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“Once You Were 1in Darkness)’: The 4ST of the
Readers of Ephesians

Chrıstoph Stenschke

SUMMARY
his Dortraya! In the of the letter IS described

This article SUrVCYS and analyses NOW the Epistle the before the question of the legitimacy of his portraya IS
Ephesians OrtraYys the re-conversion Dasl of the 9115 discussed. ina|l ection relates the exegetical discus-
dominantly Gentile Christian readers. After methodologi- SION [O the present-day understanding of non-Christian
cal considerations In the introduction, the athers religions and draws SOTNE conclusions for the I1SSION of
all such references. After SUMMAAaTY, the function of the church

y.q  5ie D A  q

ZUSAMMENFASSUNG 1MelNn Nach eıner Zusammenfassung ird die Funktion
dieser Darstellung Im Argument des Briefes Deschrieben,

|J)er vorliegende Artikel untersucht un analysiert, WIE Hevor erortert wird, ob diese Darstellung legitim Ist | Jer
der Epheserbrief die Vergangenheit eıner vorwiegend letzte SCHANI schlägt eIne Brücke Vo der exegetischen
heidenchristlichen Leserschaft VOT ihrer Bekehrung dar- Diskussion zu gegenwärtigen Verständnis nicht-christ-
steÄflt. Nach methodologischen Betrachtungen In der iıcher Religionen und zieht daraus Schlussfolgerungen für
Einführung tragt die Studie all diese Angaben [T1- die Aufgabe der Kirche.

RESUMF tion de Celite evocation du Dasse des lecteurs dans |’argu-
mentatıon et DOSE ensulte 19 question de 1a legitimite de

Cet article CXDOSEC el analyse la presentation UUC ’on celte anlere de Ia presenter. ans 19 derniere partıe de
[rouve dans ’epitre dUX Ephesiens du Dasse pre-Chre- /article, ”auteur DrODOSE des applications de 55 conclu-
tien de 565 lecteurs majorite d’origine Dpalenne. Apres SIONS exegetiques DOUT I5 facon dont peut conside-
des considerations methodologiques, /auteur enregistre rer aujourd’hui les religions non chretiennes et tiıre des
LOUtes 1es references Dasse. Pulls } considere 1a fonc- conclusions DOUT Ia mMission de ’Eglise.

touching OM number of these 1SSUES, the focus of
Introduction thıs 1S dıfferent

Recent academı1c study of Ephesians has pald In CUrrfeNn: New Testament studies 1SSUES of
attention 1SSUES Gr authorship an pseudonym- identity aVe received faır AMOUNT of Nn-
ItY, the partiıcular historical sıtuation for which tion.® Such studies primarily focus the N1CW
the letter W d wrıtten, the reconstruction of the identity of the believers and the CW COMMUNItY
relationship between Jewısh Christian an Gentile which they constitute and/or which they NO
Christians an how IT 15 addressed ıIn the jetter, belong. Particular attention has ecn paıd the

the cConceptual background of the ead-body Varı0Ous strategı1es applied ıIn the Construction of
metaphor,' the relig10us background Öf the thıs EW identity.“ What constitutes the identity
letter either In SOMIC form of Ginosticısm OLr ın the of early Christians VIS-A-VIS other relig10us an
Old Testament Al Hellenistic Judaism, an socı1al STOUDS ın the ancıent WOTrF. such 4S CWIS
the portrayal of Paul an Its implications for 1ISSUES SYNASOSUCS, Hellenistic MYSLCFLY relig10ns the
of authorship and the Nnature of the letter * While ancılıent 4SSOC1lations?> In such discussions, OMNC
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signıfcant aSPECL of identity 15 ften neglected, on from the readers’ Dast an the bullding
namely the former identity an behaviour that the of theır CW Christian identity ın STAatus and COMN-

CW aVUE left behind (3E. should ave left duct; OL, uUusS«c the language of CONstructi10on: de:
behind construction of their Dast Tatus an behaviour and

Bulldiıng an malintaınıng identity play maJor construction perhaps Yre-Construction of theiır
role ıIn Ephesians. Carson aM Moo that CW identity.
1ın general there 15 effort 1VE Paul’s read- est has examıned these 1ın Ephesians
CIS distinctively Chrıistian IdenHty. While NOT and has identihed *4 WO Jypes of Existence’
employıng the CONCCDL an language of identity, the title of hıs study. He that ‘“Both LYPCS
nNnoO describes three where phesians a1mMs ATC stated iın absolute and relatıve„ an this

CrEATES problems. TIThe LYPCS dIC describedAT constructing the wr identity of the readers:/
eing CONVErTS from Hellenistic rel1g10us eNVI- MOSLT clearly ıIn Ephesians FEZE 5:8
FrONMENT MVSTICIY relig10ns, MagıC, astrology and After surveyıng the which

CO conduct,“ est summarıses the STAatfemMENTSthese people needed posıtıve grounding ıIn the the former spirıtual of the readers AS fol-Pauline gospel trom the apostle himself. eır lows:fear of evil Spirıts and COSMIC DOWCLIS W ds also d
IThe CONTFrAaSTts identihed D ATrC Dut else-COMNCCIN, especlally the question of where

Christ stands ıIn relatıon these forces (1 where ıIn the letter In quıte another WdY wiıith
Because of theır PaSst, they also needed OUutTt the discussion of actual detaıls of conduct.
help Aan! admonishment ın cultivatıng liıfestyle Unbelievers ATC dead ın SIN 1 S} and belong

the sphere of the devıl (Z:2); thev ATIC underconsıstent wiıith theır salvatıon in Christ, ıte
style free from drunkenness, sexual immoral- the control of °the powers’ (6:12) and subject
LLY, stealing an biıtterness Z Although there the wrath (2:3)
WEIC INallıYy CWIS. Christians (and tormer God IThe PresCcnNt focuses OI the portrayal of
fearers) ın the churches of the reg10n, the flood Gentiles before cComıng faıth hıle obviously
of 11E Gentile CONVeETrTS created SOMIC signif1- including the ON conduct (tO which est
Canı tensiONns. Cir ack of appreclatiıon for the retfers and which he Lreats 1ın detaıiıl ıIn hıs COM

Jewısh heritage of their faıth prompted MECNTALCY Ephesians*®), IT INOTC

erous Jewıish-Gentile ensio0N In the churches comprehensive Casc Fırst, what 15 sa1d rough-
S OUT the letter about the Dast that the readers left

behind Or should leave behind? Second, whart 15particular emphasıs In the cCONnstruction of the
believers’ CW identity 1S their Hc STAaTUus 1ın the function of this portrayal for determining an
CHnsSt“. Al eXpression 1C- OCCUTS times In the bulldıng the identity of the readers OW that they
S1X chapters of the letter and describes the “COrpO- believe? IThrough dissociation thıs ‘old identity”,

however negatıvely 1T 15 portrayed, stil] functionsrAate solıdarıty of believers with theır resurrected
and exalted Lord?’ ® further noteworthy feature In the construction of the HE identity an Its CO()I=

15 the CONFHTasi between the ftormer spirıtual responding behavlour. Finally, briefly SULVCY
explanations for thıs portray and d1sScCuss 1tSs legitof the readers wıth al] ItSs implications “nen ) an
1IMaCY an abiding significance. In three QUECSLSthe present under faıth wiıith al ItSs implica-

t10NS (°*NOW’), although such CONTFrAaSTts alsoO OCCU chall reiurn Best’s descr1ptions arl analyses
elsewhere in the New TLestament ? Ernest est of these LYPCS of existence.

GT 15 that Ephesıians addresseshas rightly noted that “Che between PIC- predominantly readers of Gentile Christian backChristian and Christian exIistence 15 COINMON-

place In scripture (E.S Rom 2-1 Ö:15: DPet ground:® CHRISTOPH STENSCHKE ®  significant aspect of identity is often neglected,  tion from the readers’ pagan past and the building  namely the former identity and behaviour that the  of their new Christian identity in status and con-  new converts have left behind or should have left  duct; or, to use the language of construction: de-  behind.  construction of their past status and behaviour and  Building and maintaining identity play a major  construction or perhaps re-construction of their  role in Ephesians. Carson and Moo note that  new identity.  in general there is an effort to giye Paul’s read-  Best has examined these contrasts in Ephesians  ers a distinctively Christian identity’.°* While not  and has identified “Iwo Types of Existence’ — so  employing the concept and language of identity,  the title of his study. He notes that Both types  Arnold describes three areas where Ephesians aims  are stated in absolute and relative terms, and this  creates problems. The two types are described  at constructing the new identity of the readers:’  Being converts from a Hellenistic religious envi-  most clearly ın Ephesians 4:17-21; 4:22-24; 5:8  ronment — mystery religions, magic, astrology —  and 5:15-18.’!! After surveying the passages which  contrast conduct,!? Best summarises the statements  these people needed a positive grounding in the  on the former spiritual status of the readers as fol-  Pauline gospel from the apostle himself. Their  lows:  fear of evil spirits and cosmic powers was also a  The contrasts identified here are put else-  great concern, especially the question of where  Christ stands in relation to these forces [1].  where in the letter in quite another way with-  Because of their pagan past, they also needed  out the discussion of actual details of conduct.  help and admonishment in cultivating a lifestyle  Unbelievers are dead in sin (2:1, 5) and belong  to the sphere of the devil (2:2); they are under  consistent with their salvation in Christ, a life-  style free from drunkenness, sexual immoral-  the control of ‘the powers’ (6:12) and subject  ity, stealing and bitterness [2]. Although there  to the wrath of God (2:3).  were many Jewish Christians (and former God-  The present essay focuses on the portrayal of  fearers) in the churches of the region, the flood  Gentiles before coming to faith. While obviously  of new Gentile converts created some signifi-  including the passages on conduct (to which Best  cant tensions. Their lack of appreciation for the  refers and which he treats in detail in his com-:-  Jewish heritage of their faith prompted some  mentary on Ephesians'®), it wants to argue a more  serious Jewish-Gentile tension in the churches  comprehensive case. First, what is said through-  [3].  out the letter about the past that the readers left  behind or should leave behind? Second, what is  A particular emphasis in the construction of the  believers’ new identity is their new status ‘in  the function of this portrayal for determining and  Christ’, an expression which occurs 34 times in the  building the identity of the readers now that they  six chapters of the letter and describes the ‘corpo-  believe? Through dissociation this ‘old identity’,  however negatively it is portrayed, still functions  rate solidarity of believers with their resurrected  and exalted Lord’.® A further noteworthy feature  in the construction of the new identity and its cor-  is the contrast between the former spiritual state  responding behaviour. Finally, we briefly survey  explanations for this portrayal and discuss its legit-  of the readers with all its implications (‘then’) and  imacy and abiding significance. In all three quests  the present state under faith with all its implica-  tions (‘now’), although such contrasts also occur  we shall return to Best’s descriptions and analyses  elsewhere. in. the. New. Testament.?. Ernest Best  of these types of existence.  There is consensus that Ephesians addresses  has rightly noted that “The contrast between pre-  predominantly readers of Gentile Christian back-  Christian and Christian existence is a common-  place in scripture (e.g. Rom 6:12:14; 8:13; 1 Pet  ground:  ... since a large portion of the argument of the  1:18; 2:10).?!° Ephesians contaims seyeral state-  ments regarding the former spiritual state of the  Jetter relates to the accepfance of Gentiles as  readers (primarily in chapters 1-3) and the cor-  believers and since the readers are addressed in  responding behaviour that they have left behind  the second plural as Gentiles who have forsaken  pazan ways (21£ 3:1; 417): the. majority. of  or are admonished to leave behind (primarily in  them must have been Gentiles.!*  chapters 4-6).  Ephesians can be read as a two-pronged exer-  On a number of occasions there is a differentiation  cise in early Christian identity building: dissocia-  between statements in the second person plural  124 * HT 23:2SINCE large portion of the argument of the1163 2:10)0 Ephesians contaıns several (
mMENANLSs regardıng the tormer spırıtual of the letter relates the aCCCPLANCC of Gentiles AS

readers (primarıly ın chapters 1-3) an the COT- believers an S$INCE the readers ATIC addressed iın
responding behavıour that they ave left behind the second plur: A Gentiles who AVE orsaken

Dagall WadVS (Z'1E d 4:17); the MaJOrıty of(21° AIC admonished leave behind (prımarıly 1n
them MUST AVe been Gentiles.!*chapters 4-6)

Ephesians ( AT be read 4S two-pronge XCI On number Of OCccasıons there 15 dıfferentiation
CISE 1n early Christian identity bulldıng: 1SSOC1A- between STAaTfEeMENTS In the second DCISON plural
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directly addressing the readers e2.1:5-12; 1 Z Direct Statements the readers prior
2:2-10 an 1ın the rsf DCISON plural faıth
(17185; 2:140) Some scholars AaVe SC.CGH 1ın the IThe former existence of the readers 15 described
Hrst PECrSOoN plural reference Jews Or Jewiısh aASs ıfe 1n trespasses’ which eed be (and Call
Christians (which 15 definitely the CdsSC 1n 1:3-12: be) forgiven hrough the redemption through the
4A5 there 15 A CONTrFrAaSsSTt Gentiles, LS)3 other CXC- blood of Jesus (4:7) Ephesians Z describes the

AaVe taken It refer Paul (‘royal WE OL spirıtual CONSCYUCIICCS ofsuch LrCSPASSCS: the read-
uralıs maLestatıs) Christians in general.”® GETrS WEeEIC MC spirıtually “dead through the tres-

Despite the several references the former DASSCS an S1NSs’ ıIn which they 1TIEE lıved; thıs 15
STAaTLEe and conduct of the readers, ur 15 repeated ın We WEIC dead through ur tres-
NOT Obvl1o0us. Carson an Moo rightly OFre that passes’.*” A combines STAtEeMENT the former
In phesians 1n general there 15 etffort 1VE of the readers (‘dead’) wıth d SEATCHTEHT ON
Paul’s readers distinctively Christian identity their behaviour ()E the CONSCYUCNCCS of that
Ihe clear fOcus of Ephesians 15 NOF the former In thıs D they WEIC ‘following the COUISC of
ife but the change brought about Dy God’s thıs world, ollowıing the ruler of thevof the
SavIng an the readers’ e TAaTtus an alr, the spırıt that 15 110 AL work those who
privileges AT the behaviour required ıIn VIECW of ATIC disobedient All Christans, including
the tormer. eır Dast OCSs NOT APPCar for Its WIN1 the Gentile readers, HIC lıved those who
sake and O€Ss NOT reCceIVve nuanced appreclation. AIC disobedient (tO God an hıs wıll) in the PaAS-
it only SCIVCS 4S the negatıve backdrop for their S1O0NS of their flesh, ‘following the desires of flesh
PFrEeSCHNL exIistence. and seNSES’, an they “were Dy Nnature children of

