believer alone ofanı enlightenment dIC somet1imes for fellowship wiıith Jesus Christ* PurSHuMmIP ®  The Pauline idea of the Spirit’s work in effecting  necessary or beneficial to speak, as Barth would in  righteousness and creating faith is intriguingly  his discussion of inspiration, of an actual and per-  juxtaposed with Pannenberg’s affırmation of the  sonal encounter with the Holy Spirit in the appre-  ecstatic nature of human life and the possibility of  hension of truth.*® "The same reticence regarding  venturing beyond ourselves through self-forget-  the necessity of illumination by the Spirit is also  fulness. It is plausible that for Pannenberg, where  there in his later writings; his consideration of per-  the reception of testimony and the constitution of  sonal faith in the last volume of Systematic Theology  witness is concerned, the centrality of the Spirit’s  lends support to this observation.*  agency needs no emphasis. Though the human  3.2 Christian community and the agency of  consciousness might be dull and forgetful, it could  be enthused by the historical and spiritual reality  the Holy Spirit  of Jesus’ gospel, and the knower could rise and  If we consider the question of how witness is posi-  grapple knowledge in faith, just like any other  tioned in Pannenberg’s ecclesiology, it is evident  piece of historical knowledge.*?  that witness as vocation is rarely mentioned in his  A similar tendency to render the activity of the  Systematic Theology, and likewise that the Christian  Holy Spirit as a quiet illumination in the back-  existence as witness receives less emphasis than the  ground is noticeable in Pannenberg’s discussion  concept of fellowship.*® For instance, in his analy-  of whether external help is necessary if the con-  sis of the Pentecost event, the gift of the Spirit is  tents of the Christian message are to be grap-  directly related to fellowship, whereas he argues  pled with. In an essay entitled ‘Insight and Faith’  that the theme of witnessing and mission to the  he admits that with respect to the psychological  gentiles should be considered as a theological  process of apprehension, ‘an illumination is nec-  statement of Luke. Weighing these two themes,  essary in order for that which is true in itself to  Pannenberg underscores the importance of the  appcar evident in this character to a man’.*® He  coming into existence of Christian fellowship  continues, ‘the materially and logically impeccable  through the event of Pentecost.* He suggests that  grounding [of truth] is o%e thing, but the consent  of man is very often quite another matter’.** This  [the] story of Pentecost in Acts 2:1ff. gives  means that the removal of certain pre-judgments  expression to the fact that the Spirit does not  simply assure each individual believer alone of  and enlightenment are sometimes necessary for  fellowship with Jesus Christ .... but that thereby  insight into a truth. This is probably the one place  in Pannenberg’s early writings that speaks of the  he founds at the same time the fellowship of  believers.°°  need of illumination by the Spirit. This statement  is made in the context of replying to criticisms of  As for Luke’s theological reworking of the tra-  his earlier theses in Revelation as History, which  ditions  about Pentecost,  Pannenberg thinks  had invited the suspicion that ‘there is no place for  that Luke ‘says nothing about the fellowship of  Christians with God. ... This dominant insight  confession of the Holy Spirit’.* When we weigh  of. Paul’s  . does not occur ın Luke’s account’.  this argument for the need of the Spirit’s illumina-  tion against the many references to the naturalness  While Pannenberg grants that Luke presupposed  of testimony in Pannenberg’s other early writings,  the existence of fellowship, he would prefer Luke  it seems plausible that he thinks of a naturalistic  to place more emphasis on this fellowship as the  view of witness as sufficient. Direct intervention  position from which the act of witnessing springs  of the Spirit in the process of understanding the  forth.°!  Christian message is not something he wants to  This is again in sharp contrast to Barth, who  emphasise. On the one hand, for him plain human  underscores the Christian existence as essentially  reasoning is sufficient to understand the theological  the discharging of the entrusted task of wit-  meaning of revelation in the event of Jesus Christ;  ness.° Vocation and the sending of the Church  on the other hand, where pre-judgments coming  are two areas on which Barth’s thought concern-  from other religious traditions may cloud human  ing Christian witness concentrates. These two are  perception, the kind of illumination required is  essentially alternative ways of describing human  identical with the clarity of the very reports which  existence as witness: both “calling’ and ‘sending’  convey the significance of the Christ event. Where  are accomplished in one divine act of election  the reports of the Christ event are accessible to  and reconciliation; while vocation is focused on  plain human reason, Pannenberg does not deem it  the individual context, the sending of the Church  130 * ET 222but that therebyinsıght INtO truth hıs 15 probably the CII} place
ıIn annenberg’s early wrıitings that speaks of the he founds al the Sd1I11C time the fellowshıp of

