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IFrom Christian Worldview Kingdom
Formation: Theological Education Missıon

in the Former Sovıiet Union
Joshua Searle

ZUSAMMENFASSUNG
Ausbildung umreißen, die sowohl über eıne Bildung

DITS evangelikale theologische Ausbildung In der ruhne- VOTN Weltanschauung als auch über eıne praktische
[elT) Sowjetunion einde sich In eıner entscheidenden Ausbildung für den Gemeindedienst hinausgeht. FSs ird
Phase ihrer Geschichte UÜberall In dieser riesengrolfßsen das Argumen/dass die Entwicklung eIıInNnes kon-
kegion halten evangelikale astoren und akademische textuellen missionalen Paradigmas, das el nilft, die
| eıter Ausschatuı nach jenen Isıonen und e  en, die evangelikale theologische Ausbildung und Mission In der
nötig sind, eınen Kurs In eıne ungewlsse, früheren Sowjetunion ANZUTCSCN, heute eıne der ring-
aber spannende Zukunft vorzugeben. [ )ieser Artikel ıchsten ufgaben evangelikaler Theologie In eınem Ia
zielt darauf ab, eıne Gesamtperspektive für theologische wischen UJmfeld darstellt.

y.q  D

SUMMARY of holistic Vision of theological education that
S0C> Deyond hboth worldview formation and practica|

Evangelical theological education In the Former SOoviet rainıng In church actıvıtles. It IS argued that the devel-
Unıon has eached crucial phase In Its nistory. vangeli- opment of contextual|l missional paradigm that could
cal Dastors and academic eaders throughout his huge He used invigorate evangelical theological education
region Adlre eeking the kind of VISIONS and values that dTIe and Issıon In the Former Soviet nıon IS OMNe of the
needed navigate 1le COUTSE into iuncertaın but MOST urgent tasks of evangelical theology In Slavic COT1-

exhilarating tuture. The aım of his article IS outline the 'Ooday.

RESUME VISION holistique de l’enseignement theologique quI Iral
au-delä de ’elaboration d’une VISION du monde el de

L enseignement theologique evangelique dans |’ExX- Ia formation pratique AUX actıvıtes ecclesiales. auteur
nıon Sovietique atteınt UuUNne Dhase cruciale de SOM soutlient JuUE |’une des täches les plus DOUT Ia
developpement. l es evangeliques el 1es lESPDOT- theologie evangelique dans 1E slave eEst |’ela-
sahles academiques de ceite MMEeNSseEe region du monde hboration d  <  un Daradigme missionnel contextuel QqUu!
SONT quete de B VISION et des valeurs QquI Dermettront pDourrait donner davantage de vigueur l’enseignement
de frayer UTNE Olıe nouvelle VeTlTS futur incertaın maIls theologique et |l’ceuvre MissıoNNaAaIre dans ’ex-Union
reJoulssant. ( et article Ise dessiner 1Ees d’une Sovietique.

y<

Introduction ‘must arıse OUuUL of CONTINUOUS CONversatıon
In hıs thought-provoking artıcle 1n recent: 1SSUE between Scripture, discerning ComMmunıIty of
of the European Journal of Theology, Johannes believers an the sOClo-political CORNTEXT ın which
Reimer aments the ack of “appropriate mMI1ssıoN 15 being one) * He calls UDON evangelıcals
Evangelical MI1SS1O102y for the Slavıc world’ ! CNSASC In dialogue wıth Orthodox believers
Reimer ArgucSs convincingly that such 1issı101- develop transformative MISSIOLOSY appropriate
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the post-Soviet context.} Following well-trodden MUST NOT uncrıitically adopt the cCategorlies 1
path In FEGEN: scholarship, Reimer decries what he that A dominated the missiological
calls the “mixed blessing of estern assıstance”* discourse 1ın estern Anglophone settings. Rather,
and claims that the dominance of estern think- A4S Reimer rightly INSIStS, Russıan and Eastern
ing an practices has left the evangelıcal churches European evangelıcalısm will eed °“collect Itfs
ın the Former SOvIlet Unıion (hereafter FSU) ill- OW. mission-historical memory’** CHNSASC wıth
equipped face the missiological challenges.” the scrıptures an develop post-Soviet M1SSI1O-
Reiımer makes the crucı1al point that the churches logical paradigm that 11 Invigorate the missional
ın thıs reg10n urgently eed contextual theology practice of the Slavıc evangelical churches. hıs
that CONNECCTS wıth the spirıtual, socılal and CCO- artıcle 15 offered d contribution ONgOINS
NOMIC realıties of the communıitlies wiıthiıin which CONversatıon Concerning the characteristics of al

evangelicals Iıve and work. appropriate M1sS1010gy for Slavıc evangelicals.*‘
Buillding ON Reimer’s insıghts, thıs artıcle 15

wriıitten 1n the CONVICtTION that the challenges COIMN- The need for contextual m1ss1010gyfronting theological educatıon an 1SS1ON 1ın the
FSU Call est be addressed NOLT merely Dy devel- Contextual theology teaches that chıfts ıIn theo-
OopIng He strategles CV.CIH DYy dreaming HE logıcal paradıgms invarıably agalnst back-
VISIONS; rather., what 15 needed above all Ar thıs ground of broader cultural change. Contextual
time 15 d renewed focus the central COMPpONCHN theological CENSAHKCMCN OCCUTS NOLT when theo-
of the miI1ssıon of Jesus 4S epicte in the gospels loglans posıt theories from theır armchaıirs, ut
compassıon.° 1S1ONS an asplrations COMNIC an when communıtıes of believers ask the question,
ZO, but gospel values endure. Visıions a! orand “What would be meanıng an empowering
strategl1es MUSLT be sustaıned DYy clear SCT of values gospel INCSSaSC for the particular people In thıs

specific culture that God has called usSs ıInderived from gospel principles that AI C liıved OUuUT
ıIn the COHTEXT of COomMmmunıty (KOLVOVIC)) that 15 thıs partiıcular reg10n?” Contextual heology seeks
characterised DYy ervice (Ö10KOVIC,) Al COMpassıon iımpart the gospel 1ın the lıght of the respond-
(aydmn). hıs 15 sımple and INaYy CVCECIN ent’s  I worldview an then adaptiıng the INCSSaASC,
sound Naıve an NOT particularly “academı1c’ OL SC1- encoding It ın such WdY that IT Call become I11Call-