How O€Ss the extensive portrayal of Christians | God’s | wrath, iıke else? (2:3-4) hıs 15
contribute HE quest? IBIS posıtıve STATtEMENTS sweepıng STALGCHICHE the pre-conversion of
(J)I1 the STAatLus an privileges of the readers 1MPIY people disobedient in the DassS1ONS of their flesh,
that they WEIC lackıng both priıor their COLMNVCTI- following the desires of flesh an SCMNSCS, and Dy
S10N” Do all imperatıves LMPIY that the behaviour Nature recıplents of divine wrath an judgment21
demanded f them under faiıth Wäds lackıng previ- Ephesians also contaıns number of E -

ously: For CXaMPIE, when the Christian children which define the Gentile readers 1C8d-
AL called obey their ParCNtSs (O:1). O€s thıs tively VIS-A-VIS Israel. They WCeEIC Gentiles Dy birth

that there W as obedience previously 0)8 (°natiıons accordıing the flesh’*“) 2181 therefore
that their PreSCNL obedience has He quality AS 1T NOLT orn Into the COMMUNItY of Israel ZI1)
1s 1n the When Christian slaves A @ on called TIhey MC called the °‘un-ciırcumcısion’ Dy the
exemplary conduct NOtT only whıle being watched, Jews (who ArC “called the CIrCUMCISION’). Due
and ıIn order please theır masters’ (6:5); O€Ss this default, they dıd NOT partıcıpate 1ın the COV-

this SUSSCSLT that non-Christians slaves would 3(018 EeNAaANT an promıses of the people of God
aCTt ıIn thiıs Way” Does the charge Christian 1114d5- 11 the negatıve COomparıson 1S NOT only wiıth
ters STOP threatening their slaves 1ın Israel they WEEITE also AT 11C time wıithout Christ
that SOMIC 0J all Aasters would have one before (Z2.12) an al the spirıtual benefhts derived from
their cConversion” knowing hım and believing 1ın hım C the

letter amply describes. hen the letter FCLUHFE
the former negatıve characterisatiıon in VIEW of

The portrayal of people prior faıth Israel’s STAatLus an privileges: wıthout Christ, they
We begin wiıth dırect STALTeEMENTS regardıng the WEeEeIC ‘“alıens from the commonwealth of Israel.
readers priıor their CONversioOn. We follow the an (alıenate from, also 1ın

of the letter rather than employıng the COVENANTS of promıise’ (Z:12 hıs 1S repeated
thematic approach, such 4S distinguishing between positively in D  \O you dIC longer Strangers an
assertions the of the readers an! theır alıens)’. The readers did NOLT belong the people
behaviour, an 1viding both iInto turther of God a dıd NOLT know and share In the Varl1Oous
subsections. ( T’hıs ll be ur approac 1ın the an the promıses which these COVeENant

SUMMAAarY In S :) hıs 15 followed Dy the indırect entaıled for the PrEsSCNLt an the future. Therefore
implications for the readers before Comıng faıth they had 110 hope and WCIC wıithout God 1n the
from the portray: of Christians 1ın Ephesıians 118 world’ Z 426): Here It that recognıtion and
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veneratıiıon of the true God 15 impossible without wiıith the needy, rather than stealıng, 15 be theır
Christ, wıthout sharıng ın the commonwealth deal Evıl talk 1S NO longer COMC ut of theır
of Israel and 4S from the COVENAaNTS of mouth 4:29), rather edifyıng an graceful words.
Dromı1se. NOw theır behavıour 15 NOT SrIeVE the Holy

Once the readers far off, L1OW they aVe Spirıt (4:30 wıth whıich they aVe een sealed
been brought [1Car (Za15: L7 Now there 15 LC>= Previously the Holy Spirıt W d NOT ın them. They
oncılıatıon 11C body. IThe hostiliıty between the DUL AWAV all bitterness, wrath, ANf!  P, WT

readers and the Jews has een emoved (2:14), glıng an slander, together wıth al malıce (4:31
whıch characterise theır former ıfe Instead,DUut death Dy the CIrO. Z:16) eCir former ıfe

WaSs characterise Dy 1enatıon from God an hıs there 15 be mutual kindness, tender-heartedness
promıises and by hostility the people of God A forgiveness.

which 15 indıcatıon of spirıtual blindness What sed characterıise theır I1ves 1S agaln
Further direct ST C: 1ın chapters mentioned A the beginning of chapter 4S the

and ö the paraenetic Dart of the letter, where they dark backdrop for the required Presecnt ite °But
function repeatedly and extensively AS the negatıve fornıcatıon and ImMpurIity of aV kınd, oreed,
backdrop for the admonition.“* What 1S sa1d ere NOT CVCECIN be mentioned, 4S It 15 PrODCI
draws (JI1 the PrevIOUS characterisation of Gentiles the salnts. Entirely u GE place 15 obscene,
he readers MUSLT longer lıve AS the Gentiles silly, and vulgar talk? (5:5) For fornicator,
lıve. 'Thıs argumcent TAaTIS wıth the spirıtual impure PCISON, greedy PCISON that 15
an attıtudes an then specific Al idolater) will partake ın the kıngdom of (ihrist an
ceptable forms of behaviour: Gentiles lıve ın the of God (5 5) 28 TIhe theme of spirıtual darkness
futility of theır mınds (4:17; SCC ©CAl through CCUTS 1n 5:8 °hor VYOU In darkness, ut
trespasses’ ın Z L 5) 25 They ATIC AfrKCNe ıIn theıir 1O0W in the Lord VOU AIrC heht.‘ Darkness 4S MeL-

aphor for the spirıtual of people 1ın alienationunderstandıng a! alıenated from God because of
from God 15 TECIHTENT biblical theme .“ If thetheır 1gNOrance Aan: hardness ofheart (4:18, prevl-

ously they described AS alıens from the C{ fruunt of the lıght 15 “all that 15 xo0d and right an
monwealth of Israel). Agalinst thiıs darkness dıvine HUc(S:9), then the darkness 1n which the readers

ICı lıved 15 be associated wiıth all that 15 bad,;enliıghtenment 15 (L:1IS ’Chat the CYCS of
VOUTL heart INAY be enlightened ıIn Order that VOU WIONS an false
INAaYy know O They AVC lost spirıtual SC1I1- hıs spirıtual darkness 15 NOT wıthout practical
SLEIVITY, they A abandoned themselves licen- COMNSCYUCIICCS, namely “unfruutful works’ (S:11)
t10UsSNESS an they ArC practise kınd which ARU 1NOW be brought the lıght Ihe
of ImpurIty. The theıir PresSCHNL Aan! practices of the Gentile AdIC perverted that 1T 1S
required behaviour 15 clear: “P.hafr 1S NOT the WaY “ chameftul VM mention what such people do
VOU learnt ın OChrist? (4:20) The readers AVE been secretly’ (S:12) Ihe readers AUC called lıve NOLT

taught Dut AWdY their former WaY of ıfe (4:22) AS “‘unwIıse people’ (5:415, whart they apparently
which 15 characterised 4S the °theır old self, COFrTupt sed do previously) and NOT ‘he oolısh”
and deluded Dy ItSs Iusts’ 4:22) eır corrupted (5S:17) THEV ATC NOT get drunk wıth wıne, for
and deluded miıinds eed be divinely enewed that 15 debauchery’” (5:18

thıs ’old self? needs be replaced wiıth Possibly the charges of the Ephesıian household
NEW SeHt”. “created according the lıkeness of code (5:22 6:9) also low for SOINNC indirect

God ıIn righteousness and holiness’ (4:24 conclusions.©°0 Do these Instructi1ons that
Dıvıne renewal, e riıghteousness and holiness the non-Christian WIVeSs A, NOLT subject theır

husbands? |BDIS the husbands NOLT love theır WI1IVeESpreviously absent.
The following VEISCS ddress virtues that dIC appropriately? o children NOT Obey theır DarCnNts
replace their former behaviour. Falsehood In (6 ]‘ CH: do athers provoke theır children d  ä

words towards neighbours 15 make place for rather than bringing them In the discıpline an
truth (4:25, ”AS  S the Christians AIC 110 members instruction of the Lord 6:4)? Sımıilar questi1ONs
of OC another). Previously theır L' led them Call be raısed wiıth regard slaves an asters

SIN (4:26) ormerly they made [OOMM for the (6:5-9)
schemes 0  € devıl 1ın theır Iıves (4:26-27). At least Also of significance 15 611 which places the
SOTILIC the readers WeEeTIC thieves (4:28), LLOW they Christian readers in struggle agalnst the devıl
AT work honestly wiıth theır hands;*/ harıng If Christians UsSsCc the spiırıtual equıpment that 15
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AL theır disposal, they 11l be able withstand their CONversion directly attrıbuted the deviıl OT

superhuman POWCTIS, Yet there 15 doubt thatthıs onslaught. By implication those wıithout the
“spirıtual armour’ hıich 15 avaılable Christians they ‘following the ruler of the A ar
11 be defenceless before the devil an unable the alr (2 2) Christians AL charged longer
withstand (whether 0)8 NOLT they CVCi SCC eed make [OOIN for the devil
and desire withstand him) an: ıll therefore be Gre ATC OMNC noteworthy CXCEPUHONS thıs
under hıs dominıon. bleak pıcture that need be taken Into account.*?®

Christilans themselves iın struggle NOLTL est has also noted that CX the absolute e-

< Ephesians also contaıns SOTILC “relatıve)agalnst enemı1es of O0 and flesh; other people
knowingly OTr unknowingly ATC under “the STATGHIGIHS CONLEMPOFar culture: ‘“Indeed,

rulers’, °the authörities ; “the COSMIC DOWCIS of thıs Dart of what the author SaVd cshows that he g-
PresCcnt darkness’, under the dominion of “spirıtual nızed the exIistence of go0od ıIn the world .° When

the author wrıtes about behaviour, he employsforces of eviıl In the heavenly places’ (6:12) Other
people AlC indirectly characterised aSs unable SOTILC ethical drawn from CONLCMPOFALCY
wıithstand a(0) AaN! ON that eviıl day an 4S unable non-Christian ethics.** In ddıtion these ethical

stand ırm 4S they ack whart 15 available believ- (however they AdIC be evaluated) there 1$
CS (  3-1  ® 16 the belt of truth around their turther evidence: Despıite all the negatıve attrıb-
walst, the breastplate of righteousness, the procla- GtEeS,; the readers ATIC assured that they WEIC chosen
matıon of the gospel of D'  > the shield of faıth, by God 1ın rY1ıst CVCECIN before the foundatıon of

the world an long before theır eventual CONMNVEI-the helmet of salvatıon an the sword of the Spiırıt,
which 1S the word ofGod) JI hey AIC exposed with- S10N (1 VEn then they had SCn destined for
OUuUtT protection ‘al the fNamiıng ALLTOWS of the evıl adoption AS Od’s children through Jesus CHhrnSt,
OoOne (6:16 Her ATC NOLT of thıs precarı- according the 700d pleasure of hıs ll (1:5);

apparently regardless of their priıor GCHI-usSs ITherefore they do NOT resist Satan
and AaVeE desire do 1Io what EXIENE C version. Despite their (S being spirıtually dead
Christians ATIC 1ın thıs WdY indırectly characterised rough their LrCSPASSCS, 1ın hıs love God

W d$S T: work an saved them bDy hıs (2:4),AS also under ‘attack? by Satan 15 NOL clear L1LOT 15
through faıth 2381 NOT through their OW oingthere discussiıon of the CX which Satan INaYy

be blamed for their darkened (2:9) Therefore all uman boasting 15 excluded.
Carson and Moo observe the COosmology of TIhe readers AL NO whart God has made them

DE, created 1ın Christ Jesus for g00d works (Z:9Ephesians that
the COSMIC conflict agalnst “principalities an 10); whiıich God prepared beforehand be their

WdY of life ıIn the PFrESCNL. Their pre-conversion lıfepowers’ for which only the whole ArLTL1LOUT of however dark an displeasing God, W as alreadyGod 15 adequate, depicts world of dangerous under hıs claım.
OppPONCNLIS, sweepıng from DUIC abstractions
through demonology lıterary personifica- Ephesıians 3:15 speaks of God 4S the “Father,
1075 The breath of the VIsSION Invests the AHAature

from whom famıily ıIn heaven an earth
takes Its a  A hıs privilege applies NOT onlyChristian struggle wıth breath-takıng S1S- the Jewiısh people wh: A, mentioned ON several

NINCANGE, whıle offering A4ASSUTAaANCEC that God an OCCAaS1O0Ns .° Once there WEIC °*two humanıtıies’hIs gospel provides the only solace and hope.” (2 45} 110 there 15 971e 11ICW humanıty In theır
In VIEW of the ea portrayal Gr Gentiles prior place A God made between them
COmMINg faıth ın general, 1T 15 noteworthy that ndirect conclusions from the of theEphesians O€s NOT contaın direct references

Christian readersthe former idolatry of the readers, 4S 15 the Casc
1n Thessalonians °how VOU turned God OQur istinction between dırect STAaLEMENTS
from idols, living an EFG God’ an ıIn Gentiles priıor faıth an ındırect conclusions
RomansK from the portrayal of the Christian readers tor the

Ephesians G:l} admoniıshes believers stand sake of clarıty 15 artıficial AS both Categories NT

agalnst the wiles of the devil While ir 1S mentioned lap an AdIrC inseparably Iınked As NC 1n
that their struggle 15 NOT agalnst human enemı1es Ephesians 4'> MOST of the ıIn the letter
but agalnst spirıtual forces (see above), nowhere regardıng the Christian readers allow indı-
1n the letter 15 the bleak of Gentiles prior FECi conclusions about theır PreviOuUs What
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thev 11O W ave and practise under faıth, they lacked presumably also tfrom other intercessi10n. Now
God AZ1VES them wıisdom and revelatıon thatan dıd NOLT do previously.*°

ere 15 LOO much mater1al the PresCcnNt pOSI- they COMNC know hım, an be enlightened
t1ve STate of the readers 1ın the letter gather and know the hope which they A een called
analyse Er IThe CONTLFAaSTtSs In phesians aV (4:18 Previously they had neıither divine wısdom

sufhce ere indıcate the and PAaNsSC of 11OT revelatıon an dıd NOT know (30d They WEeEIC

the implicıt negatıve conclusions: 10O the read- wıthout hope In the world TIhe readers OW share
GL AT Salnts and faıthful ıIn Jesus Christ, DreVv1- ın the riches of God’s Xl0r10Us inheritance
ously they neıther. Now they eN]JOY an the SA1Nts and benefit from the immeasurable

trom God their Father an the Lord Jesus SrCaALNCSS of hıs W' (1:19) Previously they did
Christ (1:1 and 2 Previously there Was ENMItTY; NOL share ın thıs inheritance, WEIC NOL part of °the
110 they AlC blessed wiıth spirıtual ESSINS saınts’ an did NOT benefit from the immeasurable
ıIn the heavenly places (:1:5) Previously they SrCACNCSS of They ave become Dart
excluded from these spirıtual blessings. They WEIC of the church (L2Z); the assembly people of
chosen be holy an! blameless before Christ 1ın God, the body of Christ Previously they did NOT
love (1:4); previously they WEeEIC neıther holy L1LOT belong the church (DE the body of Christ
blameless Now they ATC adopted AS 0d’s chil- simiılar analysıs of Ephesians D would yield
ren rough Jesus Christ, according the gxo0od far materı1al than C  - be analysed an SUM-

pleasure of hıs will an contribute the praise of arısed ın thıs
hıs Zlor10uUs dCC (1:6) previously they WEIC NOLT
hıs chıldren an dıd NOT contribute the pralise of

