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The Formatıve Power of 1  FV The Church
Liturgical Communi1ty

OSt Christendom Socliety
ach Nıkolassen

SUMMARY neople ith distinct WdY of lıfe and worldview This
article demonstrates the significance of liturgy for the lıfe

In recent ecades IMNCTEASINS number of theologians of the Church post-Christendom SOCIELY DY fOCUS-
have discussed the CONSEQUENCES of the estern world NS four centra|l aspects of ( hrısthan liturgy, namely
transıtıon froam the ETd of Christendom eTa of DOSL- gathering, SEerTNON sacrament and sending It thus ( Ofll1-
Christendom This transıtıon implies that estern tributes to theological understanding of the Church
socıety the Christian Church 110 dDDCATS d$S distinct liturgica|l lıfe the modern world

ZUSAMMENFASSUNG
hen ird [ )Der vorliegende Artikel zeigt die Bedeutung

In den letzten Jahrzehnten haben i[NM mehr Theologen der ıturgie für das | eben der Kirche nachchrist-
ıchen Gesellschaft auf Fr konzentriert siıch ] aufdie Folgen des UÜbergangs der westlichen Welt VOT)

christlichen ı CInNe nachchristliche Ara diskutiert. | )ıeser VieT zentrale Aspekte der christlichen Liturgie nämlich
Wande! nn mit sich dass die christliche Kirche Zusammenkunft Predigt, Sakrament un Sendung Auf
der westlichen Gesellscha mittlerweile als CIiIne SanhzZz diese EIsSE tragt er theologischen Verständnis
hestimmte Gemeinschaft VOIT] Menschen mIT SanZ des liturgischen | ebens der Kirche der modernen Welt
Hestimmten Lebensweise und Weltanschauung AaNSCSEC- hei

y.q  d

KESUMEF
du monde differente, SIM de Ia sOcIete occidentale.

( @s dernieres decennies nombre Crolssant de theo- |’auteur montre e ] importance de Ia liturgie DOUT Ia VIE

logiens SONT penches SUr 1es CONSCQUENCES du DaASSsape de |/ Eglise dans un  D societe dechristianisee insistant
du monde occidental de I/  ere de I9 chretiente UNeE ET SUT quatre de a liturgie chretienne
post-cChretienne. ette evolution DOUT COMNSCUYUECTICE 1es/ I9 predication, 1Ees sacrements et
YUeE II Eglise chretienne apparalt desormais porte NS! regard theologique SUr Ia VIE liturgique
peuple < Dart, AaVEC SOM style de VIE different et VISIOT)] de IrEglise dans 1E monde contemporaın.

Introduction The Christian Church Lransıllıon from the CTa of Christendom al CTa of
POStTt Christendom SOCIELY DOSL Christendom

Today INCICASINS number of theologians AICc Ihe Ca of Christendom began wıth the legali
discussing the CONSCYUCHMNCCS of the fact that S9TION of Christianity 111 the Roman Empiıre 11 the
estern SOCIECTIES AIC longer called Christian ourth CCNLULCY Previousliy, the Christian Church

but Call instead be SCCH AS multı relig10us had een persecuted but VCT Uuıme 1T obtained
These theologians refer thiıs chıft AS powerful DOS1IUON the Roman Empıre
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number of theologians that Church an SOCI1- would ead his nomadıc pilgrim ıte (Num 25:9)°
C Vecer time merged Into cultural, political and hıs leads John Howard er
relig10us UNItYy, which 15 sOometımes COVYDUS
Christianum.“ Ihus, during the 1ıddle Ages,

Ihe whole pomnt of Hebrew identity S$INCE

there existed close link between the Church an
Abraham 15 call be doing something else
amıdst the world’s W AI C118 It 1S only DYythe INPCIOTS, kings and princes of the European

empıres., In the i otf Christendom, the Church doing somethıing dıfferent that EWTIY In fact
Nas survıved; IT 15 only In order be somethingand the population WEeETC considered complımen- morally different that EWTY 15 called SUurvıive ©

Car y entities, and the kuropean empıres WG COIN-
siıdered Christian. Furthermore,K STAatEeSs that the Old Testament

CXPICSSCS the expectation that people ASrOW1INg number of theologians 11OW
A MiInNOrIty status./ Thus; 1ın the Old JTestamentthat the estern WOTr. 15 ın transıtıon from the C

of Christendom Al Cra of post-Christendom. read how people existed ın foreign, ften
Defining post-Christendom, Stuart urray STaLECS, hostile environments:

|It| 15 the culture that CINCISCS AS the Christian Assyrıa 1ın the ASC of Sala Babylon In that of
faıth loses coherence wıthın SOC1eLY that has Jeremnah, Nıneveh ıIn that of Jonah, and then
een definitively shaped by the Christian Rome ın that OT New Testament Apocalypse,
an! AS the institutions that AaVC ecen developed dIC In OlC the SAdI1lle thing: the