believers.°©eed of ıllumination Dy the Spirıt. hıs STAaLfemMeENT
1S made In the of replying criticısms of for Luke’s theological reworking of the tra-
hıs earlıer theses iın Revelatıon 2St07Y, ‚ ditions about Pentecost, Pannenberg thıinks
had invited the SUSPICION that °there 1S 110 place for that Luke "Says nothing about the fellowship of

Christians wiıth God* PurSHuMmIP ®  The Pauline idea of the Spirit’s work in effecting  necessary or beneficial to speak, as Barth would in  righteousness and creating faith is intriguingly  his discussion of inspiration, of an actual and per-  juxtaposed with Pannenberg’s affırmation of the  sonal encounter with the Holy Spirit in the appre-  ecstatic nature of human life and the possibility of  hension of truth.*® "The same reticence regarding  venturing beyond ourselves through self-forget-  the necessity of illumination by the Spirit is also  fulness. It is plausible that for Pannenberg, where  there in his later writings; his consideration of per-  the reception of testimony and the constitution of  sonal faith in the last volume of Systematic Theology  witness is concerned, the centrality of the Spirit’s  lends support to this observation.*  agency needs no emphasis. Though the human  3.2 Christian community and the agency of  consciousness might be dull and forgetful, it could  be enthused by the historical and spiritual reality  the Holy Spirit  of Jesus’ gospel, and the knower could rise and  If we consider the question of how witness is posi-  grapple knowledge in faith, just like any other  tioned in Pannenberg’s ecclesiology, it is evident  piece of historical knowledge.*?  that witness as vocation is rarely mentioned in his  A similar tendency to render the activity of the  Systematic Theology, and likewise that the Christian  Holy Spirit as a quiet illumination in the back-  existence as witness receives less emphasis than the  ground is noticeable in Pannenberg’s discussion  concept of fellowship.*® For instance, in his analy-  of whether external help is necessary if the con-  sis of the Pentecost event, the gift of the Spirit is  tents of the Christian message are to be grap-  directly related to fellowship, whereas he argues  pled with. In an essay entitled ‘Insight and Faith’  that the theme of witnessing and mission to the  he admits that with respect to the psychological  gentiles should be considered as a theological  process of apprehension, ‘an illumination is nec-  statement of Luke. Weighing these two themes,  essary in order for that which is true in itself to  Pannenberg underscores the importance of the  appcar evident in this character to a man’.*® He  coming into existence of Christian fellowship  continues, ‘the materially and logically impeccable  through the event of Pentecost.* He suggests that  grounding [of truth] is o%e thing, but the consent  of man is very often quite another matter’.** This  [the] story of Pentecost in Acts 2:1ff. gives  means that the removal of certain pre-judgments  expression to the fact that the Spirit does not  simply assure each individual believer alone of  and enlightenment are sometimes necessary for  fellowship with Jesus Christ .... but that thereby  insight into a truth. This is probably the one place  in Pannenberg’s early writings that speaks of the  he founds at the same time the fellowship of  believers.°°  need of illumination by the Spirit. This statement  is made in the context of replying to criticisms of  As for Luke’s theological reworking of the tra-  his earlier theses in Revelation as History, which  ditions  about Pentecost,  Pannenberg thinks  had invited the suspicion that ‘there is no place for  that Luke ‘says nothing about the fellowship of  Christians with God. ... This dominant insight  confession of the Holy Spirit’.* When we weigh  of. Paul’s  . does not occur ın Luke’s account’.  this argument for the need of the Spirit’s illumina-  tion against the many references to the naturalness  While Pannenberg grants that Luke presupposed  of testimony in Pannenberg’s other early writings,  the existence of fellowship, he would prefer Luke  it seems plausible that he thinks of a naturalistic  to place more emphasis on this fellowship as the  view of witness as sufficient. Direct intervention  position from which the act of witnessing springs  of the Spirit in the process of understanding the  forth.°!  Christian message is not something he wants to  This is again in sharp contrast to Barth, who  emphasise. On the one hand, for him plain human  underscores the Christian existence as essentially  reasoning is sufficient to understand the theological  the discharging of the entrusted task of wit-  meaning of revelation in the event of Jesus Christ;  ness.° Vocation and the sending of the Church  on the other hand, where pre-judgments coming  are two areas on which Barth’s thought concern-  from other religious traditions may cloud human  ing Christian witness concentrates. These two are  perception, the kind of illumination required is  essentially alternative ways of describing human  identical with the clarity of the very reports which  existence as witness: both “calling’ and ‘sending’  convey the significance of the Christ event. Where  are accomplished in one divine act of election  the reports of the Christ event are accessible to  and reconciliation; while vocation is focused on  plain human reason, Pannenberg does not deem it  the individual context, the sending of the Church  130 * ET 222hıs dominant insıghtconfession of the Holy SDINE When weigh of Paul’s OC€s NOT In Luke’s QJECOUBFT::thıs for the eed of the Spiırıt’s illumina-
0N agalnst the references the naturalness Whiıle Pannenberg gSrants that Luke presupposed
of testimonYy In annenberg’s other early wrıtings, the existence of fellowship, he would prefer 1 uke
IT plausible that he thinks of naturalistic place INOTC emphasıs OM thıs fellowship AS the
VICW of WItTNESS 4S sufhcient. Diırect intervention posıtion from which the aCT of wıtnessing SPIINSS
of the Spirıt In the PDIOCCSS of understanding the forth.>!
Christian INCSSALZC 15 NOT something he hıs 1S agaın iın sharp Barth, who
emphasise. On the ONC hand, for hım plaın human underscores the Christian exXIstencCeE 4S essentially
reasonıng 1S sufhcient understand the theological the discharging of the entrusted task of WIT-
meanıng of revelatıon In the EvenTt of Jesus CANnSst: ness.°*% Vocatıon and the sending of the Church