Now they aV redemption through Summary-“®
Jesus’ blood/death, the forgiveness of theır treSs- Altogether Ephesians palınts e2 Anı Ar PSst

sight A absolute pıcture ofGentiles priıor comıngDASSC (L17 previously they lacked redemp-
on and forgıveness. TIhe riches of SrACCS taıth Fırstly, their spirıtual 15 described
AlC 110 avıshed upDON them; previously thıs Was AS OLIC of spirıtual darkness (5 including the
NOL the CdSC IThe MVYSTCELY of ll has 1L1OW unfruitful works of darkness, d 11) and of dead-
een made known them (1:9): previously they NCcSss In LrCSPASSCS an S1NS. hıs SUSSCSTS that their
did NOT know the 11l of God Or dıvine MYSLTC- AaNn! conduct Ag inextricably Iinked. Gentiles
1es$ In Christ they aV obtained inheritance, Iıve In the futility f their minds AIC dark
“havıng CMn destined according the ened ın theır understandıing, alienated from the
of 1m wh: accomplıshed al things according ıtfe of God because of their 18NOranNCEe anı! hard
hıs counsel an wıll? previously they WCIC CsSS5 of heart (4:18) They ack SENSItIVILY (4:19),
wıthout inheritance an promise. they dIC disobedient God (2:°Z) Aan! lıve wıithout

Whart the Jews had experienced (describe ıIn God ıIn the world They ArCc corrupted aM
1:12) OW also applıes the Gentiles: 1n hım deluded by ItSs lusts an they AT Dy NAatTııTre under
VOU also, when YOU had ©I the word of truth, the wrath of God (2:5)
the gospel of VOUTFC salvatıon, Aan! had believed 1n Secondly, Ephesians describes theır AS

hım, WEeIC marked wıth the sea] of the promised 1I1C of deficiency VIS-A-VIS Israel.** They belong
Holy Spirıt’ 1:13): previously the word of truth °*the natı1ons’, NOT the privileged people of
Was unknown them and they had NOT received God They do NOT bear the S11gn an! arc
the seal of the Holy Spirıt. Now the Spirıt 15 the alıen from Israel an the COVENAaNTS of
pledge of theır Joınt inheritance toward redemp- promıise They AlIC far off (20170) from
t10N 4S WIN people, the pralse of hıs S1OrYy God and hıs people.

previously they neıither had thıs pledge 11LOT Thırdly, theır 1s described passıvely AS

redemption. They WEeIC NOT part of od’s WI)1 under the domiınıon of supernatural evıl forces.
people and theır lıves did NOT contribute the They follow the COUTISC of thıs world AM the ruler
pralse of hıs Slory; they WEeEIC NOT characterised of the W alr (2:2) THey arc exposed
Dy faıth In the Lord Jesus an love toward all the the schemes an attacks of the devıl (4:26; 6:11
Salnts C115 AT  %O “wıth all the saınts’). Ihey 18) Some of these STALTEMENTS SUgSCSL actıve
NOLT Dart of wıder, translocal cCommunıity. *” contribution Dy the Gentiles thıs SıtuatiOnN; for

Previously the readers dıd NOT benehnt from the example, they aVve hardened hearts In ATC 1SO-
author’s intercession ON theıir behalf (LEZ) an bedient.“*®
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(ONCE YOU VWERE [ JARKNESS’: THE PAST (JF IHEF KFADERS OJF F PHESIANS ?

Fourthly, their 15 closely Iınked their colours that the solution provided ıIn the Gospel
cshines all the LMNOTC brightly regardıng theır TLAatLusbehavıour. est rightly observes:

Ihe S1INS of the Gentile world condemned Dy an their 11CcC behavlour. Let UuSs ook at thıs aSpCCL* ’ONncE You WERE IN DARKNESS’: THE PAST OF THE READERS OF EPHESIANS ®  Fourthly, their state is closely linked to their  colours so that the solution provided in the Gospel  shines all the more brightly regarding their status  behaviour. Best rightly observes:  The sins of the Gentile world condemned by  and their new behaviour. Let us look at this aspect  ... Ephesians are principally sexual perversions  in more detail. Best rightly observes and asks:  (‘icentiousness’ in 4:19 should be given this  An absolute position in respect either of the  wide sense and not restricted to fornication  Christian life (that it is pure light [with refer-  alone ...) and covetousness.*!  ence to Eph 5:8]) or of the world outside the  Christian community (that it is pure darkness) is  Gentiles are portrayed as following the passions of  the flesh (2:3) and as ‘greedy to practise every kind  impossible. What, then, led the author into the  of impurity’ (4:19). Ephesians 5:3 mentions forni-  position where he appears to be making such  absolute and impossible assertions?*®  cation and impurity of any kind and greed (see also  5:5, 12). In addition to the two emphases identi-  In order to find an answer, Best turns to ethical  fied by Best, they are characterised by falsehood  instruction in the New Testament in general.*  and anger, by obscene, silly and vulgar talk, by bit-  Drawing on the well-known distinction between  terness, wrath, wrangling, slander and all malice  indicatıve and ımperative,“ he notes that Ihe  (4:31), by lack of wisdom, foolishness and drunk-  author was required, then, to express in absolute  enness. Therefore, a third emphasis next to sexual  terms the position of believers so that he could  perversions and greed is on sins.of the tongue.*?  make that position into a springboard for his advo-  Howerver, the picture is more nuanced as there  cacy of good conduct.’* "This procedure can be  are some unexpected exceptions: despite all nega-  seen in Ephesians 5:8: “For once you were dark-  tive characteristics, some Gentiles were chosen  ness, but now in the Lord you are light. Live as  by God in Christ and came to faith (1:4). They  children of light.” Best concludes: ‘But whereas  had been destined for adoption as God’s children  this shows that there is a theological justification  according to the good pleasure of his will (1:5).*  for the author’s absolute statements in respect of  The merciful and loving God cared enough  believers, there is no parallel in respect of unbe-  about them to save them by his grace (2:4-5, 8).  lievers. Howeyer, Best overlooks the. fact that  Salvation was God’s gift to them, independent of  the absolute negative portrayal of the readers’ past  their works or achievements (2:9).** Works, which  (‘unbelievers’) serves to paint the present indica-  the Gentiles obviously did not have, are excluded,  tive — from which the imperatives follow — all the  as is boasting (2:9). They had been created in  brighter.”' In addition, the pre-Christian conduct  Christ Jesus for good works which God had pre-  appears as the negative backdrop for the new  pared beforehand to be their way of life in the pre-  Christian conduct now required of the readers.  sent (2:10).  The negative portrayal of previous conduct serves  ÖOther., than. these , exceptional  statements,  to motivate Christian conduct in the present. Thus  Ephesians makes absolute statements on the read-  this portrayal in Ephesians has a particular but lim-  ers’ past and at times on Gentiles in general. There  ited function. Tachau emphasises this repeatedly in  is no _ differentiation regarding state (all seem to  his detailed treatment of Ephesians 2:  be equally affected) or behaviour (all Gentiles  So  steht  hier  nicht  die Geschichte. der  seem to conduct themselves as described above).*  We shall return to this observation once we have  Heidenchristen im Allgemeinen zur Diskussion,  examined the rhetorical function of this portrayal  sondern das alte heidnische und das neue christ-  liche Sein der Adressaten... Das Schema dient  in the argument of the letter.  damit hauptsächlich der Heilsvergewisserung  der Adressaten. ... Auf die Vergangenheit wird  4. Function  trotz ihrer ausführlichen Schilderung in 2:1-3  und 1lf um des Kontrastes willen verwie-  This portrayal of the readers has several functions  sen; sie ist aber nicht eigentlich Gegenstand  which will now be discussed briefly.  der  Vielmehr  dient die  Betrachtung.  4.1 Paraenesis  Erwähnung der Vergangenheit  ausschließ-  The dark portrayal of their past reminds the read-  lich der Qualifikation der Gegenwart. .... Das  ers to appreciate their new status and to imple-  teinst-jetzt’-Schema hat die Funktion, das  ment the new conduect that the letter calls for ın  Herausgenommen-Sein der Christen aus ihrem  some detail. Their former plight is painted in dark  Herkunftsbereich zu verdeutlichen.°?  ET 2328129Ephesıians AICc principally sexual perversions ın IMOTEC detail est rightly observes an asks:
(‘licentiousness’ ın 4:19 should be given thıs absolute position in reSPECCL either of the
wıde SCI1ISC AF NOT restricted Oornıication Chrıistian iıfe (that IT 15 PDUTIC light | wıth refer-
alone an covetousness.*' CI1EE Eph 5:81) OL of the world outside the

Christian COMMUNItY (that 1T 1S darkness) 1SGentiles AlC portrayed 4S following the pass1Ons of
the flesh (2:3) anı d “greedy practise kınd impossible. What, then; led the author IntOo the
Oof impurıty' 4:19) Ephesians 5:3 mentlions fornı- position where he AaDPCaLs be making such

absolute an iımpossible assert1io0ns?*°catıon aMn Impurıty of any kınd an greed (see also
ö5 12) In ddıtion the emphases identi- In order ind ANSWCL, est ethical
ned Dy Best, they ALC characterised Dy falsehood instruction ın the New Testament 1ın generdl. ”
and d  \ DYy obscene, Silly and vulgar talk, by DbIit- Drawıng the well-known distinction between
LeErNSS, wrath, wrangling, slander an all malıce indicatıve and imperative,** he that “Che
(4:31), Dy ack of wısdom, toolishness an drunk author W ds>$s required, then, CXDICSS 1n absolute
CL1L1CS5 Therefore, 1r emphasıis CX sexual the posıtion of believers that he COUu
perversions and oree 15 SINS of the tongue.*“ make that position Into springboard tor N1Ss advo-

However, the pıcture 15 IMOTC nuanced AS there CaCY of z00d conduct.  949 hıs procedure Cdil be
dIC SOMIC unexpected eXCeptIONs: despite all NC9d- SC ıIn Ephesians 5:8 °kor HG VOU WCIC dark:
t1vVve characteristics, SOIILC Gentiles WEeEIC chosen NCSS, but NO ın the Lord YOU AIC lıght ] ıve 4S

bDy God in Christ an CAIHE faıth They children of light.’ est concludes: “But whereas
had been destined for adoption 4S children thıs cshows that there 15 theological justification
according the gxo0d pleasure of hıs ıll for the author’s absolute STAatementTts ıIn rESPECL of
TIhe mercıful an loving God cared enough believers, there 15 parallel ın reSPCCL of unbe-
about them S”AaVC them Dy hıs (2:4-5, S) lievers.?>0 However, est overlooks the fact nat
alvatıon W ds 0d’s oift them, independent of the absolute negatıve portrayal of the readers’ Dast
theıir works achievements (2 9) 44 Orks, which (‘unbelievers’) SEL VE paınt the PFrEeSCHNL indıca-
the Gentiles obviously did NOTLT have, AI C EXCIuded. t1ve from which the imperatıves follow the
AS 15 boasting (Z2:9) They had een created in brighter.°‘ In addıtion, the pre-Christian conduct
Christ Jesus for x00d works which God had PIC- AaDPCAars 4S the negatıve aC  rop for the HE

pared beforehand be theır WdY of ıfe In the PIC- Chrıistian conduct L1O0W required of the readers.
SCNT (2:10) TIhe negatıve portrayal of PrevIOUS conduct SCIVCECS

ther than these exceptional STALeEMECNTIS, motivate Christian conduct 1ın the PreSsSCNL. hus
Ephesians makes absolute ST the read- thıs portrayal ıIn Ephes1ans has particular but lım-
ers Dast and A* times Gentiles ın general Gre iıted function. Tachau emphasıises thıs repeatedly 1n
1S 110 dıfferentiation regardıng SCCI1I hıs detaijled trearImMeENT of Ephes1iansbe equally affected) OLr behaviour Gentiles So steht ser nıcht die Geschichte der
SCCIN conduct themselves 4S described Above).
We chall CIHEN thıs observatıon WC A Heidenchristen 1mM Allgemeinen 7AÄRdE Diskussion,
examıned the rhetorical function of this portrayal sondern das alte heidnische nd das christ-

lıche Sein der Adressaten... [ )as Schema dientIn the argumcent of the letter. damıt hauptsächlich der Heilsvergewisserung
der Adressaten. Auft die Vergangenheıt wırd

Function ihrer ausführlichen Schilderung 1n AD
und Tır des Kontrastes wiıllen verwIle-Thıs portrayal of the readers has several nNctions
SCH; S1C 1ST aber nıcht eigentlich Gegenstandhıch wiıll be discussed briefly. der 1eHNEHNTr dient dıieBetrachtung.