CXDICSS Christian CONVICtTIONS decline ın influ- WOT|! CItY, Oppressive, drunk 9 WOT-
ence.® shipping idols, claımıng be the CENIE of the

Oday WC find L1LUIMMNECTOU: examples of how Western world persecuting the saınts, and doomed
Christendom has en disestablished and the destruction.®
estern WOrFr has entered al CIa of post-Chris- hıs artıcle 15 continuatıon of IMY PreviOus
tendom. number Oof iımportant political, cultural work ON understanding the role of the Church In
an educatıonal institutions A become secular- post-Christendom SOCIEtY. Here PFrEeSCNt lıtur-
iısed an Can longer be regarded AS Christian. x1Cal perspective ON this iımportant topic.” Domg
Ehus, Christianity 15 O longer the foundation of thıs, particularly Ta attention the wrıitingsestern SOCIEtTY. We INAaYy Suıl the discussion of the American Mennonıite theologian Yoder !©
ike thıs Ven though few regard hım AS lıturgical theo-

Church history contaıns maJor the logian, 1T 1S approprIiate TAW hıs work, SINCE
YSTt shıft NCOMPDASSCS the church’s MOVEMECNTL 1T contaıns theological perspectives that Call help
from eing margıinalised havıng influen- uSs understand how lıturgy shapes the 1ıte of the
ral posıtion in SOCIeLY; the second chıft embod- Church it 15 NOT unusual lıturgical theo-
1€eSs how the church 1s 1L1O0W losıing ItTSs influential logians OpCrate wiıth four pillars ın Christian
posıtiıon anı therefore becoming increasıngly llturgy, namely gathering, SCHINON, SACTAHMICHT aM
margıinalised.* sending.‘‘ In thıs article. 111 based ON these

four ASPCCLS of Christian lıturgy demonstrate theIn TeECEN: VYCaLsS, AVE presented theologi-
cal critique of the fusion of Church an sOoCclety significance of lıturgy for the ıfe of the Church ıIn
known 4S COYDUS Christianum. aVEC also argued post-Christendom SOCIeN.
that the Church, Corpus Christa, 1S distinct COMI-

MuUnıIty, which In VarlOous WdYS dıffers from the The formativeOof lıturgysOCcIlety of which It 15 A Dart My contention has
een that IT 15 quıite unusual regard
natıon AS Christian. ther. the normal sıtuation Z Gathering
of God’s people In the WOTr. 1S be COMMUNItY Sunday 15 holy day for Christians but ıIn DOSL-
lıving AIMONS other Communlıtıes, people lıving Christendom SOCIeTY, thıs 15 NOLT the CaAasc for

other peoples. There AIC rich al diverse evervone. * hıs other things,that an be employed when the Christian that Chriıstians gather for worshiıp thıs day.Church seecks understand ItS exIistence 1ın DOSL- Christians INAaYy also gather other days ON other
Christendom SOCIELY. For example, the Church( OCCASIONS. These gatherings INaYy also be formatıve
recall Abraham, whi promised that he would live but ere the fOocus 15 ON the Sunday gathering for

ıfe different from the people whom he worship. hiıs gathering O1VES them of unity.
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Ihe New Testament indıcates that when PDCISON Church Jews and Gentiles dIC unıted an thus thıs
aCCCDPLS Christ ASs Savıour ä Lord, this PECISON COoMMunıIty SCEIVCECS AS Aln eschatological S1gN of the
becomes ıncorporated INn Christ an thus becomes gathering of people from natıons that 1l take

part of the body of Christ, distinct COMMUNItY place when the kıngdom of GoOod chall NC day be
ın thıs world.!* Thiıs COMMUNItY belongs Christ fully established. THuUs; the Christian Church 15
and this fact NOT be suspended by anythıng made of Varlı0us people, DOOIL A ell 4S rich,
ın the world Commenting thıs, Yoder STaLCS, yOUMNS 4A5 ell a4aSs old It 15 people who AL deter-
°‘No political natıon, NO geographical homeland mıned by identity definition that [UNS deeperwhich OMNC belongs Dy bırth, Can take precedenee than allıy other gıven CII chosen identity.““ In other
Vecer the heavenly cıtızenshıp ofa Christian ıIn Ne *s  R words, the Church 15 socı1al realıty 1ın which all
1CW birth.?!> expressed ın the New Testament, socıal an cultural barriıers dIC transcended. Ihus,the Church DOSSCSSCS cıtızenship which 15 NOT of when the Church gathers for worship, thıs pomntsthis world, and, AdS5 IT 15 saıd elsewhere ıIn the New towards the day when God 11 gather all who
Testament, Christians obey God rather than aCCCDL COChrist 4S Savıour an Lord Not only the
humans (Phıil 5:Z0 Acts 5:29)% Ihe Christian Christian Church, but also Christian lıturgy 15
COoMMUNItY gathers examıne what IT eschatological bybelong Christ, ftollow Christ and Mmaıln-
taın ItSs identity In CC Arnst Agaıln, er explaıns