the other hand, where pre-Judgments comıng dIC ONn IC Barth’s thought COI N>
from other relig10us tradıtions INAaYy cloud human Ing Christian wıtness COI  T These arc

perception, the nd of ıllumınatiıon requıred 1S essentlally alternatıve WdYS of describing human
identical wıth the clarıty of the VCLY rCDOTTS which exIistence ASs WItNeESS: both “callıng” an “sending’
CONVCV the sıgnificance of the Christ CVENnNTtT Where ATIC accomplıished 1ın ONC divine ACT of election
the rCPOTTS of the Christ ATC accessible and reconciliation; whıiıle VOcatıon 1S ocused
plain human FCasSON\N, annenberg O€s NOTe 1T the indıvidual CONTEXL, the sending of the Church
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hinges the collective aSPECL of WItNESS. When INng, explicıt reference the Spirıt’s empowering
eing C  © indıividuals rıse and COMNIC INtOo of these AGCTS of wıtnessing 15 SParsSc.
Hc exIistence 4S Christians and WItNESSES; S$1M1- Prior Jesus’ death ON the C  > crıte-
larly the Church when being SCNT 0es NOLT eXISt rion WaSs needed determine whether confes-
apart from Its bearıng wıtness. Pannenberg under- S10N of Jesus W d>S valıd, because I6 Was enough

> 5stands Chrıistian existence primarıly AS fellowshiıp that Jesus hımself accepted confession of hım
of believers, which 15 based ON each indıvidual’s Yet after kaster period the apostles, disciples an
tellowshıp with Christ It 15 NOT that he 1gnores subsequently the Church took VGrT thıs finc-
the ecclesial task of wıtnessing Stanley Grenz t10N, that L1LOW individual confession MUST alıgn
DOINtTS OUL, ın Pannenberg the task of the Church wiıth “the church’s proclamation an ItSs lıturg1-