Paraenesı1is Erwähnung der Vergangenheit ausschlie{fß-
The dark portrayal of theıir Dast remıinds the read- ıch der Qualifikation der Gegenwart.* ’ONncE You WERE IN DARKNESS’: THE PAST OF THE READERS OF EPHESIANS ®  Fourthly, their state is closely linked to their  colours so that the solution provided in the Gospel  shines all the more brightly regarding their status  behaviour. Best rightly observes:  The sins of the Gentile world condemned by  and their new behaviour. Let us look at this aspect  ... Ephesians are principally sexual perversions  in more detail. Best rightly observes and asks:  (‘icentiousness’ in 4:19 should be given this  An absolute position in respect either of the  wide sense and not restricted to fornication  Christian life (that it is pure light [with refer-  alone ...) and covetousness.*!  ence to Eph 5:8]) or of the world outside the  Christian community (that it is pure darkness) is  Gentiles are portrayed as following the passions of  the flesh (2:3) and as ‘greedy to practise every kind  impossible. What, then, led the author into the  of impurity’ (4:19). Ephesians 5:3 mentions forni-  position where he appears to be making such  absolute and impossible assertions?*®  cation and impurity of any kind and greed (see also  5:5, 12). In addition to the two emphases identi-  In order to find an answer, Best turns to ethical  fied by Best, they are characterised by falsehood  instruction in the New Testament in general.*  and anger, by obscene, silly and vulgar talk, by bit-  Drawing on the well-known distinction between  terness, wrath, wrangling, slander and all malice  indicatıve and ımperative,“ he notes that Ihe  (4:31), by lack of wisdom, foolishness and drunk-  author was required, then, to express in absolute  enness. Therefore, a third emphasis next to sexual  terms the position of believers so that he could  perversions and greed is on sins.of the tongue.*?  make that position into a springboard for his advo-  Howerver, the picture is more nuanced as there  cacy of good conduct.’* "This procedure can be  are some unexpected exceptions: despite all nega-  seen in Ephesians 5:8: “For once you were dark-  tive characteristics, some Gentiles were chosen  ness, but now in the Lord you are light. Live as  by God in Christ and came to faith (1:4). They  children of light.” Best concludes: ‘But whereas  had been destined for adoption as God’s children  this shows that there is a theological justification  according to the good pleasure of his will (1:5).*  for the author’s absolute statements in respect of  The merciful and loving God cared enough  believers, there is no parallel in respect of unbe-  about them to save them by his grace (2:4-5, 8).  lievers. Howeyer, Best overlooks the. fact that  Salvation was God’s gift to them, independent of  the absolute negative portrayal of the readers’ past  their works or achievements (2:9).** Works, which  (‘unbelievers’) serves to paint the present indica-  the Gentiles obviously did not have, are excluded,  tive — from which the imperatives follow — all the  as is boasting (2:9). They had been created in  brighter.”' In addition, the pre-Christian conduct  Christ Jesus for good works which God had pre-  appears as the negative backdrop for the new  pared beforehand to be their way of life in the pre-  Christian conduct now required of the readers.  sent (2:10).  The negative portrayal of previous conduct serves  ÖOther., than. these , exceptional  statements,  to motivate Christian conduct in the present. Thus  Ephesians makes absolute statements on the read-  this portrayal in Ephesians has a particular but lim-  ers’ past and at times on Gentiles in general. There  ited function. Tachau emphasises this repeatedly in  is no _ differentiation regarding state (all seem to  his detailed treatment of Ephesians 2:  be equally affected) or behaviour (all Gentiles  So  steht  hier  nicht  die Geschichte. der  seem to conduct themselves as described above).*  We shall return to this observation once we have  Heidenchristen im Allgemeinen zur Diskussion,  examined the rhetorical function of this portrayal  sondern das alte heidnische und das neue christ-  liche Sein der Adressaten... Das Schema dient  in the argument of the letter.  damit hauptsächlich der Heilsvergewisserung  der Adressaten. ... Auf die Vergangenheit wird  4. Function  trotz ihrer ausführlichen Schilderung in 2:1-3  und 1lf um des Kontrastes willen verwie-  This portrayal of the readers has several functions  sen; sie ist aber nicht eigentlich Gegenstand  which will now be discussed briefly.  der  Vielmehr  dient die  Betrachtung.  4.1 Paraenesis  Erwähnung der Vergangenheit  ausschließ-  The dark portrayal of their past reminds the read-  lich der Qualifikation der Gegenwart. .... Das  ers to appreciate their new status and to imple-  teinst-jetzt’-Schema hat die Funktion, das  ment the new conduect that the letter calls for ın  Herausgenommen-Sein der Christen aus ihrem  some detail. Their former plight is painted in dark  Herkunftsbereich zu verdeutlichen.°?  ET 2328129Das
CIS apprecılate theır LICW TAtHs an imple- ‘“einst-jetzt’-Schema hat die Funktion, das
MenT the He conduct that the letter calls for 1n Herausgenommen-Sein der Christen AaUS ihrem
SOMC etaı Their ftormer plight 15 painted In dark Herkunftsbereich verdeutlichen ®
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So Ephesıians O€Ss NOL PFrEesSCHL z neutral,; objec- “‘were characterised DYy relig10us actıvıtlıes manı-
t1ve and generally applicable description of people ftested ıIn temples, art, priestly hierarchies, rituals,
before COom1Ing faıth an probably O€Ss NOLT banquets, processions an WdYS of ıfe? and
intend do sSo  53 IThe portrayal SCIVCS5 particular that °For early Christians that world tormed

and 1S shaped by them Sellin speaks of 1SsS1ON Held’ >3 He further observes:
the “sStatus of liminality’ Of recent Gentile Christian Those who WEeETC converted the 11C religion
believers and observes: mostly supposed o0k AT theır former

DiIe Einst-Jetzt-Schematisierung entspricht ıte critically ASs ıfe that W ads morally an reli-
“Schwellenstatus’ der x10usly eprave (e.g Cor 12 etr 4:3f)1mM Prinzıp em

Heıidenchristen. Sofern diese neubekehrt sind, Ihe anger lay in relapse Nto the rel1g10us
1ST für S1C eine UOrientierung al den MNCUCNMN behavıour which preceded conversion.°
“Werten)’ erforderlich, wobel CS JA kontrastiıven I the CONVEeETrTS ArC learn *O o0k Aat their ftormer
Perhorreszierung des alten, überwundenen ıte critically’, Ephesians ZOCS long WaY ın ASSISTt -
Status kommt.>* Ing them do and e 1t cıa ıte that Was

COn the question of the Sitz M Leben of early morally an relıg1i0usly depraved .° In thıs WdY the
Christian paraenesIis, Sellin portrayal of the readers’ pre-conversion condıtion

iıne hinreichend unıversale Funktions- contributes the construction of early Christian
identity. We SCr iın Ephesians combination ofdebestimmung hat aber ETSI CIa soziologischer CcCOoNnstruction of their former AaNn! conduct 4nBeıtrag VO  ; LeoO Perdue erbracht, der re-construction of the 11C identity and enNsumngsich dem soziologischen Modell VO Vıctor behavlour.Iurner anschließt: IDITS Paränese gehört ıIn den

Zusammenhang des Übergangs VO  > einem Respect for the Jewish believers
gesellschaftlichen Status 1n einen anderen. The portrayal of the readers’ Dast also Nnctions
DDen Übergang begleiten dıe vıtes de DASSAGgE beyond implementing Christian ethıcs ıIn VIEWdie TGl raum-zeıitliche Phasen enthalten: of the specific sıtuatiıon ın which the readers ArCc
Separatıon (von einer Gruppe nd dem ENT- addressed Schnelle observes regardıng their SIEUL-
sprechenden Status) die Schwellensituation at10N:die Reintegration 1m NCUCM Status. In solche

DiIie Situation der angeschriebenen GemeindenUÜbergangssıtuation gehört die Paräanese, die den
wırd offenbar durch pannungen zwischenÜbergang begleitet.® CHRISTOPH STENSCHKE ®  So Ephesians does not present a neutral, objec-  ‘were characterised by religious activities mani-  tive and generally applicable description of people  fested in temples, art, priestly hierarchies, rituals,  before coming to faith and probably does not  banquets, processions and ways of life’ and notes  intend to do so.° The portrayal serves particular  that ‘For many early Christians that world formed  purposes and is shaped by them. Sellin speaks of  a mission field’.° He further observes:  the ‘status of liminality’ of recent Gentile Christian  Those who were converted to the new religion  believers and observes:  were mostly supposed to look at their former  Die  Einst-Jetzt-Schematisierung  entspricht  life critically as a life that was morally and reli-  ‘Schwellenstatus’  der  giously depraved (e.g. 1 Cor 12:1; 1 Petr 4:3f).  im Prinzıp dem  Heidenchristen. Sofern diese neubekehrt sind,  The danger lay in a relapse into the religious  ist für sie eine Orientierung an den neuen  behaviour which preceded conversion.°”  “Werten’ erforderlich, wobei es zur kontrastiven  If the converts are to learn ‘to look at their former  Perhorreszierung des alten, überwundenen  life critically’, Ephesians goes a long way in assist-  Status kommt.**  ing them to do so and to see it “as.a life that was  On the question of the Sitz im Leben of early  morally and religiously depraved’.° In this way the  Christian paraenesis, Sellin notes:  portrayal of the readers’ pre-conversion condition  Eine  hinreichend  universale  Funktions-  contributes to the construction of early Christian  identity. We see in Ephesians a combination of de-  bestimmung hat aber erst ein soziologischer  construction of their former state and conduct and  Beitrag von Leco G Perdue erbracht, der  a re-construction of the new identity and ensuing  sich dem soziologischen Modell von Victor  behaviour.  Turner anschließt: Die Paränese gehört in den  Zusammenhang des Übergangs von einem  4.3 Respect for the Jewish believers  gesellschaftlichen Status in einen anderen.  The portrayal of the readers’ past also functions  Den Übergang begleiten die rites de passage  beyond implementing Christian ethics in view  ... die drei raum-zeitliche Phasen enthalten:  of the specific situation in which the readers are  Separation (von einer Gruppe und dem ent-  addressed. Schnelle observes regarding their situ-  sprechenden Status) — die Schwellensituation  ation:  — die Reintegration im neuen Status. In solche  Die Situation der angeschriebenen Gemeinden  Übergangssituation gehört die Paränese, die den  wird offenbar durch Spannungen zwischen  Übergang begleitet. ... Auf der ‘Schwelle’ kann  ihr  Mahnrede im Rückblick auf den alten Zustand  Juden- und Heidenchristen geprägt.  destruierend, im Vorblick auf den neuen kon-  Verhältnis zu den Judenchristen ist der alleinige  Inhalt der Unterweisung Epheser 2:11-22 und  firmierend wirken. Hierher gehört das ‘Einst-  zugleich eines der dominierenden Briefthemen.  Jetzt-Schema’, das gerade im Epheserbrief eine  große Rolle spielt.”®  Der Epheserbrief entwirft das Konzept einer  Kirche  aus  Heiden-  und Judenchristen,  Although this severe criticism of the former state  die miteinander den Leib Christi bilden.®  serves the present purposes of paraenesis well, it is  still problematic to argue in this way.”®  Damit reagiert der Autor auf eine gegen-  läufige Entwicklung in den Kkleinasiatischen  Gemeinden: Die Judenchristen stellen bereits  4.2 Building identity and ethics  eine Minderheit dar, und die Heidenchristen  Closely related to paraenesis is an observation of  sehen in ihnen nicht mehr gleichberechtigte  Best regarding the danger of apostasy or the con-  Partner.®  tinuance of former behaviour:  In order to address and alleviate such tensions  Ephesians, then, evinces a great interest in the  between Gentile and Jewish Christians,® the  life of the community and little in that of the  author reminds the Gentile Christian readers of  world outside, except to depict it in the dark-  est of colours. The more darkly the picture is  their dark past and their inferiority and deficien-  cies vis-ä-vis Israel as God’s chosen people. In this  painted, the less likely the members are to fall  way the Gentile Christian readers are put in their  back into its ways.“”  proper place vis-ä-vis their fellow Jewish believers:  Karl-Gustav Sandelin observes that the socie-  they are to appreciate what they are now because  ties in which the early Christian communities lived  of Christ’s undeserved intervention (chapter 2)  1302 EIT 23:2Auf der “Schwelle’ kann iıhrahnrede 1mM Rückblick auf den alten Tustand uden- nd Heidenchristen gepragt
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an appreclate their CWIS fellow believers Into do NOT boast VeCLr the branches* ’ONCE YoUu WERE IN DARKNESS’: THE PAST OF THE READERS OF EPHESIANS ®  and to appreciate their Jewish fellow believers into  do not boast over the branches ... but you stand  whose heritage they have been included. Without  only through faith. So do not become proud,  this inclusion into Israel the Gentile readers would  but stand in awe. ... God will not spare you. ...  be ‘nothing’. Therefore, although now a minority  God’s kindness towards you, provided you con-  in the communities, the Jewish Christians are to  tinue in his kindness; otherwise you also will be  be respected (cf. 1 Cor 8, Rom 14-15). Schnelle  cut off ... So that you may not claim to be wiser  expresses this concern and the ensuing argumenta-  than you are ...  tion as follows:  In Romans 14-15 the readers are encouraged to  Die Ihese des Eph ist klar umd eindeu-  mutual tolerance and respect.®  tig: Israel ist Gottes Volk und hat seine  Bundesverheißungen; die Heiden haben nichts.  4.4 Spiritual analysis  Das ist die Ausgangsposition. Da aber geschieht  What is said about the readers’ past implicitly  applies to their present day neighbours and rela-  das unbegreifliche Wunder, dass Christus den  Zaun zwischen Heiden und Juden, das Gesetz  tives and provides a spiritual analysis of the world  mit seinen Geboten, niederreißt und so den  in which the Christians. continuce _ to live. Ihe  environment that is characterised in this manner  Heiden den Zugang zu Gott in der einen  Kirche eröffnet (2:11£f) .  is likely to react with surprise and discrimina-  tion against Christians. However, this issue is  Paul Tachau argues similarly: “Die Vergangenheit  not directly addressed by Ephesians. Says Best:  der Adressaten wird jetzt betont vom Standpunkt  der Juden aus anvisiert  „Einst seid ıhr'keine  ‘Although in almost all the other NT writings  Christians are seen as subject to outside pressure, if  Juden gewesen””.® This reminder to the Gentile  not persecution, this is not reflected in any counsel  readers of their former state and of the privileges  the author of Ephesians gives his readers  769  .  of Israel is noteworthy in view of the prevalent and  In this regard there are remarkable analogies to  often open and violent anti-Judaism of the ancient  1 Peter, such as Peter’s observation: “They are sur-  world.°® This aspect has not sufficiently been noted  prised that you no longer join them in the same  in the discussion of early Christian identity forma-  tion.  excesses of dissipation, and so they blaspheme’  (4:4). 1 Peter applies the honorific titles of Israel  Howerver, there is no room for contempt on the  to the predominantly Gentile Christian readers  side of Jewish Christians either. They are reminded  and addresses such reactions and the Christian  that despite their dark state, Gentiles are under  response to them in some detail, for example in  God’s dam!: Kracıs‘ Goöd 1s ıhe Father, rom  4:12: ‘“Beloved, do not be surprised at the fiery  whom every family in heaven and on earth takes  ordeal that is taking place among you to test you,  its name’ (3:15). This privilege is not limited to  as though something strange were happening  Abraham and his descendants. All the readers have  to you’.’° Related to this ‘spiritual analysis’ is an  been saved not through their own merits but by  observation by Best:  grace. (Eph 2 contains several statements in the  Another factor in the way the readers looked at  first person plural, ‘we’, including Christians of  their pre-Christian lives may have been the need  Jewish origin.) Tachau observes that Ephesians  also relativises Jewish identity:  to explain the failure of others to see the light  as they themselves had done. Perhaps it resulted  Doch ıst mıt der Wendung ‘die ılr die  from the sinful and dark culture in which they  Unbeschnittenheit genannt werdet von der  were enmeshed as well as from their own sinful  sogenannten Beschneidung die am Fleisch mit  and dark lives.”!  Händen vorgenommen wird’ gleichzeitig eine  relativierende Distanz den Juden gegenüber  4.5 Evangelism  eingenommen.®”  Finally — and likewise not directly addressed — this  In this regard Ephesians is similar to the discus-  dark portrayal of their own previous life serves  sion in Romans 9-11 where Gentile Christians are  to motivate the readers to share their faith with  called to respect the natural branches on the olive  others: “The world outside is evil; men and women  tree and are warned not to overestimate their own  must be won into the community from it.’””* A  spiritual privileges and take them as granted and  number of recent studies have argued that Paul  irrevocable; see particularly Romans 11:17-22:  expected all Christians to be involved in sharing  E 23:2 6 131but VOU stand
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och 1STt miıt der Wendung °die iıhr die from the sinful an dark culture ın which they
Unbeschnittenheit SCNANNLT werdet VO  > der WTF enmeshed 4S ell AS from theır OW sinful
SOgCNANNTLEN Beschneidung dıie Fleisch MI1t an dark lives./!
Händen VOrSCHOMIN wıird’ gleichzeitig eine
relativierende Dıstanz den Juden gegenüber Evangelism
eingenommen.“” Finally an iıkewise NOT directly addressed thıs