When the Church gathers DTaY, worship an

thıs ell
celebrate COMMUNION, It performs hlıturgical DLacC-
t1CES, an the partıcıpatıon In these lıturgical PFacC-

Ihe church 15 NOT Just certaın number of DPCI- CcCes shapes the ife of the Church In the Church’s
SO11S MN specific gathering of ASSCI11- lıturgical lıfe Christians AIC partıcıpating 1ın the
bled for particular relig10us rıte. TIThe church Christian tradıtion. I’hus, Christians ATC Dart of
15 od’s people gathere AS unıt, dAS people, COMMUNItY hıch 15 Dart of unbroken tradıtıon
gathere do business In Hıs NAIMMC, find which SCS back the early COChristian
what 1It C an 110 DUut Into DIaC- ONSs FÄCHCE, the gospel 15 NOT communıcated A
tice thıs different quality of ıfe which 15 disembodied gospel, but 15 represented Dy GOMN-
promıse them .!’ Munıty that lives Dy 1T Al Invıtes others lıve Dy

Thus, when PCISON}N ACCCDES Christ AS Savlour an It hıs leads us take brief o0k AT the 1mMpor-
Lord this PCISON becomes A Dart of CW sOcC1a] FAalıce of the SCILINON iın the ıfe of the Church.
realıty 1n the WOTr Lesslıe Newbigin believes that

Sermonpeople AT the CW temple 1n C God
dwells today “CThe dwelling place of God Yoder 3  - help UuSs understand how lıturgy shapes
earth dıd NOT CI wıth the crucifixion. OQut of that the ıte of the Church Dy drawing ur attention

the signıfcanCceE of Holy Scriptures for the Jews.defeat He fashioned I1ICW temple, the Body of
Christ. !® God 15 PFrESCHNL 1n the Church an ın the He NOFESsS that SInCe 1E temple In Babylon could
llves 1ın hıs people Dy hıs Öpmit: - When Christians NOT replace the temple In Jerusalem, the Jews
gather for worship, when hymns AT > when began gather In SV!  CS for DIAaVeCIS and the
PFraycers AdIC prayed, when the faıth 1S confessed, readıng of their holy Scriptures.““ Furthermööre; he
when AIC preached, these practices shape mentlons that the earliest version of the Talmud
the ıfe of the Church, Ifs sOc1a] ıfe and Its WdYy WaSs collected In Babylon and this collection of

Scriptures WasSs for the Jews what the canonıcal col-of viewing the world IThe lıturgical ıfe of the
Church 1S an inıtlatıon Into the Christian: ıte lection of apostolic wrıtings 15 for Christians. The
Thus Christians arc NOT inıtlated Into the Christian Talmud provıde for the Jews fulcerum 1LL1OT-
faıth DYy sımply readıng about the Christian faıth, ally an philosophically outside an polıiticallybut also through socı1al interaction. Theretore, aMn geographically wıithiıin the Hellenistic SYSTCemMMiroslav olfStates, °A PCISON CAaNANOT be fully 1N1- whereby they could determine what might be
tiated Into the Christian faıth wıthout eing sOoclal- consiıdered AS acceptable COMpromı1ses an C -
sed Into Christian church *90 ceptable betrayals of their faıth ıIn the BabylonianThe New Testament also STAates that the exıile .4 IThe Old Testament Was also collected ın
Christian Church 15 eschatological COMMNMU- Babylon and these writings also helped them
mty2l If 1S foretaste an SIgn of the kingdom
of God, which has broken Into the world In the

understand their lıves ıIn Babylon.*> According
oder, ere the Jews discovered this:

EJT FE 163



EPPE BACH NIKOLAISEN

There W as wıthıin their tradıtıon LOTIC of what but ere WI PrEeSCHL aSPECLS G COMMUNION.
It takes SUrVIve than they had GEn of Fırstly, IT 15 worth noting that COMMUNION 15
131e they had Gcn focusing their hopes distinctive socı1al practice that characterised the
All immınNenNtTt etiurn Jerusalem. GTE WAaS, early church In the early CHNUrech: cCOMMUNION W dsS
for INStance, the SC of Gr storles stretching PTIODCI meal, and thus an ECONOMIC AaCTtT In thıs