ENANC but ın the flurry of M1SS1ONaArYy enthusı:asm ingful the respondent’.  > 12 One of the MOST DCI)
that followed the downtftall öf: cCOMMUNISM and the sistent themes of scholarshıp 1Ss1ıOonNn ıIn nations
o-called ‘triıumph of the West IT WaS CaSV lose of the Former SOvIlet Unıion has GEn the lament
focus ON the sımple INCSSASC of Jesus’ COmpassıon. VGLr the ack of contextualisation of theological
In earlier contribution the debate, Reimer curricula an missional practices 4A1 methodolo-
maıntaıned that the early evangelical Protestant S1eS: Surveyıng the FEGENT Iıterature produce Dy
M1SS1ONaArYy 1ın the FESU ftocused LOO Slavıc evangelicals themselves this 1SSUE, OC of
much planning Aj8l EXECUUNG FOSTAMMIMMNCS. the MOST COIMNMON themes ıIn these wrıtings 15 that

of ‘crisis’ .!*nstead of responding wiıth COMpassıon the
needs of local people an ulldıng the ingdom Addressing this ack of contextual post-Soviet
of God ın contextualised WdY5S, IHNalıy estern M1S- M1SSIOLOSY, theological educatıiıon should, ACCOrd-
S1ONAarıes created what he disparagingly calls ingly, be directed towards equUIppINS people
"evangelısm industry”.* According SOTMNC CHIf= relate effectively the Opes, fears, anxıetlies and
1CS, consıderable M1SSIONAFrY CHCISVY WaSs expended asplrations of the local people whom IT SCEVCS5 TIThe

obtaining that WEIC ımportant rst task of 1SS10N 1S NOT buld churches but
estern ftunding Organısat1ons, but which had plant the seeds of the gospel Dy creating COM-
lıttle posıtıve impact the ocal populatiıons of MUNItY. When Jesus Calllc proclaım the g0o0d
believers ın the FSU CWS5 of the Kingdom, he dıd NO by establish-

the evangelıcal churches in the FSU dAIc to offset Ing InstitutiOn, ut by building COMMUNItY an
the trend of decline and deter10ratıion, hey must learn DYy reaching OUuUT those who, for Varlıous sOCl1al,;
from the mistakes of the churches 1n estern political an ECONOMIC FCASONS, WCIC marginalısed.
Europe, Al develop radıcally IIC WdYS of living Whereas mI1iss1ıon W as 11ICC understood AaSs SYNONJDV-
missionally In the rapıdly changing ultural COIMN- wıth “evangelisatiıon’ A ‘planting churches’,
FEXT. If they arc develop contextually approprIi- there 15 1OW wıdespread acknowledgement that
AFe missiological pDaradıgm, then Slavıc evangelicals mMI1ss1o0N NCOMDASSCS whole of VOCAt1IONs
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and oifts. Mıiıssıon 15 nowadays acknowledged A VIEW) and CONCOMItaAnt neglect of the integrated
task that involves NOT only proclamatıon, ut a1sSO ftormation of character that determiınes NEe’Ss  P PIC-
COomMMunıty AB service.)> Mikhaıil Cherenkov, A critical Orlıentation the world ' Conservatıve
VOUN£S£ Ukrainıian Baptıst philosopher wh has evangelicals from North America aVE defined
arguably one LMOTC than AaNVONC else 1ın TECENT “worldview’ AS LapCSLC Y of interdependent ideas,

develop robust contextual Slavıc MI1S- princıples AaN! metaphysıcal claıms that AIC derived
S10102Y, INSIStS that the evangelical communlıitıes from the Hebrew-Christian Scmnhptures‘ .# It has
of the FESU require A IL1CW missional paradıgm that turther SOn argued AA A the Chrıistian world-

VICW be restored A place of promıinence and“responds the needs and questions of people
beyond the alls of the Church’? Moreover, thıs reSPCCL AT the UuN1VversItYy, IT ll aV leavenıng
paradıgm MUST be able SCIVC d “matrıx for effect throughout sOcletYy. * Ihe task of theologi-
appropriate theologıies’ and “bring together the cal educatıon WasSs thus sa1d CONsSISt ın forming
inner world of the church and OiMNer world of Cul- students ın he Christian worldview) rough
eure, Overcomıng the spirıtual and socılal dichot- the teaching of abstract princıples pertamnıng
OmMYy  > 16 On the WaYV towards mappıng the CONTOUFS Christian ethical NOTINS an metaphysıcal H-
of transformative contextual missional paradıgm, lates, supposedly derived from Scripture.
thıs artıcle ll TAW ON archetypes from the FGCENT IThe basıc problem wiıth educational approac

which has 4S Its prıimary X03l the induction of STU-history of the FSU In order illustrate the NSs-
formatıve potential of integrated VISION of °the- dents Into A Christian worldview 15 that IT 15 DOS
ological educatıon AN) m1ssıon sible tor learners obtaın intellectual cCognıtion

IThe a1mM of theological education 15 NOT torpro— of Christian ıIn WdY that O€Ss NOT shape
11Ce NarTOW academıic speclalısts wh: become their pre-critical Orlıentatıon ıfe AS embodied
CXPCITS ın d mınute ALCAd of Chrıistian theology, AS beings In the WOFr Over-reliance worldview”
determined by estern practices of mM1icro-COm- Cal ead reductive presentation of Christian
partmentalisation of theological research. Rather: faıth 4S SYStemM of propositional truth claıms
the xoal 1S teach holistic knowledge of rather than AS comprehensive mode of eing
work of salvatıon 4S imbue ın students such that radically alters R8  z materı1al partıcıpatıon iın

SCI1ISC of missional vocatıon that they ll be the world.“* Theological educatıon be COINN-
cerned NOT only wiıth the 176 of the mind butinspired partiıcıpate ın plan SAVC the

WOT. rough the redemption wrought 1ın Christ also wıth the formatıon of opes an pass1ons and
and realısed Dy the Holy Spirit. ® The develop- the transfiguration of the imaginatıon ın WaYysS that
MeEeENe of holistic VISION of theologıical educatıon correspond the Kıngdom values of the gospel,
15 particularly pertinent FEastern Europe and the which ‘evoke radıically transformed ıfe Of. loving
FS  S I he notion ST cCompartmentalısation tends enemı16es, Q1VINS AWdY worldly x00ds, and standıng

be alıen the Eastern Slavıc mıind-set which, agalnst injusEce .
AS distinguished OMMENTATOFS from Berdyaev hıs 1$ NOLT that worldview)” 1S NOT

Zernov AVe noted, inclines ILHOTE towards important ASPCCL of formation that the intellect,
ike the iImagınatı1on, O€es NOLT eed be Ss-integration than atomısatıon of an

components. ” Moreover, the contextualisatıon formed. But AS James mıt. rightly malintalns,
of mi1issıon an theological educatıon 11l SCS °“human beings AIC NOLT primarıily “thinkıng things”
sıtate A adıcal overhaul of the individualist modes anı! COgnıtıve machines’.?/ Moreover, Ernst Bloch
of evangelisatıon that WCIC exported Eastern claımed that be uman 15 hope an that volı-
Europe, Russıa and Central Asıa Dy estern MIS- tıon 15 determined primarıly NOLT Dy intellectual
S1O0NaAarıles ollowıing the demise of the USSE, ut abstraction, but Dy VISION an hope and Aall under-
hıch WEeETIC unsuıted the communıtarıan CI1>- yıng "passıon for the possible .“ If we aCCCDL that,
IX T of the ‘behind pedagogy 15 philosophical anthro-

pology’ ,“ an that be uman 15 hope, then 1T
follows that theological educatıon MUST beyondWorldview VeEeTSUS integral formation inducting students IntOo Christian worldview

other unfortunate aSPCCL f the iImportation of rough the impartatiıon of facts and 3i
North American educatıonal approaches Eastern chould take ser10usly the role of dreams, VISIONS
Europe an the FSU SINCE the early has and the imagınatıon AdS basıc realıties governing

human volıtiıon.Cen all over-emphasıs the CONCCDL of WOT.|
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The eed for integrated transformative COIN- “all-siıded’ ) In Its description of the educatıonal
ception of theological education 15 GVE IMOTC task, the book consistently Ar UCS for the eed
critical in the Former Sovlet Union. The idea for actıve particıpation 1in COMMUNISt practices
Sf d armchaıir theologian engagıng In detached that ll change people  S mater1al reality. Another
academiıc speculatıon 15 alıen the philosophi- SOvIıet„ entitled Atheıstıic Educatıon ın Hıgher
cal Orlıentations an historical experience of the Learniıng, published ın 1982, elucıdated the maın
Slavıc peoples. GTE has historically een 1AS alms ofCOMMUNISt education 1n of inculcat-
towards ‘practical philosophy’ the ECXTCHT CHat,; ing actıve an comprehensive partıcıpation ıIn the
“Pure phılosophy, in the of exclusively the- bulldıng of soclalist values:

731oretical INQUIFY, flourıshed ıIn Russıa.* FROM CHRISTIAN WORLDVIEW TO KINGDOM FORMATION ®  The need for an integrated transformative con-  ‘all-sided’) in its description of the educational  ception of theological education is even more  task, the book consistently argues for the need  eritical in the Former Soviet Union. The idea  for active participation in communist practices  of an armchair theologian engaging in detached  that will change people’s material reality. Another  academic speculation is alien to the philosophi-  Soviet tract, entitled Atheistic Education in Higher  cal orientations and historical experience of the  Learning, published in 1982, elucidated the main  Slavic peoples. There has historically been a bias  aims of communist education in terms of inculcat-  towards ‘practical philosophy” to the extent that,  ing active and comprehensive participation in the  ‘Pure philosophy, in the sense of exclusively the-  building of socialist values:  231  oretical inquiry, never flourished in Russia.  ... through a system of higher education in our  Nikolai Berdyaev (1874-1948) explained that for  country many millions of Soviet youth repre-  those living in the shadow of the Marxist-Leninist  sentatives and new generations of educators are  ideology, which asserted ‘an indissoluble union  being trained through active labour and politi-  between theory and practice’, the ultimate sin  cal activities to become the creators of new cul-  was the attempt to distinguish between ‘philoso-  tural values.}  phy and politics, between speculation and social  The Soviet system of education was concerned  building’.®* He castigated the “limitless social day  not merely to change students’ worldviews, but  dreaming, with no connection with actual reality”,  aimed additionally at the development of ‘socially  which he found in the intellectual life of parts of  active, spiritually rich, harmoniously developed  Eütope  character[s]’ through the comprehensive transfor-  37  mation of people’s material practice.  4. The Soviet system and its legacy  Although the Soviet Union no longer exists as  a political entity, the Soviet aversion to abstract  The Soviet system likewise inherited this long-  established disdain for abstract theorising and the  theorising remains an important characteristic of  post-Soviet intellectual life. That being the case,  aims of Soviet philosophies of education went far  evangelical theological education should relin-  beyond inducting students into the worldview of  quish its fixation with questions of knowledge and  Marxism-Leninism. This becomes immediately  worldview and should instead be conceived as a  apparent when one reads the Soviet atheist text-  books for students and teachers.“* Examples of  holistic and integrated task that is directed towards  the transformation of those ‘material practices  such works include a dense textbook, entitled The  Cultivation of an Active Atheist Position among  that shape the imaginative core of our being-in-  the-world’.® The efforts of Christian institutions  Young Students, published by the Soviet authorities  in 1982:  of higher learning in the Former Soviet Union  should, accordingly, be directed towards not  The Communist Workers Party regards educa-  merely producing thinkers with a Christian world-  tion as an important front in the struggle for  view, but forming agents with a Kingdom mission.  communism. One of the objectives of its pro-  As Smith notes, ‘the end (zelos) of Christian edu-  gramme is the holistic formation of the individ-  cation is action: the Christian university is a place  ual and the development of the whole character,  from which students are sent as ambassadors of the  subject to the conditions and requirements of  coming kingdom of God’.®®  the communist society, and the ability to make  The crucial point is that the centralised Soviet  use of all communism’s material and spiritual  education system recognised what one com-  blessings. ... Organising the construction of a  mentator calls ‘the supremacy of experience over  new society and purposefully carrying out this  purely theoretical constructions’.*° Education was  process, the Communist Party of the Soviet  directed not so much towards forming people  Union has created a coherent system of com-  in a Marxist-Leninist worldview, but rather was  munist education for all workers, covering all  aimed at equipping them to participate actively  social strata and groups, and using every form  and energetically in the building of a utopian  of economic, political and, above all, ideological  5  communist society in ways that were concrete,  influence on the masses.  tangible and materially transformative. Berdyaev  In addition to the repeated use of the term  maintains that the communists’ search for ‘a syn-  “ececmopoHHuW (*holistic’ or ‘comprehensive”, Lit.  thetic philosophical system wherein all theory and  EIT 23:2 * 107through SYSLCM of hıgher education 1n Ur
Nıkolaı erdyaev (  -1  ) explained that for COUNLLY INanıy millions of SovIlet youth &*those lıving ın the shadow of the Marxıst-Leninist sentatiıves and LICW generations of educators AIC
ideology, which asserted an indissoluble unıocn being traiıned through actıve labour an politı-between theory and PFracticE the ultımate SIN cal actıvıtlies become the of NCW cul-
Was the aLttempt distinguish between “philoso- tural values.
phy an politics, between speculatıon aAM sOc1al The SOvIiet SYStem OE educatıon Was concernedbuilding”.° He castigated the “imıitless socıial day NOT merely change students’ worldviews, utdreamiıng, wıth connection wıth actual realltv. , aimed addıtionally AT the development of “sOC1ally16 he found 1ın the intellectual ıte Gr Darts of ACHVE, spiritually HCN, harmoni0usly developedEurope.““ character|Ss ! rough the comprehensive transfor-

matıon of people’s materı1al practice.
The Soviet system and its legacy Although the Sovlet Unıon longer EXIStS AS

political enNtItY, the Sovliet aversion abstractThe Sovlet SYSteEmM 1kewiıse inherited thıs long-
established disdain for abstract theorising an the theorising remaıns ımportant characteristic of

post-Sovıiet intellectual ıte hat eing the CaASC,a1mMs of SOvIet philosophies of educatıon went far evangelical theological educatıon hould relin-beyond inducting students Nto the worldview Ööf quls ITS 1xatıon wıth questiOons of knowledge 4a3arxısm- Leninism. hıs becomes immediately worldview A should instead be conceived ASswhen ONC reads the Sovlet atheist TEXT-
books for students an teachers ** Examples of holistic and integrated task that 15 directed towards

the transformatıiıon of those “materi1al practicessuch works include dense textbook, entitled The
Cultıiyatıion of Actıve Atheıst Posıtion LG

that shape the imagınatıve GE of Ur being-in-
the-world?.°® TIhe efforts of Christian institutions0uUNg Students, published Dy the Sovıet authorities

In 082 of higher learning In the Former SOovlıet Unıiıon
should, accordingly, be directed towards NOT