In this regard Ephesians 1$ simıiılar the discus- dark portrayal of theır WIN Previous ıte SC VES
SION ıIn Romans S where Gentile Christians AIC mot1ivate the readers share theır faiıth wıth
called reSPECL the natural branches ON the olıve others: “CThe world outsiıde 1S evil: IC  ” an:
e and AIC warned NOLT Overestimate their OW) be WOIN Into the COoMMUNItY from it /2
spırıtual privileges an take them AS granted AaN! number of FECGCEHNT studies ave argue that Paul
irrevocable; SCC particularly Romans S CXPECILEA al Christians be involved 1ın sharıng
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the Gospel;”® that thıs 15 also ın 1e6W 1ın Ephesians est MMOVCS analyse the ‘“absolute’? posıtion
has eecn argued by est 1ın reSPECL of Christian exIistencCe ın Ephesians./® He

NOTES that tend see theır FCc-CONVCI-IT would be Sd V that Ephesians 15
S10N ıte ın the blackest of colours’ and that “Pauluninterested iın winnıng outsiders, for 2°1-13

has SCT OUutL the revelatıon that the gospel cshould had A VCLY 1e W of hıs WIN pre-Christian
be taken the Gentiles What iind In past’.  87 Ihe readers 1ın large converted

GentilesEphesıians 15 similar what WC SCC ın Ihe
outside world 1S evil; and NVOMMICN MUSLT be When they looked back theır past lives, they

Into the COMMUNITY ftrom it d Sa  Z them 4S Aul f SINn Betore theır CONversion
they had NOT thought VeLY much about SIN 0)4Despite thıs 4ASSESSMENL of the outside world,

Ephesians O€Ss NOT demand complete withdrawal. realised ItSs sSerlOoOusSNESS ın CVCS NOWw wiıth
Sandelın has observed regardıng ther Paulıine lit- wholly VISION, theıir Dast became dark-
CTAaie ened .°

Despite the condemnatıon of polytheism and Whiıle Best’s observatıons AL Vvalı (and IMNMaYV be
supported Dy modern analyses of the experi1enCcesiıdolatry, Philo and Paul still aCCCDL that theır
an perspectives of converts), (QUE question 15 dıf-relig10n1sts aV socılal CO  AaCTS wıth unbelievers® CHRISTOPH STENSCHKE ®  the Gospel;’? that this is also in view in Ephesians  Best moves on to analyse the ‘absolute’ position  has been argued by Best:  in respect of Christian existence in Ephesians.’® He  notes that converts tend to ‘see their pre-conver-  it would be wrong to say that Ephesians is  sion life in the blackest of colours’ and that ‘Paul  uninterested in winning outsiders, for 3:1-13  has set out the revelation that the gospel should  had a very grave view of his own pre-Christian  be taken to the Gentiles. What we find in  past’.”” The readers were in large parts converted  Gentiles:  Ephesians is similar to what we see in sects: The  outside world is evil; men and women must be  When they looked back on their past lives, they  won into the community from it.”*  saw them as full of sin. Before their conversion  they had not thought very much about sin or  Despite this assessment of the outside world,  Ephesians does not demand complete withdrawal.  realised its seriousness in God’s eyes. Now with  Sandelin has observed regarding other Pauline lit-  a wholly new vision, their past became dark-  erature:  ened.®  Despite the condemnation of polytheism and  While Best’s observations are valid (and may be  supported by modern analyses of the experiences  idolatry, Philo and Paul still accept that their co-  and perspectives of converts), our question is dif-  religionists have social contacts with unbelievers  ... Paul does not object to an invitation to a  ferent: if converts themselves have this perspective  meal given at an unbeliever’s home.”®  on their own pre-conversion life, it is their own  interpretation of their lives, however one-sided  These functions of the portrayal of the readers’  it may be; but the author of Ephesians primarily  pre-conversion past go a long way in explaining  speaks about £he past of others (although the focus  its negative character, but the question of its legiti-  is on their new status and the privileges in which  macy remains. In a time of tolerance and political  they now share).  correctness, few people would get away with such  The author’s statements concerning others  absolute estimates.  must be set in the context of his statements about  his own status and that of the group to which he  belongs. In Ephesians 3:8 he portrays himself as  5. Legitimacy  We begin by summarising how Best has addressed  the very.least of the saints. (Howeyer, note the  rhetorical function of such statements.) In _1:3-  the question of legitimacy. He first refers to simi-  12; the first plural references are likely to refer  lar statements in Pauline literature (Rom 1:18-32)  to Jewish Christians, in contrast to the Gentile  and notes that the contrast of light and darkness  (found in Eph 5:8) also appears in Romans 13:12;  Christian readers who are directly addressed in  1 _ Thessalonians 5:4-5 and Colossians 3:9-10 as  Ephesians 1:12-13: ‘so that we, who were the first  to set our hope on Christ, might live for the praise  well as in Old Testament (Isa 42:6-7; 49:9) and  Jewish thought.”° Hardness of heart also appcars  of his glory.®! In him yox also, when yox heard  in the Old Testament with regard to Gentiles. Best  the word of truth ...°. In this context the author  concludes:  also speaks of the trespasses of this group (1:7).  Whatever is said about the present status of Jewish  ... there was much in the theological atmos-  Christians (which they had obtained before the  phere in which the author of Ephesians was  Gentile Christians), is what they lacked previously  brought up to condition him into making abso-  (see above).  lute statements about the outside world, for it is  Other first person plural references are likely to  highly probable that he was Jewish.”  be inclusive (Jewish and Gentile Christians; 1:14?;  While this indicates the origins of the ingredi-  1:19: 231014718312 2047 1371525  ents of this portrayal and that the author does  6:12, 24).® They contain a number of negative  not stand alone with his assessment, it does not  statements regarding the past which also apply to  in itself render this argument legitimate. Several  Jews, including the author: ‘All ofus once lived ...  questions come to mind: What are the potential  in the passions of our flesh, following the desires  consequences of such arguments? Do these laud-  of flesh and senses, and were by nature children of  able ends justify the means employed? Is it legiti-  wrath, like everyone else. ... when we were dead  mate to reach these goals ‘at the expense’ of the  through our trespasses ... (2:3; 5)!  Gentiles? Is this what the author is really doing?  In the remainder of his discussion Best refers to  132 ® ET 232Paul O€Ss NOT object all invıtatıon d ferent: f themselves aV this perspective

meal g1ven WE unbeliever’s home.’> O theır OW! pre-conversion lıfe, It 1S theır 0OWN

interpretation of their lıves, however one-sided
These nctions of the portrayal of the readers’ It IMaV De: ut the author of Ephesians primarılypre-conversion Dast long WdY ın explainiıng speaks about the DAaSst of others (although the focus
ItSs negatıve CHharaeter, ut the question of ItSs egiti 1S ON theır L1ECW STATUS and the privileges In IC
INACY remaılns. In time of tolerance and polıtical they 1LLOW share)COTFECIMESS,; 7  CW people would CL AWdY wiıth such Ihe author’s STAatemMeENTS Concerning others
absolute estimates. MUST be SEeTt ın the of hıs STaAatemMme«eNTS about

hıs (OW TAatus and that of the which he
belongs. In Ephesians 3° he himself ASgit1mMaCcy

We egin DYy summarısın? how est has addressed the VCLY least of the Sa1nts. (However, OTte the
rhetorical nction of such Statements.) Inthe question of legitimacy. He YSt refers S1M1- 1  ® the TSt plural references ATrC lıkely referlar 1ın Pauline literature (Rom ö-52) Jewiısh Christians, ıIn the Gentileand NOTES that the of ıght and darkness

(found 1ın Eph D:6) also AaDPCars ın Romans 15112 Christian readers who ATC directly addressed ın

hessalonians 5:4 -  en an Colossians 2:90-10 AS Ephesians DE SsSo that WE, wh: WEeEIC the rst
SCET Ur hope Christ, might live for the praiseell AS ın Old Testament (Isa 42:6-/; 49:9) and

Jewiısh thought.” Hardness of heart also ADPDCars
of hıs SIOrV. In hım YOU also, when YOU heard

In the Old TLestament wiıth regar' Gentiles est the word of truth In thıs CONLE XT the author
concludes: also speaks of the LrCSPASSCS of thıs (1:7)

Whatever 15 sa1d about the present STAaTLus of Jewiısh® CHRISTOPH STENSCHKE ®  the Gospel;’? that this is also in view in Ephesians  Best moves on to analyse the ‘absolute’ position  has been argued by Best:  in respect of Christian existence in Ephesians.’® He  notes that converts tend to ‘see their pre-conver-  it would be wrong to say that Ephesians is  sion life in the blackest of colours’ and that ‘Paul  uninterested in winning outsiders, for 3:1-13  has set out the revelation that the gospel should  had a very grave view of his own pre-Christian  be taken to the Gentiles. What we find in  past’.”” The readers were in large parts converted  Gentiles:  Ephesians is similar to what we see in sects: The  outside world is evil; men and women must be  When they looked back on their past lives, they  won into the community from it.”*  saw them as full of sin. Before their conversion  they had not thought very much about sin or  Despite this assessment of the outside world,  Ephesians does not demand complete withdrawal.  realised its seriousness in God’s eyes. Now with  Sandelin has observed regarding other Pauline lit-  a wholly new vision, their past became dark-  erature:  ened.®  Despite the condemnation of polytheism and  While Best’s observations are valid (and may be  supported by modern analyses of the experiences  idolatry, Philo and Paul still accept that their co-  and perspectives of converts), our question is dif-  religionists have social contacts with unbelievers  ... Paul does not object to an invitation to a  ferent: if converts themselves have this perspective  meal given at an unbeliever’s home.”®  on their own pre-conversion life, it is their own  interpretation of their lives, however one-sided  These functions of the portrayal of the readers’  it may be; but the author of Ephesians primarily  pre-conversion past go a long way in explaining  speaks about £he past of others (although the focus  its negative character, but the question of its legiti-  is on their new status and the privileges in which  macy remains. In a time of tolerance and political  they now share).  correctness, few people would get away with such  The author’s statements concerning others  absolute estimates.  must be set in the context of his statements about  his own status and that of the group to which he  belongs. In Ephesians 3:8 he portrays himself as  5. Legitimacy  We begin by summarising how Best has addressed  the very.least of the saints. (Howeyer, note the  rhetorical function of such statements.) In _1:3-  the question of legitimacy. He first refers to simi-  12; the first plural references are likely to refer  lar statements in Pauline literature (Rom 1:18-32)  to Jewish Christians, in contrast to the Gentile  and notes that the contrast of light and darkness  (found in Eph 5:8) also appears in Romans 13:12;  Christian readers who are directly addressed in  1 _ Thessalonians 5:4-5 and Colossians 3:9-10 as  Ephesians 1:12-13: ‘so that we, who were the first  to set our hope on Christ, might live for the praise  well as in Old Testament (Isa 42:6-7; 49:9) and  Jewish thought.”° Hardness of heart also appcars  of his glory.®! In him yox also, when yox heard  in the Old Testament with regard to Gentiles. Best  the word of truth ...°. In this context the author  concludes:  also speaks of the trespasses of this group (1:7).  Whatever is said about the present status of Jewish  ... there was much in the theological atmos-  Christians (which they had obtained before the  phere in which the author of Ephesians was  Gentile Christians), is what they lacked previously  brought up to condition him into making abso-  (see above).  lute statements about the outside world, for it is  Other first person plural references are likely to  highly probable that he was Jewish.”  be inclusive (Jewish and Gentile Christians; 1:14?;  While this indicates the origins of the ingredi-  1:19: 231014718312 2047 1371525  ents of this portrayal and that the author does  6:12, 24).® They contain a number of negative  not stand alone with his assessment, it does not  statements regarding the past which also apply to  in itself render this argument legitimate. Several  Jews, including the author: ‘All ofus once lived ...  questions come to mind: What are the potential  in the passions of our flesh, following the desires  consequences of such arguments? Do these laud-  of flesh and senses, and were by nature children of  able ends justify the means employed? Is it legiti-  wrath, like everyone else. ... when we were dead  mate to reach these goals ‘at the expense’ of the  through our trespasses ... (2:3; 5)!  Gentiles? Is this what the author is really doing?  In the remainder of his discussion Best refers to  132 ® ET 232there Was much ın the theological S - Christians (which they had obtained before the
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ın iıtself render thıs argument legiıtımate. Several Jews, including the author: of us OTE 1Vve.® CHRISTOPH STENSCHKE ®  the Gospel;’? that this is also in view in Ephesians  Best moves on to analyse the ‘absolute’ position  has been argued by Best:  in respect of Christian existence in Ephesians.’® He  notes that converts tend to ‘see their pre-conver-  it would be wrong to say that Ephesians is  sion life in the blackest of colours’ and that ‘Paul  uninterested in winning outsiders, for 3:1-13  has set out the revelation that the gospel should  had a very grave view of his own pre-Christian  be taken to the Gentiles. What we find in  past’.”” The readers were in large parts converted  Gentiles:  Ephesians is similar to what we see in sects: The  outside world is evil; men and women must be  When they looked back on their past lives, they  won into the community from it.”*  saw them as full of sin. Before their conversion  they had not thought very much about sin or  Despite this assessment of the outside world,  Ephesians does not demand complete withdrawal.  realised its seriousness in God’s eyes. Now with  Sandelin has observed regarding other Pauline lit-  a wholly new vision, their past became dark-  erature:  ened.®  Despite the condemnation of polytheism and  While Best’s observations are valid (and may be  supported by modern analyses of the experiences  idolatry, Philo and Paul still accept that their co-  and perspectives of converts), our question is dif-  religionists have social contacts with unbelievers  ... Paul does not object to an invitation to a  ferent: if converts themselves have this perspective  meal given at an unbeliever’s home.”®  on their own pre-conversion life, it is their own  interpretation of their lives, however one-sided  These functions of the portrayal of the readers’  it may be; but the author of Ephesians primarily  pre-conversion past go a long way in explaining  speaks about £he past of others (although the focus  its negative character, but the question of its legiti-  is on their new status and the privileges in which  macy remains. In a time of tolerance and political  they now share).  correctness, few people would get away with such  The author’s statements concerning others  absolute estimates.  must be set in the context of his statements about  his own status and that of the group to which he  belongs. In Ephesians 3:8 he portrays himself as  5. Legitimacy  We begin by summarising how Best has addressed  the very.least of the saints. (Howeyer, note the  rhetorical function of such statements.) In _1:3-  the question of legitimacy. He first refers to simi-  12; the first plural references are likely to refer  lar statements in Pauline literature (Rom 1:18-32)  to Jewish Christians, in contrast to the Gentile  and notes that the contrast of light and darkness  (found in Eph 5:8) also appears in Romans 13:12;  Christian readers who are directly addressed in  1 _ Thessalonians 5:4-5 and Colossians 3:9-10 as  Ephesians 1:12-13: ‘so that we, who were the first  to set our hope on Christ, might live for the praise  well as in Old Testament (Isa 42:6-7; 49:9) and  Jewish thought.”° Hardness of heart also appcars  of his glory.®! In him yox also, when yox heard  in the Old Testament with regard to Gentiles. Best  the word of truth ...°. In this context the author  concludes:  also speaks of the trespasses of this group (1:7).  Whatever is said about the present status of Jewish  ... there was much in the theological atmos-  Christians (which they had obtained before the  phere in which the author of Ephesians was  Gentile Christians), is what they lacked previously  brought up to condition him into making abso-  (see above).  lute statements about the outside world, for it is  Other first person plural references are likely to  highly probable that he was Jewish.”  be inclusive (Jewish and Gentile Christians; 1:14?;  While this indicates the origins of the ingredi-  1:19: 231014718312 2047 1371525  ents of this portrayal and that the author does  6:12, 24).® They contain a number of negative  not stand alone with his assessment, it does not  statements regarding the past which also apply to  in itself render this argument legitimate. Several  Jews, including the author: ‘All ofus once lived ...  questions come to mind: What are the potential  in the passions of our flesh, following the desires  consequences of such arguments? Do these laud-  of flesh and senses, and were by nature children of  able ends justify the means employed? Is it legiti-  wrath, like everyone else. ... when we were dead  mate to reach these goals ‘at the expense’ of the  through our trespasses ... (2:3; 5)!  Gentiles? Is this what the author is really doing?  In the remainder of his discussion Best refers to  132 ® ET 232questions IN mind: What AIC the potential In the pass1ONSs f OUTr flesh, following the desires
CONSCYUCHNCCS of such arguments? Do these aud of flesh and SCNSCS, an DYy nNnature children of
able ends Justify the employed? Is IT legitı wrath, ike else. when WeEIC dead
IMAate reach these xOoals at the expense’ of the rough OUr LCCSPASSCS M 5)
Gentiles? Is thıs whart the author 1S really doing? In the remaınder fhis discussion est refers
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ONCE YOU WERE [ JARKNESS’: IHE PAST (JF IHE RFADERS (JF FPHESIANS