WAdV, IT WasSs normal for the TST Christians charefrom Joseph through Ester Danıel and hıs
three friends. NO Israelites 1ın PDagan COUFTS their x00dS wiıth each other. TIhey Iıved together
had sStOod UD victori0usly ftor the (QIIG lıke famılies an cCOoMMUNION W ds Aall CeXpression
God, disobeyıng non-violently, amıdst hostile of COMMUNItTY, of cCarıng an responsı1bility for

culture .° others.®' Communion Was also ANMN eXpression of
ECONOMIC sharing and COoMMUNItY ın the earlyUnderstanding 4S reflections of the

INCSSaSIC of the bıblical scrıptures, 11C could AISUC church; there Was sOc1a| an ECONOMIC dimen-
that when the local Christian COoMMUNItY gath- S10n .°* When cCOomMmMmMuUuNl10N 15 practised today AS

IT Was ın the early CHUFcCh,; the Christian ChurchN tor worshıip, help 1T understand
ItSs exIistence In 1ght of A Christian understand- CXPDPICSS ECONOMIC sharıng an COMMUNItTY. hUS,;

COMMUNION 15 A central practice of the ChurchIn of the world Therefere: the intention wıth
Christian ET 15 NOT ELE the SAdI11C doc- which elps determine how Christians should

ACT. towards 11C another. hıs sacramental practicetrinal STALEMENTS VCT an Ver agaln purely wıth
the intention of doctrinal preservatıon. Rather, 1S cClearly sOCc1al.

Secondly, the central role of cCcComMmunNnı0N ınChristian cshould be dynamıc interpreta- Christian lıturgy CADICSSCS how Christians cknowl-ONS of the Christian ıfe ın this world.*/ Not only
CI1110OI115 but also hymns an DIayCcIs interpret the edge the reality of SIN an theır eed for forgive-

In jact, cCOoMMUNION 15 key indıiıcatıon of theChrıistian ıte In fact; lıturgical practices CXDICSS
d OmMMUNILCAtTION of the Christian kerygama 1C fact that the COongregatıon knows about ItSs WI)

brokenness aM eed for forgiveness. 1RUS, COM-elps and Talns Christians lıve faıthfully In thıs
world .“ Ihe Christian Church Can be regarded mun10n 15 bulwark agalnst the Church becom-

Ing triıumphalıstic. Although Christians claım thatAS A soc1al tradition that 15 embedded in hIStOTYy.
Thus, Christian (22933 be regarde AS God 15 DPFrEsSCNLT ın their mıdst an CVEeEnNn though the
CXpression of A1ll understandıng of the sıtuation of Christian Church claims that IT partı  Y reveals the

kingdom of God, the Church Ar the Sa”Mıec timethe ocal CONgregatıon In the ıght of the Christian
Scriptures, the Christian tradıtıon and theır local acknowledges that IT hıdes the kingdom of God

an contradicts the love of God1 It 1S calledCOMTEX: Thus, for Christians, the Bible 1S NOLT
book ike Al1y ther It YAs normatıve STAaTus for embody. FHence.: the Christian Church has COIN-

that Can CODC A deal wıth ouilt an fOrgive-the Church, which reads the 1DI1Ca Scriptures
wıthın an AS Dart of the Christian tradıtion . ness_ >5 hıs sacramental practice 15 sOoc1al| but also

personal.Ihus, when Christians gather worship, they
lısten 1C shape their sOc1a]| practices Sendingan understanding of the WOTF. These At the end of the SErVICE, the congregatıon 15 SCNLTinftorm Christians ON how ralse children, live In

UL Into the WOT'|! which 11OW Lurn Robertmarrl1age, deal] wıth sickness and death deal wiıith Martın-Achard claıms,>CI
The evangelization of the world 15 NOT primarıly

Sacrament Matter of words an eeds; 1T 1S MafTtter of
In thıs artıcle. amn NOL OCccupied wıth the devel- the of the People of God ın
OPMCNT of theological exposıtion of how the mıdst of mankind and the of God

In the miıdst of Hıs Peopie.should understand COomMmmunı10n, but amn 1INves-
tigatıng how sacramental practices impact the 1ıfe Christians ATC Into the WOT. others
of Christians .° Ihus, interest 15 What O€Ss 1T an proclaim the 700d of CICA-

that the SACTAMENT plays such central role t10N an Invıte others become Dart of the
1n the ıfe of the Church (notwithstanding that the Christian Church.®
Sacrament actually plays different role in different The lıturgy 1S A celebration of God, but the ıfe
church tradıtions)? 1C could be highlighted, after the lıturgy 15 also intended be celebration
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of God Christian ıfe AS5 d whole 15 intended Christian lıturgy distinct WdYVY of lıfe and
honour and pralse God (Rom 2 1-2). TIhe lıturgy also of Uunıty Christians
ends, therefore, wıth Christians being OUT when assembled (Ef. section A above). Second,
nNto the WOTF. practise everyday ife lıturgy, the Christian Church has ItSs OW narratıves, A
S! SaYV. The Christian lıturgy elps Christians ther cCOomMmmMuUunNıItIES IMaVy also aVe their (IW! defin-