753 cal acclamatıon of Jesus d Messiah an yr10s> 515 referred AN both “sıgn’ an “*remiıinder
but that the motifof fellowship 15 ILNOTC promiınent Pannenberg examınes the development of early
and central than wıtness. F 15 Pannenberg’s belief confession formulas which aVUE eventually consoli-
that election when expressed AS fellowship SC V E dated N creeds.®° Our interest 15 NOT In thıs geneal-
the grcater xoals of SaVINg aCt1ONS, an he but rather 1ın the iıdea of WItNESS that CINCISCS
understands °*the role of intrahuman fellowship 4S from IT Pannenberg’s discussion indicates certaın
the direct object of the divine PULDOSC of election functional aASPCCLS of WItness, that 15 YSt of the

54that a1mMs at the consummatıon of OUT creatlion. inıtlatıon of indıividuals into the Church,; an SCr

ondly the ONgOINgS practice of public WItNESS dHuman wıtness In this CONTEXT 15 merely function
of tellowship. Waıtness 15 thus oriıented the xoal WaAV police the boundary of the COomMmmMunıty
of fellowshiıp. DYy reiterating the individual’s AagrecmMCNT wıth the

teachıngs of the Church In short, wıtnessing 15Where the Christian practice of wıtnessing Or
the aCT of bearıng WItNESS 15 discussed, Pannenberg deliberate ACTt build the fellowship and

maıntaın Itfs identity. In thiıs testifying, reiteraterefers lıturgies, sa an confession of
faıth during worship AS modes of wıtnessing, and NEe’Ss  $ belonging the COMMUNItTY 15 the primary
underscores ItSs collective and inward aSPCCLIS. The aCt1VItY, ıle reference the identity and DCISON

of Jesus Christ 15 less prominent, though thisChurch precedes alnıy of personal wıtnessing,
an the latter “inds Its full form only ıIn lıturgical O€s NOT falsıfying 0J relegating the orıgıinal

meanıng of the Christian confession secondaryworship. ”> In ItSs collective an inward CHharacter: importance.®‘ ese aAaSPCCTS of wıtness —Q1VvINgWItNESS OCCUTS 1ın lıturgies, Sacrament: ä the COMN-
munal confession of faıth duriıng Christian worship CONSECENT and recıting the agreed confession of the

COMMUNItTY AIC CONSCIOUS ACTS ofbelievers, AT ınServICEeS, whiıch AIC directed inward strengthen
the fellowship. it 15 through their COMMMMNMON COMN- annenberg’s thinkıng they requıre 110 discrete
fession that Christians understand themselves d EeVENr of supernatural Insplration OLr ould-

AaLlCcC, because he SCCS basıc CONtINULTLY betweenbelonging the fellowshiıp of believers, which of
COUTSC PT'  S their indıividual allegiance and the human spiırıt anı the dıvıne Spirıt.

It 15 iFrHe that 1ın relatıon evangelismthus relatıon Christ.° In thıs COTMMEXT; the AGT of
Pannenberg O€s spea of the work of the Spirıt,testifying Cal be understood 4S public confession which 4S transcendent MOVCMECNLT, liıberates anof the identity an PCISONMN of Jesus, where publıc endows ICW treedom the recıplents, bringingrefers primarıly the COMMUNItY of believers,

SINCE the ACT 1S diırected thıs COomMunıty an them INto the Afilıal relatıon of Jesus wıth the Father.
Yet thıs emphasıs ON the independent work of theIfs function 1S INIEAFC. declare OTr reathrm Spirıt CrGATES U1llCasc when read alongside earlierNeS  R membership of the COMMUNItTY. Pannenberg

writes, of annenberg hıch deny the S -

SILYy dıfferentiate between the human and the
e| basıc significance of COMMNNMNMON confessing divine spirıt, an which that lıving uman
for the church’s fellowship finds eXpression ıIn CreAT1Tes always partıcıpate in the grCcater realıty of
the nction of the confession ın the church’s the divine Spirıt through their W self-transcend-
lıturgical ıtfe In thıs regard COMMMON confession ence © I 15 intrıguıng and noteworthy that ın the
of faıth stands closely related baptısm the third volume of Systematıc Theology, after complet-
OE side an the Eucharist the ther.>/ ng hıs discussion of the Spirıt s work in MNNSINS