the sectarıan Nature of Early Christianity (In the faith, independent LACC, AYC, socılal STaLUS,
sociological Öf. the term) an The sombre 4ASSESSMENT of TFC-CONVCFK-

ExperMence of small cshows that they tend S10N ıtfe NOT undermine the reSpeCL which
people deserve. (OQne example of such under-take VCrYy PESSIMISIC VIEW of whart 1658 OUL-

side theır Intent drawıng firm lines miınıng has sufhice. In her artıicle c  reparıng the
around themselves, they depict ın the darkest Church urkure First Generation Christians’

from d Hındu background |, ondol, herselfof colours those who do NO belong them.®
He further NOTtTES

Al Indıan COMNVET!E from Hınduism, iıdentifes
number of specific of aılure the part of

So NOT only the COINMLOINMN beliefs of Christians the church ıIn nurturiıng Hındu In thıs
but also from outside would ane
driven them ın themselves al led them

CONTLEXT, Mondol speaks of superlority complex
Dy Christians’.$ Among other factors, such SUDC-

judge the outside world harshly (5:16: 6.18) ror1ty complex NOT limited the Indian COIN-

He then lists evidence in the letter for ItSs inner- TE XT an NOT imıted Hındus! derıves from the
COoMMUNITY focus which 15 be SCCH ıIn the body IManıy posıtıve ıIn the New TLestament
of Chriıst metaphor and ıIn details of the 1 the ME identity and privileged TAaTs which
Es189> an concludes: Chrıistian believers eN]JOY and perhaps also from

Ephesıians, then, EVINCES interest ın the the negatıve STATtEeMENTS about the spirıtual of
ıfe of the COMMUNItY A if. 1ın that of the people priıor cComıing faiıth °°

Ie such STatements cshould ead “superlorıtyworld outsıde, CXCCDL depict It ın the dark-
ESsT of colours. Ihe TMOTC ar the pıcture 15 COMpICX.; they aVe eGCN thoroughly mısunder-

paiınted, the less lıkely the members AIC fall sStoOQd Christians eed remember that INanıYy of
those whom they EHNCOUNFeETr ATIC also chosen anback Into Its Ways.®® predestined. TIThe parable f the 00d Samarıtan

HE Best’s observatiıons long WdY iın explain- (Luke 25-37 iıllustrates that love 15 extend
Ing the or1gın of thıs portrayal of the readers’ DaSt, all people. In addıtion, OIl needs remember
he Oc€s NOLT ralse the 1Ssue of the legitimacy of thıs that this portray: AaDPCAIS 1ın letter that has ItfSs
analysıs. fOcus elsewhere. It SdyS far LNOIC about the F

What ATG make of this portrayal öf 11O11- TAaLus an privileges an conduct offered an
Christians ın post-modern times and ın formally required Dy the Gospel. Whether al what
politically COTTGET socletles which PrOomoOtLCc an CXTENHF these aM other considerations requıre
CaNNOT ut PrOmOtLC tolerance an rESPCCL for all drastic modification of the portrayal of Gentiles ın
their members? May W rCePpCaL the DOL- Ephesians remaıns OPDCI1 debate ”ray an ASSESSMECNLT f Ephesıians wıithout moOdıi-
fication? Ihe ANSWCT 15 yes an NO

Yes, because for the COomMMunıty of faıth thıs Epiulogue
portrayal still has all the nctions 1C 1It had for direct application might be sımple In CONTLEXTS
the orıginal readers. In Iallıy ( dSC5 these functions where people GVr ın classıcal ashıon from
aAaIrc sorely needed Furthermore, thıs portrayal ‘heathendom)’ Christianity an eed be
helps UuSs understand Ar least SOMIC of the world reminded of their former STAaLuUus an of the conduct
In which Iıve. Significant EVENTS of the history that they ATC LLOW called abandon 1ın their PUr-
of the WOT. for eXamMpIE, the Rwandan genocıde Sult of their 1CW privileges.”® However, instances
and the Holocaust, indicate that something 15 fun- of thıs AVE become far and few between and MOST
damentally wiıth people which CAaNNOT be mM1ss1iONArl1ESs an DaSLOrSs would iıke phes1ians

itself rather focus the 1L1CW ıfe than theaccounted for Dy humanıstic anthropology.
No TIHNEeETIC repetition of the portrayal In pre-Conversion Iıves of the people whom they

Ephesians would be problematiıc ıf It led COIMN- minister.?!
of non-Christians. However, IT O€s NOT However, 1ın today’s miss10olog1ical discussıon

necessarıly ead Ephesians also has and In the theological th1  ng (which 15 wiıith tew
salvatıon 1ın VICW an thıs 15 where the emphasıs EXCEPLONS NCW appreclation!) of people outside
lies! Ihe people portrayed darkly AlC NOT beyond of Christianity 1ın the Dast 1ve decades.”“ people
hope an salvatıon (see the exceptional STALEeMENTS prıor faıth ATIC assessed much 3810)8= posıtıvely
above) TIThe VISION of Ephesians 15 that people COMNNC than ıIn Ephesıians. 1Io Alllc but OC example the
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Endnotesportrayal ıIn Ephesians 1S far trom considering 11-

Christians be ANONYINOUS Christians, AS arl times wiıth antı-ımper1al edge ‚Der kosmische
Gr did OSe tryıng reach non-Christians Herrschaftsanspruch Jesu Christı steht hıer bewusst
ook tor and do ind DO1LNtTS of BL eE wıithin their 1m Gegensatz um Kaiserkult’, Udo chnelle,

Einleitung ın das Neue Testament, 6th edn, U41BCOBTEXE In thıs CONTEXT, what 4A1 do with
1830 (Göttingen: Vandenhoeck Ruprecht,the one-sided portrayal of Ephesians? What 15 Itfs 2007 256

posıtıve contribution? Is It NCCCSSALY GVER if For SULVCYVS N chnelle, Eınleitung, 555557
politically incorrect remiıinder of why people Carson nd Moo, An Introduction FO the New
eed salvatıon and all afırmatıon that they defi- Testament, 2Ind edn (Gran: p1ds Zondervan,
nıtely eed 1t? DDoes thıs portrayal help Christians 492-494; an Clinton NO ‘Ephesians,
(and others) explaın the world ın which they Letter (the- 1n Gerald Hawthorne an Ralph

artın (edS): Dictionary of Paul and Hıs Letterslıve? While the portrayal 5 phesians INaYy NOL be
IiTUC for al non-Christians, IT certainly applıes (Downers Grove: IV 1995 Za DAO er

research 15 described In detaıl Dy Helmut Merkel, 8 Ü a Y D A 2 ı a a n FFı  K Dand explaıns their behavıour Dy which NOT °‘Der Epheserbrief In der exegetischen
only they themselves but also INa others ATC Diskussion’ ın Haase (GA&): Aufstieg und
affected and under which they suffter. Nıedergang der Oömaıschen Welt Berlın,

In non- Western CONTGXTS the 1Ssue 1S also urn- New York De Gruyter, 6-3
See recent maJor Scandınavılan researchIng tor other Casons In C  D the A4SS5C5S55-
DroJjects documented In eng olmberg (ed.)MEeNLTL by mMi1issiONArI1ESs and by other Western

Chrıstians Ö: the spirıtual of the *natıves’ an Exploring Early Chrıstian Identity, UNTI TI
( Tübingen: ohr iebeck, 2008 and Bengtof theiır conduct W das (and perhaps continues be) Oolmberg and Wınnıinge eds), Identity

infiluenced if NOT signifcantly shaped by the Formatıon ın the New Lestament, WUNI BT
biblical portrayals of “Gentiles’ .?® Such ASSECSS  IS ( Tübingen: ohr jebeck, and monographs
Dy Christians WCIC NOLT only °spirıtual exerc1ises’ ON defined aASPCCIS; ine SULPVCY 15 Bengt

olmberg, “‘Understanding the Kırst undadre Yearsand Iimiıted WINNINS ‘“Jost souls’. They WCIC also
of Christian Identity’, ın Holmberg, Exploring,essential ingredients of discourses and COMN- 1-3cerned NOT only atters of relıgıion but led 0)8 (One example 1S Paul rebilco, Self-designations and

included from the beginning for other rou Identity In the New Testament (Cambrıidge:
aASPCCLS of °natıve) cultures. Some of thıs Wadas CVCIN Cambridge Universıty Press,
reflected 1ın the terminology used; tor CXample, the So far ittle attention has been paıd the trad-
Latın word DAganus refers the “COUNtTFY dweller Ing communıitıes of the ancıent WOT| SC L1LOW

Terpstra, Iradıng Communiıtıies ın the Roman8)&£ c  Tust1ic  D and A such an ’uncıivilised’” 0)8 less
civiliısed DCISONN. People characterised DYy these DOL-

O Miıcro-Economaı1c Institutional Perspectiwve,
Columbia Studies ın the C(Classıcal Iradıtion 5/

trayals WLG (and are) ften NOLT taken serio0usly Aan! (Leiden m Z015
WeEIC treated accordingly ın ild 4S inter1- Aarson and MOooO, Introduction, 49 ]
OTIS be gulded and traıned untiıl they 1n NO ‘Ephesians’, 246; SCC also Clinton
knowledge an Christian conduct, 1ın other nOo. ‘Introducing Ephesians: Establıshing

RBelhlievers In Christ’, Southwestern Journal of Theology4S second-class people if NOLT worse **
39 1996 7 E aAs long 4S OCı people prior

COmIng faıth AIC consıdered canonıcal and dIC NO ‘Ephesıians’, DL
For SULPVCYV SC Paul Lachau: ”Fınst? und CZ IM

sed 1in the lıturgy and the proclamation of the Neuen Testament:Beobachtungen M{ EINEM urchrıst-
church an UE important function In thıs lıchen Predigtschema In der neutestamentlichen
MIX followıing theıir NnctiOons ıIn the orıginal Brıefliteratur und ZU SELINEV Vorgeschichte,
context! 4S ell AaS 1ın ITe popular an academiıc 105 (Göttingen: Vandenhoeck uprecht, 972

Ernest Best, ‘T WO ypes of Existence’ ın Best,teachıng of doctrine, eed ind WdYS of
takıng these ser10usly. At the SAadIlıc time EsSays Ephesians (Edinburgh: ar!