1Ve 1n the world, elps practise A lıturgy Ing narratıves. (Ince the biıblical narratıves WEIC
after the lıturgy, 4S Orthodox theologians ike ımportant StoOrl1es for the estern WOr but this
DUuLt It T hus; Christians AIC SCNT the world aSs 15 longer the CaSC, 0)8 : least NOT the SAadI11E
Christians, AS humans wh aV een transformed eXTERNT When the Christian Church gathers, IT
DYy the Christian lıturgy. T3hus, Christians AICc SCNT understands ıtself ın the light of its holy Scriptures,the world AS people who belong distinct an thus the ıfe of the Church 15 interpreted In A
COMMUNLItY, who acknowledge their OW) broken- distinct WdY (CE section above). Third. COIMN-

and eed for salvatıon an who understand munı0n 15 A eXpression of how Christians should
themselves 1ın light of the Christian keryama.°°

galn, IT 15 possible learn from the Jews
ACE towards TIE another, an! thus It
distinct WaY of ıte However, 8 only thatexiled 1ın Babylon. Here the Jewısh people existed the Church 15 distinct CommunıIty wıth distinct

PrOMOTLC the ATl welfare of the places WdY of ıte an A distinct WdY of viewing the WOT:  5where God had SCNT them tef. Jer 4-7 The mM1Sss OUuUTt something ımportant: IT 15 crucıalJews WEIC, NOT only In Babylon but wherever they that the Church EXIStS because of
WEIC called lıve, live for the natıons. intervention alone an that 1T 15 totally depend-Thıs al Yoder posıt that Christians, 1ıke the
Jews, ATC scattered eXISt for the world Yoder

CHi ON the of God (Er. section Above):*
Fourth, 4S aVe SCCH, Christian lıturgy alsoalso NOTES that diversity of culture an language impacts the lives of Christians after the worship15 consıdered AS posıtıve ın Paul’s M1SSIONAFrY SCI- ervice has e At the CH: of the ervıce the

INONS (CT. Acts 14:16-17; 172627 Alaın Epp
Weaver wriıtes, “Che CONtINULtY of this exılic VISION COoNgregatıon 15 uLt Into the WOTr.

others (Cf£. section above)wıth Yoder’s ecclesiology should be clear: IThe Gr«e dIC IL1UMECTOUS WaVS 1ın which lıturgychurch 15 the COMMUNItY called urt nNnto
the world, iInto chaspora, The Christian lıturgy shapes the Christian ıte In this artıele, avVe Just
informs Christians about how aCT when the Hf mentioned few examples. AISO, thıs artıcle has

NOT suggested how lıturgy should be designedUrSV has nded. I’hus AT the enNn! of the church
OTr conducted In order be formative. Rather,servıce the Congregatıon 15 SCHNT urt 1ın the WOT.|

others. the artıicle that liturgies formal 0)8

Ihe m1ss1ıon of the Church should also be informal AI C ın ONC WdY another formative.
ave selected useful fourfold CategorIisatiıon ofunderstood agalnst the background of the media-

t1on of salvation 1n the cCOoMMUNION an SCIINON\NS,
Christian worship under the headings gatherıing,

anı also agalnst the background of the blessing of SETMON , SACYrAMeENTt and sending demonstrate
how lıturgy INaVy iımpact the ıfe of the Church ıInthe Church. expan thıs insight below siıtuation of post-Christendom.

In the theological discussion of the C -
Conclusion: the significance of liturgzy YJUCNCECS of the chıft from Christendom DOSL-

for the life of the Church Christendom 1n the VWest, the distinctiveness of
the Church 15 A recurrıng theme As AaVE statedWırth the disestablishment ofthe old Christendom, earlier:the distinctiveness ofthe Church has become TNOTC

evident. Today, the Church ıIn the estern world Wırth the collapse of the old Christendom,
increasingly CINCISCS AdS5 A distinct people (ecclesi- the eed for theological INQUILCY Into the dis-
Ology) embodying distinct WdY of ıte (SOCI tinctiıve identity Öf the church and ItSs role ıIn
ethics) an distinct understanding of the WOTr. modern SOCI1ety has become INOTC an INOTC