In hıs discussıion of lıturgles, SACcram«ents and COM- together indıyvidual and communal relatıon
fession of faıth during worship d modes of wıtness- Christ, Pannenberg ddress the “basıc
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SavVIng works of the Spirıt’ In indıyvıdual Christian historical knowledge in the preceding Dagesi®® the
by faıth, hope and love? 1ın the section OIl faıth reference dıvine ASCHCY ere 1S NOT the eading
in particular, reference the free an sovereign theme In these Pannenberg CITItICISES blınd
intervention of the Spirıt rapıdly recedes Into the submissıon authority, the notion ofınspıred LEXT,
background.®“ the general rehability of testLımoOnYy, an relig1i0us

In this particular section Pannenberg’s explo- experience AS the basıs of faıth; after thıs he returns
ratıon of the CONCCDL of faıth begins by speaking the eed ground faıth knowledge in hıstor1-
of the ecstatıc character of the work of the Spirıt, cal owledge. pneumatological point of refer-
which 15 NOT altogether dıistinct from the 1- for the appropriation of historical knowledge
ral ecstatıc OPCHNCSS of uman ıfe From there 15 NOT readıly recognizable. hıs section faıth
onwards, he LNOVCS AWdY from the pneumatologi- ıIn the Afinal volume of Systematıc Theology lends

SUppOTrtL the observatıon that Pannenberg’s ıdeacal pomnt of reference towards an eXposition of the
notion of truth iın ebrew and Greek tradıt10ons, of test1mOonYy aASs natural owledge remaıns rela-
and how theır relation wiıth faıth 15 conceived. tively stabhle iın hıs MAaTtnre works. Ihe COnstitution,

operatıon and appropriation of WItNESS 1n faıthHere the abıding theme of Pannenberg’s WTITt-
Ings CINCISCS HC € that faıth rst be requiıres ınımal intervention of the Spirıt. The
connected hıistorical revelatıon and only later imıted references the Spirıt’s actıve ABCHNCY 1n

God, an that S1InNCEe OUur ASSESSMENT of hıstori1- Pannenberg’s reflections OI how indıvıduals arrıve
cal EVENTS remaıns probabilistic, faıth’s knowl- AaTt of faıth probably signal Al abıdıng ıdea of
edge 1S Ways provisional and- open testing. hıs, hıch appeared ın hıs earlier writings®” that
Throughout thıs epistemological reflection for him faiıth 15 equivalent CLrUuSC,; and d such IT 15
faıth, 1T aAaPPCArs that if there 15 anıy description of natural CapacCıty of human ıte
the work of the Holy Spirıt, IT depicts the natural
acquısıtion of hıstorical owledge; the CONSCIOUS Conclusion
AT of S1VINS AaSSCHNT based 0)8| rational choice; an
the CONSTANT recognıtion that faıth’s knowledge Pannenberg has NOT dedicated single plece of
15 provisional ın character. As annenberg work Aall explication of hıs CONCCDL Ö Christian

testimony. Whart attempted 1n the rSt half ofON the discussıiıon of the ASSUTallcCceC of Falth
he CONtinuE€ES counse] agalnst Aallıy this Was tentatıve sketch of hıs understand-
the WItNESS of the Holy paırı ın the human COIN- Ing Of testimonYy, by plecing together hıs ideas from

dıifferent places 1ın his writings. hıs sketch 1S bySCIENCE, d IT would only I[11Cal apsıng back Into
theological subjectivism that 1S longer Nlowed comprehensive and includes only salıent
for the modern mınd .°©° Consider tor instance the features wiıith immediate relevance OUrLr discus-

S1ON, Oomıttıng for Instance the eschatologica andStatemeNtT, hermeneutical ASPCCTS ın Pannenberg’s CONCCD-feature of the integrity of faıth 15 that tualisatıon of testiımony. possible WdY make1S O€s NOT live of iıtself but Dy the gyıven realıty of thiıs sketch 1S perhaps SCC annenberg’sof (30d an hıs revelatıon In the history of Israe] CONCCPL of testimoOonYy 4S lodged In the doctrine ofand in Jesus of Nazareth Ihe nNnature of
faıth 15 rely God 4S ther than iıtself an creation. Christian testimon1al claıms, 4S Spec1€es