The Communist Workers Party regards educa- merely producing thinkers wıth Christian world-
t10Nn AS ımportant front 1ın the struggle for VICW, ut forming agCNLS wıth Kıngdom 1SS10N.
cCommunısm. (One of the objectives of ItSs DIO As Smith n  „ ‘the C ( telos) of Christian edu-
STAMMC 15 the holıstic formation of the ndıviıd catıon 15 ACcCLLON: the Christian unıversity 15 placeual and the development of the whole character, from which students AIC SENLT 4A5 ambassadors of the
subject the condiıtions an requiırements of cComıng kiıngdom of God’
the COMMUNISTt SOCIETY, A the abılıty make The crucial pomnt 15 that the centralised Sovıiet
USCcC of all communNnısSsmMm ’s mater1al an spirıtual educatıon SYStem recognised what 11C COIMNN-
blessings. rganısıng the construction of wl °the SUDITCEIMMAC of EXDENENEE VEr
1CW SOCIeLYy an purposefully Carryıng OUuUL thıs purely theoretical constructions’.*9 Educatıon W dsSs
PTFOCCSS, the Communist Party of the SOovIlet directed NOT much towards forming peopleUnıon has created coherent SYSTeEmM of COM ın Marxıst-Leninist worldview, but rather Was
mMunıst educatıon for all workers, Covering all aiımed Ar CquUIPPINS them partıcıpate actıvelysOoc1al STrata an STOUDS, an usıng form and energetically 1ın the ulldıng of utoplanof economic, polıtical anı above all, ideological COMMUNISTt SOCIELY In WaVYS that WEIC >influence the I14AS5S5C8 tangible an materlally transformative. Berdyaev
In addition the repeated UuSsSCc of the term maılntaıns that the OomMmMUNIsStsS’ search for SyıIl-

“BCECMOPOHHUUY (*holistic’ (J)E “comprehensive’, Iit thetic philosophical SYyStem whereın all COrYy and
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practice chall be indissolubly unılnled’ W as ‘“admira- standable why permission Was granted the All-
ble in IMa V respects’. Tellingly, erdyaev ArgUCS Unıon Councıl of Evangelical Chrıistians-Baptıists
that Christians MUSE do the SAamMl1Ec but 1n quıte AUCECB) In the part-time theo
another amıe  7 Just 4S the Communists aimed logical correspondence COUNNTISE for raınee evangeli-

produce CW INan, L1CW psychic ENUtY:; S! cal pastLOrS. Topıics included 1ın the Irst curriculum
LOO, accordıing erdyaev, should Christians PUL Christian Doctrine, ExegesIis, Introduction
theır opes ıIn °the birth ofa 1CW man .* Ihe FETIN the Biıble, Preaching, Pastoral Care, Hıstor
NECW man  A W as promoted by Marxıst-Leninist ide of the ECB,; an the Constitution of the USSR.
Ology In the form of the NCW SOovlet man ( Hoedvıu When 11C looks In IMNOTrC detaıil AT the ecture NOTES

for thıs AUCECB COUISC, the theoretical CONTLENTCoeemcKuüy4en06eK ),* CONCCPL developed
promulgate the ıdea of NCW generation ofpeople becomes apparent.“*  8 Apart from brief
wh.: would be endowed wıth SOvIiet virtues of dices contamnıng SUMUINAL Y bılographies of Tolstoy
discipline, selflessness, hard work an intelligence an Dostoevsky, attempt 15 made CCr
A result of eINg nurtured In SOovılet culture the materı1al the Russıan OTr Eurasıan
and ftormed according the mater1al practices It 15 possible that these ecture NOTES WEIC In fact
of Marxism-Leninism.*® Ironically, this term has Russıan translations ofa work previously published
subsequently been lampooned Dy SOMNNC DOSL- 1ın Englısh, although It 15 NOLT clear what the Or1g1-
SovIlet OMMENLATOFS d depicting Ta LYPC of nal SUOUTICEC might aV CCn Ihe ack of CONTEXTU-
human being“* known AS 0OMO SOVLELLCUS, *° which alısatıon of the tODPICS covered In thıs (XMILSE INAaYy
1S characterised Dy egrade of self-worth, also be attrıbutable the strıct censorship

distorted code of ethıcs and deformed soc1al all mater1al used DYy the AUCGCECB under the Sovlet
consclence. SYSTCM, but It nevertheless iıllustrates the pomnt that

On f VIEW, It INaYy SCCI1I CVYCH Sus- SOMC evangelıcal theological TOSTAIMNINCS, CVeGn

DECST that Christians In post-Sovliet countrıes today before the collapse of the USSR: WT largely
ocused the formatıon of °“Chrıstian world-could learn from the methodologies of SOvIet

ideologues from the COMMUNISt Dast However, VIEeW)’.
ike rebe]l arı V that the WCaDONS of Al hıs 1S NOLT SdYV, however, that all the Baptıst
tyrannıcal OPPICSSOTF an them agalnst hım  > traınıng TOSTAMMINCS WEIC concerned solely wıth
post-Soviet Christians might also be able adapt the 1SSUE ofworldview. The COUTSCS ADDCAL AT
SOIINC of the educational philosophıies of the SovIlet been clearly ocused church practices, MOST of
Unıon ın order understand the importance al preaching. Alexander OPOV, Baptist
NOT only of changing students’ worldviews, but theologian who teaches AT Moscow Theological
of transforming their material practices ıIn WdVYS Seminary, STATES that Baptıst theological educatıon
that the buildıng of the Kiıngdom of God in the SSR WAaSs Hrst of al ocused traınıng
rather than the Marxıst-Leninist utoplan SOCIELY. preachers and, secondly, IT addressed certaın SPC-
And although the atheist-materialistic ideological ciıflc questlions about particular miıinıstrıes ın the
CONTLENT of the SOovlet educatıon W as fawed, the church? *” Furthermore, Heinrich Klassen claims
methodologiıies pursued Dy SOovliet pedagogues that the COU offered Dy the AUCECB iın the

time of the SSR WEIC maınly concerned wiıthWCCIC remarkably effective 1n far AdS they WEeEIC
directed towards peoples materı1al practices rather M1I1sSsS1O0N (Or witness ).°” Referring Sovlet Baptists,
than merely focusing, abstract worldviews). Klassen malntaıns that ‘Christianity effected | S2C|
The SOovIıiet authorities aiımed inculcate NOT the daily ıfe of members ın Christian churches
intellectual aCqulescence ideological SYSTCM, and presented ın | thıs WdY danger tor socılal-
but pro-active conformity Al applied socılal phi- ism >! However, if thıs Was the CaSC, then judging
losophy that would transtorm the materi1al realıty Dy the CONTLENLT of the mater1al for the AUCECB
Of: those living under the 4  system. traınıng TOSTAMINCS, thıs W dasSs In spıte of rather

than because of the traınıng that Baptıst ead-
CIS received from the Correspondence Course.