(epistemology). hıs artıcle has provided four pCI- UFSCNL. Whıle much of tradıtional ecclesiologySpectives ON how Christian lıturgy shapes the ıfe has been developed In where ecclesia]
of the Church 1n the WOFT. Fırst, ıIn the PDaSst, the hegemony W as presupposed, an where SOCIELYestern WOTr followed the Chrıistian lıturgical Was characterised by SLONg socı1al COHerence, A
calendar but this 15 ften 1O longer the CdsSscC Thüus: number of ecclesiological contributions AVe
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been recently developed that NO longer take thıs Can be separated from Christian lıturgy, hıich
for granted.“ 15 essential for the Chrıstian Church. FRus; DOSL-

1ıberal theology DO1INtTS toward cultural-LinguisticHere I would iıke add Previously, aVe
substantıal theoretical-theological CXpOSItLONS of understandıng of lıturgy which has NOT veLr een
al understanding OIt Church’s distinctiveness.*“ tully explored.
However, also eed SCC, AS AaNE one ın
this DapCl, HILG practical-theological analyses CppC Bach Nıkolajsen 15 Ässoclate Professor AT the
of how should understand the Church’s dis- Lutheran School of I’heology ın Aarhus, Denmark,
tinctiveness. THüs, ın this AVe propose and Adjunct Professor A the Norwegılan
that lıturgy hould play iımportant role In School] of Theology In Oslo, Norway. He liıves ın

Aarhusecclesiological contributions which 110 longer take
the old Christendom d  or granted.

Finally, would ıke point an AVCI1UC for Endnotesfurther studies lıturgy ın line wıth the thoughts have presented number of contributions thedeveloped In this artıcle Ludwig Wıttgenstein has discussion role Church In pOst-  rısbeen crucı1al for the Inauguration of postliberal tendom SOCIetYy In TecenNnt > thıs introduction 15theology, though It Wds George Lindbeck based CIl SO of these contributions, includingwho K&  Y introduced postlıberal theology wıth ‘Beyond Christendom Lesslie ewbigıin A OST-
hıs book The Nature of Doctrine: elıgıon AaAn hrıstendom Theologian’, XCHANGE: Journal of
Theology A Postliberal Age 1984).*° As aV Misstological an Ecumenıucal Research DU 2012
stated elsewhere: 364-380; “Beyond ectarıanısm: The Missıonal

Ihe Ate Wıttgenstein demonstrated that lan- Church iın Post-Christendom Society’, Misstology:
SUASC 18 always embedded In sOc1a] CONTEXL,

An International EVDLEW 414 2015) 462-475;
nd ‘“Miıssional Folk Church? Dıiscussion of Hansthat language An socı1al practice CAaNNOTLT be Raun Iversen’s nderstandıng of the Danısh Folk

detached from each other. Lindbeck argued
that the Christian faıth 1S embedded In A

Church Missıonal CHhurch.  > wedish Misstological
Themes 100.1 23-36

socı1al tradıtion, 1C 15 called the church. Barry Harvey, Another City. An Ecclesvological
Stanley Hauerwas has One for ethics, what Prımer for Post-Christian O (Harrısburg:

JI rınıty Press International, 80:81Wıttgenstein did for OUr understanding of lan-
Stuart Post-Christendomand Lindbeck for OUr understanding Murray, (Carlısle:

of ogma He has argued that the Christian Paternoster,
Nikolajsen, “Beyond Christendom)’, 366ethıcs 1S embedded In socıal CONTLCXL, and that John Yoder, °T’he Orıiginal Revolution’? In TheChristian ethics and the Christian church rıgına Revolutıon (SCo  € Herald Press;NOT and hould NOLT be separated.“* 2 CcEr Num 25  \O

Hauerwas has eriticised the restless of John oder, “Jesus the Jewısh Pacıfist? In Michael
artwright nd Peter chs (eds) The Jewish-lıberal theologians make the Christian Church

anı Chrıistian theology relevant the modern Chriıstian Schism Reviısıted (Scottdale Herald PFESS;
WOTr. Instead, he believes that theology should 2008) 85

John Yoder, e the Church Be the Church?” ınbe conducted rSf al foremost for the sake of The rıgına Revolution (Scottdale: Herald PreSs,the Church. TIhus postliberal understanding of 1971) 116lıturgy ll STATC that the intention of Christian lif- John oder, “See How They Go with ir Face
15 NOT primarıly be relevant the WOT.| the Sun In For the Natıons: ESSAYS Publıc an

but FSt an foremost interpret an shape the Evangelıca (Gran p1ds Eerdmans,
lıves of Christians; 1ın doing S  ö the ıfe Ör the According Alexander Schmemann, “T’he task of
Church 111 be relevant an wItNess the WOT. lıturgical heology CONsIsts 1ın Z1VvINg A theologica
Wıttgenstein’s cultural-Linguistic understand- basıs the explanatıon of worship nd the ole