of owledge, and precisely, AWN knowledgethus aVe the basıs of ItSs exIstence outside of God, ave their basıs In the CONtINUlLtYy of theıtself* PurSHuMIP ®  saving works of the Spirit’ in individual Christian  historical knowledge in the preceding pages,°® the  by faith, hope and love;® in the section on faith  reference to divine agency here is not the leading  in particular, reference to the free and sovereign  theme. In these pages Pannenberg criticises blind  intervention of the Spirit rapidly recedes into the  submission to authority, the notion of inspired text,  background.“*  the general reliability of testimony, and religious  In this particular section Pannenberg’s explo-  experience as the basis of faith; after this he returns  ration of the concept of faith begins by speaking  to the need to ground faith knowledge in histori-  of the ecstatic character of the work of the Spirit,  cal knowledge. A pneumatological point of refer-  which is not altogether distinct from the natu-  ence for the appropriation of historical knowledge  ral ecstatic openness of human life. From there  is not readily recognizable. This section on faith  onwards, he moves away from the pneumatologi-  in the final volume of Systematic Theology lends  support to the observation that Pannenberg’s idea  cal point of reference towards an exposition of the  notion of truth in Hebrew and Greek traditions,  of testimony as natural knowledge remains rela-  and how their relation with faith is conceived.  tively stable in his mature works. The constitution,  operation and appropriation of witness in faith  Here, the abiding theme of Pannenberg’s writ-  ings emerges once more — that faith must first be  requires minimal intervention of the Spirit. The  connected to historical revelation and only later  limited references to the Spirit’s active agency in  to God, and that since our assessment of histori-  Pannenberg’s reflections on how individuals arrive  cal events remains probabilistic, faith’s knowl-  at a state of faith probably signal an abiding idea of  edge is always provisional and-open to testing.  his, which appeared in his earlier writings® — that  Throughout this epistemological reflection on  for him faith is equivalent to trust, and as such it is  faith, it appears that if there is any description of  a natural capacity of human life.  the work of the Holy Spirit, it depicts the natural  acquisition of historical knowledge; the conscious  4. Conclusion  act of giving assent based on rational choice; and  the constant recognition that faith’s knowledge  Pannenberg has not dedicated a single piece of  is provisional in character. As Pannenberg moves  work to an explication of his concept of Christian  testimony. What we attempted in the first half of  on tO the diıscussiOon of the assıurance of faıth,®  he continues to counsel against any recourse to  this essay was a tentative sketch of his understand-  the witness of the Holy Spirit in the human con-  ing of testimony, by piecing together his ideas from  different places in his writings. This sketch is by  science, as it would only mean lapsing back into  theological subjectivism that is no longer allowed  no means comprehensive and includes only salient  for the modern mind.° Consider for instance the  features with immediate relevance to our discus-  sion, omitting for instance the eschatological and  statement,  hermeneutical aspects in Pannenberg’s concep-  A supreme feature of the integrity of faith is that  tualisation of testimony. A possible way to make  is does not live of itself but by the given reality  sense of this sketch is perhaps to see Pannenberg’s  of God and his revelation in the history of Israel  concept of testimony as lodged in the doctrine of  and_... in Jesus of. Nazareth... _ Ihe natıre of.  faith is to rely on God as other than itself and  creation. Christian testimonial claims, as a species  of knowledge, and more precisely, as knowledge  thus to have the basis of its existence outside  of God, have their basis in the continuity of the  itself. ... In the subjective act of faith this prece-  relation which the Creator God decreed between  dence of God and his revelation as its basis finds  himself and his creatures. Where this continuity  expression in the distinction between believing  between the human and the divine is also pneu-  trust and knowledge of God and his revelation  in the public arena of human history.°  matologically understood, it could be said that for  Pannenberg the concept of witness has its basis in  Although this statement speaks of the divine real-  the first and third articles of the Creed.  ity and revelation as the precedence and basis of  The second half of this essay explored some  for. his  personal faith in God, it cannot be considered as  implications  of Pannenberg’s  views  a reference point that establishes the need of the  understanding of Scripture and the Church. I  Spirit’s agency in a person’s appropriation of wit-  drew attention to the importance of a theologi-  ness through faith. Especially in the light of the  cal understanding of testimony, which ensures  extended discussion of the relationship of faith to  the place of divine agency in Christian witness.  132 * EJT 2262In the subjective ACT of faıth thiıss relatiıon IC the Creator God decreed betweendence of God and hıs revelatıon 4S ItSs basıs finds himself an hıs Gre3Ff1.„res Where this CONtINULLYCXpressioNn In the distinction between believing between the human aM the divine 15 also PNCU-Lr UuST an knowledge of God an hıs revelatıon
In the publıic ATITCMNaA of human history.° matologically understood, IT could be sa1d that for