UCEKECB mater1als Whether these inıtlatıves WEeEIC concerned wiıth
As long 4S theological educatıon W dS confined shapıng students’ worldviews 0)8 whether they

the formation of °“Christian worldview’, the a1ımed AT IMproving COMPELENCE In the perfor-
SOvIıiet authorities perceived lıttle threat theır INARNCC of certaın church practices, neıther of these
ideological hegemony. fı 15 therefore under- objectives translated into subversive sOcl1al S-
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formatıon for the sake of the Kingdom of God t10N, others 4S inevitability, others AS wıiısdom* FROM CHRISTIAN WORLDVIEW TO KINGDOM FORMATION ®  formation for the sake of the Kingdom of God.  tion, others as inevitability, others as wisdom ...  They posed no great risk to the authorities and  From the moment we are born, socialist culture  were thus to some extent tolerated by the Soviet  presents us with a complete, finished, essentially  system.  absolutely false image of the world. This world,  Whereas these kinds of evangelical educational  excluding tragedy, compassion and in effect all  initiatives were tolerated by the authorities and  Christian values from life, sets the pattern of  even began to flourish,°* those learning communi-  one’s life from birth to death with the inevita-  ties that went beyond the notion of ‘worldview”  bility of fate.°°  or training in specific church practices and which  This vivid and lucid critique of life under Soviet  aimed to instigate a transformation of the mate-  communism can be applied just as pertinently to  rial reality of contemporary society through the  contemporary life under post-Soviet consumer  development of a radical Christian anthropology  capitalism. The eschatological language employed  were mercilessly — and often brutally — suppressed  by the KGB. One such initiative was the Christian  by the participants in the Christian Seminar has  a profound resonance with some key themes in  Seminar, which represented a contextual utopian  Slavic history and philosophy and the indebted-  vision that drew deeply from the wells of the Slavic  ness of the Seminar’s leaders to figures such as  literature, theology and philosophy.  Berdyaev, Dostoevsky, Solovyov and Kavelin is  apparent from their samizdat” publications.®®  Despite their  deeply pessimistic  appraisal  6. Building a utopian community through  of their situation, the leaders of the Christian  education: the Christian Seminar  As a learning community that represented an  Seminar looked to the Christian faith, in particular  to the peculiar synthesis of Christian eschatology  attempt to embody ‘God’s truth in the language  and nationalistic messianism that was expressed  and culture of a people’,°® the Christian Semi-  nar offers some important lessons for leaders  in the so-called “Russian Idea’, associated with  Dostoevsky and Solovyov:  of all churches and seminaries (evangelical and  Orthodox) in the FSU. The Christian Seminar  We feel that we are that living material out of  was founded by young Orthodox intellectuals in  which Christ will make all things new: a new  1974.°* Explaining its founding, one of the key  community, a new culture, a new family, a  new kind of man and a new kind of woman.  carly leaders remarked that  As we were dissatisfied with the mere perfor-  Essentially, he is creating a new people out of  us: But at.the same time this.is a return ‘ to. the  mance of a religious cult, had had no opportu-  primal roots of the Russian national soul, which  nity to receive a religious education and needed  to establish brotherly Christian relations, we  is trustingly thrown open to receive God’s  began in October 1974 to hold a religious and  world and all the nations which live in it.°  Particularly noteworthy was the Christian Semi-  philosophical seminar.  Concerning its ultimate goals, the Christian  nar’s reliance on eschatological themes, which  Seminar aimed to become part of a mass youth  related to key elements of the literary and philo-  sophical heritage of the Slavic peoples. Berdyaev  movement that would culminate in ‘a new type  wrote that  of human community’. A document dating from  1979 expresses the utopian aspirations of those  there are two dominant myths which can  who founded the Seminar:  become dynamic in the life of a people — the  We are all. in need: of :a deeper land warmer  myth about origins and the myth about the  type of communication: the force of active  end. For Russians it has been the second myth,  the eschatological one, that has dominated.  love must transfigure the world around us  It has become impossible to go on living in  He thus described Russians as ‘a people of the  falsehood. An unbearably aimless existence  end’ (»apodkonya).® Sergei Bulgakov likewise  in a frenzied world, dull attendance at useless  spoke of ‘apocalypse’ as the defining aspect of the  jobs, meaningless debilitating disputes, faceless  ‘sociology of our time’.° The Christian Seminar  socialist culture, newspaper pathos and lies, lies,  was thus able to contextualise its message and con-  lies. Corrosive, destructive, humiliating lying  nect it with deep themes in Russian history. The  motivated by fear, which some justify as cau-  literature produced by the Christian Seminar testi-  ET _ 23:2: 2 109IThey posed risk the authorities and TOM the OMenNnNT ALE born, soclalıst culture
WEIC thus SOIMNC EXTENT tolerated Dy the Sovlet UuSs wıth complete, finished, essentially
SYSLCM. absolutely false image of the WOTr. Ihıs WOT.|

Whereas these nds of evangelıcal educatıonal excluding tragedy, COMpass1ıon an In effect al]
inıtlatıves WEIC tolerated Dy the authorities an Christian values from ite; SCTS the pattern of
CVCI) egan flourish,°* those learning COMMUNN- ne’s  D ıfe from birth death wıth the Inevıta-
t1es that WEeEentT beyond the notion of “worldview)” bility of fate  56
OLr traınıng in specific church practices an which hıs Vivid and Iucıd crıtique of ıfe under Sovliet
aiımed instigate transtormation of the MaTte- communısm Caln be appliıed Just 4S pertinentlyral reality of CONLTCEMPOFALCY SOCIELY through the CONLCEMPOFALCY ıfe under post-Sovietdevelopment of radıcal Christian nthropology capıtalism. The eschatological language employed
WeEeIC mercilessly Al ften brutally suppressed
DYy the KG  - One such inıtlıatıve W as the Christian Dy the partıcıpants 1ın the Christian Seminar has

profound FESOMNAUaLLIC with SOMNNC kev themes iın
Seminar, hıch represented contextual utoplan Slavıc history an philosophy an the ndebted
VISION that TEW deeply from the wells of the Slavic ( of the Seminar’s eaders ngures such AN)
lıterature. theology an phılosophy. Berdyaev, Dostoevsky, SOolovyov and Kavelın 15

from theıir samızdat” publications.”®
Despite theiıir deeply DESSIMISTIC appraisalBuilding utoplan community through of theır sıtuation, the eaders of the Christianeducation: the Christian Seminar

learnıng COoMMUunNItY that represented Semiinar looked the Christian faıth, iın particular
the peculıar synthesıs of Christian eschatologyattempt embody “(G0d’ truth 1ın the language an nationalıistic messianısm that W as expressedand culture of people’,  2 53 the Christian Sem1-

114r offers SOMIC iımportant ESSONS for eaders ıIn the o-called “Russıan Idea’”, assoclated wıth
Dostoevsky an SOolovyov:of churches and semı1narıes (evangelical aN!

Orthodox) ın the ES  e IThe Christian Semiıinar We feel that that lıving mater1al OUuUtTt of
W d5S5 ounded Dy Orthodox intellectuals ın IC Christ 1 11 make all thıngs 11C

1974 >* Explaining Its founding, OC of the key COMMUNITY, 87 culture, e famıly, A
11C kınd of I11ld  > an LE nd of OmInanearly leaders remarked that

dissatished wıth the IMNEIC perfor- Essentially, he 15 creatiıng A 1G people ut a
us But AE the SAadlllec time this 1S eIHEN theof relig10us cult, had had OppOFrLTU- primal of the Russıan national soul, whichNIty recelve relig10us educatıion 2181 needed

establish brotherly Christian relations, 15 trustingly thrown open to recelve

began ın October 1974 hold relig10us an WOTr. an the natıons which 1Vve 1ın It
Particularly noteworthy Was the Christian Sem1-philosophical em1ınar.