lıturgica tradition of the Church ? See AlexanderINg of language, Lindbeck’s cultural-hinguistic
understanding of dogma and Hauerwas’ cultural- Schmemann, Introduction LO Liturgical T heology,

translated DYy Asheleigh Moorehouse New Yorklınguilstic understanding of ethıcs AaVE ımplı- St Vladımıir’s Seminary Press, Z FENCE.:CAat10ns for Ur understanding of lıturgy, because this artıcle contributes theological understand-the language of the Christian faıth the doctrine Ing of the lıturgical lıfe of the Church In the WOT'!
of the Christian faıth an the Christian WdY of ıfe COu also have considered Stanley Hauerwas’
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work ON 1turgy. GGCAUSE others have done that, 58
have chosen LO fOcus Yoder’s wrıitings. oder, rıginal Revolution’,

11 For example, “  O ark allık Beyond Smells an See Lesslie ewbigıin, Wı God We (JIl
The Onder an Power of Christian Laiturgy the Farth?. Natıonal Christian Councıl Revıew 79

(Brewster: Paraclete Press, 2008 States, how- (1959) 100:
CVCL,: that SOMIC only Operate wıth [WO CeNTfres in ewbigin also believes that thıs chosen people
lıturgy, namely SETMON an SACYAMEnNn See Gallı, where GoOod has taken u residence In the WOT:! 15
Beyond Smells and ells, 16 destined CAauUusc the fallıng and MSINS of INaNY.:

12 The word lıturgy OINCs from the TCE word le1- “Chis church, then, the OINC HE famıly created
FOoUVALA, IC [1Cans the work of the people. In thıs Dy God in Christ OutL of all triıbes and natlons nd
artıcie, the term Liturgy does NOT retfer A SPC- coples, 15 sSet Dy God ın the miıdst of the WOT':!
ıfic denominational lıturgzy such d the Lutheran the SIgn of that which all creation, an all

the Roman atholıc i1turgy. Sımilarly, the term WOT.: history It 15 the body of rnst, the
Church does NOT refer particular denomıiınatıon. 1L1ECW INal, the second Adam, the L1C human LACC;
However, ıIn section 23 elow, OC mM1g CS Srowıing UD Into Its ull STAafure nd drawıng Into
that Protestant understanding of cCOMMUNION 1S ıtself HIC ofV kınd It 15 here that the WOT|
expressed. In Op1Inı10n, the Christian Church 15 given the Opportunity SC and aCCCDL Ifs
CANNOT 1VE UD certaın element ın Its iturgy (e.2 destiny; aCCCDL reject E, for Oth possibilities
the Sacram and sermons). Therefore SC ele- remaın open.’ See Lesslıe Newbigin, FE There

of the Christian worshiıp servıice hould NOT Miıssıonary Job Today? (Glasgow: The lona
change but In I1a Yy WdVY5S, contextual lıturgies Cal  z Community Publications Department, 1963
be developed. 1617

13 T Herefore, ıIn home COUNLTY, Denmark, Miıroslav Volf£, After Our TIakeness: The Church
recCentTt have SCCI1 examples of Christians the Image of the I'rınıty (Gran p1ds Eerdmans,
efusıng work OM Sundays and therefore eing 19986) 1/3:
hred We have Iso SCCI1 Christians makıng that Z Paul believes, for example, that Christ BAaVC imself
when they AIC 1re: for 1IC posıtion A clause 1$ FT Christians OUutL of thıs DrEeSCHL vıl world (Gal
include ıIn their CONTraCTt that they do NOT have }  J5 that T1sS has redeemed those who slaved

work Sundays under the law and the princıples of the WOT':! (Gal
Here an throughout thıs artıcle, often refer 4:1-11),;, nd that Christ has TG Christians from
the Church distinct. It 15 ımportant make clear the OWCI of darkness (Col LAS)
what by thıs In thıs artıcle, “distinctive)? 15 John Yoder, Body Politics: Fıve Practıices of the
used almost synonymously wiıth the ‘“identity’. Christian Community before the atching O7
nspıre Dy Paul Rıcoeur, distinctiveness Can be (Scottdale: Herald Press,
understood ıIn dıfferent, ver compatıble, WAaVYS: 253 oder, “Jesus the CWIS Pacıfıst”,
first, the distinctiveness of the Church C:  —_ be CaD- Yoder, “Jesus the Jewish Pacıfıst”,
tured qualifie A something Intrınsıc from the 25 Yoder, “See How They GO wıth eır Face the
insıde, rooted In the VCerY being of the Church (the un  -57
Church’s ıpse-ıdentıity). Second, the distinctiveness oder, “Jesus the Jewısh Pacıfist”,
of the Church INAaYy also be qualifie In relatıon ralg Hovey, en Thus Chrıstian ANguage Iın
something which 15 NOT the Church, and In thıs WdY Church an OTr Eugene: Cascade,
elucıdate the dıstinction between the Church and odd UD the kerygma ın Peter’s
the WOT! Since the Church 15 NOL Just dıstinct, but speeches in Acts ın thıs WdY: “Fırst, the dASC of fül-
distinct ıIn relatıon something eise, dentity INAaY Iment has dawned’, “Second, this has taken place
be understood NOT ıIn isolated INANNCI, but through the Ir lıfe, MINISTLY, e an FCSUT-