1997 139-155, 140iind WdYS of learnıng from their FeECEPHON- F Best, ‘ Iypes 139
history al include aln AWaTEI1CS5 of the actual an Best, Iypes 140- 145
potential m1isuse which they aVe suffered an 13 Ernest Best, Crıtical and Exegetical Commentary
continue suffer 1ın SOMIC Ephesians, Wl (Edinburgh: Clark,
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ONCE YOU WERE | [ JARKNESS’: IHE PAST OF IHE READERS OF FPHESIANS

}1998 At the beginning of hıs> est places the SCWESCH On the role of this perspective, Tachau
‘ Das Bemühen des Verfassers geht a  ındescr1ptions mentioned above ın the overall Argu-

of the letter, Best, Iypes 139-140 Thıs 15 das Gegenüber VO  = heidnischer Vergangenheıt und
the CONTGXT In M they have A particular func- christlicher Gegenwart auf dem Hintergrund Jüdıi-
t10n. scher Terminologie ZUu verdeutlichen. Offensichtlich
Best; Ephesians, 4; SCC also Best Iypes 139-140:; verfolgt damıt bestimmte Absichten Idıie he1i-
Best, Ephesians, 1-6 and chnelle, Eınleitung, 34 / - denchristlich Leserschaft davor SCWAarNT
245 werden, sıch egenüber den Judenchristen be

15 helpful discussıion of the author of Ephesians VOrZugt ZUuU dünken /7u diesem Zweck wird
Can be found In Carson and Moo, Introduction, auf hre Vergangenheit 1mM Unterschie ZUu en
480-486 and 1ın nold, ‘Ephesıians’, 240):247 Heidenchristen verwıiesen.)
They SULVCY the debate and 1St several persuasıve Tachau: Eınst, NOTESsS uffallend selten
argumc«enNts for Pauline authorship. Following theiır werden dıe Heıden direkt 1m polemischen Sınn als
argumcents, refer the author Paul For aln solche (ethne) angeredet’; ON thiıs term A ES1IS-
4SSESSMEN deutero-Paulıine SCC Best, Ephesians, natıon for outsıders C Paul rebilco, “Creatıvıty
6-40) and chnelle, Einleitung, 2442346 Our Aat the OUunNndarYy. Features f the Lingunstic and
15 NOL dependent 1SSUES of authorship. / Ed See Conceptual Construction of OQutsiders in the
also the artıicle by Rüdıger Fuchs ıIn the previOus, Pauline Orpus  » New Testament tTudies
the DresCNL nd the NEeEXT 1SSUES of thıs ournal 185-201, 194-200
Kırst DCISON plural references Christians ATC 23 Tachau, Eınst, wrıtes the verb: °In der
1:14, x 2:53-10; E 18; S12 ZU: 1315 25 bezeichnet der Begrıiff äufig den Götzendienst
6:12; (n A number of OCCAaSsSIONS the author also (SO ETW Hos 9:10; Jer S27 19:4; E7z 14:5; vgl
wrıtes 1ın the Hirst CISONMN singular. In 3: 8 he refers uch DPs 57:4 und akk S: doch Ist beachtens-
iımself the VeLYy least of all the salnts. 6:22 SCCHT WEeTT, dass nıemals die Heiden damıt gemeınt sınd,

refer Paul an hıs co-workers. sondern 1Ur diejenigen, die vorher We verehrten.
Carson nd MOO, Introduction, 49 ] Im hat der Begriff eine Veränderung erfahren,

18 Thıs outline ollows A approac that has TOVCIN € sıch Jetzt auf dıe Heiden als Götzendiener
helpful ıIn Luke  ® DPortraıit of Gentiales Prı0r EO beziehen kann
Their Coming LO Faıth, (INI: (Tübingen: On the paraenesı1s of Ephesians SE ellin,
ohr jebeck, 1999 ° DIie Paränese des Epheserbriefs’, 1ın Brandt

19 See Ernest Best. ‘“Dead In Irespasses and 1NS (Eph (ed:), Gemeinschaft Evangelıum. F Wıard
Z ın Best, Studıes, 69-85 Tachau, Einst, 102 Popkes (Leipzig: EVA, 1996 281-300 Tachau,
observes that the metaphorical HSE of the adjec- Einst, 103 observes: °Kıne Charakterisierung der
t1ve “dead’ (Epb Z also ADPCAaIs ıIn Hellenistic Vergangenheıt G Begriffe, dıe VO konkreten
Judaism, “womıt dem USAruc auf Götzendienst Handeln der Adressaten abgeleıitet sınd, findet sıch
hingewlesen wird). Interestingly, Ephesians does lediglich ın Kol und Eph:
NO refer the former iıdolatry of the readers (see 25 Cchnelle, Einleitung, 255 ‘An dıe ethische
observatıons elow) On “trespasses’, Tachau, 104, Grundlegung ın Eph 4°1-16 schlıeist sıch iıne
NOTtTES “Doch gilt natürlich weıiterhin, dass dıe kon- charfe 1t1 des Lebenswandels der Heiden Al

kreten ‘Ubertretungen” gewissermaßen als Dals PTIO (Eph 4:17-5:20). Er SE dıe olge PINES ON Gott I0s-
TOTO die vorchristliche Vergangenheıit insgesamt gelösten Lebens, die Heiden efinden sıch VOT Gott
kennzeichnen.) ın der Situation der Entfremdung (Eph 4:18)’ (1tal-

20 chnelle, Einleitung, 245 NOTES that thıs emphasıis 1CS CS): SCC also rebilco, “Creativity“, 196-198
15 due the partiıcular relıg10us-cultural sıtuatiıon See Carson and Moo, Introduction, 495

See Ernest Best, ‘Ephesians 4 :7)  ©O IThieves ıIn theIn Ephesus °“ DIie auffällige Betonung der Macht
Gottes DbZw. Chriıstı ıIn Eph _2’ 4-21; 6:10- Chürch‘, ın BeSt. Studıes, 179488
ur auf dem Hıntergrund dieses relig1ösen Tachau, Einst,. observes 0)8! the catalogue of

mMiIields Z.u verstehen se1ın und welst aufeine relig1öse VICES In Ephesians 5:3- ’Di1e AaUuUs der hellenıistisch-
Verunsicherung vieler CUG. Gemeindemitglieder jüdıschen Propaganda und Apologetik SCHCH das
hın Ihnen verkündigt der Eph Gottes Macht steht Heıdentum erwachsenen Lasterkataloge sınd auch
über den teuflischen Gewalten und Mächten, den VO übernommen und In dıe Paränese eINgeE-
errschern der Finsternis und den Geistwesen der baut uch hıer dienen S1C der Kennzeichnung heid-
Bosheit In den himmlischen Bereichen (vgl Eph nıscher Lebenswelse. Aufgrund des Charakters
6:12). Thıs 15 reflected In the ‘Erhöhungs- und dieser Kataloge ware verfehlt, jedes einzelne
Herrschaftschristologie’ of the letter 353-354). Laster auf einen onkret anvıisıerten Tatbestand

2 Tachau, Eınst, 137 J DITS Vergangenheit der beziehen. In der Summe der einzelnen Ausdrücke
Adressaten wırd Jetzt betont VO Standpunkt der beschreiben die Kataloge vielmehr allgemeın das
en us anvısıert ABInst se1d ihr keine cn Heidentum.’
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(CHRISTOPH STENSCHKE

See Hans Conzelmann In Kıttel’s Theologisches (2:13)
Worterbuch WW Neuen Testament VILL: 47)4.- COn the CONTrast between °*then)’ and NOW iın
446 nd Hahn, “Liıcht/ Finsternis’ ın Lothar pDaraenes1is SCC J1achau, Einst, ON baptısm the
Coenen Klaus Haacker €cds); Theologisches marker and of the transıtıon from then
Begrıiffslexikon u Neuen Testament (Wuppertal: SCC CggC, “Baptısmal Phrases 1n the
Brockhaus:; Neukirchen-Vluyn: Neukirchener Deuteropauline pistles’, In C  olm,
Verlag, 2000 111 (1300-1318) CRDC; Norderval,;, Hellholm (eds), uti0N,
On the household code C: Ernest Best, “T’he Inıtıiation and Baptısm: Ate ntıquıty, arly
Hanustafeln In Ephesians (Eph 5:22-—6:9)’ In Best, Judaism and ArLy Christianity, BZNW 176 .1
Studzes, 189-203

31
Berlın nd Boston: De Gruyter, 2011 497-556

Carson aM Moo, Introduction, 494:; Sr a1sO 3/ See ristop. Stenschke, “Issues of Power,
Clinton NO Ephesians: Power and Magıc: uthorı an Interdependence from Biblical
The Concept of Power ın Ephesians In 10 of Its FerspecthVe, The 0U Äfrıcan Baptıst Journal of
Hiıstorical Setting, SN I'S.MS 63 (Cambridge: 1T heology 20 222 O1
Cambridge Unıiversıty Press, 1989 and DPeter 38 summarıse only the dırect IS ON Gentiles
U’Brıen, “Princıipalıities nd Powers: Upponents pri0r theır Comıng alt. TIhe portralt WOULU
of the Church’? In Carson (Cdi); 10L1C0. become far INOIC nuanced an complex ıf iındi-

VECL conclusions nciudeInterpretation An the Church (Exefter: Paternoster,
01 Tachau, Einst, 141 “Dabeı wird der vorchristliche

32 Thıs 15 in Romans 8-3 Zustand PE VO jüdischen Gesichtspunkten A4aUS
Best, Iypes 147 On DAaSCc 1453 est observes that geschildert.
this 1S also the 1ın CWIS wrıitings Gentiles: Thıs portrayal resembles that of Gentiles 1n Romans
Jewiısh authors WCIC NOT consıistent in employing 8-532,; SCC Dabelstein, Dıire Beurteilung der
dark colours. In far they recognized that God ‘“Heiden? heı Paulus, Beıträge ZUrFr biblischen EXegeESsE
1S the God of all peoples, wh WOUL In the end be un: Theologie Frankfurt: Lang, 1981) an that of
gathere God, theır 1E W of the Gentile WOT'|! Luke-Acts; for SUMMALV SC Stenschke, Portrait,
CaNnNOTL have been entirely negatıve Isa 45:22 51 5: 379-382 ccordıng LO Luke, Gentiles ATC charac-
567 Sır L:9f, En 10:21). osephus, whose OW. terısed Dy 1ZNOranCe, rejection of DUrDOSC
4SSOCIATIONS 1ın Judaism WCIC wıth Pharısaism, OI11- and revelatıon in history, iıdolatry, mater1alısm,
AICS StOI1CS and Pharısees wıth 110 intention en- moral-ethical SINS, under the O of Satan an
igrating eiıther 1La BZ)S and evaluates StOo1C1sSm under divine JjJudgement
posıtıvely.” DEeSE: 146-147 also NOTES that Ephesıians 41 BeSst, Iypes 145- 146
15 Inconsistent In how Christians ATIC portrayed: “r As C ıIn James S: 1412 the ollows the
Ifs author 4SSCETIS that believers A 1O 1g nd wısdom tradıtıon In thıs regard; for the background
NOT darkness, much that he wrıtes chows that he SCC Baker, Personal Speech-Ethics In the Epıstle
realızed that darkness still existed ONg them of James, UNT 1168 ( Tübingen: ohr iebeck,
there vould have been 1O pomnt In the author’s

423warnıng the readers strongly agalınst these S1INS ( Acts _18:10: SC Stenschke, Portrait, 293-294
ıf SUOIINC believers had NOT been cCommıttiıng them ese key ON the soter10logy of Ephesians* CHRISTOPH STENSCHKE ®  29  See Hans Conzelmann in Kittel’s TZheologisches  (2438):  Wörterbuch zum Neuen Testament VIIL, 424-  36  On the contrast between ‘then’ and ‘now?’ in NT  446 and H.C. Hahn, ‘Licht/Finsternis’ in Lothar  paraenesis see Tachau, Einst, on baptism as the  Coenen & Klaus Haacker (eds), Theologisches  marker and moment of the transition from then  Begriffslexikon zum Neuen Testament (Wuppertal:  to now see T. Vegge, ‘Baptismal Phrases in the  Brockhaus;  Neukirchen-Vluyn:  Neukirchener  Deuteropauline Epistles’, in D. Hellholm, T.  Verlag, 2000) III (1300-1318) 1307-1310.  Vegge, O. Norderval, C.Hellholm (eds), Ablution,  30  On the household code see Ernest Best, “The  Initiation and Baptism: Late Antiquity, Early  Haustafeln in Ephesians (Eph 5:22-6:9)’ in Best,  Judaism and Early Christianity, BZNW 176.1  Studies, 189-203.  31l  (Berlin and Boston: De Gruyter, 2011) 497-556.  Carson and Moo, Inmntroduction, 494; see also  3%  See Christoph Stenschke,  “Issues  of Power,  Clinton E. Arnold, Ephesians: Power and Magic:  Authority and Interdependence from a Biblical  The Concept of Power in Ephesians in Light of Its  Perspective’, The South African Baptist Journal of  Historical Setting, SNTS.MS 63  (Cambridge:  Theology 20 (2011) 233-261.  Cambridge University Press, 1989) and Peter T.  38  I summarise only the direct statements on Gentiles  O’Brien, “Principalities and Powers: Opponents  prior to their coming to faith. The portrait would  of. the.: Church’ .ın D.A. Carson: (ed.); Biblical  become far more nuanced and complex if all indi-  rect conclusions were included.  Interpretation and the Church (Exeter: Paternoster,  1984) 110-150.  39  Tachau, E/nst, 141: ‘Dabei wird der vorchristliche  32  This is in contrast to Romans 1:18-32.  Zustand z.T. von jüdischen Gesichtspunkten aus  33  Best, “Types’, 147. On page 143 Best observes that  geschildert.’?  40  this is also the case in Jewish writings on Gentiles:  This portrayal resembles that of Gentiles in Romans  ‘Jewish authors were not consistent in employing  1:18-32, see R. Dabelstein, Die Beurteilung der  dark colours. In so far as they recognized that God  ‘Heiden’ bei Paulus, Beiträge zur biblischen Exegese  is the God of all peoples, who would in the end be  und Theologie (Frankfurt: Lang, 1981) and that of  gathered to God, their view of the Gentile world  Luke-Acts; for a summary see Stenschke, Portrait,  cannot have been entirely negative (Isa 45:22; 51:5;  379-382. According to Luke, Gentiles are charac-  56:7, Sir 1:9£ 1 En 10:21). Josephus, whose own  terised by ignorance, rejection of God’s purpose  associations in Judaism were with Pharisaism, com-  and revelation in history, idolatry, materialism,  pares Stoics and Pharisees with no intention of den-  moral-ethical sins, under the power of Satan and  igrating either ( Vita 12), and so evaluates Stoicism  under divine judgement.  positively.? Best, 146-147, also notes that Ephesians  41  Best, “Types’, 145-146.  is inconsistent in how Christians are portrayed: “If  42  As e.g. in James 3:1-12; the NT follows the OT  its author asserts that believers are now light and  wisdom tradition in this regard; for the background  not darkness, much that he writes shows that he  see W.R. Baker, Personal Speech-Ethics in the Epistle  realized that darkness still existed among them.  of James, WUNT 11.68 (Tübingen: Mohr Siebeck,  there would have been no point in the author’s  1995).  43  warning the readers so strongly against these sins  Cf. Acts 18:10; see Stenschke, Portrait, 293-294.  if some believers had not been committing them.  44  These key statements on the soteriology of Ephesians  ... In fact, every instruction the aüuthor offers in  are often read in an unreflected Protestant manner  respect of what he considers true conduct and every  with Jewish readers in mind: these statements aim at  warning against sinful conduct is an admission, that  excluding any form of righteousness through works  there are those who have failed in the community.”  of the law and boasting of such righteousness.  34  Best, “Types’, 147-148, concluding: “This means  (This reading will also be influenced by Galatians  that his image of pagan society and of the actual  and Romans, where righteousness through the law  pre-Christian life of his readers cannot have been as  is explicitly addressed!) The Jews were aware of  dark as he says.’ (148)  the law and of righteousness through the law; they  35  In Romans 9:4, ‘sonship’ is a particular privilege  went a long way in achieving this righteousness and  of Jews. Tachau, Einst, 139: ‘Auch die Ausdrücke  were therefore prone to boasting. These statements  fern und nahe (2:13) dürften auf das Verhältnis von  are all the more striking when it is kept in mind  Juden und Heiden zu beziehen sein, obwohl sich  that they primarily address readers with a Gentile  im AT keine Belege finden lassen, die die Heiden  background. What they were not even aware of and  als ‘“Entfernte’ ansprechen. Erst in späterer Zeit  could not present is not required for salvation as it  wird diese Terminologie auf die Heiden bezogen.’  is the gift of God.  Ephesians 2:12 notes that the readers were alien  45  E.g. Ephesians does not mention God-fearers  from the commonwealth of Israel and strangers  or proselytes „as exceptional Gentiles (see Best,  to the covenants of promise having no hope and  Ephesians, 4). They constitute a significant aspect  without God in the world. Once they were far off  in the Lukan portrayal of Gentiles prior to their  136 ° ET 28:2In fact: A  V instruction the author offers In AFC. often read ın Al unreflected Protestant ILa NNcTr