Concerning Itfs ultimate xOals, the Chrıistian Nar-ıs reliance OI eschatological themes, which
Seminar aımed become Dart of 111455 youth related key elements of the lıterary and phılo-

sophical heritage of the Slavıc peoples Berdyaevthat would culmınate 1ın LICW LYPC WTOTE thatof uman cCommunıty”. document atıng from
1979 CXPDICSSCS the utopılan asplrat1ons aft those there Ar [WO dominant myths which Can

who ounded the Seminar: become dynamıc ın the iıte of people the
We ATC al] 1ın eed of deeper aAM warmér myth about ONg1INs an the myth about the
LypC of cCommunıtlcatıon: the force of actıve en For Russıans 1T has een the second myth,

the eschatological ONC, that has dominated.love transfhigure the world around UuSs
Ir has become impossible lıving 1ın He thus described Russıans AS people Or the
falsehood. unbearably aımless exIistence end’ ( HAPOOKOHYA ).°” Sergel Bulgakov lıkewise
In frenzied WOT.: dull attendance ar useless spoke of “apocalypse’ as the defining aSPECL of the
Jobs, meanıngless debilitating disputes, faceless “sOClology of OUr time)? ©! Ihe Chrıistian Seminar
soclalıst Culture. NCWSDADCI pathos AT lies, lıes, W adas thus able contextualıse 1ItSs INCSSAaZC and COMN-
lies. Corrosive, destructive, humiliatıng Iyıng eCI 1T wıth deep themes ıIn Russıan history. The
motivated by fear; 1C SOTMIC Justify 4S CauUu- lıterature produced DYy the Christian Semiıinar test1-
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Hhes the philosophical sophisticatıon an theo- educatıon offered by estern missionarles ın the
FSU has een SCCI1 by MNanı y 4S bridge betweenlogical erudition of 1tSs authors. It 15 perhaps OWINS

the erudıtion and sophisticatıon of ItSs academı1c the POVEILY of post-Soviet sOCIeLY and the afflu
that the Christian Seminar became CI of the Western CONSUMLLET soclety.“ In order

A 1114ASS5 MOVEMENT avo1d the problem of ack of integration of
IThe Chrıstian Seminar, however, represented educational methods an JGa cultural„

Christian inst1tutiOons of higher educatıon ıIn thed Iucıd critique OT only of the Marxıst-Leninist
worldview, ut also of the mundane material PFaCc- FESU cshould recCOgNISsE °the cultural dependency
t1CES JIl which the existence of the whole Sovılet of all ftorms of gospel witness’/“ an become OUTLt-

SYSteEmM depended.®“ hıs critique TEW heavıly ward-looking, boundary-pushing communıitlıes
the TESOUTCCS of Christian theology, partıcu- that infiltrate the surrounding populatıon wıth

the transformatıve MCSSAHZC of the gospel. Such allarly eschatology and utopla, an Cal AS A

model and inspiration tor CONTCMDOFCALCY alt approach theological educatıon would facılı-
TL the PIFOÖCCSS whereby the church, AN) Michaelbased CMtqUES of post-Sovıet SOCIELY. IThe ESNSCTIIGE

of the socıal critique consisted 1ın the indictment Frost and Alan Hiırsch Dut e lıves Out the gospel
of Sovliet sOClety’s neglect of human values that “wıthın ItSs cultural COMHTEXT rather than t_
had een articulated by Russıa’s lıterary an Ing A institutional commıtment from ITSs
philosophical ngures such AN) Dostoevsky, Solovyov cultural CONtExTt.  ? 73 Connecting thıs insight the

example of the Christian Seminar Al applying ITand Berdyaev an which WAas encapsulated ıIn such
4S INAAV (peace 0)4 world)°°, obschschina CONLEMPOFALCY models of theological educatıion,

(community)®“ and, above all, sobornost (unıver- the emphasıs cshould be placed the of
sal brotherhood).°> Bringing these NTtTO ML, obschschina and sobornost. In particular these
mater1al reality would result ın “transvaluatıon of Can be sed CONNECLT the MCSSAZC of
values’ (‘neDPeEOYEHKA YeEHHOCMEU Nietzschean the gospel wıth the realıties of CONLEMPOFACY Ccul
term sed Dy the members of the Christian L[Ure ın reg10Ns throughout the ES  C AnYy inıtl1atıve
Semiıinar depict wholesale transformatıon of that WEeEIC be built OIl such foundatıon would
SOCIELY that would undermiıne all the taCıt ASSUMID- OT merely be MOTC relevant and applicable the
t10NS and mater1al practices which the COMN- history an tradıtiıons of Fkastern kuropean Slavıc
tinued exIistence of the SOovIıiet SYSTCEM depended.”® cultures, but would arguably be much TMOTC faıth
Perhaps recCOgNISINS the threat theır iıdeo- the INCSSaHC of the gospel gospel which 15

concerned NOT solely wıth individual CONVerSIONS,logical egemONY posed Dy these cultural crit1ques,
the Sovliet authorities suppressed these educatıiıonal dit: also wiıth the creation of redeemed COI

inıtlatıves wıth dısproportionate brutality that nıtlıes of IMNCN and inspiıred with VISION
transform the wıder world for the sake of theinvolved the detaiınment, Orture an forced CAM=

inement psychological correction Institutions Kingdom of God (Rev 1X:15):
of theır leaders.®’

Christian institutions of higher educatıon ıIn
the BSU today that AL looking beyond The limits of contextualisation
the “worldview’” model of theological formatıon It INAaYy be objected that thıs artıcle’s allusion
could learn from the example of the Chrıistian generalised such 4S Slavıc missional DaLd-

digm’ and “Ekastern Slavıc mınd-set? contradıictsSeminar. Future evangelical inıtlatıves ın theo-
logical educatıon cshould NOT be based ON estern the maın concerning the NECESSILY of
models of evangelism that emphasise the impera- developing contextualısed models of M1ss1ON aMn
t1ve of individual CONVvVersiO0nNs an which PrOomMOLC theological educatıon ıIn the ES  s While acknowl-
pre-packaged versions of Christianıty that E edging the Obvıous diversity between the Varl10Ous
designed sell 111455 audiences Aallı OPDPCI independent natıon STaLECS, ManıYy of which ave
COMSHUTIHET market ©® By ıimporting individualis- their OW! distinctive cultures, histories AIı lan-
t1C methods Ör evangelısm, estern mM1sSsS1ONAFr- ZUASCS, nonetheless think that they aV much
1eSs unwiıttingly created sub-groups of “wannabe ın COMMMOMN The ultural an! lingulstic diftfer-
Westerners’ ,° people who WEIC attracted NOLT only C11CEs between, for instance, Russıa an Belarus Or

Dy the INCSSdSC of salvatıon 1n Yst, ut also Dy between Ukraine an Bulgarıa AYK S relatively mınor
the opportunı CSCADC the ften difhcult lıving compared the differences between alıYy of these

countrıes an the United Kingdom ( I: the Unitedconditions of post-Sovıiet sOCIeLV. ” Theological
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swered. Among the 1SsSues not addressed ere 15 theStates of America. Therefiore, GVn ıf “Slavıc MI1S-
sional paradıgm' CAaRnAHNOTr be applied unıformly practical question ofhow TOSTAMMEO of theologıica