CONCCDL of relationality (the ıdem-1dentity of the rection of Jesus CHnst. T hird; Dy virtue 1CS-

Church). ese aASPCCLTS distinctiveness of urrection Jesus has been xalted Aat the right an of
the Church CAaNNOL be disassocıiated. ther, there God A Mess1anıc head of the 11CW Israel’, “Fourth,
15 an interdependence an dialectic between LDSE- the Holy pırı 1ın the Church 15 the SIN of OChrist’s
dentity nd ıdem-\dentity. Therefore. when refer DresenNtL L9) aM S10r y  v  > the Mess1anıc

*the distinctiveness of the Church‘. It 15 hard NOT Age wiıll reach Ifs consummMatıon In the urn of
uUuSCc such phrases wıthout SC ambiguity. The Chrnst; /O1x. A appeal 15 made for repCNLaNCE wiıth

inspiration TOmM Paul Rıcoeur from hıs book the er of forgiveness, the Holy Spirıt, and sal-
Oneself as Another (Chicago: Universıty of Chicago vatıon). See Dodd, ostolıc Preaching AaAn
Press: 1992

15
Its Developments London: Hodder Stoughton,

Yoder, “Orıgina Revolution’, DA DE odd also iıdentihes A Pauline
John oder, “Che Peace Lestimony and kerygma 2426

TIThe reflections above AIcCc expande In cppe achConscientious Objection’, Gospel erald 1958)
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Nıkolajsen nd Kristian ppel, “‘Menighedens Theology of Land anı Return’ ın Peter Dula nd
I1vV NnNe: Bıbelen Kevın Vanhoozers bıdrag al T1S Huebner eds), The New Er Eugene:
udviıklıngen af ekklesiologisk hermeneutik’, CGascade; 2010 146
Dansk Tidsskrift FÜr Teologı O, Kırke 40.2 39 rmı Desiring the ıngdom, 167
121-134; SOMNC of the present formulations rely
thıs article.

This, mind, crucı1al nsıght 15 only weakly
expressed In the wrıitings of Yoder.

30) ( James mı Desiring the ıngdom: 4 | Nıkolajsen, ‘Beyond Sectarianısm’, 462-463
Worship, Worldview, and ULEUVTA Formatıon 4°) For example, SCC cppe Bach Niıkolajsen, Redefining
(Gran p1ds er Academic, 166 See
also footnote 13 above.

the Identity of the Church Constructive Study of
the Post-Chrıistendom Theologies of Lesslıe ewbıgın

31 See Karl Jav Sandnes, New Famıly: COoNnveErsiOn and John oward er Oslo: Norweglan
and Ecclestology In the arly Church wıth C rvOss- School of T’heology,
ULEUVOA. Comparıson Berlıin: Peter Lang, 1994 45

372
George An  CC The Nature of Doctrine:

O  ern Body Polıtics, 14 elıgıon an Theology In Postlıbera ÄgeThıs second perspective cCOoMMUNION 15 SUrPrIS- ( Louisvılle Westminster John KNOX, 1984). PIC-INg1y NOT expressed ın the wrıitings of Yoder. See UDDOSC SUOINNC familiarity wıth postlıbera heology.also footnote For gzo0d introduction postlıberal heologyRobert Martıin-Achard, 1} LO the Natıons SC Wılliam Placher °“Postliberal T’heology In
London Olıver and Boyd, 1962 31 Davıd Ford (ed.) The odern T heologians: An
Thıs MUST be agalnst the background of the Introduction LO COhrıstian Theology In the Twentieth
ESSINS of the Church nd CMPOWCTIMECNL Century Oxford: Basıl Blackwell, 343-354
of the Church particıpate ıIn hıs m1ssı1ıon ıIn the Oday, INanYy theologians acknowledge that theyWOT.| ATC inspıred Dy postlıbera heology nd INAanıy have

306 See footnote trıed draw postlıbera heology In Varl1ous dırec-
27 Yoder, “See How They GoO wıth Gır Face the t10NS.

w  Sun 63
358

Nikolajsen nd .ppel, ‘Menighedens Iıv med
Alaın Epp Weaver, COMn X1ile Yoder, Sald, nd d Bıbelen), 1353 (My translatıon).
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