rCSpeCL of what he consıders Ul conduct nd VV  V wıth Jewish readers In mınd these a1mM AT
warnıng agaınst ınful conduct 15 admıss10n, that excluding Al1LYy form of riıghteousness through works
there AIC those wh have faıled In the COoMMunıty.’ of the law and boastiıng of such righteousness.
Best, 4 vVDES), 147-148, concluding: “Ihıs T’hıs cadıng wıl also be influenced by Galatıans
that hıs image of SOCIetLYy nd of the actual an Romans, where righteousness hrough the |1aw
pre-Christian ıfe of hıs readers CaAaNNOT have been 1S explicitly addressed!) Ihe Jews of
dark he sSays.‘ the Iaw an of riıghteousness hrough the law; they235 In OmMaAans “sonshiıp” 15 partıcular privilege long WdY In achieving thıs righteousness and
of Jews. Tachau, Einst, 139 Auch dıe Ausdrücke WCIC therefore ON boasting. CS STate
fern und nahe (2:13 ürften auf das Verhältnis OI1 AIC all the I} triıkıng when ıt 15 kept ın mınd
en un: Heiden ZUu beziehen se1N, obwohl sıch that they primarıly ddress readers wıth Gentiale
1Im keine Belege finden lassen, die die Heiden background. What they NOT N& ofnd
als °“Entfernte’? ansprechen. retf in spaterer eIt COUu NOT Presecnt 15 NOT required for salvatıon It
wırd diese Terminologie auf dıe Heıden bezogen.’ 15 the gift of God
Ephesians Zl NOTES that the readers WCEIC alıen 45 B Ephesians does NOT mention Od-fearers
TOM the commonwealth of Israel nd Strangers proselytes _as exceptional Gentiles (see Best,

the COVENAaNTS of promıse havıng NO hope and Ephesians, 4) They constitute significant aspeCtwıthout God In the WOT| Once they WeTC far off In the an portrayal of Gentiles prior theır
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coming al SCC Stenschke, Portraaiıt. Brıan Rosner, VEE: olatry: The 1gen AaAn
Best, “ ypes 149 Meanıng of Paulıne ea  0V (Grand p1ds
Best, Iypes 149- 150 Eerdmanss, 2007 In cComparıng 1r and 110

458 SGEe: however, the recent ecriticısm of this CONCEDL, ıdolatry, andelin, Attractıon, 134 concludes:
ın Horn an immermann eds), “When Paul an 110 take theır stand agalnst the

Jense1ts DON Indıkatıv UN Imperatıv, Kontexte und danger of iıdolatry, they do 1n CO IC
Normen neutestamentlicher Context nd dıffer from ONC another EXTENtE* ’ONCE YOoU WERE IN DARKNESS’: THE PAST OF THE READERS OF EPHESIANS ®  coming to faith; see Stenschke, Portrait.  Brian S. Rosner, Greed as Idolatry: The Origen and  46  Best, ‘Types, 149.  47  Meaning of a Pauline Metaphor (Grand Rapids:  Best, “Types’, 149-150.  Eerdmans, 2007). In comparing Paul and Philo  48  See, however, the recent criticism of this concept,  on idolatry, Sandelin, Attraction, 134 concludes:  e.g. in F.W. Horn and R. Zimmermann (eds),  ‘When Paul and Philo take their stand against the  Jenseits von Indikativ und Imperativ, Kontexte und  danger of idolatry, they do so in contexts which  Normen neutestamentlicher Ethik / Context and  differ from one another to a great extent: ... Philo  Norms of New Testament Ethics I, WUNT 238  warns people born as Jews against Gentile religion,  (Tübingen: Mohr Siebeck, 2009).  and only indirectly mentions the problem of back-  49  Best, “Iypes’, 149-150.  sliding to their former religion among proselytes.’  50  Best, ‘Types’; 150.  61  The emphasis on the unity of the Church has often  51  Arnold, ‘Ephesians’, 247 describes the ethical argu-  been noted;see, forexample, RudolfSchnackenburg,  ment of Ephesians as follows: ‘behavioural change  The Epistle to the Ephesians (Edinburgh: T. &. T.  is not only possible, it is part of their divine call-  Clark, 1991) 22-35. €. Leslie Mitton arguües that  ing and God’s purpose for them (Eph 1:4; 2:10;  the letter was written against ‘the danger of the  4:1). They have access to God’s power which will  largely Gentile readership disowning their Jewish  enable them to resist temptation (Eph 6:10-18).  heritage’ (according to Arnold, ‘Ephesians’, 245).  They are enabled by the risen Christ himself who  Arnold, 246, notes in his survey of opinions on  has endowed the church with gifted people who  the life-setting and purpose of Ephesians: ‘Gentile  depend on him for leadership and provision (Eph  believers are strongly in view ... and there is a need  4:11-16). Finally; they have an example in Christ  for the readers to receive teaching and admonish-  himself who modelled self-sacrificial love and ser-  ment on unity and a distinctively Christian lifestyle.?  vice (Eph 5:2);  62  Schnelle, Einleitung, 347-348, with reference to  52  Tachau, Einst, 140, 142, 143.  K.M. Fischer, Tendenz und Absicht des Epheserbriefs  53  Appreciation of this particular function will help  (Berlin:  EVA; Göttingen:  Vandenhoeck &  our following discussion of the legitimacy of this  Ruprecht, 1973) 79-94, who writes ‘Keine Frage  portrayal of Gentiles.  behandelt der Eph. klarer und dringender als das  54  Sellin; Paränese”, 299.  Verhältnis von Heiden- und Judenchristen in der  55  Sellin, Paränese”; 28% with rteference to_ L.G.  einen Kirche’ (79). This case has also been argued by  Perdue; The Social Character of Paraenesis and  Ralph P. Martin (according to Arnold, ‘Ephesians’,  Paraenetic Literature’, Semein 50 (1990) 5-39.  245). Carson and Moo, Introduction, 490-491,  Summarising Turner, Perdue, 10, refers to liminality  are more cautious and merely note: ‘Some point  as a state of ‘inbetwixt and inbetween’: ‘“Paraenesis  to a possible tension between Jewish and Gentile  in this first phase [of liminality] is subversive,  Christians and think Paul is trying to secure unity.’  designed to undercut the validity of the prior social  Later on they note: ‘Apparently Paul thought his  world. ... During this phase of the liminal experi-  readers needed to be exhorted to pursue unity and  ence, “ritual leaders’ construct for the novices a new  a distinctively Christian ethic’ (491). Cf. Arnold,  social reality and instruct the novices in the roles  ‘“Ephesians’, 246.  and responsibilities they are to assume once aggre-  63  Fischer, Tendenz, 79 rightly observes that Ephesians  gation (reincorporation) occurs.” On pages 23-26  sees the danger of boasting in a one-sided manner  Perdue surveys the ‘social function of paraenesis’.  56  with the Gentile Christians (as they are being  The author does not necessarily imply that prior to  addressed).  their coming to faith the readers and other Gentiles  64  Schnelle, Einleitung, 356, with reference to Fischer,  always and only conformed to this portrayal which  Tendenz, 80.  serves the argument and intention of the letter.  65  Tachau, Einst, 137.  5%  66  For  Best; “Types’; 155  surveys  see ©! Stenschke and  editors,  58  Karl-Gustav Sandelin, Attraction and Danger  ‘Apologetik, Polemik und Mission: Der Umgang  of Alien Religion: Studies in Early Judaism and  mit der Religiosität der “anderen  ”  in K. Erlemann,  Christianity, WUNT 290  (Tübingen:  Mohr  K.L. Nöthlichs, K. Scherberich and J. Zangenberg  Siebeck, 2012) xii.  (eds), Neues Testament und antike Kultur III:  59  Sandelin, Attraction, xii.  Weltauffassung, Kult, Ethos (Neukirchen-Vluyn:  60  Sandelin continues: ‘Warnings against idolatry are  Neukirchener, 2005) 244-253, 245-246; and  therefore most understandable (e.g. 1 Cor 10:14;  G. Bohak, ‘Gentile Attitudes toward Jews and  1 John 5:21).’ In view of this observation it is sur-  Judaism’ in John J. Collins and D.C. Harlow (eds),  prising that Ephesians does not directly address  Eerdmans Dictionary of Early Judaism (Grand  the former idolatry of the readers or warn against  Rapids: Eerdmans, 2010) 668-670.  it (Se&e2. Rom 1:23: Gal 5:20; 1 Thess 1:9). In  67 Tachau, Einst, 140.  Ephesians 5:5 greed is identified as idolatry; see  68 Best, “Iypes’, 150 notes the similarities between  E 2320137ılo
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Sa Y AIMNONES yYOUu NOT thınk of ere aArc* CHRISTOPH STENSCHKE ®  Romans 1:18-32 and the portrayal of Gentiles in  these, or others such as “adversaries” or “sinners”,  Ephesians. See also the paraenesis in Romans 12:3,  which become technical terms for non-Christians.  16:‘... I say to everyone among you not to think of  There are ... really only two such technical terms in  yourself more highly than you ought to think, but  Pauline letters: 407 loipoz (“the others”) and ho7 exo  to think with sober judgment, each according to  (“outsiders”). Both of these carry a milder conno-  the measure of faith that God has assigned. ... Live  tation than some of the other more emotive expres-  in harmony with one another; do not be haughty,  sions Paul sporadically uses  and are remarkably  but associate with the lowly; do not claim to be  free from condemnation.’ For a recent study see  wiser than you are.’  Trebilco, ‘Creativity’. Further insights will be  69  Best, Ephesians, 3.  gained from interdisciplinary studies of the identity  70  See Christoph Stenschke, ‘“  das auserwählte  construction processes in sects and from studies on  Geschlecht, die königliche Priesterschaft, das heilige  conversion.  Volk” (1 Petr 2.9): Funktion und Bedeutung der  75  Sandelin, Attraction, 159, who says on page 151:  “The Christians are not forbidden to associate with  Ehrenbezeichnungen Israels im 1. Petrusbrief”, in  Berthold Schwarz und Helge Stadelmann (eds),  adherents of alien religion, but within the Christian  Christen, Juden und die Zukunft Israels: Beiträge  community no idolaters are accepted.’  76  zur Israellehre aus Geschichte und Theologie, Edition  Best, “Types’, 150-151; see also G. Gilbert, ‘Jewish  Israelogie 1 (Frankfurt/Main, Berlin, Bern: Peter  Attitudes toward Gentiles’ in Collins and Harlow,  Lang, 2009) 97-116; and Christoph Stenschke and  Eerdmans Dictionary of Early Judaism, 670-  A. Graser, ‘Coping with Discrimination in the First  673. On the significance of the Old Testament  Epistle of Peter and in Modern Social Psychology’”,  for Ephesians see Thorsten Moritz, A Profound  International Journal of Religious Freedom 5  Mystery: The Use of the Old Testament in Ephesians,  (2012) 101-112.  NT'S 85 (Leiden: Büll, 1996). Prior to thıs, Best;  /a  Best, “Types’, 152. We do not know how the read-  “Iypes’, 143, already noted: “The author is not  ers of Ephesians looked at their pre-Christian lives.  alone in the way he depicts contemporary culture.  Did they share the perspective of the author?  It is found in Jewish writers and in other parts of  72  Best; ‘Iypes‘, 154:  the NT. (Matt 12:39; 16:4:ıcf‘ Mark 4:12; John  73  See Mark J. Keown, Congregational Evangelism in  12:40; Rom 11:8, 2 Cor 3:14)’ and raised the ques-  Philippians: The Centrality of an Appeal for Gospel  tion: “Was the ancient Gentile world — the author  Proclamation to the Fabric of Philippians, Paternoster  does not describe the Jewish world, for those to  Biblical Monographs (Carlisle: Paternoster, 2008);  whom he is writing had not previously been Jews  Robert L. Plummer, Paul’s Understanding of  but Gentiles — really as bad as he paints it?’ (143).  the Church’s Mission: Did the Apostle Paul Expect  After a brief survey of non-Jewish ethics in antiquity  the Early Christian Communities to Evangelize?  Best, 146, concludes: “The pagan world then was  Paternoster Biblical Monographs (Milton Keynes:  much less deplorable than it appears to have been  Paternoster, 2007) and Christoph Stenschke, ‘Paul  from Ephesians.’  and the Mission of the Church’, Missionalia 39  Zl  Best; “Types’, 151;:sec also his. discussion in  (2011) 167 18%  Ephesians, 423-425.  74  Best, “Types’, 154; see also Andreas J. Köstenberger  Z8  Best;‘Types , 151.152.  and Peter T. O’Brien, Salvation to the Ends of  79  Best; “Iypes?, 152; see e:g: Philippians 3:3-11;  the Earth: A Biblical Theology of Mission, New  Romans 7:/=25;:1 Timothy 1:15; 3:8. Best, 152  Studies in Biblical Theology 11 (Downers Grove:  notes that “it is possible that even Jews could look  IVP Apollos, 2001) 166-167.  David Bosch,  back to their past lives lived in darkness and their  Transforming Mission: Paradigm Shifts in Theology  conversion to Christianity as the time when they  of Mission 16th ed. (Maryknoll: Orbis, 2001) 134  began to. see and begame light”’. Ihe auther  writes on Paul’s own motivation: ‘He sees humanity  speaks of himself in Ephesians 3:8 as ‘the very least  outside Christ as utterly lost, en route to perdition  of all the saints’. See Eve-Marie Becker, ‘Polemik  ... and in dire need of salvation (see also Eph 2:12).  und Autobiographie: Ein Vorschlag zur Deutung  N  The idea of imminent judgment on those who  von Phil 3:2—4a’ in Oda Wischmeyer and Lorenze  “do not obey the truth” .  is a recurring theme  Scornaienchi,  Polemik  in der Ffrühchristlichen  in Paul.’ On page 137 Bosch also notes that in the  Literatur (BZNW 170; Berlin, New York: De  context of witness, Paul can refer to non-Christians  Gruyter, 2011) 233-254.  in fairly neutral terms: “It is true ... that Paul often  80  Best, ‘Types’, 152. Again we:must ‚note, /against  portrays non-members of the community in rather  Best, that we do not know how the readers them-  negative terms. I have already referred to some of  E  selves thought of their pre-conversion past. What  the expressions he uses in this regard. Other terms  ”  we have is the author’s assessment.  include “unrighteous  >  nonbelievers”, and “those  81 For detailed discussion see Best, Ephesians.  who obey wickedness”. And yet, it is not words like  82 In Ephesians 6:22, the plural likely refers to Paul  Ka  138 © ET 23:2  MEreally only such technical in
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