COMLEGXE of theological educatıon In the FSU, educatıon pursued along the lınes suggested above
f such model applied in thıs WdY, IT would COUuU obtaın meanıng accredıiıtatıon. Given the
still be immeasurably INOIC ın [une wıth the local rTeSONAaNCE of the Chrıstian Semimnar and the CONCepIS

than model iımported from the Or of ML, obschschina and sObornost wıth Orthodox
the USA Moreover, although missiological chal- theology, ıt INaYy be poss1ıble for evangelıcal learn-

ıng communitıies {o INOVC towards closer artnershıplenges an opportunıitıies ATC always shaped Dy
speclfic OE (ACctOrs. they Can be meaningfully wıth Orthodox theologıca sem1narıes. Perhaps

evangelıcal sem1inarıes in the FESU COUuU. aspıre toaddressed only Dy creative applicatiıon of timeless
biblical princıples an imperatıves, such AN COMN- meanıngful form of internatıonally recognised PCCI-
passıOon, which requıre careful, sensıitive an CICA- accreditation.  7

hıs artıicle has maıntaiıned that ın ordert1ve application specific
Contrary the misgulded assumpt10ons of chart the GCUOBESE for theological educatıon 1ın

the FSU; IT 15 NCCCSSAL Y for evangelicals SIEU-evangelical CrntCcs, contextual heology 15 NOTLT
about being contormed imıtatıve of culture; Aatfe themselves historically wiıthın the CONTLEXT of

broader trends of theır regional hıstories. Iherather. truly contextual eology 15 flexible Dar-
adıgm that 15 rooted In the Scriptures a! 15 able eaders öf. evangelıcal sem1ı1narıles would gaın GCOMN-

provide critical lens rough which refract siıderable insıght an wısdom from readıng about
contextual realıities ıIn the lıght of the gospel the hiStOrYy, NOT only of theır predecessors In the
Recognising that “cultures differ significantly In Baptıst MOVCEMENLT, but also of educational inıt1la-

VeESs that orıginated OUuUTt of different tradıt1ons,their reception of the word of God contextual
theology grapple wıth the question of such d the Christian Seminar. Unlike the Bible

Correspondence Course of the AUCECB an Inwhat meaningful an empowering gospel would
o0ok ike for people iın partıcular culture Or COMN- other PreviIOUS short-lived evangelıcal
munity.”° (IIE Orthodox theologian helpfully theological residential COUTISCS established In the

early of the USSR”? whose educational a1MmMsSsremarks:
WEeEIC imited the traınıng of DPastLOrSs and preach-In the SAaM1C IN alllıcT In; IT WaS
CIS the Christian Seminar offered INOTC COM-for the Second Person of the Trinity A4SSUMNIC

human flesh COMMUNICAte the INCSSALZC of prehensive VISION of holistic theological education.
It 15 important that ItSs VISION should be revivedsalvatiıon, the truth of God ASSUNMLEC form

ıIn IC the INCSSaSC of salvatıon (CAdll be COIMN-
and contextualised for the CONLCEMPOFALCY settung,
because Itfs sOcı1al criıtique and profound COTMNEC-munıcated. Ihe Living Word became Incarnate: tıon the histOry al spirıtual reality of Russıathus the wrıtten word MUST also become incar-

nate. an FEastern Europe AIC 4S relevant an
today d they WG AF the height ofSovliet W

Moreover, the notion that contextual cOlogy, Nevertheless, valıd eriticısm Cal be made that
paradoxıically, Call an cshould be applıed unıversally the Christian Seminar W ds LOO idealıistic and UTLO-
15 predicated the understanding that the gospel plan 1n ITSs outlook an that ItSs a1mMs 16 builldingof hope an 1E W ıte 1n Christ has unıversal and 1L1CW COMMUNITY, 1L1ECW culture, 1W family,
cross-cultural meanıng. Therefore COMpassıon, d He kınd of I[11all and LICW kınd of woman’
the unıversal an timeless principle of the gospel would AVC REn unfeasıble, GV In the IMOST AUS-

INCSSAYC, MUST be applied an practised ıIn specıfic PICIOUS soc1al an political Condiıtions, an utterly
COHNFEXTS in order ddress particular needs. impossible ın the adverse ECORTFEXT of Sovlet GE

sorshıp an Oppression. TIThe evangelıcal eaders
of the AUCECB INaY aV SC OUL faiırly imitedLearning TOom the past re-ıimagıne

the future educatıional a1MSs (LE traınıng DaSstLOrSs an preach-
GES for minıstry local congregations),  0 but theyOne lesson that earn from the hıstory of theo- WEeIC AT least achiıevable, CVCN ın the unfavourable

logical educatıon In the FSU SINCe the collapse of the CIrcumstances created by the SOovlet FeSIME. TIThe
SSR 1S that there aAare qu1C XS o the Current challenge for the CX generatıon of evangelıcal
CIISIS. Such 1S the complexıty of thıs vast 1SSsue hat eaders In the educatıon SECECIOFr working ın the
thıs artıcle has inevıtably left everal quest10ons Nan- reg10Ns of the ESU 15 learn from the example
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of SIOUDS such 4S the Christian Seminar an the Endnotes
AUCECB and develop Hc  S and creatıive PFO- Johannes Reimer, “Recovering the Missıonary
SLAIINCS of theological educatıon that ll equıp Memory: Russıan Evangelicals ın Search of an

people wıth the conceptual TESOUTCCS CHNSAYZC Appropriate Missiology’, European Journal 0
ın COgECENT philosophical CrIt1quUES of culture (ın Theology 2013) 137148
the tradition of the Chrıistian Seminar), whıiılst still Reimer, “Recovering the Missıonary Memory’,
attending the immediate pastoral an missional 135

Reıimer, “Recovering the Miss1ıonary Memory’,needs ofchurches (as the AUCGECB sought do) 145
'Thıs ICrTm W d Iso used ın ark Elhott, “T’heologica

Conclusıi:on Educatıon after Communism: Ihe Mixed €esSINS
of estern ASSISLANCE - Asbury Theological JournalIhe salıent question that arN1SEes from the foregO- 50

Ing reflection 1S simple 1 Would IT be DOS- Reimer thus echoes the lament of Miıkhaıiıl
sıble combıiıne J the iıdealısm and passıon of herenkov, wh. has Iıkewıise called for renewal of
the Christian Seminar an 2y the attention the evangelıcal M1IssıON an theological educatıon along
immediate pastoral anı missional needs of local the lınes of theologically-robust and contextually-
churches demonstrated by the AUCECB wıth relevant post-Soviet missiological paradıgm. See
5 the fOocus the transformatiıve dimensions of YepeHKOB, °I IOCcTCOBeTCKHE EBAHTSJILCKHC

LICDKBHM LIOHMCKAaX NOANXOANALIEH MHC:!  I’UHMmater1al practice evinced by the Sovılet educational
| N00AaNBHBIE CHAUCHLUMphilosophies? n engagıng with thıs questlon, the DeaJIHM'

a1m 15 NOT adopt uncritically the methods of the bo20C106CKuE DA3ZMLWNEHUA Z  O
Mrt 9:36; 14:14:; Mk 6:54; Lk S, 033 15:20