Pannenberg the CONCCDL of WItNESSs has 1ts basıs iın
Although thıs STAafemMeENT speaks of the dıvine real- the rst An thırd artıcles of the Creed
Ity an revelatıon AS the precedence an basıs of IThe second half of thıs explored SOTLC

for hıspersonal faıth In God, IT CANNOT be consiıdered AS implications of Pannenberg’s VIEWS
d reference pomnt that establıshes the eed of the understandıng of Scripture an the Church
Spirıt’s ABCHCY In person’s appropriation of WIT- TEW attention the importance of theologi-

through faıth Especıially In the ight of the cal understanding of testimOnYy, which
extended discussıon of the relatiıonship of faıth the place of divine ABCHNCY in Christian wI1tness.
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Understandably, such theological understand- FOOT of thıs recurrıng theme Call be traced back
ng of test1imOnYy 1$ NOT something ON the agenda hıs eXeZESIS of John In 1 he ArguCcCS for

John the Baptıst the of human WItT-of philosophical reflection wıtness. At certaın
DOINtS Pannenberg’s ideas of testimonYy COMNIC close NCSss See art ‘Erklärung des Johannes-

Evangelıums Kapitel 1-8) Vorlesung Münsterthe naturalıstic model of philosophers, and Wıntersemester 1925/1926,; wıederholt ıIn Bonn,alongside hıs understandıng of testımonYy there 15 Sommersemester ed alther Fürst, In ar
all Intrıgung ambivalence In speaking dırectly of Ar Gesamtausgabe I1 Zürıich Theologischerthe actıve ABCHNCY f the Spirıt ıIn the Constitution, Verlag, art WENESS the Word — A
transmıssıon an approprliation G6 Christian WIT- Commentary on John L: ed Fürst Eugene: Wıpf

and OC 'Thıs 15 the blueprint of
Barth’s consıderation of testimony, 1C he evel-

Pu1 Shum Ip 1S PhD candıdate Aat the University oped and artıculated ıIn hıs Kırchliche ogmatık.
See ar Church Dogmatıcs I3 (Edinburgh:oferdeen. Scotland K ar 487 -502 Subsequent refer-
CHGES Church Dogmatıcs W1 be abbreviated

Endnotes
Ihe outline of Pannenberg’s iıdeas of testiımonYy InArıstotle, The Art of Rhetoric, tirans Freese

(London: Heiınemann; Cambridge, Harvard thıs 15 NOTLT complete pıcture. For instance, N1Ss
analysıs of hıstorical and theological hermeneutic ıIn

Universıity Press, 1926):; C. AJ} Oady, Testimony: relatıon testımonYy 15 N1OT covered because It has
Phılosophical UAN (Oxford: C'larendon LEESS. immediate relevance the maın theme of thıs

1992): Rıcoeur, ESSaAYyS ON 1011C0a Interpretation
(Philadelphia: Fortress Eress; Rıcoeur, Y.

Pannenberg wriıtes, } WOULU NOT iıke distinguishFıguring the Sacred. Relıgıon, Narratıve, and the owledge logıically presupposed Dy fiducıa, (r
Imagınatıion (Minneapolıs: Fortress Press, whıch In roader of the Term 15 nclilude

Rıcoeur, EMOYTY, 1St0VY, Forgetting (Chıicago: 1ın alt from natural owledge... CAaNNOT under-
Chicago Unıiversıity Press, 2004 See Iso stand aV owledge other than “natural.”? See
Levıinas, Tötalıty AN Infinıty. An SSONY Exteri0r1ity Pannenberg, Basıc Onesti0ns ın Theology vol
(Pıttsburgh: Duquesne University FTESS: 1969 and London: SCM: 1971 23 Pannenberg,Levınas Otherwise than Be1ing, OT, Beyond SSENCE Grundfragen systematıscher eOLOALE: Gesammelte
(Pıttsburgh: Duquesne Unıiversity Press: 1998 Aufsätze Band (Göttingen: Vandenhoeck

Irıtes, The New Testament Concept of htNeESSs Ruprecht, Subsequent references Basıc
(Cambridge Cambridge Unıiversıity Press, 19//); Onesti0ns In Theology 11 be abbreviated BONL:Lincoln, TIruth Trıial. The Lawsu1ıt 071 Pannenberg, Systematıc Theology Vol (GranIn the Fourth Gospel (Peabody: Hendrickson, p1ds Ekerdmans, 1998 /3-75,; 50-51, ] 16-
2000); Bauckham, Jesus an the Eyewitnesses: P Pannenberg, Systematısche eologıeThe Gospels Eyewiıtness Testiımony (Gran p1ds (Göttingen: Vandenhoeck Ruprecht, 1988)|
Eerdmans, and Brueggemann, Theology Subsequent references Systematıc Theology WwI1 be
of the Old Testament: Testımony, Dispute, DOCACY reviated For Pannenberg, the revelatıon
(Minneapolis: Fortress Lress: 1997 See also of Christ DICSUDDOSCS the fact that the WOT and
M.D. } M1 “ 1estimony Revelation: Karl humanıty both belong C nd “Know)? God the
Barth’s Strategy of Interpretation In Dıe God proclaımed by the gospel What Paul C the
Kıirchliche Dogmatık’ (PDRD d1SS., Universıty of knowledge of God from creation hrough divıne
Shefheld, 1997 works, according Pannenberg, may be only
TIhe SITrUCTUre Irıtes A1VES the CONCCPL of wıtness u SCI1ISC of infinıtude) (1 Thıs knowledge
ın the New JTestament 15 informed by hıs under- 15 NOT innate, but rather acquıred hrough and
standıng of Arıstotle’s definition of the wıtness. See elated experience of the WOT Nonetheless,
Irıtes; New Testament Concept of Wiıtness, chapters Pannenberg inclines that certaın

innate intultion underlay such SCNSC of the ınf1-
Sonderegger, °Ht ResurrexI1ıt Tertia Die Jenson nıte, that ‘l intuition | of Al indefinite infinıte, of

and Barth OIl Christ’s Resurrection’ ıIn of eing 1E transcends and upholds
C J)OWE and Hıgton (eds.); Conversing 1th9 human lıfe nd S1VES the COUTASC It  -
Bartlh (  ershot: Ashgate 2004) Z achleves differentiation from finıte thıings only In
The theme of wıtness 1$ identifhable ın number the COUTISC of EXPEMENCE. See also Pannenberg,
of places ın Barth’s Church Dogmatıcs, for Metaphysıics an the Idea of God (Gran p1ds
INstance, ın the doctrine of Holy Scripture, DTOÖC- Ekerdmans, 1990 0’/ a Pannenberg, Metaphysık
lamation, human vocatıon nd ecclesiology. The UN: Gottesgedanke (Göttingen: Vandenhoeck
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uprecht, 988 an the Idea 0  0 O7/ and SEL 157
Pannenberg, “Che Working of the pırı ıIn LV Compare Pannenberg, BOLT A 6, 96-97, 188-191;

the Creation and In the People of O! In vol 61-63 wiıth ‘On the Inspiration Of Scrnpture’,
Pannenberg, Dulles and Braaten (eds.) JD

18Spirıit, Faıth an Church (Philadelphia: Westminster Taylor’s analysıs of Pannenberg’s separatıon of
Press, DF Oontology and epistemology tends afırm the
Pannenberg, S4 observatiıon that ın of hıs methodological

11 See Pannenberg, BOL E 110 for discussıon of Orlentatiıon towards epistemology, Pannenberg’s
reality the orıgın of freedom. Ivine real- posıtion remaıns stable OVver time. See Taylor,

Ity 15 NOT eInNg conceıved of d! existent eIng, ° How be Irtinıtarıan Theologian: Critique
but rather future. Ihe notion of future 15 Aln of Woltfhart Pannenberg’s Systematiıc Theology’,
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