Dast, ut re-envision them from the perspective Walter awatsky Argucs that It 15 possible that 110of the Kingdom ofGod In order invigorate MIS-
S10N an theological educatıon ıIn the FSU today. other event In the history of M1SS1ONS generated

much hope and excıtement ONS evangelıcalsIt 1$ clear that the development of missional the collapse of the Sovılet Union; Sr Sawatsky,paradıgm that Cal refract the real Iıved exper1- “Return of Mıssıon and Evangelization ın the
C  > hopes and fears of the people arl natıons of (1S Present): Assessment. ın Walter
the FSU In the lıght of the gospel 15 MOST urgent awatsky nd Peter Penner (eds), Missıon In the
task of evangelical theology ın Slavıc CONTEXTS Former Soviet Un10n (Schwarzenfeld: Neutfeld,

7 Btoday. In tulfıllıng thıs task, WC MUSLT remember the
tremendously high stakes involved: i the churches Johannes Reıimer, “Mıssıon ıIn Post-Perestroika
and Christian InstiıtutiOons of gher educatıon Russıa , Missıonalıa 1996) 16-39

For erıtical analysıs of the role of Western MI1S-faıl work together 1ın developing adequate
soc1al philosophy that Cd meanıingfully S1ONAarYy actıvıties, SCC ark Elliott, “Theological
wiıth the materijal realıtiıes of their Ost cultures, Educatıon er Communism: TIThe Miıxed Blessing

of estern Assıstance) In FEast-West Churchthen the natıons of the FSU could be plunged Mınıstry Report 1995); Wes an Chery]l Brown,anto L1CW dark AYC E  - the other hand, the “PrOZTESS nd enge in Theological Educatıon
churches Call 14l their vocatıon Dy becoming In Central and Eastern Europe‘, Iransformatıon
transformatıve for the renewal of cul VerY critical ZACCOUNT of estern
W, then the evangelical communıitles of the ESU M1ssiONArIES Al be ftound 1n Johannes eimer’s
could ead the WdY towards bulldıng strategic OUT- controversıi1al and provocatıve “Mıssıon ıIn OSt-

of the Kıngdom of@ throughout Kastern Perestroika Russıa ; alance'‘ eriticısm 15
offered Dy Peter Penner ın hıs introductory arfı-Europe; Russıa an Central Asıa The hope that
cle ın Penner and Sawatsky (eds), Missıon ın thehas inspired thıs artıcle 15 that the generation of

the students that taught aLt Donetsk Christian Former Soviet Unıi0n.
Reıimer, “Recovering the Miss1onary Memory’,Universıty 11 be able WItNeESSs a! EXPENENCE 139

DICW MOVEMENT of the Holy Spirıt that ıll W 11
through the natıons of the ESU bringing 11C lıfe, It nevertheless remaılns the that, ultımately, the

detaıils of thıs misSi0l0ogy MUS be developed NOT Dyredemption, reconciliation, renewal an COMDAS- Western M1SSI1ONATFIES, but by the evangelıcal OIH-
S10N in ItSs wake munıitıies wıithin the natıons of the Former SOovıet

Union. er than tryıng 1Impose estern
models of M1IsSsSION and theologica educatıon
ESU CONTEXTIS, M1IsSsIONArIES from North AÄAmerıca
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nd estern Europe hould USCc theır creatıve g1ifts Dockery and T’hornbury, Shapıng Christian
ENCOUTASC, CINDOWCK and CquIp natıve Christian Worldvıiew The Foundatıons of Christian Hiıgher

eaders develop A contextual heology that OIl- Educatıon (Nashvwville: Broadman olman
wıth ocal people ın transformatıve, lıfe-giving 2002

12
Francıs Beckwith introduction 170 Everyone

Michael Frost and Alan Hirsch; The Shapınga of Answer: Case fOor the Christian Worldview, ed
INgS Come: Innovatıon an Mıssıon for the 2 Ist- Beckwith BT al (Downers Grove: I 2004 1
Gentury Church (Peabody: Hendrickson, 20053 quoted 1ın James mı Desırıng the Kıngdom
alter Sawatsky, “V1ısıons ıIn Conflict Starting Anew Worship, Worldview an UNLEIUVTA Formatıon (Gran
roug. the Prısm of Leadership Training EifOrts:; p1ds Baker, 2009 31
in 1ir Nıelsen (ed:), elıgıon after Communısm D orelan and Wılliam A Craig, Philosophical
In Fastern Europe (Boulder: Westview Press: Foundations fOr Christian Worldview (Downers
3: 20 Grove: IVE,
See, for example, YepeHKOB, Dbanmu3z3M Pete Raollins refers Christianity radıcal Ns-
he? OyepKu MAMEDUOAI ÖUCKYCCUU formation that alters Oone’s mode of being In the

OyOyıyeMm 60  'KU. YepKeeu (HepkacchI: world’; SCC Rollıns, The Fıdelıty of Betrayal: Towards
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the European CONTEXT 15 developed from varıety of ın Hermeneutıik und Strukturalismus: Der Konflıkt
perspectives ıIn Penner (ed.):; Theological Educatıon der Interpretationen Johannes Rütsch

Missıo0n. (  ünchen: Kösel, 205
18 TIThe OCdOX theologian, Anastasıos Yannoulatos, mı Desırıng the ıngdom,

3()wrıtes Chat; “Since the Christian mMI1ss1ıonN 15 InCOr- John MacquarrıIe, In Search of Humanı London:
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thıs PUrDOSC, the makes clear, 15 the Herzen Lenın AAan Berdyaev ( Tunbridge
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eternal; final 107 Y of God’ See Yannoulatos, “Che transl Dy Borıs Jakım (SaneSemantron Press,
Purpose and Motive of Miıssıon TOM Al TENOdCdOX 2009) 216.

33 Nıcolas Berdyaev, Orıgıin of USSLAN Communısm;liheological Point of Vıew), Pore  ENAES 1967
Arbor Universıity of ıchıgan Press,'Ehis pomnt C1Ip  Y illustrated ıIn Parush 1960 25 Although Berdyaev C  = be accused of
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Conversation’;, Journal of European Baptıst tudıes lıkewise noted that SINCE AL least the beginning of

2000) 21-44 See also Einike ıllı, 1oward the nıneteenth CCNLUFYV, Western heology has been
Holıstic VICW of Theological Educatıon’? In Penner characterised Dy rational, hıstorical Investigation.
(ed); Theological Educatıon Missı0n, va

20
TIhe prevallıng assumption has been that °real the-

Steven Chapman, “Collectivism In the Russıan Ology 15 concerned wıth the ancılent and the
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from thıs ‘pure’ heology. O-Calle: °real theologi-

James mM1 Imagınıng the ıngdom. How cal scholarshiıp” iınvolves the study of how iıdeas and
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2013 13 IThe emphasıis ON “Christian worldview? heology nas ended theory from PDrac-
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1SSUES and after gaınıng sound of SYSLCM - suonarıschen Ewxıistenz ın der SowJjetungon nach dem
atıc heology. See Andrew Kırk, “Re-envisioning the /Zweıten Weltkrıeg Berlın: Logos-Verlag, 2003
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Seminar In North America(Cambrıidge: James Clarke and CO 1968 7 IS sympathisers
235 (November/December ıIn the Keston
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48 OE OTEes Al be found under the head- Princeton Universıity Press. 1989
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Alexander POopov, “The Evangelıcal Christians- Miller (CaS); The Cambrıdge Companıon the
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inbred solıdarıty eploye: fullest ffect? Reference aine‘, FEast-West Church Miınaıstry
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